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PREFACE BY THE EDITOR. 



Professor Grotb died in August 1866, leaving to 
me the charge of arranging and editing his manu- 
scripts. In the preceding year he had brought out 
the first part of his Exploratio Philosophica, or 
Bough Notes on Modem Intellectual Science. The 
readers of that book will remember the words in 
which he expresses his foreboding that he had little 
time remaining for work, ' I have arrived/ he says, 
*at an age^ at which a man begins to feel that, if 
he thinks he has anything to say, he must say it, 
without being too particular how : if it shall please 
God to give me opportunity, it is possible that 
some things said here confusedly may here$,fter be 
put in a clearer form; but in the interim, as time 
is passing, it is possible that some things which I 
say may suggest thought in others, and what I see 
but indistinctly may be seen by them more clearly 
and put in a better and truer light.' It was in 
fact because he had been prevented from lecturing 

^ He was then in his 63rd year. 
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during the year by ill health, and 'wished to do 
what he could/ that* he hurried on the publica- 
tion of the Exploratio, and brought it out in a less 
finished state than might for some reasons have been 
desired. 

The present volume is referred to in the Intro- 
duction to the JExploratio in the following words. 
'After the publication of Mr Mill's small book on 
Utilitarianism, I had the intention of writing some- 
thing in answer to him on that subject, and had 
actually begun the printing of the result of this 
intention. I was led, in connexion with this, to put 
together the intellectual views on which the moral 
view rested, which had something of the character of 
prolegomena to it, and had meant, if they should 
come within reasonable limits, to publish them in 
an Appendix/ He afterwards altered his mind, 
determining ' rather to put together, in an uncontro- 
versial form, what seemed to me the truth, in oppo- 
sition to what I thought error.' He goes on to say 
that this design ' is in the way of being accomplished, 
subject to all the delays which interest in other 
employments, uncertain health, and some not, I 
think, uncalled for scrupulousness and anxiety as to 
what one writes on a subject so important, may 
throw in the way of it/ 

Further information is given in the Introduction 
to the Examination itself, from which it appears that 
the greater part of it was written as Mr Mill's papers 
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came out in Frasers Magazine for October, Novem- 
ber, and December 1861 ; 'but only as remarks of 
my own, without any definite view to publication/ 
After being put aside for a while, in the expectation 
that Mr Mill would publish his views ' in a longer 
and more elaborate form, of which the papers in 
Fraser might be taken as a preliminary sketch,' 
these remarks were sent to the press in 1863, upon 
the republication of the papers in a separate volume, 
the Author considering that Mr Mill thereby gave 
them to the world as the authentic exposition of his 
views upon the subject. The Introduction and the 
first seven chapters were already in print when the 
type was broken up in consequence of the change 
of plan already referred to. 

Perhaps it may be well for me to explain here 
why I have thought it expedient to select as the first 
in order for publication of Professor Grote's manu- 
scripts that one of which he had himself cancelled the 
proof In the instructions which accompany his will 
he authorizes his literary executor to deal with his 
papers as he might judge best, and to select or alter 
at pleasure, suggesting however that they might 
'all, or the greater part of them, be published in 
three divisions : first, and most important, Miscel- 
lanea Mhica, next. Miscellanea Philologica et Philo- 
sophical When the papers came into my hands I 
found a mass of manuscript written on various subr 
jects and at various times up to within a few days of 
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his death; the great majority however dating 
certainly not earlier than his appointment to the 
Professorship of Moral Philosophy in 1855. Some 
of these consist of courses of lectures ; more seem 
written for the purpose of clearing up his own views; 
hardly any are complete treatises, and none are pre- 
pared for publication. 

My original intention, as soon as I had brought 
the papers into some kind of order, was to commence 
by printing the Second Part of the Exploratio, which 
the author had himself announced as speedily to 
follow the First Part, and for which materials exist 
sufficient to fill a volume. On further examination 
however these appeared to be of so fragmentary a 
nature that I thought it better to begin with some- 
thing which had more approach to completeness. 
Besides this, though I did not feel myself bound to 
carry out the proposed division in three miscellaneous 
groups, which was evidently suggested with the 
view of saving trouble to the editor, yet the author's 
instructions left no doubt that his ethical writings 
were in his own view the most important; while 
they are at the same time written in a more po- 
pular style, and likely to interest a larger number 
of persons, than the Eocploratio. I determined there- 
fore to print first some of the later ethical writings ; 
and of these it seemedt ome that the best starting- 
point for the understanding of Professor Grote's 
views would be furnished by that which showed most 
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clearly their relation to the reigning ethics of Utili- 
tarianism. If the ' uncontroversial statement/ al- 
luded to in the Introduction to the Exploration had 
been completed, that might have superseded the 
necessity of publishing the present Examination of 
the Utilitarian Philosophy: but in the unfinished 
state in which the former has been left, it will 
certainly follow more usefully as a comment upon 
portions of the latter. 

It remains for me to explain how far I have 
made use of the discretionary powers allowed me as 
editor. Those who have read the Eocploratio will 
not require to be told that Professor Grote's style is 
sometimes careless, and sometimes harsh and in- 
volved. In some respects it curiously resembles 
that of one for whom he entertained a sincere ad- 
miration, though their minds were of very different 
character, and though he continually criticizes his 
writings — Jeremy Bentham. What is said of the 
latter by his editor might be applied to Professor 
Grote, that ^he left it to others to shape and adapt to 
use the fabric of thought which came out continuously 
from the manufactory of his own brain.' Thus we 
may in part account for the negligent colloquialism 
which appears in so many of his sentences, when we 
find him saying of himself (Exphr. p. xxxii.), 'Reading 
and speculating, and even to a fcertain extent writing, 
on the subjects which the following pages concern, 
is something which is so much a pleasure to me, 
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whereas preparing for the press and publication is so 
exceedingly otherwise, that the hesitation which I 
have hitherto felt has a tendency to continue,' etc. 
His firsl object was to secure the thought for him- 
self, not to put it in the most inviting form for 
readers. But in part his colloquialism was inten- 
tional. It was a rooted opinion with him that a 
man's style should be the most natural and immediate 
expression of his thought, and that there should be 
as much freedom in writing as in talking. I have 
heard him find fault with a style which had been 
praised as the perfection of clearness and accuracy on 
the ground that it wanted character and did not 
suflSciently shew the man. Besides this he had a 
special dislike to what is called the ^dignity' of 
history or philosophy, thinking that it kept people 
at a distance from the actual facts. Thus in one of 
his Lectures he says, 'The words and language I 
shall use will be such as seem to me most free from 
ambiguity, and most distinctly to convey my mean- 
ing, whether or not they are the most elegant, or 
the most in common use,' And again, ^I have 
avoided, where I could, old or regular philosophical 
terms, because in reality one of the greatest difficul- 
ties in philosophy is the uncertainty and vagueness 
with which they are used.' For the same reason he, 
like Bentham, frequently coins new terms ; as in the 
JEocploratio we have adstance, hiohjectal, cosmocen- 
trie, relativism; and in the present book unitary, roh 
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tionary, hedonics, intuitivism^ etc.; 'not/ as he says, 
'that I have any intention of making new words for 
what lexicographers may call the English language ; 
I merely give defined terms to express certain rela- 
tions of thought :' and he even recommends his 
hearers, ' instead of following his nomenclature, to 
make their own for themselves in the best way they 
can.' In another passage he states more at length 
his reason for abstaining from the use of the ordinary 
technical terms: 'I have done this designedly, not 
because I at all wish to appear to diflfer from others 
where perhaps I do not, but because I think that it 
would often be better for those who really take pains 
to find out an author's meaning in philosophy, if he 
would use terms of his own, rather than terms of 
common philosophical use, which he takes for granted 
the reader will understand. No doubt the reader 
will understand them in a way, and will very likely 
get on more smoothly than if the terms were as I 
recommend ; but I think it very doubtful whether 
the reader will understand them in the author's way, 
or all readers in the same way ; and the result will 
be unsatisfactoriness and confusion/ 

One other point in which Professor Grote's style 
resembles that of Bentham deserves mention here, 
namely, the manner in which qualifying clauses are 
combined with the principal sentences. Of the former 
no less than of the latter it may be said, that *he 
could not bear, for the sake of deamess and the 
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reader's ease, to say, as ordinary men are content to 
do, a little more than the truth in one sentence, and 
correct it in the next. The whole of the qualifying 
remarks which he intended to make, he insisted 
upon imbedding as parentheses in the very middle of 
the sentence itself/ (Mill's Dissertations, Vol. i. 
p, 391 •) 

Such being the peculiarities of the Author's style, 
the smaller changes which I have made have been 
chiefly with the view of simplifying constructions, and 
pruning away unnecessary roughnesses, wherever 
this could be done without injury to the character- 
istic flavour. Thus I have continually changed 
relative into demonstrative clauses, and in general 
have omitted qualifying clauses when they could be 
naturally supplied from the context. As I have had 
the advantage of working with the constant advice 
and cooperation of one who was most intimately asso- 
ciated with Professor Grote during the latter years 
of his life and had the most familiar knowledge of 
his modes of thought and expression, I trust that, in 
my endeavour to facilitate the reading of his book 
for the general public, I have not really sacrificed 
anything which would be regretted by the nearer 
circle of his friends. 

In making larger changes, such as breaking up 
and rearranging or omitting paragraphs or chapters, 
I have been guided partly by the authors own 
practice, as shown by a comparison of the MS. of the 
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Exphratio and of the first seven chapters of the 
Examination with his own printed text; but inde- 
pendently of this, I have not scrupled to make any 
alteration by which it seemed to me that the con- 
nexion of ideas would be brought out more clearly. 
The reader may be interested to compare the order 
and the titles of the chapters after the seventh, as 
they now stand, and as they are given in the MS. 
The earlier chapters, having been printed under the 
author's supervision, I have retained in the order in 
which he placed them. It must be understood that 
in general the chapters were sewn up separately 
as independent Essays, but bearing their number 
and title. 

MS. Ch. 8. No title. 

This chapter is broken up. It seems to have been an 
earlier sketch of those which follow. Portions of it are 
incorporated in ch. xv. and ch. xvi. 

MS. Ch. 9. On the Real Bindingness of Duty. 

Is printed as ch. viii., with the title Duty and the UtUitor 
rian Scmctions. 

MS. Ch. 10. The Utilitarian view of the Bind- 
ingness ofButy. 

Printed as ch. ix., with the title Duty cmd the Utilitarian 
Justice. 

MS. Ch. II. Comparative Importance of Duty ^ 
Virtue^ and Happiness, in respect of the Moral 
Sentiment and of Practice. 

The first part is printed as ch. x., with the title The Moral 
Sentiment in its delation to HappinesSj Virttbey and 
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IhUf/: the latter part is inoorporated an cL XVL and 
ch. XX. 

MS. Ch. 12. On the Position of Utilitarianism 
in the History of Philosophy. 

Printed as ch. xv. with the same title. Part is inserted 
in ch. XVI. 

MS. Ch. 13, On the Method or Scientific Chor 
ractei^ of Utilitarianism. 

Printed as ch. xvn.: part inserted in ch. xviu. 

MS. Ch. 14. The Practical Character of Utili- 
tarianism, or its Relation to what is needed at the 
Present Time, 

Printed as ch. xvi., On the Practical Character of UtUitar- 
rianisniy or its delation to wJiat is needed from Moral 
Philosophy, The latter half insei-ted in ch. xxi. 

MS. Ch. 1 5. Moral Imperativeness, or the Rela- 
tion of the Moral Ideal to the Positive and Observa- 
tional 

Part is printed as the Appendix to ch. iv., On the Utiliia- 
rianisin which is Common to all Moral Philosophy, The 
rest is divided between ch. xii., Moral Imperativeness as 
hosed upon Psychological Analysis^ and ch. xiii., Moral 
Imperativeness as based upon Ideality or Belief in 
Higher Fact. 

MS. Ch. 16. On the Relation of Morals to 
Religion. 

Printed as ch. xrv. : part inserted in ch. xxi. 

MS. Ch. 17. Various Final Considerations. 

Part is incorporated in ch. xx., On the Claim of Utilita- 
rianism to be the Morality of Progress; part in ch. 
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XXI., Wh(U are the EequitUea of a Moral PhUoiophy 
at the Present Time ? part forms the Appendix to 
ch. XII. 

MS. Ch. 1 8. Nature of Human Progress. 

Divided into ch. xi., The Ideal Element in Morality in its 
Relation to the Positive amd Observational, ch. xvni.. 
The Philosophy of Progress : ch. xix., The Morality of 
Progress, Part is inserted in ch. xxi. 

These changes are to a certain extent in accord- 
ance with a subsequent note of the author which 
gives the following arrangement of subjects : 

Preliminary Review of Mr MilL 
Philosophical Utilitarianism : Happiness. 
Distribution of Useful and Beneficent Action : 

Duty. 
Disposition to consult Happiness beyond our 

own : Virtue, 
Moral Idealism and Imperativeness. 
Utilitarianism from point of view of Historv 

of Philosophy, and Scientific Method. 
Utilitarianism from point of view of Human 

Progress or Improvement. 

In making the changes referred to I have oc- 
casionally found it necessary to add a connecting 
clause. Where this extends to more than a few 
words I have distinguished it by enclosing it in 
square brackets. Other additions of my own are the 
Table of Contents, Marginal Summaries, References, 
and Occasional Notes. The latter are marked with 
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figures (and, where they go beyond a mere reference, 
are signed Ed.) to distinguish them from the 
author's notes, which are marked with the asterisk, 
obelus, etc. The references to Mr Mill's Utilita- 
rianism are to the ist Edition. 

I cannot conclude without expressing my warmest 
thanks to my friend Mr Hort, to whom I am indebted 
for most valuable assistance. In the midst of pressing 
literary work of his own he has devoted many hours 
to the examination of the proof sheets as they were 
passing through the press, and has thus helped to 
make this a more worthy memorial of one to whom 
we are bound by the ties of a common reverence and 
affection, who was as careless of his own fame as he 
was always prompt to recognize and encourage the 
efforts of others. 

May, 1870. 
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The study of human experience is complicated by the fact of human 
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CHAPTER XXL 

What are the requisites of a moral philosophy at the present 

timet 

PAOS 

Moral philosophy slighted at the present time, as being either one- 
sided or unpraotical. It should aim less at system than at largeness of 
Tiew. The utilitarian attempt to solve moral questions by the single 
principle of happiness, compared to the Ionic physical philosophy. 
The true method is Aristotle's 'moral biology.' Morality involves 
a faith in the harmony of all good : it must not narrow good to pleasure ; 
which is merely the accompaniment of health, and should never be the 
distinct aim of life. The true ideal exalts individuality no less than 
sociality. The work of morality is rather to animate than restrain ; it 
must not carry regulation so far as to check variety of character. It 
should aim, in concert with religion, at the improvement of individuals, 
as well as of custom. Improvement is the providentially guided work of 
human will ; and religion has been a main agent in effecting it 842 
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The purpose of the following pages is to show that, 
though virtue or right action is the great source of 
human happiness, still the fact that it is so does not 
of itself constitute it virtue, or explain what we 
mean when we use that term. The doctrine here 
controverted may, roughly speaking, be called Utili- 
tarianism. Against -this doctrine, or in qualification 
of it, I have endeavoured to show what in my view 
is the manner in which we ought to regard the fact 
that virtue or right action is promotive of human 
happiness, and what other considerations or elements 
of moral value ought to be taken account of in con- 
junction with it. 

By the side of this discussion I have placed ano- 
ther, with the view of showing that though man, if 
we look at his past history, has proceeded along a 
course which has been one of real improvement, still 
it is not from the fact that such and no other has 
been his course, that we are able to judge that it is 
improvement, but we must further be able to give 
reasons why we call it improvement rather than the 
opposite. That is to say, we must have the idea 
of improvement : an idea of what ought to be, or 

1 
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2 INTRODUCTION. 

what it is desirable should be, as well as a power of 
observing, recording, and analyzing what is. 

What in this latter point of view I have contro- 
verted is a way of thinking about morals, which may 
be roughly called by the name Positivism ; by which 
I mean the line of thought which endeavours to con- 
struct a system of morals, or something to supply the 
place of one, from observation and experience of fact 
alone, without any previous assumption or idea. 
This, we are told, is the course which has been 
pursued with other sciences, and which ought now 
to be pursued with moral science, if it is to exist 
as a science at all. 

I have endeavoured to show that on the ground 
of simple experience and observation, without some- 
thing which our mind must superadd, there is no 
basis, in reference to the past history of men, for any 
real notion of improvement : nor any basis, in refer- 
ence to practical morals, for even that modified de- 
gree of imperativeness with which, on the system 
which I have above called utilitarianism, right action 
or virtue commends itself to us. Something beyond 
experience and observation is needed for any form of 
moral science, and therefore the profession on the 
part of any proposer of such a form, that it keeps 
itself to observation and experience alone, is nugatory. 

Moral science is thus, even in the most rudimen- 
tary notion of it, not a science only, but an art, the 
' ars artium,' the art of life : it is of no use even enter- 
ing upon our observation in regard of it, till we have 
made up our minds what it is we want. We are not 
simply speculators in it, but are aiming at something, 
.we^ must know what. Moral science in fact implies 
the having an ideal in our minds of human nature 
and human life by the side of our experience and 
observation of them. And if we are to have such an 
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ideal at all, we may as well have it a full, complete, 
and worthy one. 

Utilitarianism endeavours to a great extent to 
take a middle place, as to moral science, between 
positivism and idealism, (if we use the latter term to 
express the assumption of an ideal or something 
beyond experience). Professing to keep to fact and 
observation, it understands by the name of 'hap- 
piness' something which it (really) not only shows 
that men try to gain, but assumes it is desirable 
they should. This therefore is with it an ideal ; and 
according to the manner of dealing with this, the 
utilitarianism is of different kinds. But in all its 
forms, it more or less, while disclaiming idealism, 
borrows a great deal which belongs to idealism 
alone. By an ideal we mean something which wen 
ought to aim at or try to produce, and the notion j 
of an ideal involves the notion of one line of conduct | 
rather than another being of itself imperative upon us 
or at least desirable for us. Utilitarianism, without 
suflScient care whether its chosen ideal is a complete 
one, invests it with all the characters of a completej 
one, and pronounces, first, that such conduct as tends to 
produce happiness is conduct which is imperative upon 
us, and next, that it is the only conduct which is so. 

Against this I have maintained that, though 
observation and experience are all- important for 
moral science as for other sciences, yet the profession 
of exhibiting a positive science of morals, differing in 
its method from a supposed a priori one, is vain and 
unmeaning ; because all moral science, to have any 
value, must begin with assuming that there is some- 
thing imperative upon us to do, or desirable for us 
to do ; must begin, that is, with an ideal : if it 
does not make this assumption, its real course is the 
exceedingly unphilosophical one of beginning with 

1—2 
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4 INTRODUCTION. 

describing what man does do, and then, by degrees 
and unauthorizedly, altering its language and speak- 
ing of this as what he should do or ought to do. And 
if utilitarianism makes the above profession, it stands 
in a position, I have endeavoured to show, between 
positivism and idealism, in which it has the merits, if 
merits they are to be called, of neither: it is not 
true on the one side to its scientific profession, and 
on the other it fails altogether to give us an ideal of 
human action which meets our expectation and our 
reason, and a view of human life which we can recog- 
I nize as a sufficient one. 

I I have endeavoured to exhibit as well as I am 

able the other considerations of moral importance, or 
elements of moral value in conduct, which require 
to be taken into account in conjunction with the con- 
sideration of its tendency to promote happiness, in 
order that we may form a right moral judgment 
about it: and to exhibit also the relation of each 
of these to the others. I have shown that the most 
intelligent and energetic determination to do nothing 
but what is useful or productive of happiness (and 
this is what the utilitarian inculcates) will not at all 
l/ settle the question, whose happiness it is that we are 
to try to produce : that the most important points of 
moral difficulty arise not in reference to the question 
about actions, whether they are useful or not, but in 
reference to the question, who it is, in the conflict of 
var ious interests in life, that they are useful to. 
While the utilitarian, both by his profession and his 
self-chosen name, marks that the chief purpose of 
morals is to teach us to do such actions as tend to 
promote happiness, I have endeavoured to show that 
the name of virtue properly belongs to something 
more particular than this, — to the next step, if we like 
so to speak, — namely, to the doing such actions as 
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tend to promote the happiness of others and of the 
public in distinction from our own : and to show that 
there must be involved besides in our ideal of right 
action a notion of the right distribution of action 
among the various possible objects of it, which notion 
I have called by the name of duty. And not only 
are there thus other things to be considered in refer- 
ence to right action besides the fact of its production 
of happiness, b ut the na ture itself of the happiness is^ 
t o be consid ered : we have not at all as yet esta- 
blished a firm ground for moral science by imagining 
an ideal of the desirable for man, and calling it hap- 
piness, if of this happiness itself there may be an ideal, 
one sort more desirable than another, so that it is as 
much the part of virtue to try to elevate the cha- 
racter of human happiness as to act for the pro- 
duction of it. We must then have principles to go 
upon in judging as to different utilitarianisms which 
set before us different ideals or heights of happiness, 
and we have to pass from resting in the considera- 
tion of happiness itself to the consideration what 
gives to it its value. 

The question between the positive and the ideal, 
what is and what should be, observation and experi- 
ence on the one side and the thought of something as 
desirable or imperative on the other, presents itself 
not only in reference to the scientific foundation of 
moral science, but through all the carrying of it out: 
and I have had to speak of the failure of utilitarian- 
ism in reference to this also. I have endeavoured 
to show the doubleness of view which belongs to 
moral science throughout: of a something which 
is, is observed, is felt; and a something which should 
be, which isj we might perhaps say, in a different 
and higher manner than the other, guiding action 
through the agency of our freedom in a course 
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diflferent from that to which the other would incline 
it. But I will not anticipate further. 

Only at the least to say this: I have spoken a 
little about the exceedingly difficult question of the 
relation of the positive and the ideal to each other, 
with a view of showing that I regard moral science, 
as much as any one can do, as a science of experience 
and observation, and consider that no want can be 
greater than that of the proper apphcation of these 
to it. But moral science, if it is a science at all, 
must be a science of a higher order than simply 
positive sciences are; the word 'higher' not here 
denoting superiority, but something analogous to 
w^hat mathematicians mean when they speak of 
higher powers, degrees, &c. Its subject being human 
choice or hberty, the world immediately before its 
view is not the world of that which is, but of that 
which may he, and its task is to find in this that which 
should be or which oicght to be. Its observation there- 
fore of that which exists, which cannot be too exten- 
sive and accurate, is subservient to a further purpose, 
and much which positive science, as it has attained to 
clearer views, has thrown off, must not be thrown off 
here. We must try to enhst more of positive observa- 
tion in the service of moral science, without thinking 
that by this we in any way alter the essence and 
principle of this latter. 

I have described rather what this Essay has turned 
out to be, than what in its earlier portions it seems 
to profess to be, and must apologize for much that is 
defective in the form of it, as well as for something 
of repetition, and something of confusion. This last 
does not, I think, arise from confusion of thought (if 
I had thought so, I should not have published the 
Essay), but from the great difficulty of digesting 
under separate heads the various things treated of, 
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which interlace in many ways with each other ; and 
from the fear lest the attempt to do this might hinder 
in any way, what I consider of more consequence than 
completeness of form, namely, the simple expression 
of what I think. I have such a strong feeling of the 
injury which has been done to moral science by the 
attempts of writers to isolate the different portions of 
it from each other, for the purpose of exhibiting them 
the more clearly, that while fully recognizing the 
importance of this, if one can but do it well, I have 
in the present instance preferred to take but little 
pains about it. What I have most dreaded, in the 
interest of truth, has been lest anything that I have 
said should appear to have a completeness which 
does not belong to it, and lest I should bar up any 
ways in which the thought of any interested in these 
subjects might otherwise tend to expand itself I had 
much rather that what I have said should be sug- 
gestively unsatisfactory than unfruitfuUy satisfactory. 
My subject is not one which I should have written 
upon without having thought a good deal about it, 
and without considering that I had really something 
to say about it; but I have not sufficient respect, in 
a scientific point of view, for the moral systems which 
are past to have any ambition to add one to the 
number. My idea of moral philosophy is much 
more as of a thing which we all think and talk about, 
but often exceedingly foolishly and badly, so that 
what we want is good sense, discrimination, and 
wideness of view, than as of a thing on which our 
minds are free and unoccupied, so that what we want 
is to have it set before us in the best systematic form 
for our holding it. It is right manner of thought 
that we want about it, more than systematic know-^ 
ledge. I think I have sufficient intellectual love of 
discussion, and care for truth, not to feel hurt at being 
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set right, and at anything which I may have said 
wrong being answered : but were this not so, on moral 
science at least, that eternal battlefield, I have not 
the slightest hope, at this time of day, of saying any- 
thing incontrovertible. I look with a kind of wonder 
at the positiveness of assertion with which some of 
those, whose doctrines I shall treat of, have spoken, 
and am led to hesitate whether any, who can have 
seen such a very little way around them, have a 
priori much claim to be listened to. But I feel 
strongly that if it is foolish to speak dogmatically 
about these much controverted topics, it is worse to 
speak about them, of set purpose, merely inconclur 
sively and sceptically ; there is no pretension to 
wisdom more fallacious than that which is furnished 
by this latter course. 

Mr Mill stands at the head of a line of thought 
which I have for some time wished to controvert as in 
my view erroneous, though I have had, and have still, 
hesitation in writing on these subjects, a hesitation 
which the last preceding paragraph may explain. 
The present Essay commences with, and more or less 
embodies throughout, a critique of his papers on Utili- 
tarianism which appeared in Erasers Magazine for 
October, November, and December 1861. As they are 
controversial in form, I have thought it a thing not 
unreasonable, and which ought not to give any pain, 
to controvert them; I am glad however that they 
belong to a different style of controversy from that 
which characterizes the articles in review of the works 
of Professor Sedgwick and Dr Whewell, republished 
since with other Essays by Mr Mill. Considering 
that moral science is to teach us our duty, one might 
wish that controversy in regard, to it could give the 
example to other controversy of the tone in which 
such discussion should be conducted, and could take 
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the lead in introducing a kind of jus bdli, as it were, 
which might mitigate, if it could not put an end to, 
the inevitable harshness of dispute. The 'odium ethi- 
cum' is even more unreasonable than the ^ odium 
theologicum.' The cessation of it would be, I think, 
an advantage, not only to our tempers, but to the inter- 
ests of truth and the progress of moral science. But 
these things are past, and I merely refer to them. 
The hard words bandied between utilitarians and 
their opponents fifty years ago may freely be con- 
sidered, to use a manner of expression which I am 
not fond of, an anachronism now. 

The greater part of the present Essay was written 
at the time of the appearance of Mr Mill's papers in 
FraseVy but only as remarks of my own upon them, 
without any definite view to publication. I thought 
it not improbable that Mr Mill would publish his 
views on the subjects here treated of in a longer and 
more elaborate form, of which the papers in Fraser 
might be taken as a preliminary sketch : and in 
this expectation, acting to augment my general dis- 
inclination to write on the subject, my remarks were 
for a time put aside. As however he seems, by 
republishing the papers in a separate form, to give 
them as the definite expression of his views, I have 
taken the remarks up again, and now submit them 
to the reader's consideration. 

As I profess myself uninterested to defend any 
school, as- 1 have no wish to originate any school of 
my own, and yet have strongly denounced, as un- 
worthy of reason, the writing merely to profess in- 
conclusivism and scepticism, the reader may ask why 
I should say anything, and may think it can only 
be from the unworthy motive of criticizing and cavil- 
ling at those who have something to say, and have 
a school which they wish to defend. 
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I answer : there seem to me to be two manners 
of thought belonging to moral philosophy, each in 
its way good. The one is that which (carried out 
wrongly and to extremes) I have alluded to in the fol- 
lowing pages under the name of sectarian^ but which 
need not be so carried out. New, or apparently 
new, moral theories constantly form a centre of at- 
traction and a bond of brotherhood, tending in this 
way to stir up the minds of many, and to draw out 
both their intellectual powers and their moral emo- 
tions. No such community can exist without stimu- 
lating opposition : but by this opposition the feeling 
of community is increased, and the general interest 
in the subject heightened. Times of mental stir and 
controversy of this kind have their own value in the 
history of thought, and in some respects those are 
to be envied who live in them, and are drawn to 
others by the ties of mental brotherhood which 
* communes inimicitiae' produce. But the contro- 
versy of such times, while of value for the energy of 
thought which it calls forth, and the sparks of un- 
dying truth which are thus struck out, is injurious 
to permanent truth on account of the wild miscon- 
ception of what is said by opponents, the false issues, 
and the little real meeting, consequently, of argu- 
ment. It must be so : for if people studied the 
works of their opponents more, they could rarely be 
as singleminded in their allegiance to their own 
school, and as loud and demonstrative in their at- 
tachment to it, as they are wanted to be. 

I seem to myself to trace in Mr Mill's papers 
three veins of thought : something of a loyal and 
traditionary attachment to a now waning school, 
• that, namely, which I have called ^the old utilitari- 
anism,' (old, because things now get old soon) : some- 
thing of a welcoming, but with hesitation, of a more 
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rising school, the sentiments of which I have had 
in my view in what I have said about 'positivism;' 
and besides these, if I might so guess, the spirit of a 
genuine philosopher distrusting considerably both of 
these, and extending much beyond them, but en- 
deavouring to make the best of them, and importing 
into them much that is alien to themselves. 

Now, in a state of philosophy such as exists at 
this time, it seems, to me that there is another way 
of studying it more useful than that which I have 
described above ; it seems to me that it is more helpful 
to the cause of truth that we should not make much 
profession of belonging to one or another school, of 
defending this school or that, when after all we shall 
very likely be but half-hearted disciples. A time 
like the present, when, as many at least think, phi- 
losophy is rather dull and quiet, and those who care 
about it are not numerous, is not a bad opportunity, 
before some fresh school springs up with energetic 
apostles, for dropping sectarian names for a while, in 
order that we may be able the more quietly to study 
the exact nature of the things which they represent. 
And in the absence of such names, and in the com- 
parative (controversial) stillness of the air, I think 
people might more easily, if they would try, get an 
insight and a view for themselves. There is less 
dust about, less to blind the eyes. All matters of 
moral science are matters as to which the best ex- 
pression must very imperfectly represent what is in 
the mind of the man who thinks about them, if his 
thought is really valuable. Let us take advantage 
then of the absence of temptation to overstatement 
which is furnished by comparative absence of party 
feeling, and we shall have one difficulty the less. 
And my own notion is that in matters of real 
thought, where the question is how far what we 
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imagine or think has really hold of us, and how deep 
it lies within us, the more real our conviction and 
the more earnestly we wish to convey it to the minds 
of others, the more careful we shall be as to vehe- 
mence of the expression of it, lest it should be dis- 
torted and falsified. Men's minds are diflferent : but 
to measure intensity of conviction by vehemence 
of language is the idlest of errors, and one which, 
if men want to see things for themselves, they must 
speedily get rid of. 

Criticism on books of moral science is constantly 
some of the most really superficial criticism, on 
account of the imperfect effort made by the critic, 
in the manner which I have noticed, to understand 
what he is criticizing. I wish that, in the more 
quiet times of which I have spoken, the decline of 
general interest could be balanced by a greater con- 
scientiousness in this respect. I criticize Mr Mill 
from a point of view of my own ; but I have done 
my best, and that for the sake of my own mind, 
to penetrate to his. My view of the doubtfulness 
and difficulty of all these matters makes me only the 
more value such inward view as one may be able 
to get, however much or little one can communicate 
it. In each case where I have criticized, 1 have 
tried to give what seemed to me the right view 
instead of the wrong. And I have written in this 
way because I really think that, with a reader whose 
interest is in the subject and who wants to form 
his own opinion about it, the view of the thing as 
thus set before him is what is most likely to suggest 
to himself a train of thought which will result in a 
clear inward perception, whether it is the same as 
mine or whether it is different. 

As I have had so much to controvert in Mr Mill, 
I must end this Introduction with an expression of 
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the obligation under which, in common I should 
think with all who take interest in mental or moral 
philosophy, I feel to him, for the manner in which 
he has upheld the credit of studies of this kind in 
what I suppose is to be considered an ungenial age. 
He has set an example of conscientious thought, 
and clear expression of what he means, which I 
hope I may be able to follow. I have been more 
diffuse than he is, a fault which, at least without 
more pains than I thought worth while or desirable, 
I could not avoid. If I have thereby lost in some 
respects, as in interest, I hope there may be some 
counterbalance. 
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CHAPTER I. 

UTILITARIANISM, AS HELD BY MR MILL, COMPARED 
WITH PRECEDING FORMS OF IT. 

In the paper which follows his Introduction Mr Mill 
describes what utilitarianism is, and meets various 
objections which have been made against it. 

The objections are to a great extent, in his view, 
founded on misapprehension. 

I will enumerate the objections*. They are 
Objections I. That it is hostilc to whatever is pleasurable 

to utilita- J i. 1 • 

rianism and Ornamental . 

SfrMUL"^ 2- (From the opposite direction) that it is an 

unworthy philosophy, taking account of little else 

except pleasure*. 

3. That it is a selfish philosophy, only teaching 
care for our own happiness'. 

4. (Trom the opposite direction again) that it 
is a chimerical philosophy, on account of the height 
of its standard, teaching regard for the general hap- 
piness in an impossible manner*. 

5. That it is an unfeeling philosophy, making 
people cold and unsympathizing. This objection is 
allied to the first*. 

6. That it is a godless philosophy ^ 

7. That it is a philosophy of expediency, teach- 
ing the immediately and apparently useful instead 

1 See below, eh. xv. in which the same objections are considered at 
greater length. 

2 Mill's Utilitarianism, p. 8. ' Ih, p. 24. * /&. p. 25. 
« Ih. p. 28. « Ih. p. 30. 



Digitized by 



Google 



OLD AND NEW UTILITARIANISM. 1 5 

of the permanently and really useful : and teaching 
mainly 'the useful to one's self/ This, as to the 
latter part of it, falls in with the third ob- 
jection ^ 

8. That it is a philosophy of calculation, re- 
quiring that which is both impossible and undesir- 
able, viz. that when we have got to act, we should 
disregard feeling, and examine an infinite variety of 
possible consequences'. 

After this long string of counts in the indict- 
ment against utilitarianism, which I have given I 
think in Mr Mill's own order, follows a residuary 
count, alluding to various possible objections, and 
specifying one, namely, that on utilitarian principles 
'we are very likely to make ojir particular case an 
exception to the rule we go on'. 

What utilitarianism is, in Mr Mill's view, ap- in reality 
pears in a double or, if we like, a treble form in this his eystem 
paper : that is, he describes in his own words, and ^emu*^*' 
without reference to the supposed objections, what, 
in principle, it is: but besides this, in meeting the 
objections, which he does with quaUfication, he gives 
us on the one hand a reassertion of old utilitarian 
doctrines ; on the other, new (and professedly utili- 
tarian) doctrines of his own. That he does this 
latter he to a certain extent avows, to that extent 
admitting the force of the objections made. The 
object of this first chapter of mine is to show that 
he really does it to a much greater extent than he 
avows, and that his neo-utilitarianism, as I have 
called it, is something very different from that to 
which the objections were made. In other chapters 
the reader will find a discussion of the principle of 
utilitarianism as Mr Mill gives it, independent of 

1 lb. p. 31. » lb. p. 33. » lb. p. 36. 
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the objections, and an examination of the degree of 
truth which there is in that. 

The first objection against utilitarianism Mr Mill 
considers to have arisen from a misunderstanding 
of the term. Of this I shall speak further on. 

The second objection lies against utilitarianism 
in its character of descendant and representative of 
Epicureanism, which character Mr Mill carefully 
vindicates for it. He meets the objection, on behalf 
both of Epicureanism and its representative, by en- 
tirely changing his front, and introducing the notion 
of the distinction between quality and quantity of 
pleasured This, so far as it is any answer or has 
any reference to the objection, is an admission of 
its validity. 

The third objection has again reference to utili- 
tarianism as Epicureanism. This latter starts from 
the assumed fact that we tender our own happiness, 
and recommends us to tender that of others — on what 
ground? On the ground given being good, sufficient, 
and complete, depends immunity from this objection. 
The first Epicurean problem is to build philanthropy, 
the thing recommended, on the ground of self- 
regard, the thing understood. What Mr Mill does 
in reference to this objection is, to incorporate in 
the bad philosophy, by which utilitarianism, while 
vindicating to itself the apparent naturalness of 
^\^ ^ ,7 Epicureanism, endeavours nevertheless to difference ^ 
^ _^ ^vA^ * itself from Epicureanism, some new philosophy^' 
not utilitarian, of his own, which is exceedingly 
good, and which in reality might have rendered 
the other unnecessary. As in the former case he 
added 'quality' to pleasure, so here he incorpo- 
rates the whole doctrine of human sympathy andc, if 
sociality ^ 

^ Ih, pp. 10—16 * Ih. pp. 25, 45. 
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The other objections will to some extent come 
under review as we proceed. I have dwelt here on 
these two, because it is chiefly in reference to them 
that I call attention in this chapter to the difference 
between Mr Mill's utilitarianism and that which pre- 
ceded it. 

There is one further objection which has lain 
against some of fehe forms of utilitarianism, and which 
has had a good deal to do (more probably than it 
ought) with determining the feeling about the whole. 
I mean the objection to it as something revolution- 
ary, and loosening the grounds of morals. This is 
referred to by Mr MilP, but I have not enumerated it 
above. 

By the ^old utilitarianism' as spoken of in this Points in 
chapter I mean the philosophy,'' so far as it is one, of M^ilig^/l 
which we may take Paley and Bentham as joint ditferefrom 
representatives. I mention them, because the con- the ow uti- 
troversy which without doubt has suggested to Mr 
Mill most of the objections he speaks of, has gene- 
rally had the form of criticism of their works. Such 
is the criticism of Sir James Mackintosh and Dr 
Whewell on Bentham, and of Professor Sedgwick 
and Dr Whewell on Paley. 

I will first then call attention to a few points 
in which Mr Mill's view of utilitarianism differs from 
that which has been hitherto held : and next, to 
a few points in which it agrees with what has usually 
been considered as not being utilitarianism. 

Mr Mill says with great truth' : 'Persons, even 
of considerable endowments, often give themselves so 
little trouble to understand the bearing of any doc- 
trine against which they entertain a prejudice, and 
men are in general so little conscious of this volun- 
tary ignorance as a defect, that the vulgarest mis- 

1 CJtil. p. 38. * lb. p. 30. 



Digitized by 



Google 



1 8 OLD AND NEW UTILITARIANISM. 

understandings of ethical doctrines are constantly 
met with in the deliberate writings of persons of the 
greatest pretensions both to high principle and to 
philosophy/ 

Utilitarians have sinned in this respect at least as 
much as they have been sinned against.. There are 
other causes for the misrepresentation besides the 
contemptuous inattention which Mr Mill speaks of; 
such, for instance, as the fact that, moral discussion 
having been frequently carried on in a very ad popu- 
lum manner, moralists themselves are not unfre- 
quently in the habit, for the purpose of producing an 
effect, of stating their opinions in as startling a form 
as they can, at the hazard of overstating them : Mr 
Mill's present calmness of statement is unfortunately 
not the usual tone of moral discussion. To under- 
stand people's real or deliberate views is not there- 
fore always very easy ; and it is made more difficult 
by another fact, of which the present discussion seems 
to me an illustration. The vulgar get blamed for 
the unfixedness of language, but the wise are as 
much to blame for it as they. If the reader at the 
close of the present discussion will look back to the 
vagueness of the term utilitarianism, and the indefi- 
niteness of its application, he will pardon its oppo- 
nents for misunderstanding it. 

No person living has a better claim than Mr Mill 
to be listened to when he censures the little pains 
that moralists take to understand one another, be- 
cause no person exerts himself apparently more, or 
with better success, to make things clear than himself. 
But his censure I think is not quite in place in this 
paper : first because, as I trust we shall see, he is 
really answering objections made against utilitari- 
anism in one view by understanding it in another: 
and next, because there is appearance that the change 
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of view is in some sense an actual result of the 
objection, and is therefore to that extent an admission 
of its validity. Thus Mr Mill refers to the manner 
in which the followers of Epicurus were in early 
times likened to swine, and to the fact that * modern 
holders of the doctrine are occasionally made the 
subject of equally polite comparisons by its German, 
French, and English assailants \' 

Now when those whom, it is to be supposed, Mr i. He lays 
Mill here refers to have been thus treated, it has th^quruty, 
commonly been in reference to a doctrine which they ^i^h^ 
have taken pains to put forth with very sfreat distinct- ^^^^ *^® 

QU&ntitv 

ness, and which may be expressed thus: — that ^plea-ofpieastire. 
sures diflFer from each other in nothing but intensity 
and duration*.' A similar doctrine was a cardinal 



* * In which inquiry (the inquiry what human happiness consists in) I 
will omit much usual declamation on the dignity and capacity of our 
nature; the superiority of the soul to the body, of the rational to the 
animal part of our constitution: upon the worthiness, refinement and 
delicacy, of some satisfactions, or the meanness, grossness and sensuality 
of others: because I hold that pleasures differ in nothing but in continu- 
ance and intensity : from a just computation of which, confirmed by what 
we observe of the apparent cheerfulness, tranquillity, and contentment, of 
men of different ta&tes, tempers, stations, and pursuits, every question 
concerning human happiness must receive its decision/ Paley, Moral and 
Pol. Phil, B. 1. ch. 6. I am afraid Mr Mill's papers would have come, 
with the older utilitarians, under the head of ^ declamation/ The ' com- 
putation' here spoken of by Paley is treated of more systematically by 
Bentham in ch. 4 of the ' Principles of Morals and Legi%laZi<yiiy the title 
of which is, ' Value of a lot of pleasiu^ and pain, how to be measured.' 
Bentham gives there the ' elements or dimensions of value' of a pleasure 
or pain, which he describes as six in number, 4t8 intensity, its duration, 
its certainty, its propinquity, its fecundity, its purity' (the latter term 
signifying its freedom from admixture of elements of an opposite cha- 
racter, as of pain with pleasure, and vice versa). There is added for 
certain purposes another dimension, viz. * extent.' These, then, are the 
elements of value of pleasures in Bentham's view, all of them readily 
lending themselves to calculation or estimation, and the essence of utili- 
tarianism being, in his view, that they did so. Then, and not till then, 
after the consideration of the relative value of pleasures, comes the 
chapter ^ On pleasures and pains, their kinds.' Bentham well under- 
stood that the recognition of hindy or quality of pleasure, as an element 

2—2 
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point of Bentham's system : without it any attempt 
at analysis of pleasure such as he makes would be in 
the idea of it absurd. Mr Mill has no logical right 
to say on the one side that this charge is not valid 
against the system which he defends, and on the 
other to correct the system just in the particular 
point which the charge touches ; yet this is what in 
fact he does when he makes the value of pleasures to 
■ depend on their quality/ as well as on their quantity. 
He appears to refer, in his censure, to language like 
that used by Dr Whewell of Paley*, at the same 
time that he in fact adopts the very correction 
which the language he censures suggests, admits that 
pleasures ought to be considered (in so far as we 
estimate them for the purpose of guiding action) 
as varying in kind as well as in intensity and 
duration, and proposes this now as a part of utili- 
tarianism. 

ef value, would have entirely destroyed the use of his scheme of mea- 
surement or estimation. Kind or quality of pleasure, is, on the Ben- 
thamic or old utilitarian scheme, not at all ignored ; rather, a great deal 
of notice is taken of it: but, in judging whether one or another pleasure 
is to be the motive of action, it is not, according to that scheme, the kind 
of pleasure which is to be taken account of, but the comparative value of 
the one and the other pleasure estimated in the elements or dimensions 
which Bentham has given. The kind or genus may be a guide to this, 
but must be subsidiary ta it. One kind of pleasure may be, syste- 
matically, to be preferred to another, but it must be because the plea- 
sures classified under it generally exceed those under the other in 
intensity, or some other of the elements of value. The estimation of 
pleasures by their kind or quality, independent of these elements of 
value, is, so far as I can understand, exactly what Bentham wanted to 
prevent. The imanalyzed comparative experience of people, which 
Mr Mill brings forward as the proper guide, is exactly the thing which 
Bentham distrusted and disliked, and against which his system of 
an^^ysis and measurement of pleasures was mainly directed, in so far as 
we estimate them for the purpose of guiding action. The reader will 
observe that in the above enumeration it is only ' intensity' and ' dura- 
tion' which can with much propriety be called 'dimensions,' the other 
elements being of a more circumstantial character. 

* See p. xl. of Dr Wheweirs Preface to Mackmtosh's Dissertation on 
Ethical Philosophy (3rd Edit.). 
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This therefore is one point in which Mr Mill's 
utilitarianism differs from that which has preceded 
him, and against which the objections which he notices 
have been directed. 

Two other such points are the following: — Mr^.^He 
Mill speaks* of the existence, as to morality, of 'a basis social 
of powerful natural sentiment* in language which uUiiSfte ^ 
would surely have been quite disclaimed by those ^^^^^ ""^ 
utilitarians whose cause he professes to defend, and 
which might indeed be borrowed from that doctrine,, 
hostile to utilitarianism, to which he has given the 
name of 'intuitivism'.' ^The deeply rooted con- 
ception which each individual even now has of 
himself as a social being, tends to make him feel it 
one of his natural wants that there should be har- 
mony between his feelings and aims and those of hia 
fellow-creatures .... This feeling in most individuals 
is much inferior in strength to their selfish feelings, 
and is often wanting altogether. But to those who 
have it, it possesses all the characters of a natural 
feeling. It does not present itself to their minds as a 
.superstition of education, or a law despotically im- 
posed by the power of society, but as an attribute 
which it would not be well for them to be without. 
This conviction is the ultimate sanction of the greatest 
happiness morality^' Nothing can be more opposite 
to this than the language of Paley and Bentham. 
Paley's view, as to the existence of such feelings as 
Mr Mill here describes, is, 'either that there exist no 
such instincts as compose what is called the moral 
sense, or that they are not now to be distinguished 
from prejudices and habits*;' and as to their being 
'the ultimate sanction of morality,' 'that we can be 

^ P-45- ^ pp. 3»4. ^ p. 49.^ 

* Mor. and Pol. Ph. B. i. ch. 5. 
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obliged to nothing but what we are to gain or lose 
something by*.' Bentham enumerates four sanctions 
of the ^greatest happiness morality;' and though he 
afterwards, it appears, discovered some more, this of 
Mr Mill's was not one; they are, the moral or popu- 
lar sanction (nearly equivalent to the force of public 
opinion), the physical, the political, and the religious 
sanctions f. Bentham duly notices, amongst other 
feelings and motives, those of sympathy and good 
will J: but to call them Hhe ultimate sanction of 
morality' seems to me just what he meant to con- 
demn when he placed among principles adverse to 
that of utility * the principle of sympathy and anti- 
pathy, which approves and disapproves merely be- 
cause a man feels himself disposed to do so, and holds 
up that approbation as a sufficient reason for action 
in itself §.' 
3. He ai- Again, the suspicion entertained some time since 
weight to against what was called utilitarianism had its origin 
mwiiity*^ in the claim on the part of some forms of that utili- 
tarianism, to regenerate morality by the introduction 
of a principle new or hitherto much neglected. Ben- 
tham, whom for his earnest philanthropy moralists of 
all schools have reason to honour, offered himself, not 
consciously but really, as a sort of ethical Bacon. 
Mr Mill's language is very different \ 'During all 
that time' (the whole past duration of the human 
race) 'mankind have been learning by experience the 

tendencies of actions Oi^ any hypothesis short of 

universal idiocy, mankind must by this time have 
acquired positive beliefs as to the effects of some 
actions on their happiness: and the beliefs which have 

* Mor. and Pol. Ph, B. 11. ch. 2. 

t Prificiples of Morals and Legislation, ch- 3. 

X Ih, cli. 10. § Ih, ch. 2. 
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thus come down are the rules of morality for the mul- 
titude, and for the philosopher, until he has succeeded 
in finding something better. That philosophers might 
easily do this, even now, on many subjects : that the 
received code of ethics is by no means of divine right: 
and that mankind have still much to learn as to the 
effects of actions on the general happiness, I admit, 
or rather, earnestly maintain/ 

The utilitarian view which made people suspicious 
was that mankind had almost everything to learn in 
this respect, and that as a ^temporis partus maximus' 
there was born a philosophy which would immediately 
teach what had been till then unknown. So far 
as we allow, in testimony of what is useful and good, 
the past experience and practice of mankind, we 
make a morality which, whatever its merits, is 
historical rather than distinctively rational, a moral- 
ity which it was the main purpose of Bentham^s 
life to cause people to distrust. If utilitarianism has 
not taught us something new about these moral 
rules derived from tradition and experience, and 
made us look on them differently from what we did 
before, what has it done, and why has it given itself 
a special name? Does the term 'utilitarian' denote 
something which people have always been, or some- 
thing which some have lately begun to be? 
Benthamic utilitarianism seems simple, as requiring 
that people should be prepared, in regard of anj 
action which they recommend as moral (to themselvee 
or others), to give a distinct reason for it by showing 
that the pleasures likely to result from it are greatet 
than the pains, putting into account on the side of 
pleasure (if the case is one to allow of it) any addition^ 
which may be made to human pleasure by the ex-j 
istence of a general and untransgressed rule on the' 
subject. This Benthamic utilitarianism, on the face 
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of it, and previous to practice, is quite distinct: 
it is looked on with favour by some for the very 
reason for which it is looked on with disfavour by 
others, namely, because it seems so business-like: 
*laudatur ab his, culpatur ab illis.' If it is to re- 
solve itself into nothing more than that we are to 
consider that 'the received code of ethics is not of 
divine right,' that in fact we are not to let our moral 
judgment sleep in reUance on custom and tradition, 
but t<xkeep it always vigorous and awake, it certainly 
deserves no blame; but I scarcely see what there 
was, or is, in it to support, or who wili oppose it. 
Mr Mill's So much for Mr Mill's want of resemblance to 
t^nto^n-the utilitarians whom he takes under his defence: 
riaMT ^^s resemblance to those who are not utilitarians, or 
at least would not generally be called so, has perhaps 
already suggested itself to the reader; and therefore 
less need be said upon it. 

Though Mr Mill appears, as we have already seen, 
to identify his cause with that of the Epicureans, he 
yet, in one most important feature of that complicated 
school, sympathizes with the Stoics. The cardinal 
doctrine of man's sociality being a fundamental in- 
gredient of his nature, which, though involved more 
or less in all moral systems,, was yet perhaps brought 
out (theoretically) the least by the Epicurean theory, 
and by the Stoic the most, finds in him a most elo- 
quent expounder. Neither Cicero, nor Grotius, nor 
any of the moralists whom utilitarianism, as it has 
hitherto been understood, would most despise, could 
express the basis of morality better in this view than 
Mr Mill has done in the beautiful passage, too long 
to quote, which occurs in page 45, beginning, 'The 
social state is at once so natural, so necessary, and so 
habitual to man, that, except in some unusual circum- 
stances, he never conceives himself otherwise than as 
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a member of a body/ and going on then to show how 
men come to^propose to themselves a collective, not 
au individual, interest as the aim of their actions.' 
Whatever polemical value Mr Mill's papers may have, 
they contain passages of permanent moral value to 
people of aU schools, which his supposed opponents 
might accept as conveying their sentiments better 
perhaps than they could do themselves. 

There is no reason however to dwell longer on 
Mr Mill's diflference from the older utilitarians and 
his approximation to non-utilitarians, more especially 
since other features of these will perhaps appear in 
what follows. Mr Mill's papers are for the double 
purpose of exhibiting utilitarianism as he under- 
stands it, and of answering objections which have 
been made against it. To show therefore that Mr 
Mill's utilitarianism is not the form of utilitarianism 
against which in general the objections have been 
made, is important in reference to the subject. Mr 
Mill has a better right than any one to say what 
the word ^utilitarianism' shall be taken to apply to, 
since it appears he was the first to give it its philoso- 
phical application. If it is to mean what he would 
now have it mean, much of the old charge against 
it disappears. But if he allows the meaning of the 
term as it was understood both by friends and 
enemies when the charges he censures were made 
against it, then what he now proposes must be con- 
sidered a kind of neo-utilitarianism which may be 
in some measure sympathized with and accepted 
even by those who think that the old charges were 
deserved. 
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CHAPTER II. 

WHAT DOES HAPPINESS CONSIST IN ? 

Is there such a thing as happiness ? Is it attain- 
able, and is it describable, so as to lend itself to be 
an object of action, such as utilitarianism would 
make it ? And what is the bearing of these 
questions on the question whether utilitarianism is or 
is not the right moral philosophy ? 

These are the general questions which are par- 
tially touched on, so far as Mr Mill's papers suggest 
them, in this chapter. 
utiiitari- The utilitarian stands firm on the ground of 
moniylhoid positivism, of wkut IS, SO far as that will carry him. 
^s! \b^^^ Happiness, whether we mean by it welfare or 
easily de- pleasurc, is a real thing, which we do desire for 
and attain- oursclves, and more or less for others also: it is to a 
* ®' certain extent attainable, and to a certain extent 
describable. To how great an extent ? 

In reality this question does not belong to utili- 
tarianism more than to any other philosophy. The 
important question about a system of philosophy is 
not whether it is (apparently) easy and simple, but 
whether it is true. Happiness might be an exceed- 
ingly difficult thing both to describe and to attain, 
and yet utilitarianism be true, if in other ways we 
were led to consider so. Human nature and life are 
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large things, and I do not see why we should really 
presume beforehand that moral philosophy would be 
easy. But utilitarians have been much in the habit 
of recommending their philosophy on the ground of 
its easiness. Hence the common effort on their 
part to show that happiness is easily describable, and 
easily attainable. 

Taking Bentham and Paley as representatives of 
the old utilitarianism, the former had the mind of a 
legislator, the latter of a man of prudential good 
sense. The former looked at the manner in which 
happiness could be best provided for by institutions, 
the latter showed how life could be best lived with 
a view to it. 

In view of legislation, what is to be considered 
'the desirable' or happiness must be to some extent 
agreed upon and described, and Bentham did good 
service by his attempt to do this systematically. 
And prudential rules for the conduct of hfe, such as 
Paley has given, and Mr Mill in these papers, are 
the oldest part of moral philosophy. 

Against utilitarianism it has been argued, that it This view 
cannot furnish a proper rule of human conduct on^Jithinr^^ 
account of the imperfect manner in which, after all, ^^^}^ 
happiness can be understood and described. Thisportant 
argument does not disprove utilitarianism, for it is 
open to the utilitarian to say that no more proper 
rule is furnished by any other philosophy, and that 
it is not his business to show that a rule proper 
to the degree which the argument supposes, exists at 
all : but it meets any claims which the utilitarian 
may make, not on the ground of his rule being the 
right, or the only, or the best, rule, but on the 
ground of its being a satisfactory one. And the ar- 
gument is valid, from various considerations about 
happiness, such as the following. 
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1. Happiness is very different for different 
people. 

2. We as yet, at least, know very little how far 
a man, by the power of his own will and imagination 
on his thoughts and feelings, can make his own hap- 
piness under any circumstances. 

3. Nor how far, under any circumstances again, 
his constitution and temper may have settled the 
question of happiness or unhappiness for him. 

4. We have no means of deciding whether we 
shall best spend our efforts in trying to be happy un- 
der existing circumstances, or in trying to improve 
the circumstances: 

5. Nor of deciding, if there are different quali- 
ties or heights of happiness, whether we had best 
rest in the lower quality or strive to attain to the 
higher. 

I might go on with many more difficulties like 
these, and I have called utilitarianism, in what fol- 
lows, superficial, because instead of facing the real 
questions, it rests so much on mere prudentialisms. 
Of the above, the first difficulty is the most salient ; 
and is so great, that it furnishes a ready retort 
against the utilitarian who urges against other moral 
theories, as, for instance, those which dwell much on 
duty, the uncertainty of the rules which they give. 
There are wants of our animal nature the satisfaction 
of which is happiness in the view of the economist : 
but human life developes wants and feelings much 
beyond all this, and here it is as hard to find univer- 
sally accepted pleasures as it is to find universally 
accepted notions of duty. 

It is a commonplace that happiness is not the 
same thing for every one in such a sense that it can 
be, in any detail, particularized and described. Uti- 
litarians have the voice of mankind and of literature 
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with them when they say that all action is, naturally, 
aimed at happiness, but against them when they go 
on from this to say that we may lay down on paper 
what happiness is, and so have an easy or ready way 
of directing our action, and that in the best manner. 

A positivism thoroughly carried out would recog- it is at 
nize in the utilitarian notion of happiness one of the with a 
unreal ideas, whether metaphysical, imaginative, or^^^ 
of whatever kind, which are to be discarded. Such 
an extreme positivism brings us in many respects to 
the same point to which a thorough idealism would. 
Utilitarianism and other partial moral systems pre- 
sent to us a partial view of life, and say. Live ac- 
cording to an ideal of life, but one which goes thits 
far only. The positivism which I have spoken of 
would say. Live, taking life itself in all its fulness 
as your guide, and beware that you do not let the 
singleness and simplicity of your view be altered 
by an ideal, which after all is not life itself, but only 
something of your own construction. Such thorough 
positivism quarrels with idealism more on the ground 
of the necessary imperfection and incompleteness of 
it than on any other. It says. There can be no true 
and complete ideal of life but such as we unconscious- 
ly form in living. As against partial idealisms, this 
is thoroughly true. And as against idealism of any 
kind, in so far as this is necessarily in some degree 
partial, it is worthy to be borne in mind. 

The two passages in which Mr Mill seems to state Mr Mill's 
most distinctly the utilitarian theory without reference I f^^e"ut^ 
to objections are in pp. 9, 10, 17. ^The creed/ it is;^^jt" 
said in the former of these passages, ' which accepts 
as the foundation of morals, utility, holds that actions I 
are right in proportion as they tend to produce! 
happiness, wrong as they tend to produce the reversel 
of happiness. By happiness is intended pleasure,! 
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and the absence of pain : by unhappiness, pain, and 
the privation of pleasure/ 

The utilitarian theory of life is, Uhat pleasure 
and freedom from pain are the only things desirable 
as ends : and that all desirable things (which are as 
numerous in the utilitarian as in any other scheme) 
are desirable either for the pleasure inherent in them- 
1 selves, or as means to the promotion of pleasure and 
I the prevention of pain.' 

The utilitarian riXos, or the ultimate end of life, 
is described by Mr Mill in the second passage which 
I have referred to: calling it roughly happiness, it 
gives, in Mr Mill s view, the standard of morality ; 
which (standard) 'may accordingly be defined, the 
rules and precepts for human conduct, by the obser- 
vance of which an existence such as has been de- 
scribed might be, to the greatest extent possible, se- 
cured to all mankind; and not to them only, but, so 
far as the nature of things admits, to the whole sen- 
tient creation/ 
AU 8y»- Now from the beginning of moral philosophy to 

morality the prcseut day, whenever the question of an action 
^unt*^f being right or wrong has been considered as depend- 
StioM ^^ ^^S ^poii the end to which it conduced, that end has 
andnuJyso becu of uccessity such as might be described as some 
Bidered kind of happiness of somebody. Nothing is acted 
utilitarian, £^^ excopt as in some way desirable. And since the 
very notion of reasonable action is that it is for a 
purpose, no .system of morality could entirely neglect 
to take account of the purpose or end of actions. 
And so far as it does this, it determines morality by 
the consideration of conduciveness to happiness : or 
is so far what Mr Mill would call utilitarian. 

It is evident however that we are advanced but 
a little way towards answering the questions of mo- 
rality when we have got only to this : and there are 
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some particulars of the complicated feelings of man- 
kind in relation to morality, which this consideration 
of the conduciveness of actions to an end does not 
seem likely to be able to account for. 

The specific differences of Mr Mill's utilitarianism The^pecifio 
as above descnbed, among other systems which refer of utmtari- 
action to an end, seem to be that by happiness hea^jrib^ 
would understand pleasure and absence of pain, de- ^re^h^it* 
scribing the circumstances of these with reference j^^entifies 
to actual human life : and again, that he would with piea- 
make this conduciveness to an end (namely, pleasure mlke^^on- 
as thus understood) the sole test of Tightness. toprewu" 

If we are to suppose happiness and pleasure to be tu sole 
different notions, so that the saying that happiness con- nghtn© 
sists in pleasure is any explanation of the former, we 
must mean by pleasure not merely well-being, or any 
indefinite idea of that kind, but something of which 
we have distinct consciousness and experience. And 
so Mr Mill, in clear and in fact beautiful language, 
explains he does mean. It is here that there comes 
in the difference between Mr Mill's utilitarianism and 
other moral systems which may attribute no less 
importance to the conduciveness of actions to happi- 
ness. Let Mr Mill, if he will, make the great scheme 
of morality utilitarian, in this sense, that he supposes 
the happiness of whatever can feel happiness to be 
the proper object of all the action which can go on in 
the universe'; and as we know that the action of 
God is directed to this purpose, let us consider that 
the Tightness or valuableness of human action is only 
another word for the conformity of it also to this 
same purpose. But the knowledge how we are to 
act in the complicated relations of human life cannot 
be gained by a summary transference of this leading 
idea to another region of thought, and understanding 

* £7if«7. p. 31. 



Digitized by 



Google 



32 WHAT DOES HAPPINESS CONSIST IN? 

by happiness simply recognized or experienced plea- 
sure : even supposing we were certain that no accom- 
panying ideas, besides that of the universal end to 
be attained, were needed. 
Happiness I hope T may be able to avoid, in controverting 
buTalub- ^^ ^iU» 3,ny disposition to value less than he does 
sub^^ffor ^^^^^ happiness, or even human pleasure, and the 
study. action which is conducive to it. I recognize fully 
the worth, not only of his utilitarianism, but of the 
older and inferior, as aiding the study, than which 
nothing can be more important, of the manner in 
which human happiness may be promoted. I do not 
very much believe in a science of human happiness, 
for reasons which we may perhaps see presently ; but 
we all might be made much wiser in regard to our- 
selves, and much les» helpless and more serviceable 
in respect of others, by intelligent thought as to 
what happiness is : and if utilitarianism furnishes us 
with this, we may afford to pardon it some theo- 
retical error. But it appears to me that the attempt 
of utilitarianism, as it shows itself in these papers, to 
make itself at once into the whole of morality, and 
to proclaim that, as to action, there is nothing worthy 
of human thought but happiness, will hinder rather 
and injure the good work which in a restricted 
sphere it might do, namely, making us better under- 
stand what man's happiness really is. 
I The cLief The diflSculty of utilitarianism in regard of its 
I to^^e^utiH- claims exclusively to determine action, arises not so 
I ^^ much from the supposition of the unattainahleness of 
arises from happiucss, which is what Mr Mill in the main sets 
cuity of himself to controvert (for few would doubt but that, 
mtTkg whether attainable or not, it is a thing worth striv- 
what hap- jjjg after), as from the difficulty of determining, after 
sists in, we have passed the narrow limits of food and rai- 
paringthe ment, of health, peace, and competence, what, for 
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diflferent people, it consists in, and of comparing the happineea / 
supposed happiness of one person with that of ano- son wX' 
ther. The question is not, Have we a clear enough ^^^J^ "^ 
view of what it is, to stimulate our own action so far 
as we want such stimulus, and to guide our benevo- 
lence ; but, Have we a clear enough view of it to be 
able to balance and calculate the different ingredients 
of it, the different pleasures, as Bentham did, or in 
any similar way, so that our reason may be able to . 
determine the desirableness of actions in this way to 
the exclusion of all others? 

Perhaps we shall be able to form a presump- luustration/ 
tion as to the probability of mankind being agreed J^^jjig^^ / 
in regard of the happiness to be aimed at, by see- ^^^p^*""; 
ing how far we agree with Mr Mill's own view ofness, one ^ 
happiness as expressed in these papers. One passage I^Tch^is \ 
in which he describes it is the following: 'The hap- *^**J^,^®^ ! 
piness which they' (some philosophers) 'meant was ^'^p®^* *^° ) 
not a life of rapture, but moments of such, in an ex- ufe:* y 
istence made up of few and transitory pains, many and / 
various pleasures, with a decided predominance of the 
active over the passive, and having as the foundation] 
of the whole, not to expect more from life than it isf 
capable of bestowing. A life thus composed... haa 
always appeared worthy of the name of happiness*.' / 

Let us take any feature of this picture, as for in- a maxim 
stance the last: 'not to expect more from life than ^"conU- 
it is capable of bestowing.' (How, by the way, are ^jj^^^^^^^. 
we to know how much it is capable of bestowing?) exaggera- 
This is supposedly a point of happiness. I will not 
say it is not, but I am not very clear about it, if we 
are to look at life as we really think and talk about 
it, and not in that rather conventional way which 
we may perhaps call the moralistic*, and which is 

^ Util. p. 18. 
* Perhaps the best way in which I can obviate misapprehension as to 

3 
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used for exemplar stories and for advice to others, 
in which strong elements are evaporated, and strong 
features toned down. I can hardly think Nature 

what I mean by this term, is to mention what a view of happiness like 
that given in Paley suggests to me. It is very valuable and useful, on 
the supposition that we understand it simply as a corrective, and are 
sure (as we may be sure) that it will not be attended to more than in a 
certain, and that a limited, degree. Just as the advice of parents to 
their children is given with the feeling, on the part of the parent, that 
there is sure to be enough in the child of strong passion, hopefulness, 
enterprize, and other elements of this kind, which he only fears lest there 
should be too much of^ but the absence of which, though they make no 
part of his advice, he understands would be quite as great a calamity 
as disregard of his advice. Mr Mill's prescription for happiness, not 
to expect too much from life, is of this character. ConsideriDg the 
exceeding likelihood that we shall form utterly unreasonable expecta- 
tions, the advice, in this point of view, is most sensible. But if Mr 
MilFs view were, not simply to correct and restrain a temper of mind 
which he knows is sure to exist in spite of all that may be said against 
it, but to describe the temper which he thinks should be, I would take, 
for happiness, what seems to me to be the side of nature against him. 
And so as to Paley: if his description of what will make us happy is 
intended as a portrait of a happy life, without the supposition of there 
existing besides a ma^s of strong emotion, impulse, imagination, and 
other such elements, of which what he gives is really only a chastening 
or correction, I must say that in my view, setting aside (as he too must 
set aside) casualty and misfortune, human life as it exists is not only 
better but happier than he would make it. 

If we are to think of a happiness greater and better than nature 
provides for us already, the soberer elements of it correcting, but not 
supplanting the more energetic, let us take a better and worthier ideal 
than that of Paley ; an ideal really worth striving after. Of this the 
reader will find more in the sequel. 

By the 'moralistic' view of life, in a sense slightly depreciatory, I 
mean such a view of it as is taken by Juvenal in the tenth Satire, and by 
Johnson in his imitation of it, " The Vanity of Human Wishes." When 
that which is very well as simple correction is carried out into a real 
criticism of human life with its enterprize and its action, I can only say 
that the philosophic view seems to me both less true, and lower, than 
the vulgar. 

Johnson's view as to what we should expect from life may appear 
from such lines as 

Coudemn'd to hope's delusive mine 
As on we toil from day to day, 

and similar ones. Johnson was the opposite of a superficial and com- 
monplace man, and was led to views of this kind partly by his century, 
and partly by his temperament. 
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was wrong in filling us, as she does, especially in 
earlier days, with hope and unlimited expectation, 
even though perhaps much of bitter disappointment 
should follow. At least we cannot accept it as a 
general fact of human nature that this absence of 
hopefulness, this want of sanguineness, is a feature 
of happiness : and the same I think of the other 
features assigned by Mr Mill, as for instance variety 
of pleasures: can we hope then for much general 
agreement in the future? 

So far as the maxim that we should not expect ^p^ incon- ^ 
too much from life, goes in company with the re- with the 
ligious idea of another life to which we may transfer prevkTil^iy 
our expectations, it is well; but so far as it stands ^^*^^®" ' 
independent of this, both it and the theory of life to m^ ^^ 
which it belongs are surely questionable. Mr Millment. 
has wisely pointed out the difference between hap- 
piness and content, but he scarcely seems, in his own 
view of life, sufficiently to bear it in mind. After 
saying 'It is better to be Socrates dissatisfied than 
a fool satisfied*,' it is not consistent to write, as he 
does in a subsequent page, as if a happy life and a 
satisfied one were the same*. The fact is, that Mr / 
Mill's notion of the difference in qticdity between one ^ 
sort of happiness and another is difficult to reconcile, 
not only with the utilitarian theory to which he ap- 
plies it, but with any idea of happiness being at all 
readily attainable and consisting, to any important 
degree, in satisfaction. Are we, or are we not, to 
try to make our happiness and pleasures of the high- 
est quality of which our nature is capable ? And if 
we admit this idea of highest quality, have we not 
got, not only an idea not belonging to utilitarianism, 
but also a very disturbing idea? Is life to be an 

^ Util. p. 14. 
* lb, p. 19. * The main constituents of a satisfied life appear to be two,' &c. 
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eflfort after the higher happiness, or a satisfaction in 
the nearer and lower ; a well-adjusted balancing, as 
Mr Mill describes it, of tranquillity and excitement? 
"^ In reality, Mr Mill upon his utilitarian principles, 
in spite of his saying that happiness is not content- 
ment, or the merely being satisfied, is obliged to 
come to what amounts to saying that it isj having 
no choice except to do this or to put it in the 
other Epicurean idea of indulgence. It is thus 
that utilitarianism, by making a general theory of 
human life and human happiness of too immediate 
importance to morals, is likely not to be of use in 
furthering our knowledge what that serious and com- 
plicated thing, human life, is. Utilitarians must have 
general rules of human happiness for their system, 
and they can hardly help assuming as such what 
are at best most imperfectly made out to be so, 
^ rules, for instance, which would make happiness for 
V one person, but not for another. Mr Mill's remarks 
upon human happiness in the papers before us are 
full of interest, and full of true feeling and happy 
expression, as regards the particular points touched, 
but I think it will be considered, on examination, 
that the theory they involve is superficial. It is very 
well, as practical advice, to tell us that happiness 
consists in mental cultivation, in working so much 
and allowing ourselves just so much excitement as 
will render rest pleasant, and resting no longer than 
till we get an appetite for excitement again ^ : but the 
springs of human happiness and unhappiness lie 
deeper than all this, and Mr Mill goes surely nearer 
to touching them in his incidental remarks which 
have no dependence on utilitarianism, (such as those 
on egotism^) than he does in his theory. 

^ 76. p. 19, 20. 2 7^ p 20. 
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I do not think that moral philosophy can be of Danger to 
the use of which it should be, unless it struggles, aji rai phii^- 
least, to cope with the greatness and complexity of ^Jj^^^ 
the problem which there is before it, and to face the *'*|»? ^J" , 

T /v» 1 • particular) 

diflaculty of the variableness and vastness of the na- is liable, of 
ture of man. Whether it ever can do much in this hasty^and 
way, I do not say : but at least the most important ^^t'fof 
thing it can do is to try. With all its failings hither- ^^^^'^ °a- 
to, whatever they may have been, of laying its foun- 
dations here and there in different places, so as •to 
make everything perhaps doubtful in it and much 
necessarily wrong, there is one failing at least as great 
as any, namely the way in which, led by its various 
hypotheses, it has taken views of human nature ma- 
nifestly partial and incomplete even to the eyes of 
those who are no philosophers, if only they think a 
moment. When people feel, as they must, the va- 
riety of thought and feeling even in their own minds, 
multiplied infinitely in the society of men around 
them, they must wonder, one would think^ what mo- 
ral philosophy can be for, when they read its hasty 
hypotheses and summary generalizations; as, that 
they really do everything by deliberate selfishness^ 
that all ideas of honour are something fantastic and \ 
absurd, or whatever else it may be. The moral phi- 
losopher must to some extent make himself the mea- 
sure of human nature : the more real-minded he is, 
and the less he is the mere echo of others, the more 
is there danger of his failing to take account of moral 
facts as to human nature, which his own disposition 
does not lead him to enter into: and when to the 
promptings of individuality there are added the exi- 
gencies of theory, portraits of human nature (for such 
every moral philosophy must be) arise, which are 
most unsatisfitctory and incomplete. 

Utilitarianism I think does not help at all that 
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most important object, in regard of moral philosophy, 
the widening its range and view. Obliged by its 
principles to assume a definiteness or describability 
as to happiness, which, in my notion, does not exist, 
utilitarianism can hardly help being hasty and pre- 
mature in fixing what happiness is, and calling that 
happiness, which, if we are to have the idea, really 
seetns not worthy of the name. I only, in this re- 
spect, demur to the claims of utilitarianism when 
qompared with what it does: I welcome what it does, 
but cannot think that it is much, that it is much bet- 
ter than what has been done by other systems before 
it, or that it promises much in the future. 
The utm- To return to Mr Mill's description af happiness : 
axiom, if it the Same thing, it seems to me, is to be said of this, 
any s^gnm- which is to be said of that of Paley* and perhaps of 

* Paley, B. i. ch. 6, describes happiness as not consisting in (1) self- 
indulgence, (2) idleness, (3) greatness ; and as consisting in (1) sociality, 
(2) occupation, (3) what we may call moderation, (4) hesdth. If his 
account had been given in perfect good faith, I do not see why he should 
not have added competent livelihood or fortune, for that is not more a 
matter out of our own power than health is, and in the importance of 
it for happiness Aristotle and an English tradesman would alike agree. ' 
But Paley wished to establish that happinessis pretty equally distri- 
buted amongst the diflferent orders of civil society. The fact is, that 
happiness is distributed among all, rich and poor, sick and healthful, 
old and young, in a manner very ill represented by the above superficial 
statement, and according to complicated laws which such generalities 
only tend to obscure. 

Paley's account of happiness is very interesting, but more so, I 
think, as showing his own mind than in any other view. That it does 
so, that it is thus first-hand^ is a great merit. But the moralist, in 
describing happiness, mttst he in a difficulty. If he takes the picture 
jfrom his own feeling and experience, it must be most incomplete. If he 
takes it from his thought, intercourse with others, and general judg- 
ment, it is very likely to be most vague and mistaken. 

Paley's third character of happiness, which I have called * modera- 
tion,' is in reality * the prudent constitution of the habits.' Like much 
of Paley, it is so practical as to be in fact unpractical. * Set the habits 
in such a manner that every change may be a change for the better.' 
//^ To use the illustration which Paley himself gives : Inure yourself to 
books of science and argumentation, because then any other book which 
may fall in your way will be a change for the better : they (the books 
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many others: namely, that as views of life, practical cance, re- 
and interesting so far as they go, no fault is to be mJre^xact 
found with them: but that in the character of de- ^^"^pP^,^'* 
scriptions of happiness such as must be required to peas than 
make significant and effective the utilitarian axiom, utilitarian^ 
that actions are right as they promote happiness and ^"**"' 
wrong as they do the reverse, they are altogether in- 
sufficient and incomplete. Utilitarianism requires us 
not only to admit its axiom, but to confess that it is 
the single moral maxim that is of value, and that any 
others, as that actions are right so far as they are 
kind, so far as they are fair or just, or whatever it may 

of science) will give you an appetite for novels, well-written pamphlets, 
and articles of news, and you wUl sit down to these latter with relish, 
till the habitual feeling acts again to send you to your graver reading. 
It seems to me odd that Paley should have taken this merely business 
view of the science and argumentation of which he was such a master : 
but what is of more consequence, I think it shows how the look- 
ing at things only in the point of view of happiness and pleasure 
obscures our notion of their relative importance : and I think what 
Paley here says of books belongs to his whole view of life. He thinks 
of life as an alternation of work and play, much in the way that a 
schoolboy thinks of his life, with the same absence of notion of the work 
being for any purpose, except that it must be, and with the same 
notion that it is the play or enjoyment which is the real life. But even 
the schoolboy would hardly understand being told to go into school only 
in order that he might enjoy his play the more, and the telling us, deli- 
berately, to set our habits so that changes in them may be for the 
better, seems to me the same kind of advice. 

What is wanted is the thought of life as directed upon other views 
than this conscious thought of the happiness of it : either simply natural 
views, such as that we have our bread to get, our family to sup* 
port, our position to secure or improve, our plans and enterprizes to 
carry out, the interests of our neighbourhood or our country, or of science, 
or of the human race, to further as we may ; and happiness to us will 
then mean the degree in which we are able to succeed in these things, 
and to bear want of success with patience : or more ideal views, in which 
it will be rather the worthier of these purposes which suggest them- 
selves to us, and other purposes as well, such as the improvement of 
our own and others* character, the higher interests of the human race, 
the glory of God. Here too, it is in limng, that we shall find, if we 
find, our happiness. 

The same unpracticalness arising from an attempt at being over- 
practical belongs to what Paley Riys as to occupation, or * the exercise 
of our faculties to some engaging end.' 
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be, are only derivative from this. We ask for a de- 
scription of the happiness. Sometimes utilitarianism, 
as in Bentham, may make the attempt to methodize 
and systematize pleasures in a sort of scientific man- 
ner: but I apprehend that the more practical and 
thoughtful of the school, as perhaps Mr Mill, do not 
like this. They then have to give us, as happiness, 
either what their own individual disposition prompts, 
or else a repetition, more or less, of that rude and 
manifestly incomplete human practical observation 
about happiness which has always existed, but which, 
merely repeated, is little more than common-place. 
True, fresh, and original observations as to human 
life and happiness may be made by utilitarians as by 
others : but there is nothing I think in their system 
to lead them specially to make it. 
Further The three most noticeable features of Mr Mill's 

tionofMr description of happiness are perhaps, first that he 
^riJ)tion of g^^s far, as we have seen, to resolve happiness into 
kappiness contentment, and changes his term from a 'happy 

AS mvolv" O ■ X X V 

ing: life' into a 'satisfied' one^: then that he considers 
a very great element of happiness to be wideness of 
interest and intellectual cultivation*: and last that he 
disagrees with the often repeated couplet which tells 
us that the portion of human woe which kings and 
laws can cure is very small, and thinks that better 
laws would cure a very great deal of it^ 

1. Content- The first of these is something which I wonder at 
seeing brought into so much prominence by a poli- 
tical economist like Mr Mill, since in that science 
aspiration after improvement of economical condi- 
tion appears as the principle of all progress, and 

1 p. 19. 2 p. 21. 

* The necessity, for happiness, of social and loving emotion, which 
Mr Mill puts forward yery prominently, should perhaps be added as a 
separate feature. 
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contentment with a low condition the thing most 
to be dreaded. Nor is the praise of contentment, 
one would think, very utilitarian in principle, for 
contentment depends upon the mind as well as the 
condition. And if we think much of what the mind 
of itself can do in this> respect, we drift away from 
the idea of assignable happiness being the only good 
thing, and come towards the idea which Mr Mill 
does not like, of its being possible, if we may say 
so, to be something as good as happy without ap- 
parent means of happiness. As a commonplace, the 
praise of contentment has the sort of truth which 
such things have ; a truth, that is, partial, and ad- 
mitting the opposite to be said with equal truth. 
When Mr Mill says, for instance, as we have seen, 
that it is a great thing for happiness to expect little 
from life, I apprehend that with at least an equal 
degree of truth we might say, that it was a great 
thing for happiness to expect a great deal from it. 
But really, whether we do well to be satisfied de- 
pends (and in this Mr Mill will agree with me) on 
what it is we are satisfied with. To be satisfied with 
what ought not to satisfy us is as great a misfortune 
as to be dissatisfied and restless when there is no 
reason for being so : i. e. we come away from happi- 
ness into the region of ' ought,' the right, the fitting. 
Right dissatisfaction is the spring af all human pro- 
gress and improvement. 

About the value for happiness of mental culti- 2. Mental 
vation and wide-spreading intellectual interest I will ^ *^^*'^®°- 
not speak. Mr Mill corrects what there might be 
of superficiality in the notion as he first gives it, 
and as is involved, to my view, in the word cultiva- 
tio7i, by saying, at the conclusion of the passage, 
that it is not for the gratification of curiosity only 
that these things should be regarded, but that *a 
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moral and a human interest* should be taken in 
them. And no one can doubt but that in the mind 
thus exercised is to be found one of the best and 
most real sources of happiness* : 
3- im- Nor will I say anything, at least just now, about 

lawB. the manner in which Mr Mill thinks we ought all 
to be happy now, if it were not for 'bad laws and 
subjection to the will of others*.' I wish laws were 
better, and whatever I may think myself, I rejoice 
to see others full of faith in the improvability of 
them, and would not say a word to produce hope- 
lessness or wrong satisfaction with what is not good. 
Mr Mill's language is not indeed altogether encou- 
raging: he anticipates this world becoming some day, 
' all that, if will and knowledge were not wanting, 
it might easily be made*.' If will and knowledge 
both are wanting, if we neither care for the thing nor 
know anything about it, no wonder the task is not 
easy, but it may be possible. 

Mr Mill goes on to say, after describing the kind 
of life which is worthy of the name of happiness, that 
'such an existence is even now the lot of many 
during some considerable portion of their lives. The 
present wretched education, and wretched social ar- 
rangements, are the only real hindrance to its being 
attainable by almost all'.' 

Then, showing more in detail how this may be, he 
says that 'most of the great positive evils of the 
world' (of which he takes as examples poverty, 

1 p. 21. 2 p 22/ 3 p. 19. 

* ' Nam sive oblectatio quseritur animi, requiesque curarum : quae 
conferri cum eorum studiis potest, qui semper aliquid anquirunt, quod 
spectet et valeat ad bene beateque viveudumT Cic. de Off, 2. 2. Cicero 
here gives us at once an ingredient of happiness, and the proper place 
of happiness itself in the investigations which he speaks of. It is to 
be hoped that the noble and liberal tone of mind which he speaks of 
is more abundant in our time and country than on the surface it would 
appear to bo. 
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disease, and vicissitudes of fortune,) ' are in a great 
degree, many of them almost entirely, conquerable by 
human care and effort/ 

Now here of course the question, What are better Question 
social arrangements, is as difficult as the question, Mill's' view 
What is happiness. And while heartily agreeing p^^d go. 
with Mr Mill in his hopefulness for the future, and ^^^" 
only wishing to be able to agree with him still more, ment8;y 
I am compelled to feel that the question is one which topoveity. 
must very speedily arise, and which even the few 
and general words which he has said suggest. For in- 
stance, in regard of poverty we read, ' Poverty, in any 
sense implying suffering, may be completely extin- 
guished by the wisdom of society, combined with the 
good sense and providence of individuals.' I do not 
think I am doing injustice to Mr Mill in considering 
that these words point at that cutting of the knot 
which many political economists recommend in the 
case of the difficulty of poverty, the taking care 
that numbers shall not be too great. This proposed 
remedy, coming from those who value as highly as 
Mr Mill does human happiness, of which the first 
and great element is surely life and existence itself, 
has always surprised me. It is indeed a ready re- 
medy for poverty, but how, if it is to go to such 
an extent as to change the character of human 
society, it is to escape being a selfishness en grand 
of the human race (increasing individual enjoyment 
only by diminishing the number of enjoyers) I do 
not see. Not however to discuss this : in the same Superficial 
way as some of Mr Mill's prospective social arrange- ^^cissi- 
ments seem questionable, some of his views of the ^^^ °^ 
present seem superficial; as where he says, 'As for 
vicissitudes of fortune, and other disappointments 
connected with worldly circumstances, these are prin- 
cipally the effect either of gross imprudence, or of 
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ill-regulated desires, or of bad and imperfect social 
institutions.' 

Is this so ? and is our hope of amendment for the 
future to depend on our forming as to the present 
such views as this ? 

This observation of Mr Mill's suggests to me to 
close the chapter with saying that in writing about 
human happiness, while we must get rid of super- 
stition, I do not think we can get rid, or ought 
to do so, of a feeling something like awe. The 
word itself, so far as its history is concerned, implies 
in almost every language something not in our own 
power. It is both unfeeling and unreal to talk of 
it as being so, except so far as we recognize an 
inward force, which may be supplemented by reli- 
gious feeling, rising above adverse circumstances. 
The contemplation with a steady eye of the possible 
vicissitudes of life, in the midst of which our 
course is to be steered towards such happiness as 
may be possible for us, is something very different 
from Mr Mill's view of vicissitudes here. And for 
myself, there is something more terrible in the idea 
of such fearful alternations as these vicissitudes' re- 
present being in our own power and resting upon 
us, considering our ignorance, than there is in the 
supposition of their being out of our power, so long 
as we may hope and trust the universe is not 
for eviL 
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CHAPTER III. 

ON QUALITY OP PLEASURE. 

I ALLUDED in the last chapter to the two great unset- 
tled questions, to what degree happiness is diflFerent 
for different people, and how far it is in each man's 
own power for himself. Both these questions concern 
the subject of this chapter. If happiness is different 
for different people, how far ought it to be so ? And 
how far can we raise the character of our happiness ? 

There is perhaps a disposition in our age to accept a morality 
a morality of happiness as better, more like what we nesg, espe- 
expect morality to be> than one of rule : such a lilciudes^* 
morality may take the form of a utilitarianism recog- ^®^?^^g^ 
nizing different kinds of pleasures, some worthier and w more ac- 
more to be striven after than others. Religion too thwTa mo- 
has not unfrequently shown itself more in harmony ^^f °^ 
with the moral philosophy which speaks much of hap- 
piness than with that which speaks much of law. 
And though it is true that when religion has spoken 
the language of bare utilitarianism, as in Paley, it 
has not much commended itself to real human feel- 
ing : still when it is presented to us not only as con- 
formable to our desire, but also as what is to regulate 
our desire, uniting with its promises to make us happy 
a call upon us for effort after a worthy happiness, and 
elevation of our idea of happiness (as we are told on 
the one hand that the ways of religion are pleasant- 
ness and her paths peace, while on the other hand we 



Digitized by 



Google 



46 QUALITY OF PLEASURE. 

pray that we may love that which God commands 

and desire that he promises) ; the morality which is 

thus proposed to us has charms in our view which do 

not belong to a morality of rule. 

But this But then it is to be observed that this more at- 

w^hLesa tractive form of utilitarianism involves another idea 

is incon- bcsides that of pleasure or happiness, namely, worthi- 

BisteDtwith ^ • • J J X r 

positivist ness as to pleasure or happiness, independent 01 quan- 
ism. *"*° tity of it. However we acquire this idea of ' worthi- 
ness' in pleasure, it is certainly not acquired from the 
mere consideration of the pleasure; the feeling we 
have of it is not simply that of being pleased or 
of enjoyment; it possesses an imperativeness, or 
exercises a force upon us, quite diflFerent from that 
which is exercised by the consideration of pleasure 
only. If then we still call our theory utilitarianism, 
it must not be with a notion that it is any longer 
resting upon the merely positivist basis of what men 
do desire, even though, inconsistently, it should go 
on to convert its generalization from this into an ideal 
of what men ought to desire. Indeed the difference 
between the doctrine which is, and the doctrine which 
is not, utilitarianism can hardly be more aptly de- 
scribed than by saying that the latter would educate 
.us to a happiness more or less dependent on conside- 
■ rations of right, duty, virtue, while the former would 
make all these ideas dependent on that of happiness : 
and if we speak of kinds or qualities of happiness, one 
superior to the other, it must surely be on some of 
the above considerations that the superiority depends. 
We have then a philosophy of happiness as cuSat- 
fiovia, or a lofty ideal of what man may rise to, 
entirely different from a philosophy of happiness as 
7)801^, or the fact of enjoyment as unaffected by 
man's will and his moral nature. 
*quauty' Mr Mill hovcrs between these two, between 
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an aspiring and truly ideal utilitarianism or lofty « merely 
eudaemonism, and a utilitarianism on the merely estimated 
Epicurean basis of measurement of pleasures. Hefinit^^a^." 
endeavours to mend the old utilitarianism by add- If"***"* 
ing quality of pleasure to quantity, but immediately ^y^ ex- 
neutralizes this by saying in effect that this quality 
is quantity estimated in a different manner, namely, 
not by definite analysis, which was Bentham's method, 
but by human experience and testimony without such 
analysis. 

When however, in the comparison of two plea- is this ex- 
sures, he speaks of our going by the experience brregard-^ 
of those who have tried both*, he does not suffi- ^^^^'j®"^- 
ciently explain whether those who thus tell us their opinion as 
experience are to be considered as giving us ^es^i- timony ? 
mony or opinion*. If the former, then there is no 

1 Utii p. 12. 

' Mr Mill's words 'of two pleasures, if there be one to which all or 
almost all who have had experience of both give a decided preference, 
that is the more desirable pleasure/ seem clearly to show that he would 
make this a matter of testimony. It is in fact much the same argu- 
ment which we find in Plato's Repi£blic, ix. 581, where the pleasure 
arising from the pursuit of knowledge is shown to be superior to the 
pleasure arising from the pursuit of gain or of honour, on the ground 
that the man of intellect alone has experience of all three kinds of plea- 
sure and that he prefers that which arises from the pursuit of knowledge. 

It is plain however in the first place that there is nothing like the 
unanimity which Mr Mill supposes with regard to the comparison of 
higher and lower pleasures, and in the next place that in practice it is 
not bare testimony, but the opinion of those whom they consider good 
judges, by which people are guided. With regard to the first point Mr 
Mill himself tells us that *many who begin with youthful enthusiasm for 
every thing noble, as they advance in years sink into indolence and 
selfishness.' Here then we have a case of persons who have had ex- 
perience of both kinds of pleasure and yet prefer the lower. Mr Mill's 
answer is, that when they so prefer they have lost their susceptibility 
for the higher pleasure. Might not the same objection be made in the 
converse case of one who beginning with a love of sport or amusement, 
at a later age becomes absorbed in science or politics? Might not a 
younger man refuse to be influenced by example in this latter case, 
on the ground that men as they advance in life lose their susceptibility 
to the superior pleasures which are the exclusive property of youth ? 
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occasion to introduce the mention of them : their 
experience only stands in the place of what might 
possibly have been our own, and more satisfactorily 
would have been so : a witness is only our own 
senses at second-hand and with much uncertainty ; 
and we have only the same comparison of pleasures 
which Paley gives, now in an inferior form. If 
the experience told embodies more than testimony, 
namely, opinion and sentiment, what makes us value 
that opinion and sentiment, and more from one 
person than from another? What the matter then 
comes to is, that the pleasure most valued by a man 
whom we think worthier than others we ourselves 
most value : we estimate the worthiness of pleasures 
by observing what people value them. In this view 

The question will then arise, why are we justified in accepting the 
testimony of the man who has lost his susceptibility to the one kind of 
pleasure rather than that of him who has lost his susceptibility to the 
other kind? And this a question which cannot be settled by any com- 
parison of pleasures. 

In the next place, even if we are comparing together pleasures of the 
same kind, we are not content to go merely by the experience of any 
one who may happen to have tried them : we require to know something 
of the fitness of the person to be a judge. To be told, for instance, that 
the majority of people prefer such a wine, or such a novel, or such* an 
opera, would be to others a proof that they would find no pleasure in 
them. *I know I shall not like it, because B does^' is as good reasoning 
as, *I know I shall like it, because A does.* 

The words in the text * their experience only stands in place of what 
might more satisfactorily have been our own,' are not of course intended 
to mean that we are never at liberty to save ourselves a painful or 
hurtful experience by making use of the experience of others. This is 
apparent from the language used in p. 51 about the danger of 'people 
being tempted to try the different sorts of pleasure for themselves.' The 
reference is, I think, to that which is more fully stated elsewhere, that 
the comparison of pleasures which differ in quality must really rest 
upon the comparison of the faculties which they call out, or the- parts of 
our nature which enter into them; and this latter comparison is one 
which every one is bound to have made for himself; to feel, for instance, 
tbat the active exercise of the bodily powers is better than eating or 
sleeping, that in activity of mind there is something better than in 
activity of body, and therefore that the pleasures attaching to the one 
are higher than the pleasures attaching to the other. Ed. 
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tl^e diflferent worthiness of pleasures is fully recog- 
nized : and this manner of doing it is most practical 
and most common. But what makes the people 
themselves such that we care for their opinion ? 
Mr Mill, I think, on principles of utilitarianism, 
could not tell us. The sentiment and opinion which 
these people form is only what we ought, so far as 
it is possible, to form ourselves. And if we are 
to form such an opinion, their experience should 
be one thing, but only one, to help our forming it. 
Besides looking to that, we may look to the plea- 
sures themselves, and see if there are not reasons 
why one should be better than the other. 

I should say then that, while Mr Mill in reference Mr Miii 
to quality of pleasure fully recognizes what I have up'Tn^!* 
called idealism, he attempts to base it upon positiv- p*^*^^®^^^ 
ism or experience in a manner which seems to me thinking. 
both erroneous and useless. Take for instance such allows, cer- 
a sentence as 'Now it is an unquestionable fact that ^are^ 
those who are equally acquainted with, and equally otl^re *th^ 
capable of appreciating and enjoying both, do give a »??«»? *« 
most marked preference to the manner of existence is not 
which employs their higher faculties' (p. 12). Thcreg^to 
word ' higher,' a word of doubtful import of which pif^^«« 
I have spoken further on, evidently involves some- from the 
thing in the nature of idealism. And the point sucrfacui- 
in which I differ (which I indicate the rather be- *^®*'' 
cause it is the real point of our difference all through) 
is this : if it is admitted that we have some faculties 
higher than others, why is it necessary, before deter- 
mining, our action, to wait to see whether or not 
others, whoever they are, give a preference to the 
manner of existence which employs those faculties ? 
This fact of positivism or experience seems to me 
irrelevant, or at least quite subsidiary. If the facul- 
ties are thus 'higher,' let them, as such, determine 

4 
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our action, not in virtue of their determining the 
action of such and such people. This appeal to 
positivism is merely making us live at second-hand. 
If the expression, * capable of appreciating both/ 
is intended to denote the sort of worthiness of which 
I have spoken, there is some reason in what is 
said : but I think Mr Mill is uniting various incom- 
patible modes of thinking together. A page forward 
he describes the tribunal to which he here alludes 
as a tribunal of which the judgment goes by ' the 
general suffrage of those who are familiar with both' 
(two pains or two pleasures). Here the appeal seems 
rather to the multitude, than to any special compe- 
tence or worthiness in the judges. Here we come 
nearer to Bentham, and leave our ideas of higher 
and lower. But have we not a proof in all this, that 
these appeals to fact and experience do not touch 
the most real experience ? The experience we have 
to regard is, in the first instance, our own, and it is 
a more important fact of experience to us that we 
ourselves imagine there is something we should do, 
and look out for that, and regard ourselves as 
possessed of higher and lower faculties, than it is 
that others judge in whatever way they do judge 
about pleasures. 
Sttchan But without analysing too closely the word ex- 

expwie^e perieuce, let us take it in the wide way in which 
Umited^* it is frequently used by philosophers, to signify the 
practical, result of our own or others* observation. It is no 
^ytheore- doubt a ready application of human experience, for 
ticai, value. ^^^ pcrsou to say to another, ^I have tried both 
those pleasures : I know the pleasure of literary 
investigation, and the pleasure of drunkenness ; and 
I can assure you that an hour of the one is worth 
days of the other:' or, 'my early days were passed 
in excess, my later in domestic quiet ; and I can 
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assure you the later have been far the happier.' But 
when we come to make this sort of communication of 
experience general enough for a philosophical theory, 
difficulties arise. As it is, such assurings do not 
produce upon other minds as much eflfect as we 
should expect : the comparison is demurred to, for, 
to be complete, it requires that the mind of the 
comparer should be in the same state, and judge in 
the same manner, at the time of the one pleasure 
as at that of the other: and if our moral action 
had to depend much on comparison of this kind, 
there would be more temptation than is desirable 
for people to try for themselves the different sorts 
of pleasure. And after all we want more categories 
than ^that of quality added to quantity, to enable 
us to bring the very heterogeneous elements which 
compose pleasure into any relation with each other 
which can be of philosophical value. 

Perhaps it may be well to explain more fully the 
two points brought out in the last paragraphs, first, 
that on principles of utilitarianism there cannot be 
any real significance in the distinction of quality in 
pleasure ; second, that as a matter of fact it is not 
possible to compare pleasures in the way supposed. 

Mr Mill's idea of the difference of quality at- Relative 
taching to pleasures is little other than that of rela- uty^^^- 
tive preferability : and this preferability he makes **^"®4 ^^ 

^ , •', , -"^ , •' expenence 

matter again of simple experience. Strictly speaking, only ahowg 
we should rather call it actual preferredness ; that is, ^f quan- 
the preferability is known only by actual preference ferenw'^f 
on the part of those who have had experience in such quality im- 

. A . . . pliea con- 

a manner as to be fit judges, f In this view quality scibuaness 
becomes merely a more refined quantity.] After all, foAhe^dSr. 
Paley would say, it is only that there 'is so much ^^^^iJU- 
the more intensity in the pleasure which is thes^reis 

reaUycnipc- 

preferable one of the two : if you determine your nor to •»- 

4—2 

Digitized by LjOOQ IC 



52 QUALITY OF PLEASURE. 

othcfri)e- preferableness only by actual experience, you have 
longs to a but quantity after all So far as we have a con- 
reffon'of sciousness, in reference to the pleasure, not only 
lnd"feei- ^^^^ ^* ^^ greater than another, but that it is of 
ing. a different kind, or that its quality is really different, 

we must be conscious of something of a reason why 
it is greater than the other : and here it is that we 
have the consideration alien to utilitarianism, the 
appeal from sense to reason, or from experience to 
something different from it. As soon as Mr Mill 
gets out of the arithmetic of pleasures which Bentham 
thought was possible, he really leaves utilitarianism : 
as soon as we begin to speak with meaning of the 
quality of pleasure, we begin to confess that we 
cannot rightly discuss and reason about happiness 
and pleasure without taking into account many 
things besides. Happiness is a function of life : one 
pleasure is superior in quality to another because 
it belongs to a different region of thought and 
feeling; we not only feel it preferable, but we 
understand more or less why it is so ; in the case 
of some of the highest pleasures it is probable that 
we never should com^ to feel them, so as to know of 
ourselves their preferability, without mounting in 
thought, before we feel them, to the region to which 
they belong. 
Difference A consistcnt Utilitarian can scarcely hold the 
is not ca- difference of quality in pleasures in any sense : for if 
behlgmea- they differ otherwise than in what, speaking largely, 
sured. jjjg^y \yQ QdM^H quautity, they are not mutually com- 
parable, and in determining as to the preferability of 
one pleasure to another, we must then be guided by 
some considerations not contained in the idea or 
experience of the pleasure itself. But all Epicurean 
utilitarianism must rest on the idea that pleasures 
are nmtually comparable, and that it is the greater 
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pleasure which must determine our action. If we 
allow the notion of one pleasure being better than 
another in any other way than as greater, we not 
only introduce Stoic elements', but migrate bodily 
over to Stoicism. By difference of quality, as dis* 
tinguished from difference of quantity, we just mean 
that the juxtaposition of the things or ideas, by 
themselves, makes us aware of no relation between 
them : utilitarianism must measure pleasures, and 
difference of what is really quality, as distinguished 
from quantity, is not mensurable. 

What Mr Mill says of the comparison of onePiearoree 
pleasure with another by means of the experience u^n^the 
of those who have tried both, is of interest, and is ^g^^^fj. 
practical, but I think that, as in utilitarianism gen- <iuai »nind, 
erally, so here, things are raised to philosophical be com-°° 
importance which have really no claim to such^J^t^J 
importance, though in practice and in their place p^t^^**^ 
they have doubtless their value. Ever since the 
world began, the experience of the older has been 
brought to bear upon the younger in the matter 
of pleasure. Advice founded on this experience has 
constantly had some effect, but as constantly failed to 
produce the amount of effect which might have been 
anticipated from it : exception has tacitly been taken 
more or less to the fairness and completeness of the 
comparison of pleasures made. The fact is, two 
pleasures cannot be tasted with a view to the com- 
parison of them, as a chemist may taste two fluids : 
the utilitarian is led astray by his language, talking 
as he does about pleasures as if they were separate 
entities, independent of the mind of the enjoyer of 
them : the pleasures are always mixed with some- 
thing from ourselves, which prevents us from speak- 
ing, with any philosophically good result, of this 

1 Util. p. II. 
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sort of independent comparability among them. 
The practical experience of those whose life has 
been varied, and whose intellect and feeling have 
been alive, is of infinite interest to us and of 
very great moral importance : but after all it fur- 
nishes us with nothing of that sort of experimen- 
tation as to the relative preferability of pleasures, 
analogous to the experimentalism of physical science, 
which is required for us to erect this experience 
into a measure of the comparative greatness of plear- 
sures, such as may determine for us our whole moral 
action. 
T}^ indi- As a matter of fact we do not look upon plea- 

miDd itself sures as independent things to be thus compared 
tharfhe ^° with each other, but as interwoven with the rest of 
s^c^ot ^^^^f ^^ having their history and their reasons, as 
compare involviug different kinds of enjoyment in such a 
present mauuor that our being able to enter into one kind 
p easures. j^ accompauicd with a horror of another kind, which 
would entirely prevent the comparison of the one 
with the other as pleasures. Besides this, it must 
be remembered that, in the interval between the one 
pleasure and the other, the mind itself is changed : 
you have no permanent touchstone, no currency to 
be the medium of the comparison. Supposing a man 
whose youth has been grossly vicious, whose mature 
age is most deeply devout : according to disposition, 
the view as to past life in this case will probably 
much differ : but most commonly I think the man 
will wonder that he was ever able to find pleasure 
at all in what he once found pleasure in. Earnest- 
ness in the later frame of mind, whatever it is, would 
only preclude the possibility of a cool comparison of 
it, as to pleasure, with the earlier one. 
biiSr^of" ■'■ ^^ ^^* think that any person who considers 

framing a really what life is, while undoubtedly he acknow- 
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ledges that this comparability among diflferent sorts «»io of 
of pleasure, as pleasure, is to a certain extent real ^ ^ 
and what we act upon, will ever imagine that it can 
be to us fi, moral guide, or a basis for moral philo^ 
sophy. We have, most of us, our own pleasures, 
and other people's pleasures often seem to us none 
at all. I cannot understand a happiness for every- 
body, after we have gone beyond our universal wants 
of meat, drink, and shelter, and till we arrive at a 
sphere where pleasure may be of a temper and na- 
ture which at present we cannot enter into. I can- 
not understand a general scale of pleasures, in which 
so many marks will be given to drunkenness, so 
many to love of the fine arts, so many to something 
else, according to the experience of those who have 
tried more than one of them. The experience and 
the comparison is I am aware a fact, and a fact for 
moral philosophy to use : but it is but one fact, and 
its application and use but limited. 

When we urge upon any, as doubtless we often Advice has 
do, ^Follow such and such conduct, it is what will ity uniesa 
make you happy,' we may of course appeal to the i^yo^d 
experience of one and another, and to their saying ^^^1*^^^™'" 
how it has made them happy, but we more often I pleasure. 
think shall give reasons why it will make the par- 
ticular person whom we are advising happy, i. e. we 
shall travel out of the simple pleasure to other con- * 
siderations. No moral philosophy can speak with 
any authority to a man while dictating to him his 
happiness, unless it gives him the reason why it is his 
happiness : otherwise, if he says he would rathen try 
for himself whether it is, I do not know what we 
are to answer. 

In reality, the reason of the insufficiency of ex- ?^g®^^ 
perience, whether our own or that of others, to value respect is 
pleasures by, seems to me to lie in the nature of value, be- 
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cause plea- pleasure itself: it will not bear to be looked too 
not^ad^t straight at, to be made too much, itself, the object 
made^e ^^^ Centre of vicw. Our own experience on the 
^i^Vt. ^^**®^ ^ should be disposed to rate exceedingly 
tention. highly, SO much so, that I should consider quite as 
important a point of happiness as any which Mr 
Mill or Paley has given, to be the finding out by 
experiianceL_what will make our happiness, in the 
same way as we find what is good for our health; 
and people are only too much disposed, I think, to 
go by the 'general suffrage. ' Nor have I any wish 
to deny the importance of the experience of others 
as aiding us to form a just estimate of the relative 
value of pleasures : I only demur to the making it 
so large a part of the foundation of our moral duty. 
The reference to it or study of it comes in as one 
of the investigations subsidiary to ethics, and as a 
most important one. 
The two And so in respect to the science in general, which 

philosophy may be conceived as answering the question. What 
study to is human happiness and how may it best be pro- 
throw moted? as I have said before, I have no wish to 

light on ^ ^ ^ , ^' ^ 

happiness dcpreciatc this science, if so it is to be called. It 
respective docs uot bcloug to utilitarianism alone, nor is it to 
methods. 1^^ supposed that those who are not utilitarians deny 
the value of it, or have been negligent in the study 
* of it. Let utilitarians have the credit of having tried 
to introduce more of system than there had pre- 
viously been in it, though I cannot think their 
systematizing, as witness that of Bentham, very 
happy. But at present the study is open ground to 
all: valuable discoveries in it would be a greater 
glory of our age than all its material triumphs : 
the contest between utilitarianism and intuitivism* 
(so to call it) is now, if we look at things rather than 

^ Util. p. 3. 
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words, so old, and so unsatisfactory, that perhaps it 
would be well it should be transformed into a 
rivalry which of the two, each following its own 
line of thought, can best bring out and commend 
to the general understanding such truths about 
man's nature as are of importance for man's hap- 
piness. Let them try which shall make most way 
in giving us such an account of human life, as shall 
meet all the facts of it, embrace all its elements, 
and so far as it proposes an ideal to look forward 
to, give us one which we really recognize as a suf- 
ficient and a worthy one. My own feeling is, that 
the foundations for such a work as this must be laid 
deeper than utilitarianism lays them. 
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CHAPTER IV. 



PROOF OF UTILITARIANISM. 



I COME now to Mr Mill's proof of utilitftrianism, or 
rather of that particular form of utilitarianism of 
which he is the author. 
Five differ- It may be a little anticipating, but I think it 
of utiuuri- as Well to Say here, that the term utilitarianism 
*°^™^* is applied in this Essay in four, or more properly 
five, different manners. I am not responsible for 
this variety of application : what I have endeavoured 
to do has been to bring the (as it seems to me) very 
vague application of the term by Mr Mill under 
heads which may be described as follows: 
I. Abstract I. That utilitarianism which belongs to all moral 
anism. philosophy alike \ This is the admission of the axiom 
^I^l^ as valid in the very beginning of all things, if we 
lute end. like to form such a conception, or in an absolute 
sphere of thought, that the value of action is its 
conduciveness to some happiness : or putting the pro- 
position in a negative form, that action which pro- 
duces no happiness of anybody or anything, is wasted 
in the universe of action, and such as produces the 
opposite of happiness worse than wasted : both being 
therefore wrong. 
2. Phiioso- 2. What I have called philosophical utilitarian- 
ntariaidsm: ism is the taking this axiom, maintaining its truth 
^ See Appendix at the end of the chapter. 



Digitized by 



Google 



PROOF OF UTILITARIANISM. 59 

not only in the sphere of thought above described, applying 
but universally and under all circumstances, andstractpnn- 
maintaining besides that it is the one important tu^VunT^ 
axiom of morality, all others deriving themselves i^^^tJoj^^ 
one way or another from this. What I have en- morally 
deavoured to show in this Essay is, that in the moral only as 
philosophy of man this axiom is only true in a qua- to^hippr 
lifted form and in conjunction with others of equal ^^' 
importance. Philosophical utilitarianism entirely mis- 
represents morality \ 

3. The utilitarianism of Paley and Bentham 3. ow uti- 
(against which the objections have been made which vi^rtuauT^' 
Mr Mill undertakes to refute) is the association o(^^J^ ^ 
the above axiom, more or less distinctly brought out, ness of 
with the Epicurean or (commonly called) selfish condary. 
theory of morals as concerns the facts of human mo- 
tive, and with the view of virtue as simple benevo- 
lence as concerns the nde of human action. Accord- 
ing to Paley, what each man values is only his own 
happiness, but God values the happiness of all, and 
enforces His view upon man by promises and penal- 
ties. Bentham seems to present all happiness, both 
his own and that of others, as valuable in the view 
of each man : but he seems to avow, as to fact, an 

1 The meaning of these two para^^rapha may be made clearer by the 
following passage taken from another MS. of Prof. Grote's. " We may 
say, probably truly, that the ultimate constituent of .moral value in ac- 
tions is benefit derived from them to some sentient being, and felt in 
some way or other as such by him. But the conversion of this ultimate 
and general fact into the near and particular one, that actions are only 
good in so far as they are visibly useful or felicific, changes its nature 
altogether. Truth and mutual confidence may be said to have been 
created as laws of the moral universe in the creation of intelligent 
beings such as, supposing the existence of these laws, could cooperate 
with each other to their general benefit. But the supposition of the 
usefulness of truth as a thing requiring to be proved now, in order 
to commend or justify our acting truthfully, puts things out of their 
place in morality and gives quite a wrong idea of the moral value of 
truth.*' Ed. 
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Epicurean view, and fails to give a sufl5cient account 
how, upon such a view, people come to value inde- 
pendently the happiness of others. 

4. New 4. Mr Mill's neo-utilitarianism seems to me an 
Um\ m^t- attempt, by filling up a variety of weak places in this 
t^nsby in- ^^^ philosophy (though in so doing he destroys much 
taroducing of the character of the building) to raise it into a 
eiementa. real philosophical utilitarianism such as I described 

before, and then, by transferring to this latter from 
other philosophies various principles, such as the 
Stoic sociality, which do not properly belong to it, 
to make it a complete building, and lead us to sup- 
pose that the foundation is complete also. 

5. Pracfci- 5. The practical or reforming utilitarianism of 
HanUm!* Beutham is something which does not necessarily in- 
dentlT ^^^^^ ^^s utilitarian philosophy : of this practical uti- 
phiiosophy. litarianism I shall speak further on\ 

Perhaps the preceding analysis may help the 
reader in some tangled matter that is before us. 

I will next make a remark on an expression of 

Mr Mill's : the expression, I mean, of feelings being 

* moralized*/ 

Moraiiza- There is only one real difl&culty, Mr Mill thinks, 

nat!i^ ^^ *^^ utilitarian theory of morals. This is, the pe- 

feeHng by culiar seutimeut which attaches to cases of lustice, as 

the prmci- ... . 

pie of 80- contradistinguished from cases of expediency'. And 
^' the view of this sentiment which renders the diffi- 
culty no longer a difficulty, is, that ^ it is simply the 
natural feeUng of resentment, moralized by being 
made coextensive with the demands of social good.* 
ThisappUes Now I should havo thought that any one, in 
*?.*Q£^^p. reading this description of the sentiment of justice 
LTth^ and of the morality or moralness which belongs to it, 
to the feel- would have considered that just the same language 

^ See below, ch. xvi. 2 jjfn p. 76. ' p. 61. 
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would hold, if for justice we put benevolence or ing of re- 
philanthropy, and for resentment that desire of hap- "^° ^^^ ' 
piness or acting for happiness which, in one form or 
another, we all consider the primary or immediate 
motive of human action. Benevolence (or virtue, in 
this sense of it,) is this ^ acting for happiness,' ' mo- 
ralized by being made coextensive with the demands 
of social good/ It is not the action being for happi- 
ness that makes it right or moral for man, but this 
love of happiness requires to be 'moralized* just in 
the same manner as resentment does : and the mo- 
ralizing principle in both cases is the same, namely, 
the desire of, and tendency to, social good. Right- 
ness of action is thus not conduciveness to happiness 
simply, but is conduciveness to social happiness, or 
social good. And that the adjective is more impor- 
tant in the phrase here than the substantive, we may 
see from this : that while conduciveness to happiness, 
or the demands of happiness, or of good, simply, will 
not express the moralizing principle we want, con- 
duciveness to sociality, or the demands of society, 
will. 

To show that I am not making use here, for my Mr Miii 
purpose, of particular phrases only and sentences h^^^™ 
which do not express general views, it will be suffi- °a<^"^i ^^' 

^ o ' ^ aire of our 

cient, I think, to turn to Mr Mill's third chapter, own happi- 
more especiallyto p. 45. We here find a description thus mora- 
of the moralizing power of ' the demands of social ^^^ 
good,' a description as complete and beautiful, I 
think, as is to be found in any moral writings. We 
find a full recognition of ' the social feelings of man- 
kind,' and ' the desire to be in unity with our fellow- 
creatures.' 'The social state' is spoken of as 'na- 
tural, necessary, and habitual to men:' and the man- 
ner in which this is so is shown most admirably. I 
may be wrong, b^t it appears to me that Mr Mill 



Digitized by 



Google 



62 PROOF OF UTILITARIANISM. 

writes with more force and more feeling about social 
feeling or social happiness, as throughout this chap- 
ter, than he does when he is writing as a true utili- 
tarian about happiness in that unindividual, unincor- 
porate, abstract notion of it, in which the utilitarian 
view represents it as giving to actions their moral 
value. Write as we may, the difference to our view 
of the happiness of ourselves and the happiness of 
others is a thought which must suggest itself : when 
we write about bare happiness, as if this difference 
did not exist, we write merely unreally : it is when, 
as Mr Mill in this third chapter, we write of the rela- 
tion of one of these to the other, and show how the 
social feeling carries us from one to the other, or, in 
the words before used, ^moralizes' the merely natural 
acting for happiness (happiness of course in the first 
instance our ovm), that we come to what is real and 
interesting. There are one or two errors, it appears 
to me, in Mr Mill's description of man's social feel- 
ings and social state by nature, which I may perhaps 
notice presently: but the description is very noble 
and very beautiful. 
In writing If it wcTc uot therefore for the professed purpose 
ce^es to and plan of these papers to defend utilitarianism, I 
tar^n^^d should myself be inclined rather to call Mr Mill a 
^h^ h societarian, if we must have new and sectarian words, 
called a 80- than an utilitarian in the sense in which he himself 
defines and describes utilitarianism. He writes about 
man's natural sociality as if he were a mere Peripa- 
tetic or Stoic, or anything rather than the Epicurean 
he would be, and he writes about the feeling of pain 
attendant on the violation of duty almost as if he 
were a mere emotionalist. The Epicureanism which 
lies at the base of utilitarianism would, he tells us, 
admit and be the better for some Stoic elements, and 
utilitarians in his view might have said much which 
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they have not said\ It seems to me that in his uti- 
litarianism the Stoic intrusion has quite overwhelmed 
the original occupancy : and that if utilitarians had 
from the beginning said a good deal of what they 
here say in his person, the name of utilitarianism 
would never have been heard of, nor many of the ob- 
jections against it. 

I come now to Mr Mill's proof of utilitarianism*. MrMurs 
I am not much concerned with the logical conclusive- Stiutarian- 
ness of it. Mr Mill admits that what he says will most ^ "***^- 
likely appear merely ' obvious',' and yet is not * proof 
in the ordinary meaning of the term*:' in fact the 
subject does not admit of it. But it is important to 
observe the manner of thinking which the proof in- 
volves, and what it is that is proved. 

The course of proof appears to be this (going 
backwards) : we know happiness to be ' the criterion 
of morality V because we know it to be 'the sole end 
of hiiman action:' we know -this last again, because 
we know it to be * a psychological fact,' that ' human 
nature is so constituted as to desire nothing which is 
not either a part of happiness or a means of happi- 
ness:' this we know 'by practised self-consciousness 
and observation, assisted by the observation of others :' 
it is the matter of fact and experience upon which 
the whole depends. And Mr Mill gravely speaks of 
this as a fact which we might possibly doubt, as 
if, previous to observation, it was quite as natural 
to suppose that men might desire the unpleasant 
and undesirable (not by mistake but as such) as the 
desirable; as if the terms or notions they involve, 
had no correlation with each other. He treats it as 
a matter * to be decided,' as a matter on which ' evi- 



^ i7<i7.p. II. « Ch. IV. 

3 p. 58. * pp. 6, 51. »p.57. 
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dence must be impartially consulted/ whether we 
may or may not say that 'desiring a thing and 
finding it pleasant, aversion to it and thinking of it 
as painful, are phenomena entirely inseparable,' and 
so forth. Such doubtfulness as there may be in 
utilitarianism is to be solved, it would appear, by the 
deciding of this question, as a matter of experiment. 
It is an I draw attention to this, because I seem to trace 

baae°I5>on iu it the samo proceeding on the part of Mr Mill to 
tSTwMch which I have before drawn attention in the case of 
^TOv^^** quality of happiness: the desire namely to put that 
from expe- upon the grouud of experience and observation which 
thaTha^t does uot beloug to it, and while taking account of an 
Bok crite-'* ideal, to attempt to build it, from the first, upon the 
mn of mo- positive, which will bear no such structure. Mr Mill 
says*, 'From the dawn of philosophy the question 
concerning the summum bonum has been accounted 
the main problem in speculative thought/ He is 
doing his part to solve it. But surely he cannot mean 
that it is solved by the laying down, as a supposed 
fact of observation, that what men really desire is 
that which is pleasant to them. Is the doubtfiilness 
which has hitherto attended the question, and which 
observation has now at last put an end to, the doubt- 
fulness whether men really do this? Mr Mill has to 
prove that ' happiness,' as the ideal summum honum 
of man, is the one thing which ought to regulate his 
conduct (as he calls it, the sole criterion of morality) : 
this is not a thing that any observation can prove, 
and it is quite a vain proceeding to set observation, 
as Mr Mill does, to warrant a truism, and then to 
say that in doing so it proves a point entirely dif- 

AmbicTuit ^^^^^*' 

of the ward So much as to the form or manner of Mr Mill's 
inhkproolr. proof. The reference to observation or experience 

^ p. I. 
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shows mistake as to what is wanted. We want ob- 
servation to show us in detail, what are the things 
which man desires, but we do not want it to show us 
that he desires the desirable. If by the desirable we 
mean the pleasant, that is equivalent in meaning to 
the actually desired, and observation is not needed, 
the proposition being what I have called a truism, 
and the truth of it involved in the words. If by the 
desirable we mean the ideally desirable, the summum 
bonum, that which is good for man or makes his wel- 
fare, it is certainly no fact of observation that man 
desires this, for he constantly does not do so. But it 
is not in this manner that any moral theory is to be 
proved so far as it is capable of proof*. 

' Perhaps the argument may be more clearly stated thus : 
The steps of Mr Mill's proof are 

A. Man desires happiness : therefore happiness is desirable, p. 52. 

B. Man desires happiness alone : therefore happiness alone is de- 

sirable, p. 56. 
0. Happiness then is the sole end of human action : the promotion 
of happiness is the test by which to judge of all human con- 
duct : it is therefore the criterion of morality, p. 57. 
The author begins by objecting that A and B are unnecessary, since 
happiness may be defined as the desirable (which yiewed abstractly 
without reference to particular experience may be considered equivalent 
to the desired). But not only are A and B unnecessary, they are also 
untrue ; for in the concrete the desired is not equivalent to the desirable. 
Either it is false to say that man (that is, all men) desires happiness, or 
it is false to say that happiness is the desirable. To have a true logical 
conversion the propositions must be altered thus, ' all men desire plqg,- 
sure, therefore pleasure is the desired,' ' all men ought to desire happi- 
ness, therefore happiness is the desirable.' 

[The analogy by which Mr Mill supports his argument here deserves 
attention though it has not been noticed by Prof. Grote. He says (p. 5 1) 
' The only proof capable of being given that an object is visible is that 
people actually see it The only proof that a sound is audible is that 
people hear it. In like manner the sole evidence it is possible to pro- 
duce that any thing is desirable is that people do actually desire it.' But 
by visible and audible we mean capable of being seen and heard, and in 
this case the argument holds good ; if an object is seen, it must have 
had the capacity of being seen; the latter proposition is merely a re- 
statement of a part of the former. But the word desirable does not 
mean capable of being desired, but deserving to be desired, and in the 
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I will now discuss Mr Mill's proof of utilitarian- 
ism more generally, and see what it does seem to 
prove, if anything. 
mUm Mr Mill tells us*, that the question concerning 

thf!w*^ the summum honum (or chief good), is the same as 
th$ ti!e^. ^^ question concerning the foundations of morality, 
*i"*»*f , and no doubt there is truth in this. Only it is to 

question of ^"^ -. 

morauty is be observed, that when the ultimate Te\o<; or jiniSy 
mlmh^ the guiding principle and aim of human action, is 
"?*J^' ^.T put in the form of the summum bonum, a certain de- 

pineBs ; A ■, , , . 

why might gree of what might be called utilitarianism is assumed 
theiwwi- already. All reasonable action is action to an end 
Siimi or for a purpose : such is the idea of reason as applied 
^^*y^ to action: but the end or purpose need not necessa- 
rily be something to be attained or gained in the 
way of possession or enjoyment, which is what is im- 
plied in the phrase summum bonum; it may be some- 
thing to be done. And in this respect there lies at 



argument, ' an object is desired therefore it is desirable/ the latter pro- 
position gives a new statement quite independent of that which was con- 
tained in the former]. 

Happiness then is the desirabla Does it follow that it is the sole 
end of action ? This is denied in the text; 'the end need not be some- 
thing to be attained in the way of enjoyment, it may be something to 
be done,' 'there may be work for man to do independent of con- 
scious effort after happiness,' p. 69. Nor again, though it were granted 
that happiness is the sole end of action, would it therefore follow that the 
promotion of happiness is the test of all human conduct ; ' though action 
must have an end in order to be reasonable, and our object must be to 
find the proper end for it, it is not necessary that it should have no 
value other than what is given it by this end;' * to give value to action, 
goodness in purpose and result is not more required on the one hand 
than goodness in principle and manner on the other,' (ch. vl). Promotion 
of happiness is therefore not the sole criterion of morality, on the con- 
trary unless the idea of happiness is very carefully defined, it is no cri- 
terion of morality at all (p. 74). 

The argument which follows, based on Mr Mill's use of the phrase 
summum bonum, seems to me to turn too much upon the particular 
phrase, which is introduced casually by him, and perhaps not with the 
same definite meaning which is assigned to it by Prof. Grote. — ^Bd. 

^p. r. 
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the root of morals a difference of view. It may be 
expressed roughly by saying, that the thing which 
we are anxious about, the thing which suggests itself 
to us as of importance^ may either be to find our 
happiness, or to find our proper work. In reflect 
ing upon ourselves, we are aware of ourselves both 
as active beings, and also as beings susceptible of 
enjoyment. Now that, on the most abstract view, 
this latter thing is one thing to be taken account of 
when we are judging what should be the purpose of 
human action, there can be no doubt : but the saying, 
that the question concerning the foundation of morals 
is the same as that concerning the mmmum bonum, is 
in fact saying that susceptibility to enjoyment is the 
only thing which need be taken into account, and 
this requires proof. Finding ourselves, as we do, 
bom into an existing world of men and state of 
things, with every reason to believe it to be a por- 
tion of a wider moral universe of which God is the 
head, the form in which possibly the moral question 
may present itself to us may be, What is our part in 
aU this? What is it intended, if we may suppose 
any meaning or intention in our existence here, that 
we should do? This is the idea of action being right 
or wrong, as distinguished from the idea of it as 
better or worse, more or less desirable. This is the 
idea of the summumjus, the faciendum, the notion of 
dut^y under which the moral question may in some 
circumstances present itself to us, rather than in the 
idea of the summum bonum, the acquirendum, the 
notion of happiness. 

I have no wish to deny that possibly, if we could [Limita- 
look at the very rudiments of things, it might be the wHdiTt^^'^ 
felicific property of an action, its contributiveness to ^^^^^ 
the great purpose of universal good, which should be that the 
taken as the root of its value. Such simple action property of 

5—2 
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?n •«tion for happiness we might consider the action of God : 
root of ito though here we are in a difficulty, because previously 
to the existence of anything besides Himself, there is 
beyond Himself no susceptibility of happiness, and 
jEfter the commencement of other things there is al- 
ready something besides simple happiness to be taken 
account of, namely, the distribution of happiness; 
that is, there has already begun the idea of duty, of 
something which ought to be done rather than some- 
thing else. I will not dwell on this now". 

But in regard to man, though the idea of the 
sv/mmum bonum^ the absolute ayadov, the good or 
desirable, is doubtless a great and leading one, yet 
even the very rudimentary and imperfect, the vague 
and indefinite, utilitarianism, which is implied in say- 
ing that it is the idea of morality, that into which 
others will resolve themselves, requires proof; and in 
proving, as he considers he does, utilitarianism to be 
true, all that Mr Mill even makes a show of proving 
is this, which he had previously assumed : and whether 
he does prove even this, we shall see. 
In this as- What Mr Mill proves, in the place where he con- 
M^m^ sid^i^s that he is proving utilitarianism to be the real 
' assumes and ouly moral philosophy, (so far as anything of the 
more than sort is Capable of proof,) seems to me to be only that 

all, which j»r* ri_*i i. • l^ 

he at- nien desire happiness or what is pleasant, or, in other 
p®^Pg*^f^ words, that it is happiness that is desirable. Now 
wards. this is what no one doubts and what needs no prov- 
ing, as indeed Mr Mill's proof of it is simple enough, 
consisting of hardly more than statement of it : the 
various terms here used, independently of the follow- 
ing them out into details and particulars, may be 
considered as all meaning the same thing : the to 



^ See this more fally and somewhat differently treated in the 
Appendix to this cha)>ter, and compare also Ch. vi. — Ed. 
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ayoBovy or what is a good to us, is simply the desired 
and desirable : in speaking of the need, for morality, 
of knowing what is the summum bonum, Mr Mill had 
already assumed all he proves here. In feet he had 
assumed more. For though he may prove that hap^ 
piness is all that men desire, he does not prove that 
it is all that they think about, or that nothing but 
what they desire is of importance to them. As I 
have said, it is a thing which may very well suggest 
itself to people, and I believe sometimes does, that 
there may be work, business, duty, whatever we may 
call it, for them to do independent of conscious effort 
after any happiness, and Mr Mill has not proved that 
utilitarianism even in this rudimentary form is the 
only moral philosophy, or that the summum bonum is 
all that men need think o^ till he has proved not 
only, as he does, that men desire happiness, and 
nothing else but happiness, but also that it is nothing 
else but what they desire that they need take any 
moral account of. 

But next, supposing even that this very rudiment- Even a we 
aiy utiUtarianism were proved, and that we might St^ 
assume it as a principle of ethics, that all we had to Spj^mIT* 
seek for was man's real happiness, and that we might ^'^^^^^^ 
dismiss from our mind all consideration of there being morauty, 
possibly an aofOpdirivov epyov, a proper work or duty is nothing 
of man; (and doubtless if we are sure of man's real ^e t^*^in- 
happiness, we have his work given to us, in the same ^^^^ 
manner as if we knew his work, we should have his •general' 
happiness given); we must consider how far the'hTppi. 
proof will carry us, for it is but a very little way. In ^^* 
Mr Mill's proof, if the reader will watch the third 
paragraph of the fourth chapter, he will see that the 
important word ^general' before 'happiness,' which, to 
use Mr Mill's former language, is the specially morale 
izing word, comes in without anything in the proof 
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to authorize it. Mr Mill's proof of utilitarianism is 
in fact simply showing that the desire of happiness is 
natural to man ; but so he tells us in the passage I 
first quoted that resentment is natural to man. As 
he shows us in that place how resentment is 'moral- 
ized'; so and by a similar method the natural desire 
of happiness admits and needs 'moralizing': the 
natural desire is not of the general happiness in the 
first instance, till social feelings and moral teaching 
have had time to work, and this working is the mo- 
ralizing of this latter feeling in the same way as 
Heentireiy the Other was moralized. ' Each person's happiness/ 
shew that says Mr Mill, 'is a good to that person, and the 
gttef^ general happiness, therefore, a good to the aggregate 
SiSu^au ^^ ^ persons^' We are talking here of ' a good' as 
dcBiredby au ' cud of actiou': let us substitute the equivalent 
d^?f the term, and the argument then will be that as each 
aggregate, j^g^^'g happiucss is 'the end of action' to him, so the 
general happiness is 'the end of action' to the aggre- 
gate. Except so far as 'the aggregate' qan act, this 
latter clause is unmeaning. But Mr Mill seems to 
consider that he has proved that, in the same natural 



^ Util. p. 52. Mr Mill's argument is really an instance of the 'fallacy 
of composition/ in which the word all is used at one time distributively, at 
another time collectively. Thus: each human being A, B, C, &c. naturally 
desires his own happiness ; but A, B, C, &c. make up all human beings, 
and the happiness of A, B, C, &c. makes up the happiness of all human 
beings; therefore every human being naturally desires the happiness of 
all human beings. Taking it out of the abstract the proposition becomes 
still more glaringly untenable. Two men place their happiness in the 
exclusive possession of the same thing, a third places his happiness in 
the positive unhappiness of one who, he thinks, has wronged him. Thus 
the resultant of several (or all) men's individual happiness might well be 
the general unhappiness. 

The fact is, this is an attempt on the part of the utilitarians to 
extend to morality the principle, true under certain limitations in 
I)olitical economy, that the public wealth is best promoted by each 
man's aiming at his oWn private wealth and occupying himself exclu- 
sively with that. — Ed. 
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manner in which a man's happiness is an end to him, 
the aggregate happiness is an end to each individual 
of the aggregate. Mr Mill in other places, as we 
have seen, shows most admirably how it may become 
so : but if his proof here had held good, there would 
have been no need to show this; what I have called 
his 'societarianism' would have been superfluous. 

In reality, ethical science does not seem, in this H« con- 
capital point of the relation of the individual or por- gether pw- 
tion to the aggregate or whole, to have got beyond ge^Ii*^^ 
the point at which Plato set it, and something of the ^^^'^ ^^ 
so-called progress of it consists in evading the diflGl- real diffi- 
culty which he endeavoured to face. The general morab, 
interest and the action for that on the one side are mak^the** 
not like the individual interest and the action for it ^^J^J*^' 
on the other, a single object commending itself to a press itself 
single will. There is an analogy, and it is better to p^usuiar 
exhibit the analogy, even with risk of mistake in the ^*"®* 
details, as Plato does, than to confound together two 
essentially different things, as I think Mr Mill does. 
Justice in 'the aggregate' is analogous to self-con- 
trol in the individual : but the analogy is complicated. 
In the individual considered by himself there is a 
simple or uniform generating of force, and there is 
correspondingly . a simple or uniform object which 
prudence has in view in controlling and directing 
that force, viz. the individual's happiness. Within 
^ the aggregate ' there is a multitude of separate and 
independent sources or generatings of force, which 
have each a double object exhibiting itself to them, 
viz. the particular or individual interest as described 
above, which is different for each such spring of 
force, and the aggregate interest, which is the same 
for all. The purpose of ethics is to niake this general 
interest impress itself upon the particular wills, (which 
are what really act,) as the proper object of their 
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action, to the limitation (at least) of the particular in- 
terests. * Each person's happiness/ Mr Mill rightly 
says, 'is a good to each/ and he draws from this a 
conclusion which seems to me of very little signifi- 
cance : the real point of morals, which utilitarianism 
evades, is the knowing how to meet any one who 
concludes thus. Since then it is my happiness that is 
the good to me, it is not the general happiness that 
is so, and there is no reason that / at least should 
act for that The more a man's particular happiness 
appears a good to him, the more it is likely to en- 
gross his action, and the less he is likely to think of 
the happiness of the aggregate. 
The vague I said that the various terms, happiness, the de- 
word 'hap- sirable, the pleasant, &c., might all be considered as 
thrprooAs meaning the same thing, independently of the carry- 
^r^th ^^S tli®^ ^^^ i^to particulars. And as soon as they 
the pre- are carried out into particulars, the proof will hold 

vious use 

(which no longer. It appears to me that there is an incon- 

^uWaient sistcucy betwceu what Mr Mill says in his second 

surefanT ^^^P*^'^; whcrc he follows the Epicureans in develop- 

it is iot ing the idea of happiness into definite, measurable, 

would describable pleasure, to be tested by experience, 

^ the^ia ^^d what he says in the fourth chapter, where he 

utiuta- ig proving that happiness is the only thing which 

men desire, because other things, such as virtue, 

which they may desire, and which appear different 

from happiness, are really, if only men desire 

them, a part of their happiness ^ If happiness is to 

be kept in this latter generality, which is necessary 

for Mr Mill's object in the fourth chapter, it must 

not, as in the second, be made convertible with felt 

pleasure. If happiness is to include virtue for other 

reasons than that virtue is a cause of pleasure, we 

must not resolve happiness into pleasure. But Mr 

1 UtiL p. 52. 
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Mill tries to prove in the fourth chapter that the 
love of virtue for its own sake, i. e. not on account 
of pleasure anticipated from it, is not inconsistent 
with utilitarianism. In reality, if happiness is * the 
desirable,' then the notion of it is vague and indefi- 
nite, of great importance indeed to the guidance 
of action, but what cannot by any means, of itself, 
furnish a practical principle for this. We have then 
only a philosophic utilitarianism, ' true and lofty in 
its way and sphere, but not fruitful, and wrong if 
brought out of its sphere. On the other hand if/ 
happiness is pleasure, then either virtue has nothing/ 
in it of itself desirable, or else it is simply a mode 
of pleasure. This latter is what has been hitherto 
understood as utilitarianism : Bentham*s account of 
virtue is, ^Virtue is the sacrifice of a smaller to a 
greater interest — of a momentary to a permanent 
interest — of a doubtful to a certain interest. Every 
idea of virtue, which is not derived from this notion, 
is as obscure as the motive to it is precarious \' I 
need not explain how with Bentham the notion of 
interest depends on that of pleasure. 

In order then for the proof which Mr Mill gives indeed it is 
of utilitarianism to hold to any purpose at all, we Jhal^"* 
must consider happiness in a very wide view, as^^^^, 
being substantially coextensive with the desirable, or ruie for 
as meaning little more than the end of action in ge- 
neral. In this view, all action is meant to tend to 
happiness, i.e. is meant rightly, so far as Mr Mill's 
account of right and wrong goes here. The most 
cruel actions would not be done unless the doing of 
them was desired by the doer, unless, that is, they 
gave him, or were supposed by him likely to give 
him, happiness of this kind. And in the same way 
as aU actions aim in this way at happiness, and 

^ Pr. of Mor, and Leg, ch. ii. 
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therefore are meant rightly; so in a complicated state 
of relations among acting beings, such as is the state 
of man on earth, it is probable that the great ma- 
jority of actions do actually produce happiness of 
some kind to somebody, and therefore are right: it 
is an ill wind which blows nobody any good: one 
person's loss is constantly another's gain. 
But if the But when we speak of happiness as being the one 
qVsStyof thing valuable as an end of action, in such a way 
*Q^^^^'* that we may consider the true comparative value of 
mine its actioiis to rcsido in their beinsf more or less what I 
man hap- havo Called felicijic^y it is evident that we must have 
beTd^"^ a different idea of happiness from this, that anything 
Mwrw which a man desires is (so far as it goes) his happi- 
ed from the ness. As soou as we begin to form the idea of hap- 

study of o JT 

human piucss bciug what is valuable to a man, we must 
drop more or less the idea of its being merely that 
which pleases him. That is, we must take away from 
him that sort of simple immediate judgment which 
goes with the terms desire or pleasure : we must ad- 
mit the notion of there being something which ought 
to be a man's happiness : we must consider his hap- 
piness, so to speak, as a function of his nature, as 
something which bears a fixed relation to other 
things which we may also take into our moral ac- 
count, such for instance as his proper work or busi- 
ness, his natural manner of action, &c. Human 
happiness, to be valuable, must be a definite thing, 
which we must know (so far as we can know it) 
from knowledge of human nature, 
otherwise That actious tend to promote happiness, then, 
the XJ.^*^ may be the thing, and the one thing, which makes 
c^ndldte- *^^^ good or morally valuable, under the following 
ness to en- circumstanccs I either absolutely (if Mr Mansel will 
makes an allow the word), that is, if we consider things in a 

1 p. 67. 

Digitized by VjOOQ IC 



PROOF OF UTILITARIANISM. 75 

way abstracted from particular circumstance, as if action 
we chose to consider what might influence God in good, and 
creation; or in application to circumstance, if onlyJai^pii^- 
we take proper account of all the circumstances, as, ^^^^i^""* 
for instance, supposing it is human action and human summarily 
happiness which we are speaking of, if we form our iSTcom- 
views upon that sort of study of the nature of man, hlj^^ufe. 
which alone can enable us to know what properly is 
his happiness. Man's happiness bears a relation to 
a great many other things about him, just as they 
likewise bear a relation to it ; and just' also as in 
an organized being the foot is related to the head, 
and the manner of walking or of eating to both. 
And the absolute principle, (which may very likely 
be true,) that it is the more or less conduciveness to 
good in general, as matter of enjoyment, which makes ' 
that difference between actions which we call their 
being more or less good, as something to be done, 
must not be summarily imported into the midst of 
complicated human life, and applied to complicated 
human nature. 

Something like what I have been saying here We must 
would probably be felt by most persons reading atten- kinTo?**** 
tively the passages which I have quoted from Mr Mill, ^g^^^^ 
and would be expressed in various ways more simply happiness 
than I have done it. They would say perhaps. Doubt- of,'^^ 
less an action which tends to promote no happiness 
of anybody cannot be considered of any value, and 
therefore perhaps cannot be called right, and an action 
which tends to produce the reverse of happiness is, so 
far as this feature of it goes, wrong: but you do not 
mean to say that actions (such actions I mean as are 
done concretely, in this world of ours) are right in 
proportion as they tend to produce (my happiness of 
anybody: we must surely be told what sort of happi- 
ness, and still more whose happiness, in order for this 
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to be accepted as any description of right and wrong 
at all. For men have different interests: what is 
the loss of one, as I have said, is constantly another's 
gain. 
before we To usc stiU Mr MiU's language with which I first 
that con- began: an action's being for happiness, rather than 
to happf.™ the reverse, may be considered to moralize it to a 
r^T^^n c^r*'^^^ extent, and in the general or absolute view of 
action. action, in the manner which I have mentioned : but 
what is required more really to moralize it for human 
practice and for our moral philosophy is the conside- 
ration what sort o/* happiness and whose happiness we 
are speaking of. To make this at all a fit description 
of right and wrong, we must add here to the word 
* happiness* various epithets: we must speak of real, 
true, proper happiness, to make certain we do not 
mean mere occasional pleasure : and we must speak 
of general or social happiness, to make certain we do 
not mean merely our own. 
Mr Miirs In explaining the sort of happiness which he means, 
tionof ao- Mr Mill, as we have seen, identifies^ the utilitarianism 
entire]^ which ho profcsses with the old Epicureanism. The 
Eplcar^n! reader can hardly fail to remark, that the philosophy 
ism, or old which Specially belongs to him, and the utilitarianism 
ism, which which he professes and defends, will not really weld 
es%o^de^-^ together. The idea of conduciveness to good or hap- 
piness giving to actions a character of what we may 
call rightness, or of being what should be done, an 
idea which in its sphere is both true and noble, is 
something entirely alien from and above both Epi- 
cureanism and much of the old utilitarianism. The 
Epicurean creed holds in regard to actions (saying 
nothing of right or wrong) that, if we are wise, we 
shall do them in proportion as they tend to promote 
our own happiness, and shall not do them in propor- 
* See above, p. i6. 
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tion as they have the opposite tendency : and happi- 
ness it explains as definite pleasure. This theory 
need not be immoral or unphilanthropic, for Epi- 
cureans have always considered that they could prove 
that the aiding the happiness of others was a great 
means of aiding our own. But it is pleasure, and 
our own pleasure, that everything in it rests upon. 
Mr Mill, as I have said, does not till later explain 
whose happiness he is speaking of, in the formula* 
describing utilitarianism. This leaves room for a 
possible misapprehension. Mr Mill does not, as 
clearly as he might, convey to the reader that the 
Epicurean or quasi-Epicurean" doctrines which have 
been caQed worthy of swine and considered degrading 
to human nature have always prominently put for- 
ward our ovm pleasure in the first place, and have not 
been able, philosophically, to give us any other reason 
for our acting to the happiness of others, except that 
we may find it the best way to our own. The doctrine 
which has been called mean and grovelling has gene- 
rally been not merely ' that life has had no higher 
end than pleasure,' but no higher end than ^our own' 
pleasure. 

But passing from this to what Mr Mill says indeed his 
about ' pleasure,' simply, (no matter whose) he seems ^e^^^ 
to me rather what I should call struggling with his *ba^^n. 
professed utilitarianism than defending it. I am not "^ept of 
myself fond of positive language, nor indisposed to lamT^^^' 
sympathize with qualified defence, but really I hardly 
see the use of defending Epicureanism or utilita- 
rianism at all, when it has to be done with so many 
admissions and reservations as Mr Mill makes here. 
They follow one upon another, and there is a sort of 
oscillation in the nth page which seems to leave the 
opponents of Epicureanism or utilitarianism in posses- 
^ Quoted p. 29. 2 g^ above, p. 19. 
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sion of almost the whole of their case. It appears 
that Epicureanism will not do without many Stoic 
and Christian elements: that utilitarian writers in 
general have not rightly conceived the superiority of 
mental pleasures to bodily: that they might with ad- 
vantage have said something quite the opposite of 
that which they have said, and which Mr Mill now 
proceeds to say for them. No doubt it is wise to 
learn from enemies, and never too late to mend : but 
I should have thought, in the interests of moral 
science (and that is the main reason why I have 
written the present essay), that it would be better for 
the reformed utilitarianism to take a fresh start 
under a new name, or at least to drop the old. 

I am afraid this chapter is not in all particulars 
clear. But the attempt to exhibit, as I have wished 
to do, the relation of Mr Mill's proof to that utilita- 
rianism (so to call it) which almost all philosophers 
admit, and also to his own utilitarianism, is of ne- 
cessity a proceeding difficult and complicated. 
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APPENDIX TO CHAPTER IV/ 

The Utilitarianism which is common to all Moral 
Philosophy. 

In what I have written, I have had in some respects the 
same object in view as Mr Mill in his papers which I have 
commented on. I do not wish to say anything against a 
real and worthy happiness-philosophy or endaemonism (to 
use unsatisfactory words in default of better), and in so far 
as Mr Mill in any degree sketches such a philosophy as this, 
and tries to raise the old utilitarianism towards it, I sympa- 
thize with him. But in so far as he identifies himself with 
the particulars of the old utilitarianism, and would persuade 
us that here lies the moral road which experience and im- 
proved knowledge of philosophic method now point out to 
us, I dijBFer from him in every possible way. 

Mr Mill has remarked ^ that an assumption, more or less, A utilita- 
of what he calls utilitarianism underlies all moral philoso- ^J^J^. 
phy; he might have said, all thought about human action, derliesall 
He concludes from this that utilitarianism is the right phi- J^^hy 
losophy; with equal reason it might have been concluded, cannot be ^ 
that utilitarianism, so far as it is right, is not condemna- the sectl^ 
tory of various other philosophies which Mr MilFs utilita- rian utili- 
rianism condemns, but readily associates and incorporates 

^ The following paragraphs may be regarded as a commentary on 
Mr Mill's words, ' If it be a true belief that God desires above all 
things the happiness of his creatures, and that this was his purpose in 
their creation, utility is not only not a godless doctrine, but more pro- 
foundly religious than any other.' UtU, p. 30. In the AuChor*s MS. they 
formed part of Ch. xn. on Moral Imperativeness. It appeared to me 
that they would be more appropriately introduced here as an Appendix 
to Ch. IV.— Ed. 

'p. 5. 
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itself with them. Such right utilitarianism then must be 
very dififerent from the utilitarian sectarianism, which it is 
the object of his papers to praise. Let us try and see what 
this right utilitarianism is. 
The aa- The utilitarian assumption made by all moral philosophy 

of^non- is in two steps; the first, that all reasonable action is aimed 
gectarian at good, the next, that by good here must be meant, in one 
lim are (i) way or another, some being's enjoyment. Let us suppose 
that all all this, and let us even go further, and say that 'good', adjec- 
action is tive, in application to moral beings, means desirous of 'good', 
*"^M substantive, .or desirous to produce happiness, (carefully dis- 
that'good' tinguishing thisy as we must, from the desire of self-enjoy- 
heremeana ment, which no one could consider of itself goodness). Let 
US then imagine, m so far as we may be able to do so, the 
mind of the Creator of the world: either in the sort of way 
in which Plato in the Timseus* imagines how He, being 
Himself good, made the world in such and such a manner 
according to His goodness: or as the Bible speaks of God 
looking on what He had made, and behold, it was very good. 
Granting Even if we suppose goodness, in this abstract and primary 

s^lbi^e ^^"^ ^^ i** *^ ^® determined entirely by reference to conside- 
even in the rations of enjoyment, so that when it is said that what God 
Btract view ^^ made is recognized by Him as good, it is meant that it is 
something understood as adapted to the enjoyment of man or other 
vahmble^ sentient beings: even if we suppose this, we have already 
besides en- one thing originally valuable besides that enjoyment, name- 
\iz."^e ly» goodness in the Creator, or the desire on the part of the 
Creator's Creator to produce enjoyment. Had there not been in Him 
produce *^ goodness, there would have existed no happiness besides 
enjoyment. His own. How this is the case, may be seen by comparing 
the Epicurean utilitarianism, which is the basis of Paley's 
Moral Philosophy, with the notion of the independent good- 
ness of God, which belongs to his Natural Theology. Were 
God to have had no other sort of goodness than that which 
Paley considers the only meaning of goodness or virtue as 
applicable to man, namely, the doing good for the sake of 
happiness (and that extraneous, not involved in the action) 
to result to the doer, it is hard to understand why anything 
should ever have been created, or why God should be called 
good rather than otherwise. 

1 Plato, Tim. p. 29. 
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If then we are to go back to the origin of things, if we are ^ «milar 
to suppose a Creator in original Almighty solitude, we must men sug- 
suppose also, in order for a world to arise, not only the pos- ^^^ • 
sibility of happiness in possible sentient beings, but the of moral 
existence of goodness in Him to make Him take pleasure in J^^^j^jp 
the production of such happinesa And surely, if the word denre of 
good, adjective, has any meaning, this goodness itself was^^j^y^^^^ 
good, independent of any actual production of happiness, 
and before such happiness existed. It was something of 
itself morally valuable, worthy of admiration and of love, had 
beings existed for such feelings. If it was happiness only that 
was of this original value, we might well suppose God taking 
pleasure simply in his own happiness : but there was original 
value also in the disposition to produce happiness beyond the 
agent's own, and this God must have had in Himself, quite 
independently of His possessing, and simply valuing, happi- 
ness. And why, when we are deducing the genealogy of 
moral feeling, should we draw its descent from value for hap- 
piness alone, rather than from this independent and original 
goodness, in which we might suppose men might, at least in 
some small degree, resemble God? To return to Paley; why 
should we, like him, suppose an independent goodness in 
God, and yet be able to conceive nothing as even desirable 
for man except a merely selfish virtue, or a value for happiness 
unassociated with such independent goodness? And why 
such pains on the part of Mr Mill to make his philosophy 
take its foundation and its name from the fact about it that 
it preeminently values happiness, rather than from the 
equally important fact, (also belonging to it, as I am fully 
ready to acknowledge, in its development as distinguished 
from its professed principle) that, in a moral point of view, it 
is the general happiness or the happiness of others which it 
values, as distinguished from our own? Why must it be 
called utilitarianism, and* deduce itself from Epicurus, rather 
than philanthropy, and deduce itself from the Gospel, and 
from such disposition as there is in man to go beyond his 
own pleasure ? 

In bringing out that the idea of happiness is the Mr Mill's 
source and origin of all reasonable movement and the key ha^ptness 
to explain it, Mr Mill does somewhat a« Plato* does, ^ the 

flouroe of 
^ Bep. vi. 505. 
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*b/*!Icti^ when he says, that nothing else can throw true light upon 
(like the darkness of our ignorance as to the reality of things, 

fdta^of except the idea of the good they are made for, the purpose 
Good) they are to serve, the use of them, if so we like to call it. 
^5^^^* The action of the Creator would not have been reason- 
fromthe able, had it not been with a view to good and happiness, 
sire oifour ^^^ ^ Mill's mistake consists in his failure to distin- 
own happi- guish between that desire to produce happiness, (independ- 
"*"• ently of thought of enjoyment for ourselves) which is good- 

ness, and that simple tendency to, or desire of, our own 
enjoyment, which we must consider to be a character of sen- 
tience in general: or, which is much the same thing, he has 
considered without ground that the latter would of itself 
develope itself into the former. But if it does so develope 
itself, then there must be something which determines it this 
way rather than the other: and it is then this something 
which answers to what I have called goodness. 

If we suppose then that the spring of all reasonable 
action is some happiness aimed at, moral philosophy begins 
when, passing beyond the principle of mere utilitarianism, 
we disengage the idea of goodness, .that is, of the desire of 
producing happiness independent of that desire of feeling it 
which we cannot be without. 

Even this idea of goodness, as I have said, goes beyond 
the principle of utilitarianism : but does it, of itself, give us 
the root of all morality ? Let us see. 
Besides ^^ if y^Q imagine the Creator before anything was 

tor's good- created, we are led to think, even in respect to Him, of 
ness we something which should be done or an ideal of action, and 
cognise the Call Him good on account of His disposition towards this ; so 
Creator's gtiU more, if WO imagine Him after creation, we find the no- 
not oniy tion of this goodness enlarged, and new particulars added to 
seeks to \^ YoT the conditions which it has pleased the Creator to 

produce , , . , ■*• 

happiness give to His Creation impose on Himself a moral law after- 
tribute^*^ wards in reference to it. This is justice, as distinguished 
that happi- from simple goodness. It is the regidation of the desire 
c^irT to ^ produce happiness, the distribution, as I have phrased 
certain it, of the actiou arising from this desire. As no action is 
^^^* reasonable, in the manner which we have seen, except such 
as is directed to a purpose, and the ultimate purpose of all 
action must be some enjoyment'; so no action is reasonable, 
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in another manner, except such as is properly regulated and 
distributed, in every case where there are a variety of claims 
upon it or of sentient beings whom it may aflfect. This is 
law: in creating sentient beings, the Creator must be con- 
ceived as having created, in accordance with His own cha- 
racter, a moral law, to which He Himself is obedient as well 
as they, and in respect of which He is in society with them. 
Here then we have to go beyond considerations of utilitarian- 
ism, even the very highest, and to consider the independent 
valuableness, not only of happiness itself and of the good- 
ness which aims at producing it, but of the justness and fair- 
ness which guides and regulates such aim. 

And yet there is another thing. Goodness and happiness, Yet again, 
and these closely connected together, must be considered ori- tor desires 
ginal characters of the Creator. And since the created world *<>P'/>^"°«» 
is made up of sentient beings of all kinds, some (of whom is ness sim- 
man) imaginative and self-improvable, and with a strong de- P*^' ^"* * 
sire of such improvement, must it not be a necessary part of happiness 
the goodness of the Creator, that the happiness which it^*^®^** 
aims to produce should be a happiness like His own, of 
which goodness, or the disposition to promote the happiness 
of others, should be a portion ? But here we come to that 
other consideration which, even in the very highest region of 
thought, must introduce itself along with utilitarianism ; and 
we must say that the divine goodness is a desire not simply 
to produce happiness, but to produce a worthy and good 
happiness, a happiness, more or less, like that of the Creator 
Himself. Here then we plainly have, as I have said, some- 
thing recognised as of value besides the happiness or enjoy- 
ment itself. What is it then that thus, distinct from dura- 
tion and intensity of enjoyment, makes one sort of happiness 
more desirable, worthier, worth more, than another? It is 
possible that we cannot distinctly tell: we use various meta- 
phors in speaking about it, most commonly such phrases as 
'high' and 'low': we may conceive this scale as graduated by 
the more or less resemblance to what we may imagine the 
divine happiness, or as more or less rising above the happi- 
ness of the inferior animals, or in various other ways: it is a 
third dimension of happiness besides intensity and duration, 
and far the most important of the three. I have before re- 
marked on Mr Mill's observations as to quality of happiness, 

6—2 
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which phrase does, to a certain degree, recognise what I am 
now speaking of. 
Utiliuri- I have endeavoured to consider here to what extent, and 

^^ ^ with what qualifications, the simply felicific feeling, or the 
based on dosire to produce happiness, may be considered to represent 
i^^^^'^all that we mean by goodness. It will be said that the 
tioDB we region of abstract and imaginative speculation to which these 
BidertSr ^iscussions belong, is very different from that practical region 
and has no in which Utilitarianism delights to move. But in reality, 
called \n- * ^^^* Utilitarianism does in this respect is that which is done 
ductive. by the greater part of bad philosophy or, what is nearly the 
same thing, self-styled common sense. It assumes as self- 
evident, and as matter of common sense, a principle really 
belonging to the a priori region, forbidding however any 
entrance into this region to examine the principle, and 
giving out that it is not a priori, but belonging to ex- 
perience. Meanwhile in its own region it has a certain 
degree of truth which commends it, and which is made, 
in default of further examination, to stand for complete 
truth. So it is in regard to the principle that all that is 
morally valuable is the production of happiness, and that 
all moral goodness is the desire to produce happiness: it 
is quite out of the region of experience, being very abstract 
and a priori; if its truth is to be tested at all, it must be in 
a region of abstract thought: experience may tell us what 
man desires, but no possible experience can tell us what 
goodness is, or as I have expressed it, what man should do. 
And yet utilitarianism, while quietly assuming the principle 
that man s goodness, what he should do, is simply the pro- 
motion of happiness, calls itself kut l^o'xfiv the morality of 
experience and induction, as though it were a principle prov- 
able and proved by experience. It brings what in its own 
region has a qualified truth into a region where it has none 
at all, and thus misleads entirely. 



Digitized by 



Google 



CHAPTER V. 



ON THE DISTRIBUTION OP ACTION FOR HAPPINESS. 



It is the individual who feels and acts : it is he who The term 

seeks for the summum honum: it is his summum*^^^^ 

bomim or ideal welfare which is sought for : it is he ^^g^^^^. 



imess 
meant. 



also who, as matter of fact, desires that which is tm we 
pleasant, that namely which is pleasant to him. This, whose 
as an idea or notion, is not the same as the abstractly, ^^^ 
or as the generally, desirable. We cannot practically 
speak about happiness without considering whose hap- 
piness it is we mean. The design of the present 
chapter is to examine the language of Mr Mill on 
this subject, to which some slight allusion has been 
made in the last chapter. 

I hope the reader has not forgotten the utilitarian 
formula which I quoted some time since from Mr Mill *; 
viz. ' that actions are right in proportion as they tend 
to promote happiness, and wrong as they do the 
reverse.' This to me immediately suggests the ques- 
tion. What sort of happiness? and still more, 
'Whose happiness V On this latter question T will 
speak now. 

It is not distinctly stated at first, whose happiness MriiTiU 
is meant in the above formula. It occurs some time ^^"rom 
after, in p. i6 : and that in such a manner as almost *^® *^*P" 
to make one think that, in the Epicurean reasonings **»««««nt/ 

^ See aboTe, p. 29. 
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*9^«. which he had been giving, Mr Mill had himself been 
of aS? under the impression that his words naturally pointed 
to our own happiness. After mentioning something 
as, 1 suppose, in some sort a condition to the accept- 
ance of the utilitarian standard, he goes on, ' but it is 
by no means an indispensable condition, for ' (as we 
now hear for the first time) ' the utilitarian standard 
is not the agent's own greatest happiness, but the 
greatest amount of happiness altogether.' This ob- 
servation he repeats and developes in a passage so 
important, that though long, I must quote it^ 

' I must- again repeat, what the opponents of 
utilitarianism seldom have the justice to acknowledge, 
that the happiness which forms the utilitarian stand- 
ard of what is right in conduct, is not the agent's own 
happiness, but the happiness of all concerned. As 
between his own happiness and that of others, utilita- 
rianism requires him to be as strictly impartial as a 
disinterested and benevolent spectator. In the golden 
rule of Jesus of Nazareth, we read the complete 
spirit of the ethics of utility. To do as you would be 
done by, and to love your neighbour as yourself, 
constitute the ideal perfection of utilitarian morality.' 
But this Now here it really seems to me hard upon the op- 

of theutm- ponents of utilitarianism that they are blamed for un- 
mSTdo**^ fairness in not acknowledging a thing which only 
the chlr*^ *^^^® up iu the indirect manner in which we have 
of selfish- seen it does in Mr Mill, a thing moreover which 
(0 there is scarcely seems to suggest itself from the utilitarian 
authom^ formula immediately to himself. No doubt if as- 
it,and(2) sailants have charged utilitarianism with exhibitinof 

it IS incon- IIP 1 • 1 • 1 • 

sistent with sclfishness as the rule of conduct m which its teaching 

own proof, finally results, it is so far a calumny. But in reality 

scarcely any system of morality has ever had this 

charge made against it. Rather it has been made 

^ p. 24. 
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a charge against all systems of morality that the pre- 
cepts of life in which their different teachings result 
are the same, from which it has been concluded by 
some that the previous difference of opinion and con- 
troversy about the principles and system must have 
been useless and idle. In all systems of morality 
alike, what is put forward as right and commendable 
is some form of public spirit as against selfishness. 
When a system is called selfish, what is meant is that 
the foundation of it is laid on a supposition of self- 
ishness, in such a manner that, in the opinion of 
those who disapprove it, the public spirit which is 
taught as the conclusion does not properly follow 
from the selfishness which is supposed as the premiss. 
And Mr Mill must also remember that, in his proof 
of utilitarianism, he does not at all prove it in the 
sense and to the extent which he would here give to 
it. For happiness there is considered as identical 
with 'the desirable,' and this, however when moral- 
ized (in Mr Mill's language) it may include whatever 
is desired by all or any, is of course, in the first 
instance and as natural, simply what is desired by 
the person desiring, that is, by ourselves. But Mr 
Mill here throws off from utilitarianism its Epicurean 
garb, with blame to its adversaries again (we saw 
another instance of such blame before) for even 
supposing it had one. Let us see what he gives us 
instead. 

I have said that an action which can be shown to be The piu- 
productive of no happiness to anybody, if such an d^lSs^de- 
action is possible, is wasted, and therefore wrong: and "^^^^^ . 

^ , , , , ^ some pnn- 

under certain circumstances, actions productive of more cipie to 
happiness (speaking abstractly of happiness without thTdLtrf- 
consideration whose it is) are of more moral value, action for 
that is, are better, than those which are productive of ^pp"*®*'*- 
less happiness. But it is only thus far that the prin* 
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ciple, which utilitarianism would make the sole one, 
is in respect to human action of moral importance. 
For to say that for human estimation an action is the 
better simply the more happiness it produces (sup- 
posing the phrase can be used with any significance,) 
will not do. Our actions concern individuals (in- 
cluding ourselves) bearing all sorts of relations with 
each other and with different and contending in- 
terests. We have got to consider therefore not only 
the direction of our action to the production of hap- 
piness, but the distribution of our action among the 
different happinesses or susceptibilities of pleasure 
towards which it may be directed. And this distri- 
bution has always practically been felt as the pressing 
question of morals. The most important point in 
regard of this distribution is the question as between 
our own happiness and that of others, the question 
between selfishness and benevolence : the next in im- 
portance is the question of special claim upon us, or 
the question between justice and both benevolence 
and selfishness. The philosophical character of utili- 
tarianism, as Mr Mill puts it, may be considered an 
attempt to shift the question from this ground back 
to the ground of the production of more or less of 
happiness. It tries to blind its eyes to the fact that it 
must assume some principle of distribution for the 
happiness, and when it does assume such, it seeifis to 
avoid as much as possible giving a reason for it. 
utiiiurian The principle of the 'greatest happiness of the 
dCta^^tt- ^^ greatest number* involves no such idea of distribution. 
^^^' Supposing, as is undoubtedly the fact, that we are 
not aware, each of us, of any distinct limit to our 
capacity for happiness, (if only there is more happi- 
ness for us to enjoy) ; I do not see why a person 
should not be acting on this principle who acted 
entirely for his own happiness, with the hondfde idea 
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that as he could do more for his own happiness than 
for that of others, he was really in this way most 
increasing the entire stock. For the utilitarian rule 
of distribution Mr Mill cites further on in his Essay, 
a saying of Bentham*, and in the passage I have 
quoted he himself gives the principle : it is, that all 
persons (I suppose) are to be considered to have 
equal claim on the action of each, the agent's self in- 
cluded with the rest. I say, ' I suppose,' because I 
do not exactly know what Mr Mill means by 'all 
persons concerned' 

The manner in which Mr Mill deals with this i* « incon. 
question of the distribution of action is one of which other doc- 
we have already seen examples. Beginning with the m? mSi, 
principles which have been commonly known under ^^ '***4°f • 
the name of utilitarianism, he then proceeds to 
answer objections which have been made to these 
principles, by saying that utilitarianism teaches, or 
might have taught, doctrines quite contradictory to 
them. As I have said, it appears to me that the 
contradictory doctrines rather than the utilitarian 
principles are given with the most appearance of his 
own mind going with them, so that (in spite of their 
form and purpose) I regard these papers as a most 
valuable aid to what I believe to be the true views as 
to the foundations of morality. Thus many of the 
doctrines which I have to set against the utilitarian 
principles are to be found in the papers themselves, 
and it is no objection to what I am now doing to 
say that Mr Mill has himself said the same. As 
an instance, in spite of the above-mentioned as- 
sumed principle of the arithmetical distribution of 
actioDL for happiness, he has given elsewhere (when 
he is not defending utilitarianism), particularly in 

^ p. 91) 'everybody to count for one, nobody for more than one.' 
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the beautiful passage to which I have already re- 
ferred about sympathy and society, the real principle 
of the proper distribution of action in this respect. 
Sympathy^ he tells us there, makes another the 
object with us of the same feelings which we have 
in regard of ourselves, desire, for instance, of happi- 
ness : and sympathy follows fact or, if we prefer ex- 
pressing it so, answers to relation ; that is, those we 
sympathize with are those who are brought into con- 
tact with us, or about whom we come to have know- 
ledge, and whose circumstances or relation to us call 
for feeling on our part : and so the desire of happi- 
ness which begins of necessity with ourselves, (for all 
desire must in the first instance be individual,) is pro- 
pagated, as to its object, around us, until it at last 
embraces the whole human race, or as I most 
heartily agree with Mr Mill, the whole sentient 
creation*. All this is almost moral common-place : 
but it is common-place most unworthily exchanged, 
in the utilitarian scheme, for the doctrine that the 
object of our desire and action for happiness, should 
be the whole creation divided into so many units, one 
of which is ourselves, and each of which is to be 
looked on by us as of equal importance, 
andun- For practical application, it is evident that this 

iT^eg^d l3,tter doctrine has no meaning, and is only so many 
topractice, ^ords; siucc (to take the most important point as 
comparison to the questiou,) our own happiness which is ima- 
in fS^t im^ gined by us immediately, and the happiness of 
possible. Q^ij^ei-g^ which is imagined by us through sympathy, 
must be looked on in a different manner, and cannot 
possibly be brought into comparison in the way of 
measurement, one with the other : not to mention the 
superinduced consideration, that our acting for the 

' PP- 45-49- * p. 17. 
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happiness of others is one of the means of augment- 
ing our own. The desire of the happiness of others, 
when excited by sympathy, may very possibly be 
greater than any desire consciously felt for our own : 
but greater or less, the feeling is different. How 
much of somebody else's pleasure, which a man 
imagines by sympathy, weighs so much of his own 
pleasure, which he feels, is a sort of comparison in 
regard of which we can only say, that if a man felt 
disposed to calculate in this way, he would probably 
never get beyond his own pleasure. We may know 
men selfish, and men very much the reverse ; but 
a person acting upon this idea of impartiality, I 
think, would be hard to find. And then as to ap- 
plying our test : action is wrong, by Mr Mill's first 
principle, if it does not tend to produce happiness ; 
it is wrong again by this second principle, if, in 
doing it, we are doing more for the sake of our 
own happiness than we do for the happiness of each 
other person with whom we are brought into contact. 
But how can people help, in this present world of 
ours, acting more for their own happiness, that is, 
concerning themselves more specially with their own 
health, fortune, and good reputation, than they do 
with that of each of those whom they know ? Though 
here again the diflSculty recurs : for in respect of 
others, no one ever thought of taking care that he 
divided his action for happiness equally amongst all 
those whose happiness he could in any way promote. 
These things are not matters for arithmetic. 

Mr Mill quotes with reason the words of our Difference 
Lord, which are 'the ideal perfection' of all morality, ^dT^^' 
as being: that of utilitarian morality amonj? the rest : c^™*"«> 

o V o ' maxim 

and Christianity does indeed contain in itself all with which 
that is good in utilitarianism. But the Christian p^ by 
idea of all men being brethren or neighbours, (the ^^ ^'^* 
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very expression carrying with it the notion of that 
spreading outwards which I have described, of the 
expansion of a family or society rather than of the 
division of an aggregate) seems to me at the farthest 
remove possible from Mr Mill's idea of men being, 
as objects for the action of each one of them, equal 
units, duty consisting in impartiality among them. 
However much the action of Christianity, in tending 
to widen the moral view and the feeling of brother- 
hood, tends to bring these ideas in certain respects 
nearer each other, it leaves them always as much 
two distinct ideas with distinct properties, as the 
asymptote is distinct from the curve towards which 
it ever tends but which it never meets. Christi- 
anity widens the area of brotherhood because it is 
ever generative of fresh sympathy and philanthropy, 
not because it has any tendency to equalize sym- 
pathies, or to weaken existing ones by dispersing 
them abroad. The words of our Lord, so far as 
they have any bearing upon the difference of view 
which I am speaking of, seem to me to carry with 
them the exact opposite of that which Mr Mill 
concludes from them. To suppose, as Mr Mill 
apparently does, that the terms of the proposi- 
tion may be transposed, making it our duty to love 
ourselves as our neighbour, no less than it is our 
duty to love our neighbour as ourselves, is a con- 
struction which I think has never hitherto been put 
upon them. The notion which they give us is that 
the love of ourselves, or the wishing to be 'done 
by' in a certain manner, is something which is sure 
to be in us, and they urge that something else not 
sure to be in us should if possible be so to the same 
extent. Nobody I think ever understood them as 
expressing a measure of exact equality or a limit,^ 
but rather a standard to be aimed at. 
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The principle of philosophical utilitarianism which Reasong 
has some value and is important, (viz. that an action utilitarians 
is lost or worthless which does not promote some^l^!^f^ ^ 
happiness, and worse than that if it simply dimin- *^« P""ci- 
ishes happiness,) gives us, as I have said, no principle tribution. 
of distribution of our action for happiness, but of 
itself would leave it to be supposed that it was of 
no consequence whose happiness was promoted. This 
however will not make a moral system : there must 
be some hypothesis as to the distribution : and 
I suppose that the charm of equality of distribution 
to utilitarianism is that in certain respects it stands 
nearest to the former supposition ; I mean that we 
might take it to signify that it was not of special 
consequence whose happiness was promoted ; in other 
words, that the reason why the happiness of all 
should be promoted alike was, that there was no 
reason why the happiness of one should be promoted 
more than that of another. In the view of some, 
probably, this principle of distribution derives an 
additional charm from the apparent association with 
the political idea of equality: but utilitarians have 
not I think necessarily been men of political views 
of this kind. Doubtless also the idea of justice and 
of reason adds a strong support to the proposed 
principle on the ground of its seeming impartiality 
and disinterestedness. 

One important view of morality which has entered its profes- 
into very opposite systems, is that which regards p°rti^iJy* 
it as effecting a revolution in our natural judgment ®^*°^®*'- 
of actions, similar to that which took place in astro- 
nomical thought when the Copemican system was 
substituted for the Ptolemaic. Morality in this view 
bids us change our standing-point from ourselves, 
cease to be self-centred, and to refer everything to our 
own happiness, and calls us to put our standing-point 



Digitized by 



Google 



94 THE DISTRIBUTION OP ACTION FOR HAPPINESS. 

as it were in the centre of the universe, and to make 
ourselves, as thought of, be no more to ourselves, 
as thinking, than anybody else is. Just as, intel- 
lectually, reason binds men together, and if we may 
so speak, deindividualizes them, truth being common, 
or what so far assimilates one mind to another, while 
error is individual : so morally, the growth of virtue 
is a gradual deindividualization of men as to the pur- 
pose of their action also, substituting common pur- 
poses for private ones, and carrying sympathy to such 
an extent that individual interests will really vanish. 
Reason is the same for all, and the application of the 
principle of reason to morality abolishes the notion 
of self One manner also of the action of religion 
has always been in this direction : we are taught to 
look at things as God sees them, and to love men 
as He loves them. But all this must begin with the 
notion of ourselves, and of something, whatever it is, 
which makes ils what we are, and with the notion of 
others as diflfering among themselves, and with cer- 
tain things which make them what thej/ are: when 
our point of view is changed these views are altered, 
but still the first are the groundwork of those which 
are formed afterwards. Impartiality and disinter- 
estedness are negative terms, which have no meaning 
except on the supposition of temptation to partiality 
and of possible interestedness in the first instance : 
they are guards and corrections and cannot be given 
to us as original principles. They can only mean 
acting as between two parties according to the re- 
lations which oiLght to guide action : not necessarily 
the giving no preference, but the giving no undue 
preference: and we have still then the meaning of 
'ought' and *due' to settle. Because a judge is 
impartial, it does not follow that he will divide the 
thing in dispute equally between the parties. Im- 
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partiality between two parties means, the not allow- 
ing any considerations to contribute to the judgment 
formed which ought not to do so. 

The two great moral questions, the one, as between The reii 
ourselves and others, the other, as between those to5™ribu!°^ 
whom we are bound in any way and those to whom ^j^^ ^^^ 
we are not bound, cannot be settled by any antici- m between 
patory determination to make no preferences. It looks ^d^jr 
of course well to say, in Mr Mill's version of our^Jf^"^^^ 
Lord's words, *Love yourself and your neighbour «f t«t^««n 
alike : but it does not look well to say, ' Love your of different 
father and your neighbour, your benefactor and your boursi is 
neighbour, alike ;' yet this is in fact what the prin- f^j^^^^^^P*^" 
ciple of ^ every body counting for one' leads to. id«» of 
There are circumstances, I presume, in which we are 
to deal with our benefactor the same as with any- 
body else, and circumstances in which we are not: 
and if we are to have utiUtarian morality as a science 
to deal with our incitements to action, we certainly 
want besides it a good morality of justice and duty 
to deal with these circumstances. For utilitarianism 
here, it appears, can only put us off with the very 
inapplicable doctrine of ^no preferences:' and this 
adopted not from any principle in utilitarianism 
itself, but because something must be adopted, and 
this seems least to commit utilitarianism to any 
principles dangerous to it. 

In some respects, society, whether moral or poli- Sodety is 
tical, may be considered an aggregation of similar an*^-"^*^^^ 
units; but in far more important respects it is ang®J^^ 
organization of dissimilar members. The general "»»*»* «. 
happiness, as a fact, is the sum of the happiness of zation of 
the individuals ; but as an object to be aimed at, it ^^i^ 
is not this, but it is to be attained by the acting of ^^ **F 
each according to the relations in which he is to promote 
placed in the society. It is these different relations, neL of% 
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alike, 
the 



e. but renderin&f as they do the individuals dimmilar in 
I of Circumstances, which more truly convert mere juxta- 
^i^ to position into society than anything of similarity 
wuS^Thi ^^^®- "^^^^ latter is needed in certain most im- 
which we portant respects, not indeed in any form of equality, 
him. but in the form of common understanding and 
sympathy: but the various need and the power 
of mutual benefit which dissimilarity of circum- 
stance produces are as vital to the society as the 
other points, and do more to make it necessary 
and fruitful. By moral relations and moral society, 
as distinguished from political, I understand men as 
stronger and weaker, benefactors and benefited, 
trusters and trusted, or linked together in other 
moral relations similar to these, besides the natural 
relations, as of family, which partially coincide with 
these; lastly, supposing there is no other relation, 
as linked together in any case by the general rela- 
tion of human brotherhood. And if we are to an- 
swer the question, whose happiness are we to pro- 
mote ? we must answer it by saying, not the 
happiness of all alike, ourselves taking share with 
the rest, but the happiness (if we are so to describe 
it) of each one with whom we have to do, according 
to the moral relation in which we stand to him. The 
happiness which we are to promote is that of those 
who are benefitable by us, who want something of 
us, or have claim upon us, according to their wants 
and claims. The satisfaction of such want and claim 
is the doing our duty. 
The Intel- And duty binds us, not first in the general 
<^ption^of (namely, to promote the general happiness), and in 
thefee*nng *^® particular only as a consequence of this; but first 
which ac- in the particular, duty in general being an expres- 
it, have re- sion foT the wholc of such particular duty. The 
^e^t"" particularity of duty and its felt stringency or 
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urgency go together. Failure in duty is an i^^'^^y j^^|»^.to 
to the person towards whom we fail, and it is this, cuiar, and 
not the diminution of the happiness of society or of ^nend. * 
happiness in general, which makes the point of the 
wrongness of it. 

Speaking generally, sympathy foHows duty, it 
being a part of the right working of human natui^ 
that feeling follows fact. Feeling, as for instance 
sympathy, involves in it constantly a great mass of 
indistinct but true perception: it is what we may 
call undeveloped thought, and in cases (most abund- 
ant) where the fixing and expression of thought is 
difficult and slippery, feeling is a guide which often 
indicates fact and duty whan tihonght and reason 
may be able but very imperfectly to exhibit them. 
The feehng which accompanies the intellectual per- 
ception of particular moral duty is often of the in- 
tensest character. The idea of not failing to repay . 
obligation and benefit, the idea of answering trust 
in us by truthfulness and faithfulness on our part, 
these and similar ideas are accompanied constantly 
by feeling, the intenseness of which arises entirely 
from the felt particularity of the relation : any mix- 
ture of this feeling with the other feeling, good 
enough in itself, that we ought to speak the truth 
because it is of vast importance to society that peo- 
ple's word should be believed, would, so far as it 
had any effect, weaken the former. Thus it is that, 
in a right state of things, feeling which arises of it- 
self, and reason, which makes us aware of moral fact 
(as of relation and of duty), work together. 

And the utilitarian maxim, that 'an action isTheutm- 
right in proportion as it tends to promote happiness,' ^"^^^^j^. 
is incomplete without having appended to it sach an ""ended so 
addition as this, ' and not merely happiness in general, elude the 
but such happiness in particular as the agent is duty °^ 
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specially bound and called upon to promote/ the 

terms * bound' and 'called upon' being explained by 

the ideas of duty and sympathy in the manner which 

I have just described. It is so that the question, 

* Whose happiness V is to be answered. 

Bntbemdee The idea of duty, however, and the feelings which 

daVf we°^ correspond to it, do not perfectly answer the most 

thTidSTof important question in regard of the distribution of 

Virtue, to our action for happiness, namely, the question between 

thedigtri- ourselves and others in general : nor can this be done 

o^^on. without the taking account of another moral idea, 

which we may call that of Virtue. 
di^io** Comparing together, in the way of measurement, 

mentofthesb much of our owu happincss with so much of the 
feeling of happiuess of others, seems to me, as I have said, a 
cSJSefS^ chimerical idea. People's own happiness being the 
]^^r*th^ starting-point, as Mr Mill's proof of utilitarianism is 
temptation Sufficient to show us, they will never act for the hap- 
fo^ur own piucss of others at all, never get out of the idea of 
happioesB. looking Only at their own, except either by the pro- 
perly Epicurean consideration that through the hap- 
piness of others is one way to their own (if that can 
really be called getting out of the idea of their 
own happiness), or by the natural feeling of sym- 
pathy developing itself into the temper of mind which, 
under certain circumstances, we call virtue, under 
certain others we call generosity, or by some term 
similar. The utilitarian half assumption (I call it 
AaZ/* assumption, because the language of utilitarians 
about it seems sometimes studiously confused) is that 
the desire of happiness in general, the charmingness 
of the idea, independent of the thought of the enjoy- 
ment of it, is the starting-point, and then from this 
we proceed, for enjoyment, to assign so much to our- 
selves, so much to others. On this scheme one forms 
but little idea that there exists constantly an over- 



Digitized by 



Google 



THE DISTRIBUTION OP ACTION FOR HAPPINESS. 99 

whelming temptation to appropriate it all to ourselves : 
but we are aware that there is such temptation, that 
this is the condition of human nature, and that it is 
the chief work of virtue to stand against it. 

As to the comparative measure, then, of action for it is a 

1 • ii*/*jii • /» moral over- 

our own happiness and action for the happiness offlowof our- 
others, we at once see that nothing like a rule can be yonTwhlt 
given. The very idea of virtue (or say philanthropy), 8*"ct duty 
the very mention of the word, implies a supposition 
of acting for the happiness of others, which mere sup- 
position is so much more than we need make (and 
the acting in this manner so much more than we need 
do), if we rest in the supposition with which we start, 
that the simply desirable (which necessarily in the 
first instance must mean the desirable to ourselves, 
and that which we ourselves do desire), is what we 
are to direct our action to. Virtue may be proved to 
be our own best happiness, and virtue may be proved 
to be our duty in such a manner that we shall be 
punished if we do not possess it : but whatever may 
be proved as to these accessory characters of virtue, 
virtue itself is a moral overflow of our nature, a 
spontaneous outgoing of it beyond what moral neces- 
sity, if we may so speak, prompts ; a free moral reso- 
lution to apply the extended reason and view, by 
which we differ from the lower animals,, not to the 
purposes of our own particular existence alone, as they 
in the' main are obliged to do, but to the benefit and 
happiness of others. It is just because, as many 
would tell us, no man can be required to act other- 
wise than for his own happiness, that it is virtue to do 
so. And to speak of rules and measures of anything 
which has this origin seems absurd. The frame of 
mind which would lead to the consideration how far 
it ought to go, would, one would think, have pre- 
cluded the existence of it at all. It very often indeed, 
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when existing, goes but a little way, being daunted 
by fear, or drawn back by self-indulgence, or hemmed 
in by self-interestedness, or stopped in whatever way : 
in such cases the supposition of an advising and dis- 
interested spectator might be of some advantage : 
but it constantly allso goes beyond what any such 
spectator would advise or venture to recommend as 
what could be called barely right : under the form of 
generosity, it leads to self-sacrifice, to risk on behalf 
of others, to unhesitating preference of them, to the 
ten thousand forms of noble action. Here we can 
have no idea of action right by measurement : but 
only of action good and worthy through the purpose, 
the principle, and the motive. 
The utm- The utilitarian way then of 'putting the question 
ci^"or"* as between ourselves and others, which depends on 
tion"ch^^^^^ idea of quantity of happiness, and which may be 
selfishness exprcsscd thus, ^' Do not act for so mean an object as 
thought of the happiness of one, though that one be yourself, 
portion^b^i when you might act for the much higher and better 
hl^^TnMs ^^j®^^ ^^ *'^® happiness of many," is not the proper 
of one and vicw, becausc if we apply this principle, the one in 
the true * qucstiou may not be oneself, but may be one to whom 
thirwlTich Dauch of our services and of our life would be rightly 
appeals to (Jevotcd, and the view would condemn such devotion 

our con- ' 

Bciousness as that. Wc might be willing that we ourselves 
and^f sym- should couut but for onc in our action, but should 
pathy. ^Q^. i^g willing that each one of those dear to us 
should count for no more. The principle to settle 
the question between ourselves and others must 
rather be, *^ Do not engross all your action for happi- 
ness to yourself : the more you can spare for others, 
the more you truly do something : the promotion of 
your own happiness is a matter of no moral account 
at all, except so far as it may subserve further pur- 
poses : to the extent to which it engrosses you, you 
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are acting on no moral consideration, but on princi- 
ples purely natural, as natural is opposed to human, 
moral, reasonable. The reason why this is wrong, so 
far as it is WTong, is not because in your action you 
are failing to promote happiness, for (by the supposi- 
tion) you are promoting your own ; and if we look 
upon happiness merely as happiness, it is quite con- 
ceivable, (though, in practice you probably would not 
find it the fact) that you might be more successful ia 
promoting your own happiness than in your attempts 
to promote that of others. But the reason why it is 
wrong is because action natural in this manner is not 
the action proper for you, and so far as you fail to 
feel that it is not, you feel on the other hand that you 
are not what you should be. You are conscious : 
you are free : you see what wants doing, and you feel 
yourself more or less able to do it : yau are not bound, 
like the animals, to the care of your own existence, by 
restriction of consciousness and consequent want of 
freedom : you can enter into the wants of others and 
their capacity for enjoyment as well as your own: 
you have impulse to action and power for it : and you 
must surely feel yourself more a man, feel that you 
live more, in proportion as you can spread your action 
beyond your own benefit to embrace theirs. And 
then there is special, sympathy to meet special claim : 
and nature provides warm feeling and affection to set 
all in movement." 

It is this sympathy which brings the happiness of sympathy 
ourselves and of others, as the double object of our Ji'l^onlL 
action, into harmony together, so that the occasion ^^^^^ ^"^^ 
does not arise for the balancing one against the other, happinesg 
in order to take equal measures of each. And thus Sbat of 
it is most thoroughly the case that the acting for the *^*^®"- 
happiness of others is generally the best way to a 
man's own happiness, while yet this proposition will 
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not bear stating in the manner in which it must be 
stated in order to build morality upon Epicureanism, 
or philanthropy upon selfishness. For if the ultimate 
purpose of our consulting the happiness of others is 
the subserving thereby our own, the fact that this is 
so shows that there is not in us that free and virtuous 
disposition to philanthropy, which arises from sym- 
pathy, and which is necessary in order that the 
making of others happy shall really make ourselves so. 
The Bimpie go far therefore as there is meaning and truth in 
ofourowD the maxim, that an action is right in proportion as it 
isneiUiar tcnds to promoto happiness, and wrong as it is the 
^ne^' reverse, if the question arises. Whose happiness? 
we may put ourselves out of the consideration: 
there is no Tightness in consulting our own happi- 
ness, or wrongness in doing the reverse. Under cer- 
tain circumstances there is a Tightness in diminishing 
our own happiness, and a wrongness in increasing it : 
but the simple increasing of it is of itself neither 
right nor wrong. 
Utiiitari- Between utilitarianism and the cognate ideas on 

wML^itac-the one side, and asceticism and its cognate ideas 
cSSJ of ^^ *^® other, there has been, it seems to me, a good 
tending to (j^al of blind argument, which Mr Mill touches on in 

diininisn . 

happineaa, thcse papcTS*, without I think doing much to en- 

itself tends 1 • ij^iaj.** i i i • • 

to diacour- lighten it. Asceticism may be under certain circum- 
sacrm^. stances, a commanded religious duty, and if it is, it 
is so far out of our present consideration. But other- 
wise, the philosophical principle of utilitarianism 
must be considered to hold true to this extent, that 
there is no Tightness or moral value in the diminish- 
ing our own happiness, except so far as the diminu- 
tion is of the nature of a sacrifice, that is, is for a 
purpose, that purpose being the increase of the hap- 
piness of some one, or the nourishment of the dispo- 
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sition, and the formation of the character, which 
shall lead to such happiness : in any other case dimi- 
nution of happiness is simply so much of what is 
valuable lost to no purpose. This being so, utilitarian- 
ism accuses asceticism, self-sacrifice, and their kindred 
ideas, of taking pleasure in pain as pain : there is no 
harm in its attacking them for this, except so far as 
it may be fighting a shadow. But it also goes far 
towards denying value to self-sacrifice which has not 
an actual result of some happiness to show as pro- 
ceeding from it. Its tendency to this arises from its 
pushing too far its principle, that nothing but result- 
ing happiness gives value to actions, and from its de- 
ducing too exclusively (in a manner which we shall 
see presently) the merit and praiseworthiness of vir- 
tue from our association of the idea of it with that 
of the happiness which it is its nature to promote. 
The consequence is that utilitarianism has had to a 
certain degree the reputation, and not quite unde- 
servedly, of not laying the foundation of virtue deep 
enough, so that while it very nobly teaches desire for 
the happiness of others, it does not, so far as its princi- 
ple goes, sufficiently encourage that readiness to forego 
our own happiness (finding it indeed probably after- 
wards when not expected) which effective devotion to 
philanthropy often requires. As it is, quite as im- in reality 
portant practical results, in regard of the happiness by L*'^™' 
of others, have been produced by asceticism as by^^^t^f' 
utilitarianism. Bentham thought, and with reason, ^^'J"*^^^^ 
that if men could once be got distinctly to have the happiness 
idea that happiness, well examined and systematized ^nTth^' 
happiness, and that not the agent's own only, was ^f^^^J 
the one thing worthy of being acted for, great results object, haa 
in the way of philanthropy would ensue. No doubt cause of aa 
they would, and have. But results as great in philan- fanthro^c 
thropic success have proceeded in an abundance of J^®^[V^ 
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^thid^- noble ascetics from the encouragement of the idea 
tionofthe that happiness was a thing, in regard of which the 
§APpiDe88. best that could be done was. to sacrifice it and change 
it for the attainment of a worthy object*. In the wor- 
thy object the two systems were agreed : but no 
greater results have flowed (or I think will flow) 
from the theoretical methodization and exclusive 
magnification of the object, which utilitarianism 
teaches, than from the encouragement of the feel- 
ings, as to self, necessary for the attainment of it, 
which wise asceticism has effected. 

* It. might be a practical inconsistency in a man like St Vincent de 
Paul that he should live a life of asceticism himself, as if self-denial 
were the proper end of human conduct, and yet that every moment of 
his life should be spent, not in making others ascetic and pleasing 
himself with their hardships, but in labouring for their relief and 
pleasure, as if the rule of life were enjoyment : but it is an inconsistency 
to which much of human conduct is iiiost happily liable. If a man's life 
is to, be spent in the service of his fellow-creatures, in promoting a 
material happiness for them, he must not have the idea that a material 
happiness is what he wants for himself ; he must find his own happiness 
in thei success of his labours, and in the. sight of their happiness ; where 
indeed he will find it most abundantly and in a form far more real and 
intense than any material happiness could be : so that philanthropy 
i$ the best self-love, always under the all-important consideration, 
which reqders vain a good deal which philosophers have saidtupon tliis 
subject, that it is not from such policy, and vnth a view to the happiness 
of self ^ that it is practised. 
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CHAPTER VI. 



ON THE REAL GOODNESS OF VIRTUE. 



We Lave already entered to some degree upon the 
consideration of those other elements of moral value 
which have to be taken into account, in the estima- 
tion of actions, along with conduciveness to happi- 
ness, the chief (whether they are, or are not the only 
ones) being 'duty' and 'virtue.' I now proceed to 
examine them more fully: and it will be my business 
in this chapter to show especially in regard of virtue, 
that its goodness or valuableness is not given to it 
simply by its conduciveness to happiness, but has 
other sources independent of this : I shall try to show 
what those sources are. 

Mr Mill's own utilitarianism may be considered utmta- 
to consist (independent of certain applications in^^j^^ 
practice, which I will not speak of now) in giving an goodness to 
utilitarian basis, in the way of philosophy or theory, cept that 
to an edifice which itself is mixedly Epicurean, Stoic, ^ri^ 
emotional, societarian, and I know not how niuch ^^^^J,^!^ 
besides : the more it is besides, so much the better produce 
for it in my view. What I mean by the furnishing 
it with a philosophic basis of utiUtarianism is simply 
this: the supposing that, whatever praiseworthiness 
and excellence there may be in virtue, whatever 
bindingness in duty, whatever indispensableness in 
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society, whatever nobleness in self-devotion, what- 
ever delightfulness in sympathy; all this depends in 
the last resort upon the maxim, that one action is 
better or more valuable than another, more to be 
chosen than another, preferable to another, on this 
principle only, that it is more conducive to some hap- 
piness. Some here must be taken generally, without 
consideration whose or \uhat happiness, and nothing 
else must be taken account of about the action ex- 
cept this conduciveness. 

The foundation is not generally a part of the 

building which we see, and it is quite possible that a 

system resting upon this as its basis might give us 

very exalted ideas, and that perfectly bona Jide, in 

regard either of virtue or of any moral idea, however 

alien from utilitarianism it may at first appear. I 

shall try however to show that, though it may possibly 

give us exalted ideas in this respect, it cannot give us 

right ones : and in so doing I shall have occasion to 

touch on one or two other objections, which Mr Mill 

supposes made against utilitarianism, besides those 

which have been already noticed. 

But even The two uext moral ideas, or perhaps we should 

S^in the ^OYQ corrcctly say classes of ideas, besides the idea of 

thetdeaof ^^PP^^^ss or good and ideas cognate to it, are the 

happiness idea of virtuo or virtuousness with those of gene- 

th^t of^vh"- rosity and others similar, and the idea of duty with 

behTg"^^*^' justice and others similar to that. And the principle of 

coeval with the philosophical utilitarianism is in fact the simply 

sentionce j • -, •» a*/ 

saying that these two latter depend upon that of 
good or happiness. This I do not think is so. I 
allow that happiness (meaning by that not human 
evSaifiovCay but good, the absolute dyaOov or desirable) 
is the more general idea of the three, and comes 
earUer in what we may call the abstract scale of 
thought : it arises coevally and correspondently with 
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the idea of sentience (I use this word as the most 
general form of sensibility, sensitiveness, or whatever 
we may call it) ; and a world in which there was no- 
body or nothing which could feel anything, if it is to 
be called a world of existence at all, is one which we 
need not trouble ourselves about. And of course 
this good or happiness, in the last resort, is not 
good or happiness, unless it is felt and enjoyed. As I 
have said before, if we are speaking on the supposition, 
not of a state of things of any kind, for it is not yet 
that, but of an anteriorness to any fixed conditions of 
anything, in the rarefied atmosphere of that which 
some call the absolute, if for example we were think- 
ing why God should ever have created anything at 
all, we may possibly need no other consideration than 
that of the increase of happiness. » 

But as soon as the happiness itself, leaving this stai in the 
absolute generalness, begins to take any conditioned ^n^u- 
form, and to be the happiness of any supposably J^J^f^J^g^^i 
actual being, other ideas rise up equally important, » ^a?* ^^^a^ 
which are concerned with it, but by no means depend- and humii 
ent on it. That men, for instance, are active beings J^y^ue^w 
is quite as original a fact of their nature as that they S^^°de^t 
are sentient: we are not entitled to say, that the of any con- 
prime and original fact of man's nature is his sen- to enjoy- 
tience or capability of happiness, and that his activity, ^^^^ 
or his being able to work for this or any other 
purpose, is of the nature of an accident as compared 
with this, is something supervening which he might 
very possibly have been without : we may only say 
this as we might say the reverse, that man is es- 
sentially an active being, and that his capacity for 
happiness is something accidental. Man is by na- 
ture active, as well as active to an end ; his action has 
a character of its own, independent of its reference to 
an end : and therefore, though it must have an end 



Digitized by 



Google 



I08 THE REAL GOODNESS OF VIRTUB. 

in order to be reasonable, and our object must be to 
find the proper end for it, it is not necessary that it 
should have no value other than what is given it by 
this end. The supposition that the idea of goodness 
or valuableness is absorbed in the end is in fact the 
supposition that action, considered in itself and in- 
dependently of the end, is an evil : that the universe 
would have been better if there had been no action in 
it, nothing but (if we can conceive it) enjoyment. 
The positive value of enjoyment as against the nega- 
tive value of non-existence or of unconscious freedom 
from pain is what we have no means of weighing : 
but considering that in any conceivable world it is 
probable that enjoyment must be mixed with some- 
thing of actiori, that is, (by the supposition) of evil, 
the most probable result of the supposition seems to 
be a sort of nihilism, or an idea that it would have 
been better that nothing had ever been. 
If tiiifl But it is clear that action is a part of nature as 

des^bed much as enjoyment is, and that it has its value as 
ment^m- ^^^^^^ bcsidos whatever value conduciveness to enjoy- 
voived in ment may give it. We may express this if we like it 
then the by sayiDg that there is enjoyment in the action itself: 
I^tion°does ^^^ ^^ ^e do, WO must give up the idea of the charac- 
on the^nd^ tor or value of actions being measured only by the 
' end. If the action itself may be enjoyment as action, 
there is an end of the maxim that actions are only 
valuable, or distinguishable from each other with a 
view to choice, according to their conduciveness to 
enjoyment, 
and the The importance of this necessary consideration 

piness be- about action is of a double kind. In the more out- 
tested"^ ward region of application, it renders the value of the 
^^j.^7 felicific character of actions (or their productiveness 
Biderations of happiucss), as a test of any kind, much less than 
would pre- would at first be considered likely, or than Bentham, 
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in the ardour of a supposed discoverer, reckoned ityentitebo- 

.._ ^ ^ ' mg of 

would be. It makes it impossible to disentangle practical 
happiness out of the complicated web of considera- ™' 
tions which make up our knowledge of human nature, 
to any extent which should render our action for 
happiness a simple and ready thing. It renders 
conscious and deliberate action towards (what we 
may think) such hs^piness less important as com- 
pared with some other ways of action, because we 
may be really more promoting it in these other ways. 

But it is more particularly with utilitarianism 
as making the idea of conduciveness to happiness a 
fundamental principle that I am now concerned, 
rather than as it might make this idea a practical 
rule. And here the importance of the considerations 
which I have mentioned is still greater. 

There is a tendency to action in men as well as a The acti- 
capacity for happiness : and hence the moral question 2*0 eu^*** 
may present itself in the form, How am I to direct 1^^*^^^^^^ 
my action ? as well as in the form, How am I to gain the moral 
happiness ? Not only the meeting the -capacity for go^ewis 
happiness, but the manner of meeting it, is a matter of ^^^^^ 
moral consideration. The universe is not merely an ^^^^^ 

lUUCll ftff 

agency for producing the happiness of its occupants : happin 
there is a meaning and a value in life besides what is 
given by happiness. The phrase 'living well,' as used to 
express what is desirable about life, carries with it the 
notion ' as man should live/ that is, not only feeling 
what he would wish to feel, but doing what it belongs 
to him to do. We may say then, if we like so to use 
our language, that goodness is desirable for man, as 
well as happiness. It will be answered, that this is 
only making goodness a part of happiness, because 
happiness is coextensive in meaning with the de- 
sirable. This is so : but happiness thus understood 
is no longer simply conscious enjoyment, but must 
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mean a state of which conscious enjoyment is only- 
one of the characters. And of such a state any other 
constant character may be taken as a distinctive 
mark^ as well as enjoyment. Right action then (that 
is, action conducive to happiness in the wide sense) will 
be known just as much by its being conducive to 
human goodness, as by its being conducive to human 
happiness in the narrow sense. And as the idea that 
happiness might very possibly be involved in action, 
demands the addition of a new clause to the utilita- 
rian formula to the effect that action is right (not only 
as conducive to happiness, but also) in so far as it is 
itself happiness, so must we conclude still again that 
action is right both as it is conducive to goodness, 
and also as it is in itself goodness or good. 
Action Human action may be considered in the manner 

^idered of it, and in the principles of it, by itself, independent 
o?pi^ Fnle- ^^ ^^y consideration of what end it may or should 
pendentiy gerve I we mav, in imagination, suppose the great 
we then end 01 the general nappmess non-existent, or im- 
tiai^hiw possible : our consideration would then be unsatis- 
M Aristo- ^^^^^Uf ^^ doubt : it would be wanting in truthfulness 
tie's, which to human nature, it would very likely be in itself 
ciusiveiyof mistaken, anS it would very certainly be mistaken so 
onhl*^'^^ far as we assumed it to be all that was wanting for 
*^^*j^|^* morality. But it would not be all this more than 
of the utilitarianism is on its side. It would only, like 
tir^^ ° utilitarianism, be taking one single character of right 
actions for the solitary, essential, and constituent one. 
What I am describing here is pretty much what 
Aristotle, the great master of these things, has done. 
He has treated of right action, if right is what we 
call it, without any reference at all to its being action 
for the general happiness, just as Mr Mill treats it 
without any reference to its being anything else. 
The consequence is that we have two moral philoso- 
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phies apparently antagonistic, but really quite wide 
of each other, and treating of different subjects, as if 
there were two human natures. Mr Mill* speaks of 
the worth of the agent (a different thing quite, he 
considers, from the morality of the action), almost 
with a sort of contempt as if it were something 
with which moral philosophy had nothing to do. 
In Aristotle moral philosophy has to do with little 
else. 

Upon the whole, it may perhaps be considered Moral 
that there are two chief sources from which a virtuous virtue de- 
action derives its moral value independently of its man's freS- 
consequences : one of these is connected with the ^j^*^^g^' 
freewill of man, the other with his aspiringness or 
upward moral tendency. 

I ,have touched already upon the first of these, virtue is • 
Virtue would not be virtue, nor generosity generosity, wuif 
with the charm which we find in those ideas, if it 
were not for the consideration that we choose to be 
virtuous. It is the highest putting forth of what is 
as important a part of man's nature as his capacity 
for happiness, namely, his will. Virtue is noble self- 
will. I should think it probable that the more people 
were, for instance, earnest and enthusiastic philan- 
thropists, the less they could give a reason why they 
were so. It is in them. They will say, it is what 
they like to do : and this, it is to be observed, is not 
the same as saying, in an Epicurean sense, that they 
find their happiness in it : they are not attentive to 
the enjoyment, but attentive to the work. 

Human action, the putting forth of human "g^tnesa 
nature, is a good thing in itself, and such of it as depending 
is really action, that is, is not absorbed in self or l^uch^on 
in the sustentation of the acting being, has its de- ^J« p"'- 
gree of value in this way independent of the purpose of the 

* pp. 26 — 29. 
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worthy ac- to which it IS applied, though conjunctly with this 
humftn na- value it is required that the purpose should be a 
cord"ive- fitting one. Btft for ihe value of the action alto- 
ha^ L^esB S^^hcr and on the whole, this goodness in the purpose 
and result is not more required on the one side thau 
goodness in the principle and the manner on the 
other. To say, right action is that which is con- 
ducive to happiness, is only true in the same manner 
in which it is also true to say, right action is the 
putting forth of the worthy activity of human nature. 
What we mean here by rightness, that is, moral value, 
is given to the action not more by the one considera- 
tion than by the other. And the same knowledge 
of human nature, which is required in order to give 
us the knowledge what is man's happiness, will in 
an equal degree give us the knowledge what is for 
him worthy life and action. 
The cha- The charm in virtuous action airising in this man- 

jwpiring. ner from its voluntariness, from the sort of disposi- 
i^The ml" tion which we suppose connected with it to forego or 
tion*of ^the ^^^^ sacrffices, to be liberal of our moral power, to 
terms ^ extend our carefulness beyond oursdves, to initiate 
Mow'. *° moral action and to have a purpose to work for 
rather than to be only on the defensive against what 
may diminish and injure our happiness, to be hopeful 
and trustful rather than fearful and self-intent — 
this charm or value in actions is closely connected 
in many respects with the other which I spoke of, 
which arises from the aspiringness or upward tend- 
ency of human nature. No terms have played a 
more important part in moral philosophy than those 
of 'high' and 'low' in application to actions and 
feelings. The ideas connected with them have been 
at all times most practically eflfective, and at all 
times also the subject of much attack, defence, and 
discussion. 
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So far as, with the various applications which i^eorigi- 
moralists have made of the term virtue^ and its cor- of virtae is 
respondents in the ancient languages, there has been ^J^J^' 
anything of a continuity of idea in it, that idea has g"^^?^ 
probably been, rather than any other, the idea of of one man 
excellence. This is not exactly the idea of merit, and"? mS 
though they are nearly the same : merit seems more J^ STm^. 
or less to imply an actual estimation by another 
party: excellence is what merit rests upon. Excel- 
lence in itself has very little meaning except as 
relative and comparative*. It implies a sort of pre- 
vious supposition of what should be, of what makes 
value or worthiness, and it expresses in actual fact 
degrees of this. 

This idea, as might be expected with a thing 
so complicated, soon attracted others to it, and 
among the Bomans virtue denoted doubtless not 
only relative superiority, but usefulness for the pur- 
poses which people then thought most desirable, 
which were mainly those of war, and also careless- 
ness of danger and readiness to make sacrifices. 
But the virtue or excellence of men, as introduced 

* If any one should say, that this being so, we had better not talk 
about ' excellence,' or introduce the notion, for that after all it can really 
represent no more than human opinion (a thing which, in substance, has 
been said abundantly, and which the words which we use to express 
excellence^ a very abstract idea, are, owing to the nature of language, 
not unlikely to suggest), I would refer him to what Paley says about 
' happiness.' He is satisfied with explaining the term 'in a comparative 
sense,' as a 'relative term,' the degree of it depending on the excess of 
pleasure over pain : and while speaking of various possible positive or 
non-relative significations of it, treats the consideration of them as not 
of great importance. (Paley, Mor. and Pol. PhiL R i. ch. 6.) Happiness, 
in fact, like excellence, is an 'idea,' in regard of which mutual communi- 
cation of thought is very difficult, and variety of human opinion great, 
while at the same time we cannot help taking much account of such 
opinion : but this is no reason why we should in either case distrust the 
reality and importance of the idea, and confuse it with the human 
opinion which we perhaps cannot help intermingling with the designa- 
tion of It. 

8 
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into moral consideration by Aristotle, is simply that 
according to which a man, as one man, differs for 
the better from other men, and as man differs for 
the better from other races of creatures. He investi- 
gates the generic excellence of man, which will give, 
according to the measure of it in each man, his indi- 
vidual excellence. 

It is on an analogy of this kind in reference to 

the use of the words ' high ' and ^ low ' that a grand 

though insufficient system of morality may be (and 

to a certain extent has been) founded. Virtue in 

general would consist, according to such a system, 

in man's living worthily of his high place in the 

creation as the noblest of animals, and individual 

virtue would consist in the superior degree in which 

one man did so in comparison with another. 

The words But the tcrms ' high ' and ^ low ' receive a further 

Mow* have application from the fact that man has been from the 

^ *d ap- ^^®* beginning of moral philosophy considered a mi- 

plication in crocosm, or universe in himself, havinjsr what we may 

reference , , , . . . 

to the in- call au iuward organization. The principles and im- 
Bti'^tion^of pulses upon which he acts being thus regarded as 
(Bp^B^itier ™L^i^hers of an internal constitution, or parts of an 
on Con- internal system, the idea of subordination and rela- 
tive importance among them is of immediate occur- 
rence. This internal constitution in earlier times 
rather suggested the idea of a state with govern- 
ment, in later times rather that of a machine or 
system with regulation. It is to the former idea 
that the words * high ' and ' low ' more properly be- 
long : and when Bishop Butler, in the last century, 
after transforming the idea of the moral principle 
as the governing power in a state into the idea of 
it as the regulating power in a machine or system, 
(an idea roore agreeable to the then habits of 
thought,) goes on to speak of the moral principle or 
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conscience as having * divine authority/ and uses 
other similar phrases, we feel that such language 
belongs rather to the older, than to the newer, edi- 
tion of the theory. 

To recapitulate what has been said: man is. Thus ac- 
morally speaking, (that is, independently of what^X^ 
religion may teach us of his dependence in these ^^®p®°*^ 
respects upon a superior and divine power), of his >*» results, 
own moral making, and it is his nature to aspire. In it is a ^t- 
thinking of himself as having powers, and asking of^^an*^*^ 
himself how he may best use those powers, the idea ^^^^j''®'^^ .^ 
of action as honourable and worthy cannot fail to approaches 
come to him ; and though this idea may be connected 
very much with actual estimation, and in this respect 
with opinion and praise from others, it does not 
depend upon this: the feeling or action is felt as 
having a value on which the praiseworthiness fol- 
lows; and a value in itself, besides what may be 
given to it by its result, by the good it does. This 
value may be considered to consist first, in the good- 
ness or desirableness which attaches to human action 
as the putting forth of man's nature, independently 
of uses which such action may subserve : and se- 
condly, in the degree of approximation to an ideal 
which it is man's nature to form imaginatively and 
to aspire to. 

The idea that man's moral being is an internal The moral- 
constitution is the foundation of the morality of self- ^goyer^ ' 
government, and of that view which would describe ^^?^ ^ 
virtue as the acting upon the higher principles of our founded 
nature; a view which perhaps, if we look at the idea of an 
whole literature of moral philosophy, may be con- co^Jtitu- 
sidered to occupy the larger part of it. In some Jjj^^;**f^ 
respects, the utilitarian view (rather than exactly the a purpose. 
utilitarian philosophy) may be considered to have auism at- 
been a reaction against the too exclusive prevalence to^J^^^y 

8—2 
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thii defect of tilts view^ and not an unwholesome one. IVhen 
^nthe we see so much said, as moral philosophers have 
other side, g^j^ shoxit self-coutrol, self-govemment, self-cultiva- 
tion, one is apt to ask, What is it all for? does 
morality, after all, then, end in ourselves? do we 
live here only to live, and not to do anything, not to 
do any work, not to carry into effect any purpose, 
more, that is, than to take care of ourselves? A 
good deal of the ancient philosophy, growing vigor- 
ously and nobly as it did for a certain distance, 
seemed to strike upon a stratum it could not get 
through, and so to become after a time stopped and 
stunted, obliged to rest contented with man being 
an end to or for himself, good passing of life or good 
self-management his highest aim, no idea being at- 
tained of action as real doing or production, but only 
as acting for acting's sake. So far as utilitarianism 
in this state of things may be regarded as supplying 
to men an end beyond themselves, it has done for 
moral philosophy exactly what was wanted, and has 
really given to it a new life. Utilitarianism is of 
course not the only thing which has tended to do 
this. 

But insufficient as the philosophy of mere high 
and low self-command may be, occupying itself so 
much in oiling the machine and keeping it in repair 
as never to set it to work, the philosophy of utili- 
tarianism on its side is insufficient, so far as it thinks 
to supersede the other : thought needs to be given 
to the machine which is to do the work as well as 
to the nature of the work to be done. And in truth 
this machine is more than a machine, for the work 
is for it as well as it for the work. 
^JS w- ^^ *^® tendency of moral philosophy has in the 
losophy, so main been to dwell too exclusively on considerations 
opinion: of self-commaud ; so the tendency of moral opinion 
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not philosophical has perhaps been to dwell too ex- cowidera- 
clusively on considerations of honour. Honour, self- honour and 
devotion, generosity, faithfulness, are things which ^""^T*" 
draw much attention and strike the mind. It hasj*'^*^*'^ 

both re- 

constantly happened, that the standard of the world quired, 
(so to call it) has been higher than that taught by 
professed moralists: that is, those who think but 
little about morality, and perhaps trouble themselves 
very little to square their actions to it, nevertheless 
when they do think about it, want it good and high. 
The ordinary following of a worse standard may 
even improve the intellectual view and approval of a 
better, by preventing this from being too importur 
nate and troublesome. Consequently the standard of 
moral opinion not philosophical has commonly been 
a standard of honour high-strung and often noble, 
but irregularly and capriciously applied, and lead- 
ing, it may be, to vice rather than to virtue. Here 
again the utilitarian view has done good service 
in respect of moral opinion, as we have seen the 
more distinct utilitarian philosophy has done in 
respect of philosophy. Ideas of honour want some 
questioning, though the too much questioning of 
them would be the ruin of the best part of human 
nature. While the poets, who in the mouths of 
one and another of their characters may speak dif- 
ferent languages, call honour at one time a bubble, 
and at another the only thing worth living for, it 
should be the business of philosophy to see what 
there is in it valuable and what not. In this respect 
utilitarianism has done good service, only that a 
morality of utilitarianism is as incomplete as a 
morality of honour. Even human describable happi- 
ness, valuable as it may be, would be increased at 
too dear a rate, if we lost that variety of self-sacri- 
fice, of enterprise, of trustfulness, of many othQ;r 
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qualities of the same kind; which have a value higher 
than anything can have as conducive merely to hap- 
piness, (in so far as the elevation of mind attending 
them is something itself better than the best happi- 
ness); and yet which often, so far as results are con- 
cerned, may seem mistaken and thrown away. But 
still we want heroism shown and work done, both : 
the former is not always empty where it has not 
the latter to show, but at least it cannot be empty 
where it has. 

Having however explained so far what seems to 
me to be the real goodness or valuableness of virtue, 
and the degree to which utilitarianism has aided the 
consideration of this, I will in another chapter ex- 
amine the utilitarian exhibition of that goodness or 
valuableness, and mention the points in which I 
think it erroneous. 
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CHAPTER VIL 

UTILITARIAN VIEW OP THE GOODNESS OP VIRTUE. 



Having given in the last chapter what seems to me 
the proper account of the nature of virtue, and of the 
reasons why we vahie it, I proceed in the present 
chapter to make some remarks on the account which 
Mr Mill gives of these same things. 

I have prefixed to them some observations on There is no 
the question how far it is necessary that there should S!?ummg°' 
be one source or ultimate test of moral valuable- ^^^V^®'? 

can be only 

ness, and one only. For the reader will bear inon«tind 
mind that my disagreement with utilitaTianism has value at- 
mainly reference to its claim to supersede all other ^^onf. *^ 
philosophy, and to occupy the whole ground of mo- 
rals to itself. I do not deny the importance, in re- 
gard of actions, of their conduciveness to happiness: 
what I controvert is the philosophy which would asr 
sert that there is no other original and primary rea- 
son which can make us take interest in actions, and 
consider them good or valuable, except this. 

It appears to me, then, that the utilitarian for- 
mula, (namely, that action is right or good, in pro- 
portion as it tends to promote happiness), if meant 
not only to describe a fact, but to express also the 
meaning of rightness or goodness, or tell us what 
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it is that constitutes the rightness or goodness of 
an action, is insufficient, whatever modification we 
may give to the idea of happiness, or in whatever 
way we may determine that. Right action may be 
conducive to happiness as it may be to various other 
things, and this may be one character to know it 
by : but if it is intended to express that it is this 
conduciveness which, in our world of men, makes 
the rightness or goodness, the formula, as I have 
said, is insufficient. For that there is and must be 
recognized by men a goodness or valuableness quite 
different from conduciveness to happiness, such as 
that which I have described above, cannot, I think, 
be doubted. There is nothing which need surprize 
us in there being more than one sort of moral value 
attaching to actions : and it is far better to submit to 
whatever philosophical disappointment we may feel 
in having to acknowledge such a plurality, than to 
outrage at once the well-observed sentiment of men, 
and the inward language of our own heart and rea- 
son. If we listen to the voice of human nature, we 
must put by the side of the utilitarian formula, as a 
sister, one of this kind : Actions are right and good 
in proportion as they rise above the merely natural 
or animal conditions of human nature, (as self-care 
or self-preservation), and the obedience to immediate 
impulse, more especially to the impulses of bodily 
passion and excitement. 
xjtiiita. What utilitarians will say (and Mr Mill in these 

thTcon- papers has said some things to that effect*) is, that 
to hlpp?-^ they recognize this latter kind of value of actions as 
ness ia the dependent upon the former : that the experience of 
Tate test mankind, in observing what sort of actions are most 
vLu^and for thc general interest, has led them to attribute 
has^^iya^ *'^ virtue and generosity a value which has adhered 

1 p. 53 &g. 
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to them SO closely through assodatiou and habit, leoondary ^ 
that we now think it primary and original, whereas riT^from 
it is only secondary and derived. In reality, how-J^^^^ 
ever, as I have shown before, value for actions as^«y*^/- 

• • • « R®^ that 

conducive to the general happiness is as much aeareforthe 
secondary and derived principle (if either are toC^e« 
be called so) as value for actions in their character ^^y 
as virtuous or generous. The simply natural prin- ^•n^*»^** 
ciple in the one case is regard for happiness (if we farmer 
are so to call it), or rather, desire of one thing and ^!^ 
another, for ourselves. And along with this, in the ^^?^f j^ 
other case, as I have said, is the similarly natural <J« ^tt®"- 
feehng of activity or consciousness of power; com-dedreoi 
mensurate, of course, in the first instance, with our m^w" 
consciousness, that is, only prompted to operation by ^^'^^ 
circumstances of our own being. Sympathy in the v^y- 
region of feeling, duty in the region of reason, moral- 
ize (to use Mr Mill's word) these merely natural feel- 
ings. The general happiness is then thought of and 
wished for, and (correspondently with this) a purpose 
for action beyond our immediate selves, and beyond 
what our bodily feelings prompt, is thought of, and 
wished for. And I do not see why we should say 
that elevation of -mind (to use that expression) de-* 
rives all its moral value from the action for the 
general happiness which it prompts, rather than we 
should say that action for the general happiness 
derives all its value from the elevation of mind 
which it implies in those who act thus. Happiness 
is a good thing, and elevation of mind is a good 
thing: why, as men are here, each should not be 
good with a goodness of its own, why we must 
derive one from the other, I cannot tell. 

Among the different characters which an action Th« hon- 
may have, it seems dear that its being good as hon- thTright, 
ourahle or generous^ good as right (the nature of *"<***»* ' 
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ii86fu], are which goodness I shall speak of in a moment, in 
eot ideas, treating of duty), good as usefuLy are different ideas : 
they^iead it may be the fact that an action which is good in 

Miit^prao- ^°y ^^® ^^ *^® ^*y® ^ S^^^ ^^ *^® others also : we 
tioai result, may conclude that it is likely to be so, from the con- 
sideration that were it not so, morality would be a 
perplexity in which it would be even impossible for a 
man to see his way clearly : the proving that it is so, 
so far as it goes, is a proving that the different parts 
of the moral world are consistent and good. But 
supposing any one should refuse to give up the 
ideas of fairness and generosity as independent ideas, 
and to merge them into that of usefulness, and say 
that all that they have of moral goodness is derived 
from that character in them; I do not see to what 
kind of proof Mr Mill can appeal to convince him. 
It does not seem to follow from the nature of things 
that there can be no possible character about ac- 
tions besides their comparative usefulness which may 
make one morally preferable to, and more to be re- 
commended than, another: it certainly seems to be 
a fact that men do value fairness and generosity 
without the appearance that they do so only because 
these things are publicly useful. * Doubtless a mo- 
rality of utility may be constructed; the idea of 
moral goodness may be attributed to the ' useful 
alone; other ideas about actions, which it is admit- 
ted lead in most respects to the same practical result 
as considerations of utility, may without great diffi- 
culty be considered as dependent upon them; but 
still the question will remain, does all this either 
answer to what people do think, or can it be proved 
^^ that it is the way they ought to think? 
A morality A mere and exclusive morality of utility may 
ciiwiviy thus, it appears to me, exist with just the same 
upoQihe degree of truth and advantage as a mere and 
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exclusive morality of self-command, self-cultivation, useful is 
and generosity. With moderate claims on theiurMa*^ 
part of each, they may both exist independently ™^^^'^y^^ 
and without contradicting each other : if either either of 

!• Tii/»TTi ***® others 

claims to occupy the whole field, and to represent would be. 
the whole fact as to human morality, it is so far 
false and wrong. But when they keep clear of each 
other, they may be said to treat of different subjects, 
and move in different elements. This is a disadvan- 
tage as causing a waste of woxds in argument, for 
there is no common standard or principle on which 
the argument is to go, and each brings charges 
against its opponent which are of importance only 
from its own point of view, and from any other are 
no charges at all. It is further a disadvantage in 
respect of the whole consideration of morality, as 
causing a divorce of things which ought to be con- 
sidered together, and in regard of which the argu- 
ment ought to arise, not from a claim of one or the 
other to the dominion, but from the effort to show 
how it is that, each having its own truth, they yet 
exist in harmony together, as observation of life 
shows us that in the main they do. And from 
this disadvantage moral philosophy itself gets into 
deserved discredit. The man without moral philoso- 
phy cannot help sometimes feeling himself of wider 
and truer views than those who profess to teach him, 
however little he may be able to answer their argu- 
ments. 

Speaking generally, partial systems of morality. The partial 
of which utilitarianism is preeminently one, take of e^^^ 
their origin from a reluctance on the part of tli^^irjy®^^^^^.^ 
authors to face the real difficulties of ethics. ' It is ?i">wn in 
morally good to act for the general happiness.' This tivo^il^. 
is the fact, agreed upon by all. What is it that is 
morally 7iot good, which stands in opposition to this ? 
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for the knowledge of this must determine what we 
may call the point of the former propositioiu Here 
it is that partial systems begin. In answer to the 
latter question, utilitarianism says, Acting for un- 
happiness. Utilitarian moral philosophy thus has 
for its subject the finding out what happiness is, as 
distinguished from unhappiness, and how it is to be 
acted for. In answer to the same question another 
philosophical system will say. Acting for our own 
happiness rather than for that of others or for the 
general happiness. And such a philosophy will have 
for its subject the considerations of sympathy, duty, 
virtue, or whatever else raises the thoughts from in- 
dividual desires and interests into the wider and 
more general sphere. The two philosophies, it will 
be seen, need never meet. Both are partial, but of 
the two it is the latter which is the more exten- 
sively applicable, and the more like what people in 
An action general will understand as moral philosophy. We 
^0 tru^r feel the value of our own happiness, but we should 
VTSf ^ot feel the value of that of others if we had not 

nas more 

than one the Capacity and, as a moral feeling, the tendency 
golidness. to rfsc abovo the consideration of our own indi- 
vidual interests. So on the other side we have 
this latter capacity and tendency, but it is not such 
virtue as we can imagine and should wish for, un- 
less it is rightly applied, and unless the happiness 
of others is really advanced by it. In an action 
then which, in the truest and widest sense, we should 
call right or good, there is more than one sort of 
goodness. And unless we treat rightly this variety 
of rightness or goodness, our moral philosophy, what- 
ever side we take, must be partial : and we shall 
not be able to argue against opponents of it without 
being in danger of arguing against something which, 
it is probable, an impartial and practical reader will 
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consider to be morally as important as anything 
which we defend. 

I have said nothing about Mr Mill for some time. Mr Mm 
The manner in which his way of thinking differs ^k^e^* 
from mine may be seen perhaps best in p. 56, where b"i^j^*JS^' 
he is speaking about the love of virtue. He there fi™* «>- 

St&UCO Hff 

says that virtue is originally and in the first instance a meais to 
only valuable, or * a good/ as a means for the pro- tfoX^p- 
duction of happiness : but that, from the associa- ^J^'^^^' 
tion of the idea of it with the idea of the happiness jnindof the 
of which it is productive, it may, as a psychological bnJtin\ 
fact, come to be looked on by the individual as valu- ^^* u*^ 
able in itself or a sfood in itself. The next step how- ?°™®* ^ 

" , , * , look upon 

ever taken by Mr Mill puts me in some little diffi-itasvaiua- 
culty ; for he says, speaking in the name of utilitarians', odf!" 
^ that the mind is not in a right state, not in a state 
conformable to utility, not in a state niost conducive 
to the general happiness, unless it does love virtue in 
this manner — as a thing desirable in itself,' inde- 
pendent of the production of the consequences on 
account of which it is held to be virtue. When we 
find such language as Hhe mind being in a right 
state ' in the mouths of impugners of a supposed in- 
tuitivist philosophy, we are at first probably led to 
think whether such a philosophy be not what ' ex- 
pellas furca, tamen usque recurret :* what, utilitarians 
and positivists though we be, we cannot avoid. 
We must not indeed press the word 'right,' (or 
'ought,' which is very likely to occur in the same 
manner), into particulars, and conclude from it that, 
do what we will, we cannot avoid confessing in our 
language a morality of rule as against a morality of 
end or consequences : but we may conclude that we 
cannot write many consecutive words upon a moral 

'p. S3- 
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subject without involving what I have called ' ideal- 
ism' as contrasted with 'positivism/ whether the 
ideal be a rule to act by or an end to gain. The 
mind's 'being in a right state' is something ap- 
parently which Mr Mill's readers are expected to re- 
cognize and understand. An appeal is made to an 
idea which they are supposed to have. So far as 
such an appeal is really intended, I cannot see what 
is the use of professing to build the philosophy on 
experience as contrasted with a supposed intuitivism. 
Which IB If we conclude however that ' right ' here has no 
that which reference to 'reasonable' or 'proper,' but is explained 
foASf i^n- ^y the expressions which come afterwards, so that 
beUeT^^^o^ what is meant is that it is conducive to human happi- 
that which noss that men should be under this delusion, I can only 
teachMi say that this seems to me very extraordinary. Utili- 
waL^^u- tarianism says that the rightness, goodness, valuable- 
*end^u* ^^^ ^^ actions lies only in their conduciveness to 
ofconse- happiucss, and yet we are told that it is right and 
wT^'i*' conducive to happiness that men should believe in 
something (virtue to wit) as having a goodness and 
value in itself, independent of its conduciveness of 
happiness — is not this equivalent to saying, that 
however true utilitarianism may be, it is not well 
that men should believe in it and act upon it ? Is it 
a sort of arcanum, upon which the initiated may act, 
while the ordinary world will best be left to the old 
delusion of regard to, and value for virtue ? 
Mr Mill It seems to me that if utilitarianism does recog- 

ey^e nizc virtuc, as we may be certain that such utilitarians 
cuity'^ as Mr Mill will do, the only way in which it can 
confining avoid this difficulty of making virtue, the so-called 
action and child of utility, supcrsedo its parent, or utilitarianism 
teke^^i- teach in practice non-utilitarianism, is to divorce the 
w«ount considerations of action and feeling, and say that, 
while rightness of action consists in conduciveness to 
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happiness, goodness of feeling consists in regard to 
virtue : then to vindicate the former as the true pro- 
vince of utilitarianism, leaving the latter to whatever 
philosophy may be able most fitly to deal with it. 
And this is what Mr Mill, in his utilitarian character, 
appears to do. In pages 26, 28, he mentions two 
objections which have been made to utilitarianism, 
and replies to them. The first objection is that it Example of 
gives too high a standard for individual action, viz. hi^iiLwOT 
regard to the general interests of society : the second, ^^ction!*'^ 
that it makes men cold and unsympathizing, having thatutm- 
regard only to the dry and hard consequences of gives too 
actions. Mr Mill answers the first objection partly, g^^idJ^. 
as it seems to me, by rather unsaying what he had 
said in the previous page, and giving as utilitarianism, 
not what he had there given, the idea of the arith- 
metical equality of the happiness of each, but the 
idea, inconsistent with this, which is given us by coa- 
siderations of sociality, sympathy, and duty. All 
this I have to a certain degree spoken of before. 
But he answers the same objection partly also by 
drawing attention to the distinction between the rule 
of action and the motive of action. And he vindicates 
to the utiUtarian moralists, as compared with others, 
the praise of having taken special care to maintain 
that the motive has nothing to do with the morality of 
the action, though much with the worth of the agent. 

I will ask the reader to bear this in mind for a («) in Ws 
short time while we turn to the other objection, that the objec- 
utilitarianism makes men cold and unsympathizing, ^^y'J^*^. 
taking account, as it does, only of the hard and dry ^^ °^e» 
consequences of action. Surely if all those considera- sympathk- 
tions of sociality and sympathy, which Mr Mill gives ^^' 
with such beauty in his third chapter, can be claimed 
by utilitarianism, a most triumphant answer may be 
given to this charge. But it is not so answered by 
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Mr Mill Eather, he finds in it a gross misappre- 
hension of the meaning of a standard of morality, 
and of the words right and wrong. The purpose 
of utilitarianism, he tells us, is to show us what ac- 
tions are right and wrong, independent of any con- 
sideration of the character or feelings from which 
they emanate: this is a process of simple reason, and 
the expressions hardness and dryness coastitute there- 
fore no charge in regard of it. These are my words: 
but I do not think I am misrepresenting what Mr 
Mill says at greater length, * There may be,' he says, 
' many other things to interest us in persons, besides 
the rightness and wrongness of their actions:' ^many 
desirable qualities and possessions besides virtue,' 
(which Mrtue' here must mean, I suppose, the 'right* 
ness of actions' mentioned above, so far as that may 
be called a quality and possession:) Hhe considera- 
tions whether the man who acts is amiable, brave, 
benevolent, or the contrary, are relevant, not to the 
estimation of actions, but of persons/ And he then 
goes on in the next paragraph to do in regard of this 
objection what I have mentioned his doing in regard 
of several others, namely, to admit the reasonable- 
ness of the charge to a certain extent, and in refer- 
ence to some utilitarians, 'who have cultivated their 
moral feelings, but not their sympathies, nor their 
artistic perceptions \' 
Saobase- I think it must be concluded from all this that 
^moraT utilitarianism, to say the least, does not succeed bet- 
frSS^e *^^ *^^^ ^^y ^f *^® partial systems of morality which 
thte6*miB- ^^^® gone before it in giving us what I may call a 
ohievoudy morality of human nature. For myself, I should 
the Boope waut uo more to condemn an ethical system in my 
pLbsophy; eyes, than the fact that it did nothing to prevent 
and is also ^^^ cultivation of the moral feelings apart from that 

' p. 29. 
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of the sympathies, nor can I understand the nature mconsirt- 
of the moral feelings which can be so cultivated. Mr Miirs 
They can hardly be the same feelings which Mr Mill* ^ 
has described as ' moralizing' a merely natural feeling, 
. (that, namely, of resentment) : for these are feelings 
of Hhe demands of social good:' and the manner in 
which these feelings arise by sympathy is pointed out 
by Mr Mill in the very admirable passage to which I 
have so often referred. They are moral feelings to 
which, not to say artistic perceptions, but even con- 
siderations of amiableness, bravery, benevolence, are 
not relevant : they take account, it would seem, of a 
few only of the Hhings which interest us in persons* 
or of *the desirable possessions and qualities' which 
there may be in them. I do not think that this is 
the sort of moral philosophy which we want. I do 
think that now that Christianity is come, we might 
have a moral philosophy going ethically as wide as it 
goes : a philosophy that, — 'whatsoever things are true, 
whatsoever things are honest or venerable, whatso- 
ever things are just, whatsoever things are pure, 
whatsoever things are lovely, whatsoever things are 
of good report, if there be any virtue and if there be 
any praise,' — should think and tell us about all these 
things. So again moral philosophy is wanted to cor- 
rect general feeling and literature, and for this pur- 
pose it must have its range as wide as they: 'Quio- 
quid agunt homines, votum, timer, ira, voluptas, 
gaudia, discursus,' should be, not the ' farrago ' of its 
books, but if possible their digested substance. 

Instead of this, Mr Mill seems to exhibit to us, as a phaoso- 
the utilitarianism which he defends, a system which ghowTsudi 
in its practical part, when it moves in the midst of ^™p®'- 
the breathing and living world of men, is one of bare ception of 

» p. 76. 
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human na- and naTTOw-miiided reason, while in its higher and 
qualifies theoretical part, where reason is specially wanted, it 
w*mlnt giv^s us only the vast assumption, that happiness 
of human in the vague idea of it, without consideration whose 
*PP^° • Qp what it is, is the only thing which man either 
does, or can, consider valuable. And how can men, 
who leave . out of their moral account so much that 
is of interest in man, who admit that their way of 
cultivating their moral feelings aflfbrds but a partial 
and narrow developement of their nature, be com- 
petent to know and to tell man what is his happi- 
ness, upon which knowledge (in their view) that of 
right and wrong entirely depends? That utilitarian- 
ism supposes human happiness, as it does, to be so 
readily known and so simply acted for, which is in 
the eyes of Bentham and others a main proof of its 
truth, is to me a sign of an imperfect conception of 
human nature which is entirely condemnatory of the 
philosophy. We are to trust the calculation of what 
constitutes our happiness, and consequently the de- 
termination of what is right and wrong for us, into 
the hands of men who avow themselves neglectful 
and incognizant of much which we cannot but con- 
sider the most important part of our nature. 
General It is uot howcvcr here my purpose to remark fur- 

c^^diffi?'*^ ther on the imperfect manner in which utilitarianism, 
cuityof of the kind which Mr Mill here refers to, must iudge 

explauung , ^ o ^o 

thereia. of our happiucss, but rather to observe that utili- 

right^^ac- tariauism does not seem better able than the philoso- 

go^^eei- pti^s before it to solve the diflSculty of the relation 

»"&• between right actions and good feeling or character. 

In a general way, philosophers have found it difficult 

to look at the two in conjunction. The history of 

moral philosophy shows an oscillation from the one 

side to the other, each successive change of view 

seeming to its initiators a great reform or regene* 
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ration. Ardent spirits, impatient at the resultless- 
ness of one or the other view, whichever it has 
been^ and probably little acquainted with past phi- 
losophic history, have thought that they were enter- 
ing on a new course when they rushed over to the 
other view. It is thus that in the Scotch philosophy, 
say of Dugald Stewart, moral philosophy is con- 
sidered a theory of human good feeling, and little or 
nothing is said of what we ought to do; while to tho 
more practical mind of Bentham moral philosophy 
offers itself simply as showing what we ought to do, 
and about good feeling or character we liave very 
little. 

Where ver* morality ought to take the form of it is only 
law, it is most important that the distinction, which raiity takts 
Mr Mill has observed upon, between the rightness ofj^^^^^jj"™**^ 
the action and the worthiness of the agent should be t^e two 
most carefully attended to. There are many circum- kept 
stances in regard of which there is one right thing to ^^^^' 
be done by the agent whoever he may be, and where 
his character in respect of these is of no account. 
But of the mass of human actions, it is but a small 
part that can be predetermined by reason in this 
manner. The term * action' denotes an abstraction 
which, in respect of a great deal of moral conduct, is 
hardly applicable. The mass of human life consists 
of action or behaviour not aimed at an end or fixed 
by a rule, but resulting from our general manner 
of thinking and acting. And thus Mr Mill's use of 
the phrase ^morality of an action' to express only 
the. legal definability of it as a thing to be done ; the 
contrast of the morality of the action, thus under- 
stood, with the worth of the agent, and the apparent 
consideration of the former only, or at least pre-emi- 
nently, as the thing worth consideration in moral 
philosophy; — all this seems to show that tendency to 

9—2 
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divorce things which it should be the business of 
moral philosophy to consider in conjunction, to which 
I have more than once alluded. I question whether, 
upon any principles belonging to itself, utilitarianism 
can bring the two things together. 
Both con- In fact it seems to me that the two considerar 
are neces- tious, that of uscful couduct and that of virtuous feel- 
mofaT ^^Sf ^^ ^^^^ ^^ brought together in the end by the 
gooJncBs. f^ji recognition in the heginning of the difference of 
idea which there is between them. The idea of vir- 
tue arises from there being in us a disposition and a 
temptation to something which nevertheless there is 
also an impulse in us to rise above, and it is this 
rising which constitutes virtue. (As- I understand 
what I have called philosophical utiUtarianism or uti- 
litarianism in its better form, a great point of it is 
the negation of this fact as being of any moral signifi- 
cance.) At the same time that there exist in us 
this temptation and this impulse, there exist in the 
world around us various purposes to which our ener- 
gies may be directed. Of these purposes, the wor- 
thiest in fact and in its nature is that of the general 
happiness: but the one most pressing upon us, most 
allying itself with what I have called the lower dispo- 
sition and temptation, is what, not very correctly 
but intelligibly, we may call our own happiness. It 
is essentially above this temptation to consider our- 
selves alone that the upward impulse, which is vir- 
tue, raises us : and at the same time reason and 
moral imagination or sympathy supply to the feeling 
thus elevated an object and a purpose, and confirm 
its elevation. Moral goodness, so far as these two 
considerations are concerned, flows from the meeting 
or confluence of them as constituents of it: it com- 
bines, that is, desirableness of end and worthiness of 
principle or motive. It is a condition of our world 
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that the two are able to run together : we can imagine 
a world in which virtue might of necessity be barren, 
in which, for example, the risks of nature might be 
so great that no course of action could be depended 
on for any result — even then virtue would preserve 
its value : and virtue gives the larger contribution to 
the stream of complete moral goodness, for if we 
imagine a state of happiness in which there was no 
place for virtue, nothing as it were for it to do, I am 
not sure that happiness would preserve its value. 

In actual practice too, in the conduct of life, the 
two considerations do not hinder, but aid, each other. 

Having spoken so far on the subject of virtue, I 
will proceed now to duty. 
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CHAPTER VIII. 

DUTY AND THE UTILITARIAN SANCTIONS. 

The idea of Not to dwell then longer on virtue, I come now to 

con^nua another kind of moral value attaching to actions, 

rianshi** namely, that which belongs to them as parts of duty^ 

general as actious which we ought to do. This idea of duty, 

with its associations of stringency and particularity to 

which I have already referred^, is less congenial to 

utilitarianism than the greater freedom of virtue. 

Utilitarians as such would, I should conceive, prefer 

the non-existence of the idea ; but it is so necessarily 

• present to the minds of all, that account has to be 

given of it, and Mr Mill has accordingly given such 

an account in his third and fifth chapters. 

General Whatever people may think about the utilitarian 

iTuty^ ac° formula or maxim to which I have so often alluded, 

right^ when ^^^^ is in ^ny case one formula or maxim of higher 

it is what and more immediate evidence, namely, that an action 

to do.** is right when it is what we ought to do, and wrong 

when it is the reverse. The maxim however thus 

stated will probably appear insignificant and a mere 

identical proposition: right, and ^what we ought to 

do,' mean the same thing. If however, like Mr Mill 

in stating the utilitarian formula, we neglect in the 

word right the signification of exact duty involved in 

it, and mean by it only in general, good, preferable, 

^ See above, p. 96. 
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choiceworthy, fit, proper, desirable; and if, while 
understanding the first member of the proposition 
thus generally, we understand the second particularly, 
and consider what is meant by saying ' we ought to 
do a thing' ; we have a maxim then which has mean- 
ing in the same manner that the utilitarian formula 
has, and which may take its place beside it for us to 
compare what degree of truth there may be in each. 

Mr Mill seems to hold that the word rigJvty in its Mr Mm di- 
strict sense, is applicable to all our action which isJail^ctTon 
good, proper, or morally to be preferred to other p^^^j*^^^ 
action: that all such action is in a manner dvty or*o?"eof 

'which the 

what we ought to do : (at least it is thus I understand idea of 
his speaking of a 'sanction' applicable to all the action puclwe m 
which we do upon any moral consideration^). At the ^j^tTthe 
same time he considers that there is a certain portion oti^er in 
of the action which in this sense is right, or what we sense, 
ought to do, to which the idea that 'we ought to do 
it' applies in a very special and peculiar manner, 
quite different from the manner in which it applies 
to the rest*. And with all this he considers, as an 
utilitarian, that the only real or fundamental moral 
difference of actions is their being, or not being, useful, 
or (as I have called it) felicific^. On this view, all 
these ideas of actions being right or what we ought 
to do, in any distinct meaning of the words, must be 
either illusions, or forms of language, or ideas only 
derivative from, or dependent upon, utility. Mr 
Mill as a philosophic utilitarian has a difficult task 
before him. The more thorough-going utilitarians, 
whom he defends without great apparent sympathy 
with them, proceeded more vigorously in the matter, 
and were rather disposed to think that such words as 



1 UtU. ch. 3. 2 Ih, ch. 5. 

' See above, p. 67. 
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'ought,' in a moral application, had better not have 
existed'. 

Mr Mill has one chapter on Duty or on the 

Sanction of Morality, and another on Justice. In 

the former of these he may, speaking generally, be 

considered to deal with the application of the idea of 

an action being right, or what we ought to do, to the 

whole of morality : in the latter, with its application 

to the more particularly binding portions of it. 

MrMiirB The former of these chapters Mr Mill entitles 

tera^a^c- ^On the ultimate sanction of the principle of utility,* 

**^°' and out of a variety of synonymous expressions which 

he collects at the beginning of the chapter he selects * 

that of * sanction' as the most fit and, I suppose, the 

most readily understood. With respect to this term, 

from which I cannot think moral philosophy has 

derived any advantage, I can only speak for one on 

the question of intelligibility ; but when applied so 

loosely as it is here and by utilitarian writers in 

general, I do not think it much helps understanding, 

and I still less think that it helps truth. 

illustrated Perhaps the reader may best understand the 

po**s^Tn- matter in this way : we can imagine one man asking 

queSio^n*^^ with regard to a proposed action of another. What 

•What is there that should make you do it ? The question, 

makes you ^ , ii»iji/i • -i 

do such as 1 mean it, would imply that the questioner wanted 
a^ s^tv to be informed as to a supposed state of facts which 
renders the action what should or ought to be done : 
it is the same as the question. What inducement is 
there for you to do it ? on the supposition of the in- 
ducement being somewhat of an imperative and sub- 
stantial, not merely imaginary, nature. The word 
'inducement* thus understood will, I think, more 

^ Compare the often quoted sentence from Bentham's Deontology: 
'If the use of the word (* ought') be allowable at all, it ought to be ban- 
ished from the vocabulary of morals.' — Ev, 
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readily convey to the reader what ought to be meant 
than the word 'sanction/ 

The person questioned might answer, Nothing Theanawer 
makes me do it: I do it because I choose. ^ In thus such as to 
answering, he dismisses or ignores the notion of^^^^^X 
distinct inducement altogether; or, if we suppose the^^^^f^^ 
question to refer to good action in general, he ignores in that case 
altogether the idea of duty or sanction. And this is ^ Fr*^ 
much the easiest and simplest position for utilitarians tary^Hn- 
to take up, with whom, as I have said, the idea of^.p}®*^* 
duty is at best a puzzle. Supposing anybody had is shown in 
suggested to Bentham to ask himself the question practical 
which Mr Mill^ supposes somebody asking himself, p^J^*^- 
Why am I bound to promote the general happiness? 
I should have thought the answer which both Ben- 
tham's feeling and philosophy would have suggested 
to him would have been*, "I do not know that I am 
bound to do it at all : at least I have not much thought 
whether I was : the very thought would rather imply 
that 1 should naturally wish something else : I do it 
because I choose it, because I can conceive nothing 
more worthy of myself and everybody to do: I can 
hardly imagine anybody, unless influenced by private 
and sinister interests, thinking otherwise : my view of 
my business as a moral philosopher is that I have to 
study human happiness, and tell those who think in 
these respects as I do how they may best promote 
it: with those who do not care to promote it, or 
require to be bound to it before they do so, I have 
really no common ground to argue on." 

We bave here utilitarianism built upon a founda- 
tion of virtue or generosity, the radical idea of which 

^ Util p. 39. 
2 Bentham's supposed answer agrees very well with his account of 
himself in one of his last memoranda : ^' I am a selfish man, as selfish as 
any man can be. But in me, somehow or other, selfishness has taken the 
shape of benevolence." Works, xi. 95. — ^Bd, 
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I have described as being Hhe doing of what is good 
and worthy because we choose to do it;' and the 
virtue of the basis is to me the strongest argument 
against the truth of the utilitarianism which makes 
the superstructure. If men were once persuaded 
that it was only happiness as happiness, which 
moralized actions directed towards it ; then, con- 
sidering always that the happiness which must first 
present itself to our mind is our own, I do not see 
whence the virtue would arise which could lead to 
such self-devotion to the general happiness as marked 
the life of Bentham. Utilitarianism owes all that is 
strong and good in it to a principle alien to itself. 
Or the an- Returning to our question, we will suppose that 
bleuXM *^^ person questioned has an inducement, and is able 
*^.v*^^t1J*^ to give a reason for his conduct. The answer may 

either Mr o^ ^ ^ J 

Mill's ex- be either, I cannot help doing it, because the good 
his irdemdi rcsult which I hopo for from the doing it, or the bad 
result which I anticipate from the not doing it, is 
so great: or the answer might run, I must do it, 
because it is my business, it is what falls or belongs 
to me to do, it is what I am called upon to do, it is 
what is incumbent upon me. 

The former of these two kinds of inducement, 
that of hope and fear, is what Mr Mill calls by the 
name of external sanction : inducement of the latter 
kind corresponds to what he calls internal sanction, 
but the account which he gives of it is not, it 
appears to me, the proper one. 

Indeed I think it must strike the reader of this 
chapter of Mr Mill's, that however beautiful in 
several points of view, it is altogether unsatisfactory 
as an account of Muty' or ^sanctions.' External 
sanctions are very slightly alluded to, and are dis- 
missed by Mr Mill almost with contempt : and of 
the internal sanction all he seems to tell us is, that 
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it is 'a subjective feeling in our own minds \' Its 
nature as a feeling lie afterwards describes very 
beautifully : but its nature as a sanction, why it 
should have this name given to it, he does not seem 
to tell us at all. I do not see what fresh knowledge 
the telling us that it is a feeling^ and that it is a 
subjective feeling, gives to us when we know it is in- 
ternal : nor do I see what a subjective feeling is here 
intended to be distinguished from. Nor do I see 
again how a feeling can be a sanction, except on a 
particular supposition which we shall notice presently. 
But I will first say a word on the term ^sanction/ 

The term ^sanction' has reference to a law. AThetenn 
law has two characters about it : one, that it is i^^gS^: 
founded on supposed reason, which those subjected j^^^®^^^^ 
to it, since they are intelligent beings, more or less as consent- 
enter into and are cognizant of, so that their acting compelling 
according to the law is in part a continuance of the fear of pu- 
same operation of reason which determined the '^^^°^®"*^- 
making of the law. Law in this view of it is analo- 
gous to usage and custom : it was described by the 
ancients as being dfLoXoyta, an agreement or common 
understanding. Setting aside certain exceptional 
cases> the manner of action of the law upon the 
minds of the intelligent mass of those subjected to it 
is by more or less of consent to it, that is, to the 
reason of it ; for they have the physical force on 
their side, and the law could not exist any further 
than as it was thus in practice consented to. But 
besides this (since, whatever might be the general 
consent, there will always be a great deal of indi- 
vidual tendency to disobedience) a law is provided 
with ' sanctions,' which fact gives to it the second 
character which I spoke of; that is, there is a 

^ Util, p. 41- 
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recognized authority in whose guardianship the law 
is, and punishments are denounced by this authority 
against those who disobey the law. In reality, there 
is no real significance in extending the term ^sanction' 
to include appeals to hope, namely, promises or 
bribes^: the word means really an appeal to fear 
alone, as by threats of punishment. And to be used 
with any propriety at all, it must always represent 
not a feeling, but a fact before the imagination as 
dreaded, though indeed that fact, so far as the word 
goes, might be a future feeling, as a matter of dread. 
In refer- Now, oveu with regard to our view of law, it is 

raiity it always a mistake and a misfortune when the force 
s^tetit^te of law is considered to reside only in its sanctions or 
rafoi^!^^^ denunciations of punishment. This however is not 
obedience my busiucss uow. But it is a greater mistake and 
felt duty, misfortune still when this view is transferred to the 
law of morality or of duty. And a part of the view 
of law as resting thus only upon sanctions is, that 
law must then be considered only as imposed by 
sovereign or superior power without regard of the 
sympathy or agreement of those subject to it. The 
supposition of law being under the guardianship, 
not of rightful authority, but of arbitrary power, is 
bound up with the supposition of its acting only 
by punishment. And when these suppositions are 
transferred to morals, we pass entirely away from 
the idea of felt duty to that of enforced obedience. 
The substitution of this idea of obedience for that of 
duty seems to make this part of morals so easy and 
simple, that it has abundantly been made : it has 
had charms for religious minds, on account of the 
infinite greatness and worthiness of Him to whom 
in the main duty is owed, God : it has had charms 

* Austin {Jurisprudence^ Vol. i. p. 8) finds fault with this extension 
of the term ' sanction/ as * pregnant with confusion and perplexity.' — Ed. 
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for another class of minds as getting rid of any 
feeling of distinction among actions other than what 
may arise from the fact that some are commanded, 
some not. 

The reader will understand now why I said some 
time since that the use of the term ^ sanction ' in ex- 
plaining the idea of duty helped neither understand- 
ing nor truth. Supposing any proper meaning of 
' sanction ' is kept to, the idea of duty is disfigured 
and disguised : suppose the meaning of ' sanction ' is 
loosely extended, the reader is merely puzzled. 

Mr Mill, though using the word ^sanction,' toMrMura 

® T . . internal 

which, as a professed utilitarian, we may suppose sanction is 
him in duty bound, does not at all keep to the idea. peJiyT 
He dismisses shortly, as we have seen, the external ^^^^^^ ** 
sanctions, to which the term properly applies. He 
certainly was not likely to be satisfied with, or take 
pleasure in, the idea that duty is simply that, which 
if we do not do, we shall be punished. He accord^ 
ingly comes to his internal sanction. But the word 
' sanction,' we have seen, means an appeal to fear : 
a ^ sanction ' is something intended to act upon the 
present feeling by imagination of something in the 
future ; which something in the future may indeed 
be a future feeling of pain counteracting the present 
feeling : but to give the name of ' sanction ' to a 
present feeling of dislike, or pain, or whatever it 
may be, is an entire misuse of language. Such a 
present feeling may be a very real thing, but it 
can tell us nothing about duty : it can do nothing 
to answer the question with which Mr Mill begins 
his chapter. Why am I bound to do such and such 
a thing ? And thus all the feeling of sociality, into 
which he so beautifully developes his internal sanc- 
tion, though most real, does nothing to explain what 
he is here explaining. 
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Two views In reality, the inducement, in the way of fact, 
anai^ous which leads us to do what we think to be our duty, 
*?*7°- is of the same double kind as that which I have 

kinds of ^ , • 

obedience described to be the inducement to the obedience to 
law in general : and so I have above supposed the 
answer to the question. Why must you do such a 
thing? what is there to make you do it? either 
to have regard to something which will happen to 
us according as we do, or do not, the thing ; or to 
have regard to the fact of the thing being in some 
way what we are called upon to do, what belongs 
to us. It is the latter of these which is the proper 
feeling of duty^ or of the thing being due from us : 
and it is analogous to that feeling of the reason 
of a law which makes us obey it as consenting parties 
io it, independent of any sanction. The former of 
the two kinds of answer implies a view of duty, if 
we are to call it so, analogous to such obedience as 
is rendered to laws in view of their sanctions or de- 
nunciations : it is not the rational recognition of 
duty or dueness, but the feeling, animal as well as 
rational, of constraint or compulsion, acting by means 
of threats and fear. It is a very real view of duty, 
and a very efficient one ; but subsidiary to the other, 
and of a far less worthy nature. 
lUustra- To take a particular case in illustration — the 

from^hr duty of truthfulucss — suppose the question asked 
tr^urtifiii- which Paley begins with* : Why am I obliged to 
ness. keep my word ? or, as I have expressed the question, 
this duty Why must I speak the truth ? what is there to make 
ing^to ^^^"^ me ? Paley answers the question at once from the con- 
^faJcord- sidcratiou of the external sanctions, and very broadly, 
ing to uti- as his wont is, considers the obligation to be constraint 
generally, ob cwtva, quito independent of any reference to the 



1 B. II. ch. I, 
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thing itself due ; — we must do it, because we shall be (3) *nie 
fearfully punished if we do not ; and if we do this ^^"° 
and other things, shall be largely rewarded. With 
respect to this consideration, valeat quantum — let it 
influence those whom it does or may influence. And 
the same with regard to a more worthy consideration, 
which would probably be given as the utilitarian 
answer to* the question, namely, the vast advantage 
to society of general truthfulness. This, in so far as 
it enters into the reason of the law or practice, is a 
partial recognition of duty. But I apprehend that 
the real answer, which is felt in the minds of those 
who feel simply and well, is: *I feel that I must 
speak the truth because I know that I am trusted : 
I feel that trust reposed in me calls for truthfulness 
from me, and calls with a voice which I cannot stifle 
or disobey : it is the person who trusts me to whom 
in the first instance I am under the obligation of 
truthfulness, an obligation under which he by his 
trust lays me, which so far makes me not free, and 
binds my action.' I say *in the first instance/ 
because though this is, I believe, the fundamental 
form of the duty of truthfulness, it is not the only 
form in which, if we are morally instructed, it should 
be felt by us, nor altogether the form in which it 
should be left : truth is a duty to society, and this 
consideration may, under exceptional circumstances, 
modify the other : but it is a duty to the other party 
first. It is a duty too which preeminently takes to 
itself the character, besides that of duty owed to any 
one, of individual virtue : thus considered, it is in- 
dependent of any feeling of the other party towards, 
us. And our consideration of the vast usefulness 
and absolute necessity of truthfulness to society is 
well calculated to enlarge and elevate our notion of 
the duty of it : in the true and higher notion of duty 
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therefore we are bound, as to speaking the truth, in 
the first instance to the listener who trusts us, in 
the second instance to society, of which we are a 
portion, and which calls for this on our part and in 
its measure trusts or reckons upon us also. The 
constraint which Paley speaks of is not the obligation 
itself, but only a subsidiary, or in a manner accidental, 
appendage to it : and even our recognition of truth- 
fulness as useful to society is not the essence of the 
obligation, though it falls in with it, and greatly aids 
it : the obligation or duty is as I have described. 
As we are In the samc manner as we are bound to truth- 
tmthfuu fulness, so we are bound to fairness in general ; and 
^b^nT ^^® *^^ important points as to this boundness of us 
to fairnesg to duty, or biudingness of duty upon us, are in the 
the feeling first placo that it is particular (of this we have 
makeTus spokeu already'): and in the second place, that the 
f^te^ ^^ feeling which we have on the subject is one which 
which con- is understood by us as pointing to a fact. The 

stitute the , , i i • « • • /» 

obligation, bouudncss or obligation is of course, as we are aware 
of it, a feeling : for in reality, some feeling of our- 
selves is all that under any circumstances we are 
aware of* ; the external world is, if we choose to 
consider it so, a mass of impressions on the eye, ear, 
&c., from which are evolved, in the mind, certain 
results. But the feeling of obligation, like the feel- 



1 See above, p. 96. 
* When Mr Mill speaks, p. 41, of the * internal sanction of duty* as a 
* subjective feeling of our minds/ the question arises, Does the siibjectwe 
feeling that we ought to do something suggest to us that there exists 
otjectivdy something which we ought to do ; in the same way as the 
feeling of resistance to the closing of our fingers suggests the idea of a 
hard body in our hand ? And if it does, is the suggestion legitimate ? 
Are we right in concluding that such a thing does exist? In other 
words, if we have a subjective feeling that in important points the great 
heads of our rational and proper action are settled for us, so that as 
regards these points we are under rule ; may we conclude from this that 
we are under rule, or is the feeling chimerical ? 



Digitized by 



Google 



DUTY AND THE UTILITARIAN SANCTIONS. 1 45 

ings which make us aware of the external world, is 
a feeling which we understand as representing facts 
independent of us. It is not the feeling which binds 
or obliges us, but it is the state of facts of which 
we are thus made aware through the feeling. 

The fact of which we are informed by our feeling The facta 
of duty is, in the first instance, that we are bound orwearetima 
under various obligations ; in the second, that we are "^^are 
responsible for the fulfilment of these obligations. J^*^*^^ 
So far as we fail in our duty, we mentally recognise to the other 
ourselves first as wrong-doers, or in the wrong ; that {2) thai we 
is, our aspect in regard of the party to whom our g^iJtfthJ 
duty is owed : next as punishable j that is, our as- ^^^^^ 
pect in regard to whatever superior authority may 
be the guardian of law and duty. The notion of 
duty carries with it that it is claimable by the party, 
and then enforqpabU by the superior authority back- 
ing him or coming into his place. 

This fact of duty, or of dueness of an action from Thw fact 
one man to another, arises in the main from the fact ans^^rom 
of the difference among men, and their complicated ^^,\^^" 
relations with each other, that same fact which we ^^^ ^^ 

• ... vanous re- 

had to bear in mind in considering the distribution lations in 

of action for their happiness. The fact of duty again, ^nd t^*"^ 

like that of virtue, is connected rather with the fact ®*^^ ^^^^^' 

of the activity of man than with his capacity of 

happiness : with his having powers to be used, rather 

than with his wanting happiness to be enjoyed. 

These powers are his rudimental property. In the 

view of virtue, as we saw, his powers are his own, to 

use as he will, nobly if he chooses. But in reality 

man is born into a complicated scene, and before he 

is conscious or a free agent, he is hampered round 

with all sorts of circumstances, which, in a different 

point of view, make a large portion of his powers not 

his own, but variously due. And being, as he ia 

10 
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aware he is, bom into society, and feeling as he per- 
haps does, how important his action is, how much of 
result to himself and others may flow from it ; it 
is not unlikely that he may feel bound in regard to 
all his action, unable to believe himself his own 
master, and doubting whether he really and properly 
is so. This is the general feeling of duty, 
Beftsonit- Hoason itself constitutes to a certain extent a 
restnctbn bouuduess of this kind : action according to reason 
M^'^°° stands in contrast to action which is capricious, 
thought. Reason, intellectual, is the restraint of wild freedom 
of thought by reality and fact : and (conformably to 
this) reason, moral, is the restraint of wild caprice 
of choice by morad fact, that is, by considerations of 
our actual relations with others, as these concern our 
action. 
Recogni- The simple particularity of our, duty, as regu- 

dutylL lating the distribution of our action among possible 
particular, objccts of it, is what is exprcssed by the term 
officia. officium : a table of our officia, such as we have in 
the Church Catechism in the answer to the ques- 
tion 'What is thy duty towards thy neighbour?' 
is in reality an exhaustive, though summary, scheme 
for the entire regulation of our moral action, as com- 
plete as would be furnished us by a knowledge of 
the particulars of the happiness of others, and by a 
table of the different kinds of conduct promotive 
of it. For we stand in some relation to everybody: 
in the relation of fellow-men to those to whom we 
stand in no other. And we may say in general 
that of all this duty there are different degrees of 
stringency, imperativeness, or enforceableness, form- 
ing roughly a scale. Roughly only, because there 
are different manners in which one and another duty 
is owed, rendering it difficult to bring them into 
measurement together. Gratitude for instance is a 

Digitized by VjOOQ IC 



DUTY AND THE UTILITARIAN SANCTIONS. I47 

duty of fairness or justice, and in this way far more 
imperative than any call upon us for the simple duty 
of kindness, however urgent: and yet in definiteness, 
and therefore in this respect in stringency, it is a 
duty far beneath the simplest duties of exact justice, 
as honesty. 

In general, the recognition of duty, as particular, 
(and by particularity I mean a continually expand- 
ing scale of it, terminating in wide generality) corre- 
sponds to that acknowledgment of the law in the 
reason of it, of which I have spoken : the recogni- 
tion of duty, as enforceable, corresponds to obedi- 
ence to law in view of its sanctions. When we do 
our duty, as duty, we act not freely indeed, as in the 
case of what I have called virtue, but we give the 
law to ourselves, or in scriptural language, we are a 
law to ourselves : when we do our duty as what we 
may be made to do, or punished if we do not do, 
we act quite as in bondage, though it may be a 
noble bondage. 

But I will close this chapter, in order to pro- 
ceed in the next to what is said by Mr Mill on this 
subject. 
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CHAPTER IX. 



DUTY AND THE UTILITARIAN JUSTICE. 

In his Mr Mill, as I have mentioned, gives two chapters, 
Justice, one on moral sanctions or obligation, the other on 
^rt^j justice. The two subjects are plainly kindred, and 
f^itaMn- ^^ order to judge of Mr Mill's idea of duty, they 
ism by in- must be put together. I have spoken a good deal 
the id^f about the former of them. In the second of the two 
S!ty! Mid chapters he tries to show that the strong and marked 
by recog- jj^g^ which pcoplc havo of justice as a virtue distinct 

nizing vast x * v 

distinc- from Mnduess, which is felt as a diflSculty in the way 
tween dif- of utilitarianism, is not really such a difficulty. In 
WnU^of doing this he seems to me really to give up utili- 
utiiity. tarianism, a main feature of which, and one which 
has perhaps giv^n more offence than any other, is 
the assigning universal utility as the reason for rela- 
tive duty ; saying, for instance, that we should love 
our parents and repay gre, itude to a benefactor, 
because it is for the general happiness that these 
things should be done. Mr Mill, on the contrary, 
makes 'the disappointment of expectation*' one of 
the greatest miseries which one person can inflict 
upon another, and therefore one of the worst things 
which a man can do (it being an undoubted fact that 

^ Util. p. Sg, 
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the person who has done a benefit does expect a 
return, that the trusting person expects truth, the 
mother expects affection, &c.). In doing this he in- 
troduces in reality the whole idea of fairness and of 
relative duty, and abandons the proper utilitarian 
supposition that human happiness is something defi- 
nite, the same in the main for all, which we must 
impartially strive to produce for all, independently, 
it is to be supposed, of what one and another expect 
of us. Again the saying^, that * certain utilities are 
vastly more absolute and imperative than others,' 
and are ^ guarded by a sentiment different in kind' 
from that which attaches to others, seems to me the 
giving up, for all practical purposes, utility in itself 
as the test of Tightness. If we have to recognise 
vast distinctions among the different sorts of utility, 
and to take into the consideration of utility other 
considerations of quite a different kind, as of different 
kinds of sentiment with which the utilities are ac- 
companied; I do not see why the philosophy should 
be called utilitarianism more than anything else. 

The peculiar sentiment attaching, in Mr Mill's hu view 
view, mainly to certain preeminent utilities and in unlike that 
a less degree to the whole of utility (which peculiar ^y^ m" 
sentiment constitutes the former of these into the ^¥ *^® ^ 

view m oh. 

obligations of justice, and the latter into the general vin. 
obligation of duty) is (it would appear) of a double 
nature; having reference, partly to another party 
whom the action conct ns, in which case the senti- 
ment is the feeling of the wrong which there is in 
disappointing expectation, and partly to a supposed 
superior power or authority, in which case the senti- 
ment is the feeling of duty as enforceable (the word 
is mine), a thing which we may be punished for neg- 
lecting or disobeying. This account of the matter^ 
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SO far as it is thus double, answers in a great mea- 
sure to what 1 have given as in my view the right 
account. The idea of Haking care not to disap- 
point expectations' is hardly diflFerent from the idea 
of taking care to satisfy claims/ which is in le- 
gal language, ^respecting rights/ 'suum cuique 
tribuere/ in Scripture language, ^rendering to all 
their dues/ All that seems in this respect re- 
quired to qualify the whole mass of jural ethics for 
being embraced under the vast wing of so-called 
utilitarianism, is that it should so far change its 
language as, instead of rights and dues, to speak 
of 'reasonable expectations/ Of course what is thus 
reasonable can only be determined on the principle 
of what is fair. And the sentiment of duty is in 
reality nothing more than the feeling of fairness, 
the true feeling of equity, as distinguished from the 
feeling, wrongly assumed by Mr Mill as human and 
general, of the eqvxxlity^ of one person and another. 
Equity deals in the main with differences among men, 
with various ' expectations' (in Mr Mill's language), 
between one and another, and is what really consti- 
tutes society : equality, when the members of it are 
brought into juxtaposition, only leads to gregarious- 
ness. But of this anon*. 
It is how- But though Mr Mill's account thus to a consi- 
ciLTre-*^^ derable degree falls in with what I have given, there 
source to ig yet much difference. The notion of the import- 
daidiffi- ance of particular expectations or, as I should call 
doL?n^*^ them, claims, comes in strainedly, because, to Mr 
belong to ']jj[\\Y^ widcr view, dissatisfied with the narrowness 

UI8 general ^ / 

system, of utilitarianism, it rrivM do so ; it comes m, according 
to the purpose of the chapter in which it is contain- 
ed, to meet a diflSculty, not as something naturally 
suggesting itself This method of expansion of phi- 

^ Util. p. 91. s See below, ch. xx. 
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losophy, the modifying and adding to it in order to 
meet diflSculties, is not, I think, a very hopeful prO' 
cess for the discovery of truth. It is the old plan, 
' to save appearances' by accumulating cycle on epi- 
cycle where the fault is in an originally wrong sup- 
position, and it wants that disposition to look the 
facts in the face, to look at the whole in conjunction, 
which is likely to be best for truth. 

It will be seen at once that Mr Mill's account Elsewhere 
of law and duty in p. 71 embraces one only of the p^n^*giSc- 
two features which I assigned as belonging to them, ^^^^ 
the latter and the less important. ^ Penal sanction,' ^^, and 
he says, * is the essence of law.' Of course I do not tain modi- 
suppose him to be single in saying this. He has^fdutyf 
abundant authority, such as it is. When he comes 
however to ' duty,' (though it is only for the purpose 
of explaining this that he discusses law at all), he 
modifies his language*: * It is part of the notion of 
duty in every one of its forms, that a person may 
rightfully be compelled to fulfil it.' (The italics are 
mine.) Of 'duty' then, as he properly says, the 
sanction is not the essence, but is only 'a part of 
the notion:' and the compulsion to do it must be 
' rightful,' that is, it must not be compulsion simply 
by arbitrary power, but by proper authority: in 
other words, the subjects and the power are bound 
up into one society, rightful action being required 
from the power as well as from the subjects; or in 
other words, again, duty being superior over both, 
duty being in fact, even as between the subject and 
the enforcing power, something between two parties, 
not simple obedience to the latter. The fact then 
of duty being a scheme of recognised relation or 
mutual dueness between parties, is what, if we 
look at the former portion of Mr Mill's sentence, 

Vp. 71. 
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we must consider to constitute ' the rest of the notion 
of it' besides the part here given; if we look at the 
latter portion, it is what is understood in order to 
give us the meaning of the word 'rightfully/ 
overlook- All this which is true about duty is true in the 
tiif t*kw*^ same manner about law in general. The penal sanc- 
^^"^^^ tion is really not the essence of it, it is only 'a part 
veil as of the notion of it :' and in order that the state should 
^'^^' be one of laWy not of simple violence, the compulsion 
which results from the sanction must be 'rightful,' 
that is, the compelling power, that which affixes and 
enforces the sanction, must be 'rightful,' that is, again, 
it is itself part of the society which the law constitutes ; 
bound by the law to its subjects as they to it : it is 
authority recognised by them as a part of the whole 
order of which their obedience is another part. And 
the most important part of the notion of law is, not 
its penal sanction, which concerns only such as may 
have inclination or temptation to disobey it, but the 
recognition by those subject to it, of a regulation 
of their actions towards each other in a manner 
which their individual reason and consent more or 
less falls in with, 
inconciu- Mr Mill, as I have said, follows abundant authority 
thTet^o- in his view of the matter, and in his etymological 
^^^^^g^' support of it. Etymological reasoning however in 
which he moral subjects is a most narrow and difficult path 
thSr between false etymology on the one side and false 
reasoning about possibly true etymology on the 
other. Mr Mill, as we should expect from a logician, 
is fully alive to the danger of mistake in reason- 
ing, but not fully alive to the danger of mistake 
in etymology. Justurn}^ he tells us, 'is a form of 
jiLSsum, that which has been ordered.' The reason 
why it is well to be mo^t cautious in moral reason- 

1 p. 69. 
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ing from etymology is that here at least we must 
'drink deep, or taste not:^ if we examine in that way 
any of our words, we must examine all of them. 
One would have thought here that Mr Mill's ap- 
parently casual use of the word ordered might have 
made him hesitate a little in his conclusion, that ' the 
generating idea of justice is the idea of legal con- 
straints' How is it that in requiring, as a part of 
law, that a thing should be done under some penalty, 
we use the word 'ordered'? Why do we call it 
'ordering,' not 'forcing/ except that the essential idea 
of law is not force, but order? Of course Mr Mill 
might have avoided any diflSculty which may arise 
to him from this word by saying for instance 'com- 
manded,' though even here (in fact almost whatever 
word he uses), if he follows out his etymology, he 
will be led in the same direction. But laying aside 
this, what is the meaning of saying that justum is a 
form oijussfiim^f Has Mr MiU any reason for going 
to juheo, rather than to jus, for the idea involved in 
justum? It does not seem to have occurred to him 
that we must have some clear principle, grammatical 
or philological, of the relative priority of words and 
forms, before we can reason from words to the deduc^ 
tion and derivation of the ideas which the words repre- 
sent. The dictionaries give us jubeo, command, and 
certainly it is no difficult matter to conclude from this, 
if we care to do so, that all words of cognate root must 
have for their fundamental idea commanding. But 
if we had opened the dictionary sAjus^ we should have 
found it defined as a system of laws, a set of regulations 
as to mutual rights, an order of private rights and 
property; and there is no more reason, that I see, 

1 p. 71. 

* Justus is of course derived immediately from jus, like onusttis, 
scelestttSf from onus, scdus. — ^Ei>, 

Digitized by VjOOQ IC 



154 I>^TY AND THE UTILITARIAN JUSTICE. 

why we should deduce this fromjubeo or jussum, than 
jussum from this*. I am aware that some of the 
Romans themselves did as Mr Mill has done here: 
in fact it is rather to the stage of etymology which 
such speculations represent that his reasoning here 
belongs*. 
The facte Any Speculation on etymological grounds with 
lawk bind- respcct to the order of ideas in reference to law and 
de?ed**M^ duty, though most interesting, is so exceedingly un- 
the embo- certain that it is safer to give little attention to it, 
reason ra- and rather to look at the fact : and in this view it is 
of fo^*"* to be said that the essence or main signification of 
'law' is regulation, order, distribution, arrangement, 
and that the enforcement of this order by denunciations 
of penalty or sanctions upon the individuals subject 
to the law is, though real, only a secondary or sub- 
sidiary portion of law. The law taking efiect among 
reasonable beings similar to those from whom it had 
its origin, the same reasons which determined its origin 
must be supposed to weigh with them in maintaining 
the observance of it : or if we like rather so to express 
it, law binds each successive generation not simply 

^ Jubeo is in fact derived by one of the most eminent of living 
etymologists from jus habeo, and jvs is supposed to be connected with 
the root^M, to bind, Gr. fcvywftt. See Corssen {Krit Beit, p. 421, 
Ausspr. II. 50,) who compares judex (from ju^ died) for the disappear- 
ance of the final «, and prcebeo, debeo {prce-hibeo, de-hibeo) for the con- 
traction of habeo. The original meaning of jubeo he takes to be */wr 
Recht hcdten,' and explains from this the usual construction of jubeo 
. with a following accusative and infinitive. Mr Roby, to whom I am 
indebted for these references, gives me the following as his own view : 
' I have come to the conclusion that the original root yrssjov. The v was 
hardened into b in the verb as in bubile for bovUe: and the perfect 
jussi is a mistaken spelling for the older jousi. The Romans fancied 
the b of jubeo to be assimilated, whereas really the v was vocalised ; 
caveo^ causa, euro form no bad parallel to joveo (Jubeo), jus, juro^ — Ed. 
^ The doctrine i/6/x<p ov (fiva-ei to bUaiov is common enough in both 
Greek and Roman writers, but I have not found any ancient authority 
for the etymology oi Justus which Mr Mill has given after Austin and 
Home Tooke.— Ed. 



Digitized by 



Google 



DUTY AND THE UTILITARIAN JUSTICE, 1 55 

in virtue of the tradition of its original enactment, 
but the continued consent to it is a continued re-en- 
actment. It is evident, both, that that is not law, 
but simple violence, which is made with no view, even 
mistaken, to the good of the society of which it is 
the law, and also that the real binding force of the 
law upon the mass of the society subject to it is 
not anything in the sanctions of the law, but is the 
consent given to it and the sympathy felt with it, 
unthinking indeed often and merely habitual, but 
still real. Law is the public reason of a society, par- 
ticipated in more or less by the mass of individuals, 
enforceable upon all who will not participate in it. 

Duty, as I have said before, is moral or right ac- Duty, as 
tion considered as obedience to a supposed law — obe- ^^filw* 
dience (as is the true character of obedience to law) '^^^^ 
in the first instance intelligent and consenting, incharacter- 
the second responsible. The former manner of obe- "**^ 
dience has no direct reference to the authority which 
is the guardian of the law : the mind of the framer 
of the law is sympathized with, but the care of the 
authority for its maintenance and enforcement is no 
matter of direct contemplation : the law is obeyed 
in its particulars in virtue of the same reason which 
directed the framing of it in its particulars: it is the 
name of a recognised system of rights and duties, the 
reason and force of which is in themselves. In the 
latter manner of obedience, it is not the reason of 
the law, but the fact that it is the law, that is looked 
to. And all this, which is the case with law, ap- 
plies to duty, as obedience to the general moral 
law. The two manners of obedience are conjoined 
in human action : according to constitution and cha- 
racter, there is more of one or of the other. The 
essential principle of the former manner is some- 
thing of submission, self-resignation, willingness to 
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accept direction : the essential principle of the lat- 
ter is something of anxiety and fear. The submis- 
sion and self-resignation of the former becomes in 
many cases noble self-devotion, whether to a cause 
or to individuals: duty is by no means necessarily 
regard to abstract law or right, it is regard to indi- 
viduals or to societies to whom our duty is due, 
or whom we consider worthy of our service or our 
devotedness. And in respect of the latter manner 
of obedience, the feeling of responsibility may as 
naturally be elevating to the mind as lowering : it 
may give importance to our action without generat- 
ing servile fear in regard of it. Both kinds of obe- 
dience are thus in their way good and even noble: 
the former the nobler and better. 
Mr MiU'B What we commonly understand by justice is that 
^ wSto-^ part of duty in which the manner of the action is 
"^^thof ^^s* clear and the parties most definite, and in 
the idea of which most commouly actual human law has inter- 
ofiawB. vened to fix what should be done. Mr Mill has 
most ably classified the various kinds of justice. 
He has also given an account of the relation be- 
tween human law and our notion of a general 
moral law. He considers law, as we have seen, to 
be that which is ordered or commanded under 
penalties; injustice he considers, in the first idea 
of it, to be disobedience to such law; afterwards 
men, from experience in making and changing laws, 
came to understand that existing laws might be bad 
laws, and so acquired the notion of 4aws which 
ou^ht to exist V whether or not they existed actually; 
and injustice came to mean disobedience to these. 
In this way men rose to the notion of a law of laws, 
or a superior and ideal law, diflerent from any actual 
sybtems. The notion of a system of 'laws which 
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ought to exist' is a very good expression for what in 
fact is the Boman Stoic or philosophico-juristic 
notion o{ jtis, that ideal law described so loftily by 
Cicero and after him by Hooker, in language which 
by Mr Austin^ (and I should fear too many of 
Mr Mill's utilitarian friends would have been in- 
clined to join with him) is called 'fustian.' Mr 
Mill describes the way in which he supposes men to 
have arrived at this notion. Whether this was the 
way in which they actually did so is a matter of 
history^ and does not seem to me of philosophical 
importance. It requires development of human in- 
telligence before the ideas, which either natively 
belong to it, or are immediately suggested to it, can 
take so much form and substance as to be recognisa* 
ble and describable : and whether this is the parti- 
cular manner in which the notion of jtis or a law of 
laws took such form, I think is not of importance. 

But *laws which ought to exist' is language His de- 
I think not very utilitarian, nor in conformity with ^"uwb 
the view of law in general which Mr Mill gives ^^*^^^ ^^ 
here, and which utilitarians have in general very f^tist' is 
much taken to. The supposition of a set of ' laws tent with 
which ought to be made' havi«g such a definite ?m^^*"*^' 
existence in men's minds that the highly practical 
idea of injustice is determined and made clear by its 
apparent opposition to them, seems to me most alien 
to mere or genuine utilitarianism, and is in fact a 
recognition of what I have called the idea of duty. 
Surely if this is so, in order to the making better 
laws, we have got not only to systematize human 
happiness afresh in utilitarian fashion, but it must be 
worth our while to turn our attention to this law 
of laws, to inquire what people have actually thought 
of this, and ^o see whether there are not other ways 

^ Jurisprudence^ i. 164. 
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of learning what it is, besides observing the ten- 
dency of actions to happiness, 
aod also Again : if, as is Mr Mill's view, we have no notion 

^TO^vi- ^^ *^® fi^^ instance of justice (which is surely the 
oui deduc- same idea as the idea of that which we ought to do) 

tion of law , o / 

from com- beyond that of conformity to law or command, how 
™*° can we ever from this make the step to the notion, 
that one law ought to be rather than another? If 
the notion of 'command* goes before 'that which 
ought to be,* where is the command in virtue of 
which the laws which ought to be, ought to be? 
Mr Mill tries to rise above his Hobbesianism, and 
no wonder he should : but I do not think that, logi- 
cally he can. 
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CHAPTER X. 

THE MOBAL SENTIMENT IN ITS RELATION TO HAPPINESS, 
VIRTUE AND DUTY. 

But without dwelling longer upon duty, I will pro- 
ceed to speak of the relations of the three, happi- 
ness, virtue, and duty, to each other and to the moral 
sentiment. 

The desire of happiness, if this is the language in man m 
which we like to use, is the simply natural principle, ihere^^ 
which has nothing moral in it. It belongs to man ^^^ ^^v^J 
in conjunction with all sentient beings: and it is the tendendoa, 

\ . . , J. • p (i) to the 

same in man as m animals, except m so tar as^tmca- 
by force of his reason it may be more systematic and ll)^^^. 
methodical in the case of man. With them always, ▼»*y- 
with him in the first instance, it is only obedience to 
present desire. And corresponding to this desire of 
happiness, there is in man (as in the animals) a 
merely natural tendency to activity or the use of his 
powers, which acts either for the gratification of 
desire or for resistance to hurt and opposition. 

It is when upon the natural question, How shall J2[®.^^^f 
I be happy or gain what I desire ? there supervene the bappiness, 
moral questions. What ought I to do? how may I duty, are 
live most worthily? how may I most promote thef^m^^ew 
happiness of others? that the moral being of the man J^^demiea. 
awakens. The two former questions are results or Each of 
developments of the activity of his nature, the latter is needed 
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to give of its desire of happiness. But they are not only 
▼ijne to results, they are ennoblements of this. In the moral 
^^^^ nature of man these ideas or questions go toge- 
ther: and the ennoblement, or in other words the 
moralization^; of the merely natural ideas and ques- 
tions into these latter more elevated ones, arises much 
from the influence of one of these ideas upon ano- 
ther. Thus the merely natural question, What shall 
I do with myself? is raised into the moral ques- 
tions, What ought I to do? what may I do most 
worthily? by the sight of others around us, by the 
feeling ourselves in society with them, by the en- 
tering into their wants through sympathy. In the 
same manner, the merely natural question. How 
may I promote my own happiness ? is raised into the 
moral question. How may I be useful, or promote 
the general happiness ? by the feeling that we have 
powers in us which need not be spent upon ourselves 
alone, and which are most worthily spent when not 
spent so; and that these powers are in many respects 
not our own, are not given us only for ourselves. 
The ideas of virtue and duty ennoble that of the 
desire for happiness, as the idea of usefulness ennobles 
that of mere activity. 
Each ia Utilitarianism consists practically in making the 

J^^"" most of the principle that action, for example, which 
thrhUo- ^® simply courageous and so far akin to virtue, 
Bophieg is yet not good unless some happiness of somebody 
feasto^^ is subserved by it; as there is no moral value in 
cMvdy ^ man's leaping into the sea to no purpose : and also 
oa one. 4}^^^ actiou, for example, which is simply ^air, and so 
far akin to justice or duty, is yet not good unless 
happiness is on the whole increased and not dimi- 
nished by it ; as there is no moral value, but the 
contrary, in the return of evil for evil, by which 

^ See above, p. 60. 
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happiness is diminished, though it may be fair. In 
this the utilitarians are perfectly right: but they 
just satisfy themselves with one side of morality, 
leaving another clear to their adversaries, who with 
exactly the same reason may, and do, maintain 
against them, that an action which increases happi- 
ness is yet not good unless it has in it virtue, or 
duty, or both; that is, unless it has in it the due pre- 
ference of others to ourselves, and amongst others, 
the due preference of those who have claim on us, 
(it may quite come up to the utilitarian requisite of 
being promotive of happiness, and yet have neither 
of these characters) ; and also that an action is not 
right, good, and worthy, as it should be, unless, 
besides its being actually promotive even of the pro- 
per happiness, the intention with which it is done 
includes more or less such promotion. 

Utilitarians again have some reason in saying 
that their principle is tacitly assumed by their adver- 
saries; that in reasoning, for instance, as to fairness 
and duty, the principle that happiness, whether 
general or particular, is the one good thing, the one 
thing which action is meant for and aimed at, is 
constantly in the minds of the arguers, and yet 
constantly kept out of sight. This is true in a 
measure ; true exactly as it is true (in* the way 
which we have seen) that utilitarians, when they 
say that the goodness of action consists in its ten- 
dency to happiness, mean, without saying it till they 
are obliged to do so, happiness rightly distributed, 
or in other words, the happiness which the agent 
ought to act for ; and assume thus the principle of 
their adversaries, some in a greater and some in a 
less degree, just as their adversaries assume theirs. 
The reader will remember how in Mr Mill's papers, 
after right action has been defined as action conducive 

11 
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to happiness, it comes out by degrees, when it cannot 
be helped, that the happiness meant must have been 
that which the supposed proof will not apply to, — 
happiness morally determined, or into which there 
enter, for the determination of it, considerations ex- 
traneous to happiness, namely, virtue and duty\ The 
worst is that the principle thus taught disguisedly 
on either side is likely to be taught wrongly. It is 
dragged in unwillingly in such a manner as least to 
come in the way of another principle supposed more 
important. This is one of the misfortunes which 
my essay is designed to meet. 
Such an Of these ideas then, virtue, duty, usefulness or 

8;^te!S^* conduciveness to happiness, I do not see the least 
J^^^* how one can be resolved into another. They are 
'^ite- various qualities of those actions which, speaking 
practice, looscly, wc Call good, right, morally valuable: we 
th^Three have no reason, that I can see, to say that their 
c^Si^L goodness and rightness consists in one of these more 
to the line than in another: if we wish to test their goodness 

of action *• 1 . T n 1 T • 

they point or rightuess, we cannot take one of these qualities 
theory itTs to the cxclusion of the others, but must lake them, 
pilfic^tion. according to circumstances, in conjunction. We may 
know to a certain degree that they must point to 
one line of action in general, because human nature 
is one, and is reasonable, and reason is a common 
understanding among the individuals of the human 
race. The belief which we all must more or less 
entertain, that they are really and entirely, upon the 
whole, consistent, that they coincide as to the line of 
action which they point out, is in fact the behef that 
the moral universe is one, and good, and the work of 
reason and design; a belief which, when we dwell upon 
it, carries us, not very distinctly, but very deeply and 

* See above, p. 86. 
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powerfully, towards ideas of religion. And in the mean 
time the various play or conflict of these ideas with 
each other, as exhibited within us and before us in the 
moral world and in human action, is what makes them 
of such unceasing interest to us : it serves no practical 
purpose, while it destroys a vast am6unt of moral and 
intellectual interest, to try to introduce false and 
narrow-minded simplifications. The attempt to grasp 
human action in one summary view is like trying to 
grasp water or to grasp Proteus — we only change the 
place and form of the difficulty. If we think it worth 
while to say, goodness of action consists in its con- 
duciveness to happiness, we really do but change the 
difficulty to another as great, the investigation of the 
nature of that true happiness to which goodness of 
action must be conducive, instead of investigating 
goodness of action itself. The utilitarian notion that 
this happiness is simply pleasure, systematized as 
Bentham or others might systematize it, is what I 
have called an utterly false simplification. 

The moral question presents itself variously to Asa mat- 
men in one or other of these forms, and I do not the moral 
see on what principle we can say that it does so better ^^^^ 
in one than in another. Our tendency may be to feel itsdf vari- 

, oualy to 

our action more or less free, more or less directed to men in one 
a definite end. Where there is much initiative, much th^e three 
of energy and impulsiveness, the question is likely ^©^0^0 
to suggest itself rather as that of virtue, How may theirdiffer- 

T T i ji M n -rm .1 • •'^ ent charac- 

i live most worthily ? Where there is more of tera. 
thoughtfulness and anxiety, fear of wrong as much 
as, or more than, impulse to right, there rises the 
question of duty^ What ought I to do ? And where 
there is more of a practical tendency, where there is 
a strong perception -of sympathy with the want and 
suffering which there is about us, the question will 
rather be. How may I be most useful? what purpose, 

11—2 
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of the many that are needed, shall I direct my action 
towards, and how may I best effect it ? 

It is no part of the business of moral philosophy 
to keep the thoughts as to the answer of these ques- 
tions altogether in the same channel in which the 
questions arose. To determine what we ought to 
do we must consider all of them, and any exclusive 
consideration of one alone would be exceedingly false 
and misleading. 
Each of The moral sentiment or emotion, so to call it in 

ideal^iT^ general language, appears in different forms according 
attended to the foHu taken by the moral question, or in other 

DV a nioral 

sentiment, words, accordiug to the idea of moral action which 
timentis^ Daost prcseuts itsclf to the mind. It is the emotion 
Ste*and^ connected with the idea of duty which we are most 
imperative frequently in the habit of calling by the name ^ moral 

in the case i •/ o ./ 

of duty, sentiment,' 'moral faculty,' or 'conscience.' Our sight 
of injury done by one to another excites in us not 
only disapprobation of the doer, but also moral in- 
dignation, with desire to set the wrong right. The 
complicated feeling which we call conscience has for 
its most important element the reflection of this feel- 
ing in upon ourselves, and the judging ourselves in 
accordance with it. But, as an emotion, conscience 
is kindred to the emotions which accompany the idea 
of virtue, generosity, or magnanimity on the one 
side, and to those which accompany the idea of bene- 
volence or philanthropy on the other. The pain which 
accompanies the consciousness on our part of past 
unworthy action or past unkindness is the same in 
kind (though in some respects less definite), as that 
which accompanies the consciousness of past failure 
in duty, the idea of which pain it is that leads to the 
moral idea of conscience. The difference in definite- 
ness of this latter pain or feeling as compared with 
the others arises from the fact that what it sug- 
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gests to US is breach of law: it sets us before 
ourselves as guilty or offenders. While the voice 
equally of all the three forms of emotion is, I wish 
I had not done the thing, the voice of this in especial 
is besides, I ought not to have done it : and conse- 
quently, since conscience thus puts us in the position 
of offenders against the law, here there does come in 
that idea, which as I have said\ is not the essence of 
law, but is a part of the notion of it, the idea, namely, 
of sanction and punishment. The vague fear of pun- 
ishment which is involved in the notion of conscience 
arises just from the fact that sanction or the denun- 
ciation of penalty is understood (not as making the 
essence of the law, but yet) as being a probable, almost 
necessary, accompaniment of the law : hence though 
there be no knowledge of any sanction or penalty, 
yet when it is felt that the law in its reality has been 
disobeyed, it is felt also that a penalty has been in- 
curred, and enforcement of the penalty is dreaded. 
Thus arises that sort of solemnity or majesty (the 
* mystical character' in Mr Mill's language)* which 
attaches to the idea of duty. It appears as a kind of 
moral necessity, with the same sort of awe belonging 
to it : Wordsworth's Ode to Duty is in the same tone 
as Horace's to Necessity. It is in this way that the 
moral action of conscience is one of the most powerful 
suggesters possible of religion, and of a divine govern- 
ment of the world. 

The feeling of duty is constantly allied, in a manner Remark- 
strangely antagonistic and paradoxical but most inti- ^^g^oUhe 
mate, with the feelings of virtue and generosity. The orv^ue** 
feeling of duty itself is, as I have said, one of restraint f^^ duty 
and submission; there is no reason for it except on cases, 
the supposition of a possible tendency to transgress; 
prevention is a more intimate formal element of it 

^ See above, p. 152. 2 i/m^ p. 41. 
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than stimulus; wrong is^ the positive side in respect 
of it, right the secondary and negative. Just as pain 
is the more positive element of sensation, and a large 
part of pleasure consists in freedom from it; so wrong 
is the more immediate manner in which the action of 
man is likely to affect man, and a large part of duty 
is neminem ksdere, to do no one any injury. Duty 
therefore in the idea of it is not expansive; it is rather 
strict and hard: yet in the worthier temperaments 
of mind the feeling of duty has a constant tendency 
to blend itself with that feeling of enterprizing free- 
dom, almost self-willedness, which I have described 
as belonging to virtue K From this blending it catches 
a life and a flame which carries it far beyond rule 
and may even give to it an enthusiastic character; as 
we see in the old chivalric idea of devoir, the very' 
essence of which was the most complete spontaneous- 
ness and putting forth of individual force and will, 
joined at the same time with the feeling of the abso- 
Jute impossibility of acting in any other way. The 
idea is of that which is expected of us, that which we 
are trusted to do (the trust reposing simply on an 
assumed estimate of our character), and, on the other 
side, of the wish to justify such expectation and trust. 
^England expects every man to do his duty* is what 
we may call a noble truism. The idea of duty in 
those to whom this was addressed was — what England 
expected of them, and that was complete self-devotion 
of each in his particular assigned place and office. Our 
endeavour^ is our utmost effort. 
Not con- The fear, vague or distinct, of punishment 

oniy^^ut enters as I have said into the idea of conscience of 

' See above, p. iii. 

' That such was the original force of the word ' endeavour ' (devoir) 
appears by the quotation from Cotgrave given in Richardson's Dictionary, 
^ endeavour = Fr, s*efforcer, to strive with might and main, to use his 
utmost strength, apply all his vigour, use his whole power.' Ed. 
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wrong: but the moral feeling is worthier and nobler shame, sor- 
the less there is of this fear, and the more the paininflict. 
wrong is felt in its own self and in its nature. In ^'^^^^; 
this latter case, the distinction between the pain of^* ^"^« 

• . . . t<^ guide 

conscience and those pains akin to conscience, which our moral 
attend the consciousness of conduct base or unkind, fau wit^ 
is very irregular and doubtful. The sentiment of J^^^p'"^^ 
shame is different from that of guilt, but still is con- ^^^p^^" 
stantly found in connexion with it: in a similar 
manner the sentiment of sorrow for pain caused or 
not relieved is different from that of guilt, but again 
is constantly joined with it. And the business of 
moral philosophy is not with the purely moral senti- 
ment or conscience alone, but with the whole mass 
of feeling of this kind. The feeling, for instance, 
which we commonly call honour^ is one of the most 
powerful influencers of human nature ; it is what the 
morality of many of the best specimens of our nature 
will always depend on, and for many purposes it 
gives as good a foundation for morality as anything 
which we could call more definitely 'conscience' will 
furnish to us. And so with sympathy and kindness. Reaaon 
All these feelings, beginning more or less as feelings struct ^^ 
of pain, pass into feelings of sensibility or discrimina- ^^ not*^ 
tion : and thus they come to give us knowledge very attempt to 

BUDersede 

much in the way in which our real senses do, them, 
discriminating with an instantaneousness and a 
nicety ^ which definite reason will try in vain to 
equal. It is true that these sensibilities are very far 
from being infallible guides : their suggestions, though 
pretty sure to be in the main right, are very likely 
to be in many details wrong ; reason must halt after 

^ I have ventured to substitute the italicized words for the words 
used in the MS., certainty and accuracy, as the latter taken in their 
common sense would hardly seem consistent with the sentence which 
follows, where the moral sensibilities are spoken of as being * far from 
infalhble guides.' Ed. 
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them in the best way it can to correct and examine 
them. Still the mass of moral action is not done 
directly as a result of reason, but through the inter- 
vention of these, reason acting to inform and regulate 
them. 

In order that these sensibilities may act as they 
should, there must be right ideas in the intellect of 
what is noble or excellent, of the details of moral 
duty, and also of the real conditions of man's happi- 
ness. We have here given to us, in the great heads, 
the work of moral philosophy. Utilitarians would 
tell us it is the last only we want to know, and that 
that will give the rest. But in reality we cannot 
know any one of them properly without taking into 
account the others. 
Mr Mill's The very interesting description of conscience 
c^sc^nce which Mr Mill gives in p. 41, where he calls it 'a 
vJt°*°^*^' P^^^ attendant on violation of duty' and describes its 
binding force as consisting in *the existence of a 
mass of feeling opposing itself to the action,' seems 
to me, if anything is, intuitivist. Action is certainly 
not due in that case to the consideration of general 
happiness alone. It may be said however (and in 
some passages Mr Mill seems to take this view), 
that conscience is the result of education, which, 
by association and other means, works and trans- 
forms the external sanctions into an inward habit, 
and that the internal sanction is thus purely second- 
ary and artificial. Let us consider how this is. 
Examina- The Saying that the feeling of guiltiness, or 
^upposi^*^^ vague dread of punishment for moral offence, is 

tionthat 2i, result of the moral discipline to which all are 

COTI8CI611C6 

iB a result moro or less subjected in education, does not seem to 

tion r^' me of importance, for this reason : because whatever 

is a regular, and (in a manner) uniform, result of that 

education which is necessary to make man man, to 
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civilize him and to bring out what of mind and 
feeling there is in him, is, according to the view 
which I take of his nature, a part of his nature. Of 
course besides this there may be certain specialties, 
certain feelings for instance superinduced upon him 
by education, which are no part of his nature, and 
which may be wrong : it is not always easy to 
distinguish between these two products of education ; 
but still I suppose it may be done. The saying that 
conscience or the moral sentiment in man is a result 
of education, seems to me like saying that flying in 
birds is a result of education, because it does not 
appear to be done all at once, but there is a process 
of learning on the part of the young, and as it would 
appear, of instruction and aid on the part of the 
older ones. We may divide oducability, if anyone 
cares to do so, into natural and unnatural ; under- 
standing the latter in reference to special kinds of 
training, such as are often practised by man on 
certain animals, as the teaching of birds to speak, of 
bears to dance, of dogs to perform various tricks, &c. 
which are plainly not developments of their proper 
nature : if then we understand the moral educability 
of man to be not of this latter, but of the former 
nature, (and I should think none could have any 
doubt on this point) it is the same to me whether 
we say that man has a moral nature or a morally 
educable one. 

In the same way that some have considered that or that it 
all moral sentiments are simply the results of educa- of the *^- 
tion, so it has been often considered that conscience, ^^^^^ 
honour, shame, and various similar feelings, are inThwis 
reality only fear of others and of their opinion, and so far as aii 
are not feelings really genuine, and arising in our- ^ ^®*'^'°^ 
selves. The truth about this is that all our feelings, a^rsodai 
and our reason and thought also in an eminent i^s* as we 
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think of degree^ are social; that is, there enters into them 
abeUeT ^ the imagination, more with one, less with another, 
lo^^ of the sympathy of others with them. Man is social 
•!*• in mind, as well as in condition : sociality is involved 

in the very idea of intelligence, so far as we can form 
that idea : the supposition of the individual mind 
developing itself by its own observation and thought 
alone, which metaphysicians constantly make, is sup- 
position only. Even knowledge itself is sympathy 
with the thought of others ; it being essential to our 
notion of truth that, in the action of our reason in 
respect of it, we are thinking what others think and 
must think along with us. There is just as much 
reason then, and no more, to say that the intellectual 
supposition of anything being true is, not a conviction 
of our own minds, but simply a falling in with the 
common opinion, a coming to think as others do; as to 
say that, since in making the supposition of anything 
as worthy or right and what ought to be done we 
have undoubtedly a thought or imagination of the 
judgment of others, therefore this moral supposition 
is the giving up what is really our individual senti- 
ment to fear of the judgment of others. Conscience 
or shame is not a simple imagination of the judgment 
of others condemning us, but it is a self-condemnation, 
involving with it, as I have said all our thoughts 
about anything ds true do, an imagination of the 
judgment of others (if they knew what we know) 
condemning us also. Our judgments are formed 
indeed very much according to our education and the 
society in which we live: but the judgments thus 
formed are our own ; the moral influence which 
governs our action is from within, imaginatively as- 
Bodating itself with the judgment of others about us; 
it does not simply consist in being influenced by 
others, by opinion or by reputation. 
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CHAPTER XL 

THE IDEAL ELEMENT IN MORALITY IN ITS RELATION TO 
THE POSITIVE AND OBSERVATIONAL. 

It is the characteristic of human morality thatPoeitire 
in the nature of it there are two elements mixed : ei"mente 
the positive or given, and the ideal: the simply JIJ^^^*" 
natural founded on impulse alone, and the rationally 
natural founded on principle and imagination. We 
speak of what we should do in contradistinction to 
various things which otherwise we must be sup- 
posed inclined to do. Thus at the basis of all our 
moral action, whether in respect to the action of 
individuals, or in respect to that legislation and 
establishing of customs which we might call the 
collective action of mankind, must lie the feeling 
that there is something to be striven after and 
something to be striven against; in other words, 
that the right action of man is a kind of action 
which will be the result of principle and eflfort, not 
that which first and directly presents itself and is 
most immediately what we may call natural. 

In using here the word 'ideal' I have no wish The suppo- 
to prejudge what may be found to be the kind of^^-^^ 
conduct to which the expressions belonging to thisJ^°^*J. 
ideal, such as lightness, valuableness, fitness, good- loaophy. 
ness, &c. actually apply. But an ideal in some 
form there must be, if we are to have moral 
philosophy at all. Men act in all sorts of ways 
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as a matter of fact, each acting from an individual 
will of his own. Moral philosophy goes on the sup- 
position that there is for them a way of acting (one 
way, we will suppose) which is better than others; 
and this not prudentially better only, as we might 
suppose in regard of any set of animals, and as in 
fact the individuals of each set of animals to a cer- 
tain limited extent suppose for themselves. Man 
in virtue of his free-will, reason, and imagination, 
forms an ideal of his action : what moral philosophy 
seeks to find and to recommend, as the guide of 
individual action, is the best ideal for the action of 
the human race. 
Thecs- Whatever particular form the moral ideal may 

thrmorai take, the essence of it must still be the same, namely, 
rlco^ition ^^® feeling that right action for man is not simple, 
ofthedou- but that for individual improvement and elevation 

Die nature "*• 

of maD and there must be self-conquest, and for general im- 
ces8ity°oV provement and progress self-devotion of individuals ; 
S^^r^ in other words, that there is a natural or physical 
course of action which moral action is to rise above ; 
that thus no moral theory which treats of human 
nature as simple, which does not notice this conflict 
of two elements in it, can be complete. 
Where this It may be that moral science has no power to 
ness itnot couvcy to tliosc who rcfusc to admit it this notion 
^"id^^'of the doubleness or multipUcity of man's nature, 
°^y*^ the notion, that is, of there being present to him 
phyBicai the idea of something which he would be and do, 
mentTn- bcsides the consciousness of what he actually is. 
moraifm- ^^ ^^^ abseucc of this notion, a sort of ideal may 
provement be formcd of a better physical condition : advance 
"a^/* towards this may be looked upon as improvement : 
increase of dispositions which are likely to produce 
such improvement may be looked upon as improve- 
ment also, in virtue of their tendency to lead to 
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the other. It seems to me that this notion, which 
is to a certain extent that of utilitarianism, refutes 
itself in the supposition. Man cannot attain to any 
important improvement in his physical condition, 
without the development in him of a mass of social 
dispositions which amount to an important moral 
improvement likewise. What takes place thus in 
regard of him is that he becomes a higher animal, 
a being of more worth, a better creature. And why 
in this case the moral change should be considered 
improvement only because it helps (or tends to help) 
the improvement in condition, I do not see. The But such 
moral change is itself an improvement, as much Jl^^^j^^. 
as the physical change. If it is admitted that it is in F^Jj^^^* 
itself an improvement, but only because it is itself tradictory. 
happiness and carries along with it a happiness of 
its own, over and above that which it produces as 
its result ; this is to sacrifice altogether the notion 
of happiness being in such a manner definable as 
that improvement may be known by its tendency 
to produce happiness. If we are to apply to any 
purpose the principle, that moral improvement is 
the increase of the dispositions which tend to hap- 
piness, we must keep the notion of happiness clear 
in the first instance from that of moral improve- 
ment, which is to be determined by it. If moral 
improvelnent is itself happiness, the idea of happi- 
ness is extended in such a manner as to be no 
longer of any value for the application of the utili- 
tarian principle. 

Asfainst non-idealism then or true positivism, ™»ta- 

^ . . rianiam 

which does nothing to determine action, which looks idealizes 

./••.• . J happineBS 

upon man as a part oi existing nature, and upoUagsSist 
any change which there has been or may be in^^Tdoe™' 
him as a part of that course, development, or!*^^tcarry 
progress, which may, for all that we know, be going further? 



Digitized by 



Google 



174 THE IDEAL AND THE POSITIVE IN MORALITY. 

on in organized nature altogether — against this, utili- 
tarianism, refusing to admit any upward tendency 
or moral ideal, any aspiringness in human nature, 
would, where it has anything of enthusiasm and 
life in it, endeavour to idealize human happiness. 
The question has to be asked of it,' Why does it 
go so far, or why, going so far, does it not go 
further ? Why is it not satisfied with man as he 
is, or why, if dissatisfied, does it not find more to 
be dissatisfied with than his want of happiness ? 
It 18 not in If we look at man as he is, we need not be 
hap^^ altogether dissatisfied about him : if we look at his 
chiX°' P^^* history we may feel an interest in other points 
that we besides his change or progress: he has been at all 
dissatiBfied timcs 'a noble animal,' and different contingencies 
w'he^ of his history have brought out, to an endless extent, 
one and another point of interest about him. He has 
his place in the creation with other sentient beings, 
of suffering and enjoyment, labour and ease, mixed 
together : his life is at least not harder than that of 
other animals, in respect of which impartial nature, 
in proportion to the facility of procuring food, has 
generally provided abundance of enemies, and in pro- 
portion to the freedom from attack by others, has 
made diflBculty of self-sustenance: even the difficulties 
of his life make a part of his life, and add to its 
interest. So much is this the case, that it is exceed- 
ingly doubtful how far man in general, if the choice 
were offered him, would give up the changes and 
chances of life as it is, with the hopes and fears at- 
tending them, for any more methodical and quiet 
scheme of happiness, such as Mr Mill to a certain 
extent gives in these papers. We need not then be 
altogether dissatisfied with human life as it is. 
The ideal- Still, that man is and has always been dissatisfied, 
d^ncy*?n ' IS a fkct, and one most honourable to his, nature : with 
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the free view which reason gives him he not only man acta 
sees what he is, but thinks what he might be. But, wJ^fZ- 
naturally and reasonably, if he is thus disposed to ^^^j" ®^®j^^ 
idealize, it is not with respect to his happiness only, Wea of hap- 
but to his whole nature. That upon the whole he ^^^^ 
has as much happiness as he deserves, he is pretty 
well aware, feeling as he does how very much more 
of happiness at each moment lies in his power than 
he actually appropriates. Life indeed, in the point 
of view of happiness, must always oflFer to him a 
scene of terrible perplexity, for the fearfiil vicissitudes 
and possible calamities of it are of course to the highly 
developed sensitiveness and full consciousness of man 
something which has no parallel with inferior animal 
natures. But the feeling which leads to that aspi- 
ration and worthy idealism which has always existed 
in man, is not merely a discontent, so to call it, of 
human nature with its present amount of happiness : 
it is the thought of man being to a considerable 
extent the master and guardian of his own nature 
and destinies, and the imaginative anxiety, with much 
of fear in it but much more of hopefulness, which such 
a thought will bring with it. The real way in which 
man may be happier is by that general elevation 
and improvement of his nature, which will both 
render him capable of more happiness, and will carry 
with it more happiness, than his nature now admits 
of: and this sort of change is the ideal which, so 
far as he is disposed to idealize, man naturally sets 
before himself. 

Utilitarianism, in so far as it represents the old The new 
Epicureanism or attachment to happiness as enjoy- l^m^do^s^ 
ment, has little of an ideal character: but besides this ^fig^ 
it more or less represents the notion of action beincf farther, 
aimed at an end or supreme good, and also m its best oonsistent 
forms ipay incorporate the notion that the happiness*^ omgso. 
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of others, or of man in general, is to be sought rather 
than our own. As representing or incorporating 
these notions, utilitarianism might be ideal to any 
degree: the idea of the supreme good might be a 
most lofty and exalted one, and so might the idea of 
the sacrifice of ourselves for others. Utilitarianism 
however, while taking its idealism from these sources, 
does not follow it out to the extent demanded by the 
spirit which it thus appropriates. The saying that 
by the supreme good is intended happiness, and by 
happiness pleasure, and the saying again that self- 
devotion or unselfishness is to be an equal distri- 
bution of our action for happiness amongst all 
possible recipients, ourselves included, give us an 
ideal which is not worth having, and which would 
not have been thought of, if the utilitarian teachers 
had not been better than their philosophical prin- 
ciples. The man in whose mind the sentiment was 
real and fundamental, that happiness in the sense 
of pleasure was the one thing desirable in life, 
would be very little led to thoughts of the im- 
provement of the condition of human nature, and 
to dreams of a happier state of man which, by wise 
conduct, might be brought about. 'Carpe diem' 
is far more genuine Epicurean morality than any 
such thought of future increase of happiness for man 
as would lead to toil and effort in the present. In 
reality, there is doubtless in many calling themselves 
utilitarians the strongest possible feeling of the ob- 
ligation upon them to do what they can to improve 
the condition of man, and not only a willingness but 
an earnest desire to sacrifice to this task anything 
which otherwise they might care for. But why, with 
their own nature thus in all its parts exalted, as such 
forgetfulness of self and of mere enjoyment must 
exalt it, will they refuse to recognize as of value in 
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the case of others what is of so much value in their 
own case, and why will they idealize nothing as to 
man but his enjoyment? Why will they not look 
forward to man being better as well as happier, and 
consider the former an improvement, not only as 
contributing to the latter, but also as being equally 
and independently desirable for its own sake ? 

My complaint against utilitarianism has been, it Duty, vir- 
will be remembered, all along, that, being partial, it happtness 
claims to be all that is needed for morals. Other- ^^^^t 
wise the moral ideal is likely to suggest itself differ- for™8 ^f 
ently to different people, and I scarcely know any ideal, 
principle upon which we can determine any one form 
of it to be more absolutely true than another, each 
being wrong if it claims to be all. We must not 
idealize moral action exclusively under the notion of 
duty, as if it were necessary to the rightness of it 
that it should be done as underpressure, with the ever 
present consciousness of law, and with the view 
(religiously, but not morally, proper for all action) 
that there can be nothing in it of free self-origination 
and consequently of deserving. But yet duty is the 
form in which moral action will idealize itself in many 
minds, where there is more inward call for regulation, 
and less disposition to initiative: and I do not know 
on what principle we can say that this is a better, or a 
worse, form of the moral ideal than that of free virtue 
and self devotion. Only there must be more or less 
of both forms : and of the remarkable manner in which 
they may practically unite, I have before spoken*. 
And so happiness nobly and worthily conceived, 
not as mere enjoyment, but as one view or side of a 
state of being in harmony with itself, fulfilling its 
purposes, using powers to ends worthy of them, 
desiring, and more or less attaining, and resting in,. 

^ See above, p. 165. 

12 



Digitized by 



Google 



178 THE IDEAL AND THE POSITIVE IN MORALITY. 

the really desirable, — ^happiness looked upon as what 
human nature may be more or less brought towards, 
is a most noble ideal, and one most eminently con- 
ducive to moral action : but even thus, it must not 
condemn the other ideals. 
The moral The moral ideal, whatever its form, is suggested to 
belled up man partly by fact, and partly by something which 
rie^^'iS^t ^^ ^^* ^^^^ ^^^ conclusion from fact. There is given 
it 18 not de- to man, as I have so often said, man individual and 
it. man collective, a double nature, a something which 

he is, and a something which he would be. The 
former of these as life goes on, life individual or life 
of mankind, becomes more intellectually clear to the 
view : and as it does this, it may serve very greatly 
to realise and animate the latter: but for the latter to 
be capable of this, it must have had its own native 
and independent origin. This latter nature or manner 
of life, the nature wished for and approved, may 
be very barren of content, as logicians would say, 
independently of the experience of the former, the 
actual nature, which time brings with it: but the 
notion of it is a mental fact nevertheless, and the 
one great fact which it behoves ethical science to 
take notice of. 
iiiustra- To illustrate the manner in which the one nature, 

thTsuc^s- so to call it, is filled up from the other, we may take 
sioMof the ^^ Mill's utilitarianism and observe in this the suo- 
utiiitarian ccssivc forms OT expaasious of the moral ideal of our 
action. The first step is the supposing an ideal at 
all, and this at once removes ethics from the category 
of the simply positive or inductive sciences, to which 
no such supposition belongs. The next is the giving 
for content, or filling up, to this ideal the imagination 
of a happiness beyond our own, the happiness of 
others or the general ha|>piness. Then, when we 
imagine the world of moral beings with their v^ous 
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claims and their various feelings, we come to idealize 
both the happiness and the generality of it : we 
imagine not only a desirable manner of life, which 
we may call happiness, but a desirable kind of happi- 
ness, however we may name it; and also a desirable 
distribution of the happiness, or relation of the hap- 
piness of one individual to another. 

Observation and induction are possible and neces- Though 
sary as to every step of this progress or develop- s^en^ 
ment, but they are not possible to such an ^extent as ^^^^jP^'^^ 
to make the science of ethies a positive one, in the become 
manner in which, for example, astronomy is. It istS^V^tor 
true that almost all m&^e bad in its origin a more ^^7 
or less ideal character, which we have now, as re-tionottree- 

will ex- 

gards the mass of science, given up for a positive ciuda 
one : but the very notion of ethical science predudes ^m m^ 
such a treatment there. What I mean is this : Plato «<^«"<»- 
and others like him formed vast ideas of what the 
heavens ought to be, what was beautiful for them 
and what worthy of the Ci'eator, and had a very 
strong disposition to conside:r that tjie facts must 
accord with these ideas of theirs. Notions of this 
kind we have now given up, though in sciences 
which deal with organisation at is possible that 
something of the kind, ijx the form of imagination 
of purpose, may still be scientifically fruitful. But 
in any case the science of the direction of our own 
action, of which we feel ourselves masters, is nojb 
a positive one, (that is, a science simply ,of the dis- 
covery of matter of fact,) except so faa: as our feelings 
of self-direction and self-mastership are delusions: 
that is, it is not a positive science as ethics. It is »> 
science about something supposed absent and futujie, 
not something present or past. What I mean bvy 
ethics or moral science (whether we call it a science 
or not) is that kind of thought which there must 

12—2 
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always be in relation to our action as supposed free 
and the result of conscious self-direction ; for in this 
manner man, whatever he may come to know, must 
of necessity act. Nor can the place of ethics, in this 
sense, be taken by any positive science of mental 
physiology, which may trace the nervous connexion 
of sensations and following actions, and so give to 
our actions the apparent character of physical neces- 
sity. This kind of necessity, like every kind of it sup- 
posed in reference to our action, must always remain 
extraneous to practice, and the science of the direc- 
tion of our action must exist unaffected by it. Our 
free will is at least an assumption which we must 
always make, as we do that of the reality of our 
being and of the external world about us. 
Yet obser- But whilc cthics caniiot be in the first instance a 
newkd for sciencc of observation, because all that observation 
oHhe*^ can do is to show us how it is prudent to act, while 
veiopinent it can ncvcT suggcst to US anything as what we 
kieaL should do, what we ouglit to do, what is fit or proper 
to do, what is improvement of ourselves or others; 
all which notions belong to an ideal region, or go 
beyond what is present ; — yet there is abundant scope 
and necessity for observation in reference to every 
step of the development of the moral ideal given 
above. The supposing an ideal at all is in fact little 
more than the full consciousness of ourselves as ac- 
tive beings or beings with powers : and it is matter 
of most important observation what those powers 
are. Accordingly, what may be wanting in a man 
may be any consciousness at all of this kind; that is, 
he may never have waked at all to the consciousness 
of himself as a moral being, with much of power 
for good and evil, and correspondent responsi- 
bility: here is the ideal element wanting. On the 
other hand it may be observation which is wanting; 
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a man may be full of mistake about himself, may 
think he can do what he cannot, and think he likes 
what he finds he does not like. And what is true 
of an individual holds also in regard of larger portions 
of the human race. So again for the second step, 
that of the thought or idea of the happiness, there 
needs much observation as to what this happiness 
is: so for justice: and also in estimating the different 
characters or qualities of happiness, in q, subsidiary 
degree observation may do very much. 

It will be said, If observation cannot give us the 
ideal, why should we consider that it can aid it? 
how can we fit the imagining what should be, and 
the observing what is, together ? 

The fitting them together must always be imper- Assiibeidi- 
fect, and it is for this reason that I would wish to fore to '^ 
mark clearly the distinction between the main science J^enceand 
(or manner of thought) of ethics and the subordi- '^^ ^<^eai, 
nate sciences which aid it and in applying which positive 
lies its chief concern. These sciences offer abun-^^^^^^ 
dant room for observation, but only within a limited *^^pi,e, 
range : in going beyond this range they become nomena, 
complicated and lose their simplicity. One such 
science we may call hedonics, or the science of human 
pleasure. No one can doubt the importance and 
the value of observation as to this, observation both 
of our own feelings and of those of others. And 
we may doubtless, to a certain extent, proceed in a 
methodical manner with such observations, and 
general principles or laws about human pleasurt^ 
may in this manner be arrived at. But whife 
this may be called, as it seems to me, one of tha 
sub-sciences of ethics, the proper business of ethics 
is to determine in respect to our action how wa 
are to use the knowledge which we thus possess, 
about pleasure. For such a science of 'hedonics* 
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can tell us nothing as to whether it is our own 
pleasure We should consult, or that of others ; and 
whether that of each other alike, or with various 
respects and consideriations t and other points of this 
ki^id. Such ^ hedonic' knowledge would be valuable 
even in a system of ethics which, on ascetic princi- 
ples, considered that pleasut^ was in no respect a 
thing to be indulged in^ but was to be restrained 
and disciplined. 

In the same mainner as to ^hedonics/ great 
ethical interest must attacfh to a historical science 
of social organization, or to methodized observation 
of the manner in which man does arrange himself as 
to property and muttial rights and duties. In this 
as in other respects^ without our knowing what is, 
our imagination of what ought to be must be mere 
dreaming ; while yet the knowing what is does not 
simply tell us what ought to be. 
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CHAPTER XII. 

MORAL IMPERATIVENESS AS BASED UPON PSTCHOLOGIOAL 

ANALYSIS. 

It was stated in the last chapter that the notion The wia- 
of contest, choice, and effort enters into our notion rX^uT 
of morality as human. How great is the effort to i^^' 
be ? How different is moralized human nature to ^^^oum 

nature. 

be from human nature unmoralized and as it is a sub- 
ject of simple observation? This is the fundamental 
question of ethics, and it is because people have not 
set this clearly before them, that there have been 
strange confusions and unnatural sympathies between 
quite distinct lines of ethical thought, as between 
religious notions of the corruption of human nature, 
and notions like those of Hobbes and La Kochefou- 
cault about the depravity of man; no attention being 
given to the fact that the former assume that man 
should and (under certain circumstances) may become 
something quite different from this corrupted nature, 
whereas the latter make no such supposition. 

In reality this question is the same as the ques- Religion 
tion how far we admit an ideal of our action and ^tivT*^*' 
consider the practical power of human reason and st^Jung 
will to extend. Ethics armed with divine authority, fj^^ ^^ 
as when incorporated in religion, may demand of our B«t the two 
effort to be almost infinite, and may make the im- Utrong"^ 
proved human nature very different indeed from the ®pp<^**°^ 
merely natural. Ethics again of a highly imaginative 
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character, as in Plato, may set before us, as what 
human sociality should be, something entirely dif- 
ferent from anything that the world has hitherto 
had experience of. Ethics more practically, but not 
so poetically, imaginative as this (witness the Stoic) 
may denounce the simply natural as no human natu- 
ralness, and may require that life, short of the full 
attainment of the higher naturalness, should be a 
scene of perpetual conscious effort and forcedness. 
All these, and others like them, start from the ideal 
side, and in some of them there is an evident ship- 
The phiio- wreck against the positive and natural. Other ethi- 

80phifsr ox 

which start cal philosophers again try to start from this latter 

p'iTtWe* side, with no idea of effort or of a better and a 

hai*d^o rJe ^^^®® humau uaturc. They assume perhaps some 

to the ideal undoubted positive principle of human nature, as 

E|>icurus that which is badly expressed as ^ the love 

of pleasure,' and think that this can be expanded into 

an entire system of morality ; or like many modem 

moralists they set their science before them as one 

of simply psychological investigation. As there was 

much of noble thought in the others, so there is sure 

to be much of interesting and perhaps valuable 

knowledge flowing from the researches of these : 

but as there was a difficulty, in the former case, 

how to make the ideal views and the positive facts 

come together (and the most practical philosophies 

of the ideal kind, like the Stoic, seemed to shew that 

they were not brought together rightly), so in the 

latter case, there is the difficulty to which I have 

already referred, of making the step from the positive 

to the ideal, from what is to what should be, from 

the indicative to the imperative mood. 

dMog'cai "^^^ development however of the ideal or impera- 

moraiists tivc from the positive and indicative is evidently 

have par- .- . , ^ 1 i • 1 • . 

tiaiiy sue- more possible m the way of psychological investiga- 
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tion than it is in the way of simple investigation ceeded in 
of man's condition and circumstances; and psycholo- thJidlai"^ 
-gical moralists have attempted it in various manners. po^'sHit^taa 
Thus Bishop Butler finds in our nature something J»*ier in 

.■,,. . . i--i» his account 

evidently important, which yet is nothmg if not of the 
authoritative and imperative, which can do nothing ii^eneM of 
but command; hence he concludes, on the principle 3*^^' 
of nothing beinff made in vain, that it must be right omits the 

Til 1 n 1 1 conaidera- 

m commanding, and that we are therefore bound to tion that 
obey. In this respect he starts from what I have ihrfLiSty 
called the positive side, and looks upon morality ^^^*PP*y^ 
rather as a product of human nature, than as some- i^nposed 

... ^ . .., .'-. . from with- 

thmg imposed or enjoined upon it. Me discovers in out; 
human nature itself, a true lord of its actions in this 
conscience; finding here a real authority, but one 
subject to great doubtfulness as to its nature, — what 
is the law by which it is regulated or accompanied ? 
for some law it must have to distinguish it from 
mere caprice. And this being so, it is with this 
law that morality is more concerned than with 
conscience, which is only the faculty of applying 
the law: and for this law it' is beyond human 
nature itself that we must look. But Butler's view 
in this respect is subject to another doubtfulness 
besides: what is our notion, according to it, of the 
dijBference between the moralized and unmoralized, 
the better and the worse, human nature? Butler's and that 
view suggests that moral action consists essentially to mislead 
in obedience to conscience; but, inasmuch as con- rigLuy in- 
science belongs to every state and stage of human stmcted. 
nature, quite as important a constituent of it is that 
the conscience should be an improved and instructed 
one. And if we suppose much such improvement 
possible and desirable, the inference clearly is that 
previously to this the conscience is very likely to tell 
wrong, and can therefore only have a very qualified 
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authority. I have mentioned that Bishop Butler's 
view of the nature of the obedience due to con- 
science* is partly the Platonic notion, that in diso- 
beying conscience (or reason) we fall into mental 
anarchy, which from the nature of things must be 
the worst of evils (a notion full of truth, but more 
naturally perhaps suggesting itself to a Greek than to 
us): and it is partly the notion that morality consists 
in doing consciously and by choice that which the 
different parts of a machine (as a watch) do uncon- 
sciously, viz. in admitting regulation of ourselves 
and each part of ourselves by that which has for its 
intended business such regulation. Either of these 
notions may fairly be conceived to meet the idea of 
authority^ though of course the former does so the 
most, and though the notion of the moral authority 
being thus within ourselves does not seem to me to 
be the truest or the best, 
other psy- All psychologists do not, like Butler, find in 
morXtf J^an a special faculty of conscience or moral reason; 
make r«a- ^J^jJ ^ ^f coursc find reosoifi. and some consider, 

ton. Dot ^ ^ ' ' 

coTMcUuMe, that there is an imperativeness or authority about 

the source , , . J- • /• ' i 

of moral such suggestions 01 rcason, m reference to our ac- 
^en«s. ^^^^} ^s are evidently unquestionable and indubit- 
able. In reality however in all this, whether we 
speak psychologically, as of the suggestions of our 
reason, or whether, what comes to the same thing, 
we speak objectively, as of moral truth, and of its 
analogy to mathematical, we are still met by the 
great difficulty as to the deduction of the ideal from 
the positive. In relation to morality, there is fact 
according to which we are to act, and fact accord- 
ing to which we are not to act : the notion of im- 
provement is manifestly of a non-compliance with 
fact in some particulars: we are to follow some 

^ See above, p. 114. 
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dispositions, and resist others. The notions of truth 
of fact and of rightness or goodness are analogous, 
but the notion of truth of fact is the inferior one, and 
morality has to deal with the other. 

We must not therefore forget, that morality is But mo- 
in some respects the unreasonable: that when the some re- 
imperativeness or authority of it is felt, though there rS^onaWe. 
is carried conviction to the mind of a reasonableness 
in it, it is, as it were, afar off or higher reasonableness, 
complicated with other feeling, difficult to plead and 
to produce. The primd facte unreasonableness of 
morality or goodness as the deliberate choice of any, 
and the long and laborious process by which the 
thoughts must be elevated to see the real reasona- 
bleness of it, is well exhibited in Plato's ReptibUc, 
where the former is brought out in the strongest 
manner before the consideration of the latter is com- 
menced. 

It is hard to see, as a matter of simple reason, Ambiguity 
how we are to say whether it is more reasonable to 'rearon- 
take care of ourselves, or to take an equal care of* *' 
each living being, ourselves included, or to take care 
of the whole public body (whatever we may consider 
it) without any special thought of ourselves, or what 
besides*. The primd facie judgment of mankind, or 
what some moralists are pleased to appeal to as 
common sense, seems to say the first : Mr Mill, as we 
have seen, gives the second: while moralists have 
usually given the third in some form, as that which 
is in the highest sense reasonable. 

The fact is, that the words 'reason' and 'reason- luustra- 
able' are of very ambiguous application in this re- m °Mnr^ 
spect: reasonable action being such as is directed in^^^ 
reference to what we perceive, know, or think, and »bie the 
there being very great possibility of difference as toof'i^eidi^ 

^ See the Appendix to this chapter. 



item: is 
le reason- 



Digitized by 



Google 



1 88 HOBAL IMPERATIVENESS AS BASED 

bythepoBi- the manner of this direction. For example, Mr Mill 
theVai-** ^fgues that happiness, or the pleasant, is what all 
J^g^j^^ ^^® men do desire, and hence apparently that it must 
be, or should be, the scope and aim of action : we 
do think happiness the valuable thing: therefore we 
ought to do so\ But again, Mr Mill lays down that 
our effort to produce happiness should be in equal 
measure for each whom our action can. affect (so I 
understand Mr Mill's expression ' whom it may con- 
cern'), ourselves no more than others*. Now suppos- 
ing this to be a thing which men ought to think, 
it is certainly not a thing in respect of which it can 
be proved that they ought to think it from the fact 
that they do. To teach them to think it, though it 
might be right, would not be easy. We are here 
in the difficulty I mentioned above. Is 'the reason- 
able' what we do think, or what we ought to think? 
Is Hhe reasonable' the correction of the positive by 
the ideal, or of the ideal by the positive ? We may 
suppose objectors, from two different points of view, 
to the doctrines which I have referred to Mr Mill 
as maintaining: which will have the more reason? 
In reference to the saying that pleasure is what men 
do value, the one might object, "Yes, but it is the 
business of morality to teach them to value some- 
thing else more:" while in reference to the saying 
that men are evidently, in all reason, equal units, and 
therefore our action should be no more for the happi- 
ness of one than for that of another, the other from the 
opposite point of view might object: "Yes, but as a 
matter of fact, I do value and care for myself, and my 
own happiness, more than for that of others : and if 
the fact of man's valuing pleasure or happiness proves 
the principle of utility, the fact of man's specially 

^ See above, p. 63, &c. ^ See above, p. 89, &c. 
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valuing Ms otvn happiness must be accepted in proof 
of a philosophy of selfishness." 

^I do not dispute Mr Mill's being right in noticing in treating 
both man's natural value for happiness and the value nLs*!!^ 
which he may come to have for fairness in his action ^^^^^^ 
as between himself and others. I have already said principle, 
that I do not look on his account of fairness, or right of ^egt 
distribution of action, as a good one, nor upon his pfneL^hL 
account of what men value in the way of happiness <'^^®'- 
or pleasure as a good or complete one; but I recogr 
nize both as things which should have account given 
of them. My complaint is that he argues along two 
different lines of thought without at all telling us 
why at one moment he is following msiu'^ action, at 
another mending it : why he accepts man's value for 
happiness or pleasure as the fact upon which moral 
philosophy should be built, and which proves the 
proper form of such philosophy to be the utilitarian; 
and yet refuses to accept, as equally authoritative^ 
the equally undoubted fact of man's special value for 
his own pleasure, requiring this natural principle to 
be corrected by notions (we will say) of the higher 
reason, by the notion, for instance, of fairness, of 
equality of one with another, &c. If we allow the 
former fact, like the latter, to need correction by 
higher views, we have no longer utilitarianism, that is, 
the idea of happiness as the only thing valuable: if 
we accept the latter fact, like the former, as natural, 
necessary, and needing no correction, we have simple 
Epicureanism. Mr Mills different course of proceed- 
ing in his dealings with the two facts upon which 
his philanthropic utilitarianism is built seems to me, 
so far as the philosophy of it goes, entirely arbi- 
trary. 

If then we are looking psychologically for moral Reason of 
imperativeness or authority, and think we find it in no more 
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ihtm con- reason, we have to recognize a fact analogous to that 
pT^mcTi^ which met us about conscience ; namely that it is not 
^^esi: it reason itself, but the information, so to call it^^ of 
wTJierea- ^^^^^ i* ^® ^^® organ, which is the force really acting 
son or rea- upou US ; that it has no authority at all as reason, 
^pu^. ^ but simply as right reason ; and then there is to be 
considered what is the nature of the authority 
which, as such, it possesses. Whatever reason gives 
us information of must be, in some manner, fact : 
and here again we are met, even in the highest 
regions of thought, by the old difficulty of judging 
what should he from what is. Or if by reason we 
mean not knowledge, but judgment; it must go 
upon principles ; and what are those principles to 
be? When Aristotle tells us that right reason, 
or the judgment of the wise man, is to fix the 
particular point between two opposite vices, at which 
the corresponding virtue resides; upon what prin- 
ciples is this reason to judge ? With him it seems 
hardly to judge otherwise than by the common 
opinion of men, and common use of words. But 
what ethics ought somehow to tell us, is how reason 
should apply the information it possesses, in order to 
be able to judge what should be done. How are we to 
use the materials of judgment, such as the opinion of 
men, the expectation of this or that pleasure, the 
knowledge of this or that fact or relation ? 
Reason is Such imperativeness as there is in reason in rela- 
impw&tive tion to actiou is of two kinds, very dijBferent, of 
wayr,\oth which two kinds we have had a hint in the two lines 
imperfect; Qf reasouiug which I have just referred to in Mr 
posed men- MiU's papers. The one is a supposition of a moral 
ty/wl^* imperativeness analogous to the intellectual necessity 
tUi^Dg oF believing what we are convinced of. The other is 
sense of ^i suppositiou of uudcrstood desirableness existing to 
ness. such au extcut as to amount to more than urgency. 
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in fact to a sort of felt impossibility that anything 
else should be done. When phrases like ' the mor- 
ality of reason* are used, they have generally reference 
to the former of these notions. But the morality of 
consequences, which is of the latter kind, is a 
morality of reason as much as the other, and has 
really, if not verbally, been put forward as such by 
most utilitarian writers as against emotionalists. 
The imperativeness, it will be seen, is in either case 
imperfect. The analogy in the former case is not 
one which very readily* commends itself. Whether 
people can believe a lie, knowing it to be one, may 
be an intellectual question ; but that they can readily 
do wrong, knowing it to be wrong, is no question, 
and to call it a moral solecism is not very significant. 
And in this latter case, however the notion of under- 
stood desirableness and the notion of imperativeness 
or necessity tend to meet, it is clear that they never 
actually do. The condition, ' if you would have . . .', 
* or else . . .* may be so evident and important as 
to vanish from expression, but it does not really 
vanish from thought. 

These two suppositions belong each to a wider J^® **"® 

■*••*• ^^ belongs to 

region of moral thought, the former to that of th-e the niorau- 
morality of rule, the latter to that of the morality oftL^otw' 
end or purpose. It is hardly possible for any moral- ^i^^oj^®" 
ists, whatever they profess, to help taking account of «"^- **»« 
both of these. Mr MilP blames Kant and the philo- tempute* 
sophers of rule for assuming, without acknowledgment, ^^^t 
the supposedly utilitarian principle that all actions ^^^J^'^^ 
are done with a view to happiness, and in the same ideal /e/^ww 
manner he, as we have seen, assumes (equally without 
reason given) that action for happiness is to be divided 
according to a rule of equality among the beings 
susceptible of happiness. The nature of the force or 

1 mil. p. 5, 77. 
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stress upon us to act according to the Supreme Rule 
of Human Action, whether it is penalty, in whicli 
case the morality of rule tends to resolve itself into 
that of consequences, or whether it is the quasi- 
intellectual evidentness of the rule, does not generally 
distinctly appear. In the same manner in the very 
notion of acting for an end is implied choice of that 
end ; necessity or real imperativeness of the end is 
denied. In each case what is left and clear is that 
which I have called an ideals an ideal present order y 
or an ideal future condition, according to which, 
or in furtherance of which, our action is directed. 
These two Rcasou as it contemplates the relations of things, 

moralities 1 . , . • • . 111 

are not and rcasou as it anticipates probable consequences, 
^s^Jd.^^ would be called by some by different names. It is 
this which has caused much confusion in arguments 
on the subject. The two manners of its action, or 
what is equivalent to them, may both be recognized 
in a system of morality. Right is the word which 
corresponds to reason : it is that which is right to be 
done which reason enables us to find, or (if it is right 
or unmistakeii itself) finds for us. And what we 
find may be that the right thing to be done in the 
first instance is to promote the general happiness, and 
then in the second instance that the right thing to 
be done, in order to this happiness, is such and such 
a particular thing. Here are two steps or kinds of 
the action of reason, but quite consistent with each 
other. Systems of morality may recognize these two 
steps separately, may mix them more or less con- 
fusedly together, or may recognize only one of them, 
applying it also more or less widely. But the morality 
of rule and of end, of duty and of consequences, are 
not necessarily inconsistent with, and contra-dis- 
tinguished from, each other : rightness may be eternal 
-and unchangeable, and yet consequences, in the way 



Digitized by 



Google 



UPON PSYCHOLOGICAL ANALYSIS. 1 93 

of happiness, may be what should determine at least 
many particulars of it. 

In fact these two forms of morality, whose endless '^^ H*^« 

^ ' their place 

jar makes up so large a portion of ethical controversy, in a perfect 
seem both to have their places in a proper ethical tem? "^* 
system; and both have in fact a place in many 
systems where only one of them is professedly ad- 
mitted. Both too have their special importance. 
The morality of duty or rightness has the far stronger 
imperativeness and the far greater distinctness; an 
ideal rule or order carrying by the nature of it much 
more force upon our action than an ideal conceptioii 
of a future condition, or end which we wish to bring 
about. On the other hand the morality of conse- 
quences has the far wider applicability, and is what, 
in the main, details must be guided by. And Each of 
the imperativeness in each case is due to that rives its 
which I have called ideality.* So far therefore, ^^n'^g 
as in our psychological search after imperativeness orfj^^^f^j^ 
authority, we find it in reason^ it must be a reiason it contains, 
bearing in it very much of the character of imagi- 
nation, as in fact all the higher reason does. The 
suggestion to our minds of a moral order of which 
we form a part, or of a better moral condition 
which we may make for ourselves, amounts in fact 
to an imperativeness in this respect, that we are 
aware of a failing or coming short on our part if we 
neglect to act upon the suggestion ; which feeling is 
in reality also a feeling of demerit or preparedness 
for penalty, under circumstances where penalty is 
likely to be thought of. The ideal suggestion to our 
minds of a future desirable result (as the general 
happiness) which we may do something to bring 
about, carries with it less of imperativeness ; but it 
may 'carry with it even more urgency than the other, 

13 
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an urgency which may take very much the character 
of imperativeness. 

So much for the nature and character of the im- 
perativeness or moral authority of reason in the mind. 
But it is The felt imperativeness of moral duty is not an 

emotional irresistibleuess, though it is something like it : it is a 
from th^" felt urgency and incumbency which may be, and very 
inteUectuai coustantlv is, rcsisted, but the resistance to which is 

part of our • i • i t i • i n 

nature that accompanied With a pecuuar regret, which we call 
tain^a"pay- pain of conscienco. The psychologic attempts to 
expiafa*!*^ aualyso it all more or less treat it as irredstihleness. 
tionof When we say it belongs to our reason, we explain 

moral im- x i • i i • i i • • i 

perative- this, as 1 have just shown, either by comparing it 
tek^'thir^ with the irresistible force of demonstration (or rational 
of wra^'cT ^^*^^^^^^^ on the intellect, or with the almost irre- 
rather than sistiblo forcc put upou the wiU by an end all desirable. 
on y. g^^ practically there is more of the character of irre- 
sistibleness in what we may call moral sensibility than 
in moral judgment, and in this way there is a more ready 
psychologic explanation of moral imperativeness by a 
reference of it to the emotional part of the mind than 
to the intellectual. The feelings, not well described in 
modem ethics by the rather cold term of the ^bene- 
volent' feelings, such as affection, love, pity, act con- 
stantly with force almost irresistible, and are in this 
respect imperative in the highest degree. While 
however this reference better explains the force of 
moral judgment or feeling than the reference of it to 
reason, it does not answer well to the sort of notion 
of authority which we associate with it. The right 
thing is perhaps more sure to be done under the 
influence of kindly emotion than from any conviction 
of reason; but in idea and on the whole we want 
human moral action to be raised above the character 
offoUowing simply on impulse and affectionate feeling, 
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as is the case with the action of many of the lower 
animals. Kindly affection is the only form of morals 
for them, and raises them up towards man, but in 
man there should be this, and something more. We 
do not want men to be always thinking of what they 
should do, but we want them to be oMe to think 
of it. 

I do not know that morality can be described M:o™Kty 
better than as being, in its main and great character, correction 
the correction of that inevitable self-regard, which is piy nlw 
our first and most immediate feeling, by the cultiva- {^gcufti-*'^ 
tion and expansion of those feelings (equally native vation of 
and real, but less immediate) which constitute kindly ir^Jmbi^ 
regard for others, and by their combination with^^^^^*^ 
reason, from which combination flows justice. Then, 
as the subordinate character of morality, we require 
self-cultivation in order to prudence and self-control, 
without which fit action according to the kindly feel- 
ing is not possible. 

The development of moral judgment and moral The term 
sensibiUty, conjointly, has been considered by manygense; 
moralists as the operation of a moral sense. They j^^^*^^p" 
have thought by this use of words to explain thep}i«<i*<> 

o •' , , , * this com- 

felt imperativeness, and the discriminateness or set- binaticn, 
tledness, with which moral notions present them- help ^ ex- 
selves to the mind. In reality the term ^moral[^*^® 
sense' leaves the moral question where it found it. 
It does nothing to explain whether morality is an 
expansion of kindly feeling or of felt duty; or, 
supposing that it involves both, (and few will doubt 
that it does,) how we may best exhibit it, and which 
of the two we. should take to start it. 
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APPENDIX TO CHAPTER XIV 

On the adjustment between Self-regard and Regard 
FOR Others. 

XJnsatia- That the consulting the happiness of others as distin- 
juatmenta" S"^^^®^ from exclusive care for our own is the main part of 
proposed morality, all philosophei-s are agreed. And they are agreed 
1^, who*" ^Iso that here there is work for morality to do; that here 
makes the there is something to be taught. The notion involved in the 
ofseif"Se Rame 'utilitarianism' is, that what needs to be taught is 
T\M^^ greater value for happiness, and greater care in the consider- 
Mill, who ation of what constitutes it. But in reality what needs to 
^1^^ be taught is, abetter adjustment than our immediate or lower 
others, thus nature gives of the relation between our thought for the 
losing the happiness of others and our thought for our own. Our own 

force that , ^^. /. i . i- i , i • n ^ 

comes from happmess we feel immediately: the happiness oi others we 
*^if"*^dT ^^y ^^ ®^^^ ^ ^^^^ ^^ ^ manner naturally, by sympathy; but 
the leaser we do not do SO simply and immediately. Reason is in doubt 
■P^®^^* d- ^ ^^ ^^® adjustment here, because it is in doubt as to the prin- 
ing self, ciple or axiom to go upon. What is laid down by Mr Mill as 
reason or common sense is, that the happiness of each moral 
being, ourselves included, should be consulted in equal mea- 
sure : what is laid down as the same by Paley is, that each moral 
being should act for his own real and final happiness. The 
reader will perhaps observe here a failure, on the part of each 
writer, to consider whether he is describing fact or exhibiting 
an ideal: Mr Mill gives a distorted picture of what is ideally 
right: Paley treats what is more or less fact as if it were 
ideal, giving to what is (viz. the exclusive regard for our 
own happiness) the character of what should be, instead of 
considering it as what morality may correct. The actual or 

^ In the Author's MS these paragraphs form part of the concluding 
chs^pter. It seemed to me that they would be more conveniently intro- 
duced here in illustration of the preceding argument. See above, 
p. 187. Ed. 
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immediately natural is self-regard, tempered in various ways 
by feelings of kindliness, of fairness, and of generosity. The 
ideal is public spirit, not entirely lifting the mind off the 
original ground of self-regard, but giving to so much of 
the self-regard as remains such largeness and elevation as is 
an aid to public spirit and general welfare, not a hindrance. 
Mr Mill's ideal man with his equal regard for each, himself 
included, would be, if we may venture to say so, too unsel- 
fish; he would not be weighted enough to adhere to earth. 
At the basis of economical society, and as a condition of its 
vigorous action, must lie the strong impulse upon men to 
work for themselves, to make their own way, position, and 
importance. With this, according to the elevation of their 
nature, will be more or less of the feeling that it is not 
themselves only, but society, that they are serving. And 
with it too will be all that semi-selfishness which, when 
not overdone, is the best bond of public spirit : regard for 
family, order, class, friends, country, till we come to mankind. 

Human nature itself thus makes the adjustment between 
self and society to a certain degree, and it is not for morality, 
from its ideal gfound, to overlook this being so. 

We may call by the name of the positive moraUty of The former 
reason that which considers that it is our own happiness ^1^ the 
which must be our own object, because there is nothing else positive, 
which can be desirable for us. And we may call by the the ideal, 
name of the ideal morality of reason the change of our moral ™oraU*y of 
view from being thus self-centred to entire impartiahty as The true 
between self and others. The former of these standing- f^J"."*™:^"^* 

° lies in the 

points, the reader may remember, Mr Mill takes when he is combina- 
finding proofs for utilitaiianism: the latter is the notion of^^i^th 
equal distribution of our action for happiness, which he sub- emotion, 
sequently introduces into utilitarianism as a part of it. In 
reality the adjustment, in our view, between self and society 
is made by an adjustment or meeting of these two views as 
to what is reasonable, an adjustment very loose and irregular, 
but real. When we compare man's nature with that of the 
animals, we see at once that he ought not to be, while in 
reason superior to them, yet in groundwork and purpose of 
reason only equal to them, — merely self-regarding: his reason 
should extend his purpose as well as his means, should make 
him independently value the happiness of others, as well as 
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understand it. Eeason is a deindividualizing faculty, because 
the truth which intellectually it concerns, and the rightness 
which it concerns morally, are in themselves the same for one 
as for another. But reason in man is not pure and abstract : 
it can never entirely remove from him his animality, which 
gives to it certain particular data, and impresses certain 
particular conditions upon it. For with this is connected not 
only the self-care which may work against the abstract 
reason, but also the complicated variety of emotion, which, 
though in certain particulars it may work against it, in far 
more, as against this very self-care, is its most powerful ally. 
The adjustment, as I have said, is irregular; for the feeling 
in some cases fails, in some overshoots its mark: but still 
not only are the irregularities of emotion to be corrected by 
reason^ but the mere abstract reason, independent of man, is 
to be humanized by consideration of man s circumstances and 
nature. 
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CHAPTER XIII. 

MORAL IMPERATIVENESS AS BASED UPON IDEALITY OR 
BELIEF IN HIGHER FACT. 

I HAVE called the appeal to human consciousness General 

in any form, in reference to the foundation of ethics, of expiwn- 

by the name of the psychological manner of moral jjn^a!*^ 

investigation : and I think it may appear, from what tiveness 

has been said about this, that there is a double diffi- choiocry. 

culty ; first, the finding out exactly what it is that is conscience 

thought and felt, and next, the great doubt or diffi- '/e^g^'Xt 

culty as to whether any appeals to, or investigation do« "p* 

of, our consciousness can give us an account of the authority; 

fact of the imperativeness of duty. Supposing the w'hlt order 

nativeness or innateness of our conscientious feeling ^/ «^?^: 

Ill ^^ 

to be demonstrated against those who would con- compared? 

sider that any such feeling was an accident of human 
nature, a result of artificial education and training; 
what follows on this demonstration of its nativeness? 
It is not more native than self-regard and much of 
impulse ; and though, on Butler's principle, the man- 
ner in which it criticizes these (especially impulse) 
may imply a superiority in nature over them, yet 
still, since we see that all that is native is not 
necessarily right, can we be certain that in this con- 
scientious feeling we have arrived at the highest 
Tightness, and that it may not be judged by some- 
thing else in its turn? Let our moral sense be as 
native and genuine a sense as can be conceived, still 
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on which stage, on which level, is our action according 
to it to be placed, on the popular and sensible, or the 
philosophical and intellectual? I mean by the former 
of these stages, that on which we judge, by inevitable 
necessity, that we are surrounded by a real external 
world of sights and sounds and solid beings, and by 
the second stage that on which we analyse what 
we mean by sight and sound and solidity, and en- 
deavour to find out how it is that thought and know- 
ledge of this kind is suggested to us. Is moral 
truth evident to us in the simple and popular manner 
in which what we may call truth of the senses is? 
Do we see a thing to be right as we see a body 
to be red or square? And if it is so, how is it that 
moral sensation does not result in that same sort of 
common understanding and unifonn manner of action 
among men which their simpler physical sensation 
results in ? Or does moral truth belong to the higher 
stage? It must do so, if our notion of it is that 
which rises highest in us in judging the other portions 
of our being : in that case no sensation which can 
be judged or tested, only the highest internal sen- 
sation or intuition, must be allowed to go for any- 
thing; and how are we to know when we have ar- 
rived at this? 
The fact of This rather abstruse matter may be stated simply 
p^ment cnough thus : if we merely take man as he is, what 
notiln^of a^^ the meaning or use of morality ? and if we are to 
merely corrcct him OT make him what he should be, how are 

positive •111 1 1 1 

science of WO possibly to Kuow wheu WO have got the proper 
morally, j^^j-j^j^ ^f * what he should be'? Is morality simply 
a positive science of anthropology, hitherto mistakenly 
involved with various notions either of vain meta- 
physics or of conventional superficiality, or is it any- 
thing more ? 

The answer which I have endeavoured to give to 
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this question amounts in fact to this, that a true an- 
thropology cannot be a positive science only, on 
account of man being a changing, improving, and 
educable being : that it must involve therefore an 
idea of 'ought' as well as of fact, of 'should be* as 
well as of *is/ and that therefore, however ideas 
belonging to what we will for a moment call philo- 
sophy may yield in other sciences to (supposedly) 
truer notions of matter of fact, here they will not. 
This non-positive element in such an anthropology 
I have called ' idealism,' by way of an exceedingly 
general name ; and I hope what I mean by it will be 
judged by the explanations I have given of it, and by 
a reference to the ancient philosophical uses of the 
term ' idea,' and not by reference to its various uses 
in modern times. 

But though the idea of that which should he does stm the 
not belong to the region of the things which are in *tbltwhi«h 
the way of sensible existence ; still it certainly has J^f^^^^^ 
reference to something as being or existing, to a existing 
reality which we may conceive more real — real So^ty 
in a higher sense — than anything which our senses ^^jl^red 
perceive. How it comes to pass that everything*?*"^*- 

•*• , ... giDationon 

possessed of sensible existence is viewed by us our part 
(as it undoubtedly is) with a reference to this thought 
higher reality, so that we predicate of it goodness or^^^ "^jJI^^^ 
badness. Tightness or wrongness, is a philosophical ^e^^g^ 
mystery which philosophers, especially Plato, have act right- 
variously illustrated. Religion partly, not entirely, thought of 
belongs to this region of thought: God is, in a^lj^®^"?*" 
sense in which 'that which should be,' the ideally ^ us di- 
good or perfect, is not : but this good actually deter- inferior, 
mines the will of God (as it ought to do that of 
all beings capable of morality), and therefore, though 
not independent of Him, it is not simply a result of 
His existence. And all morality which is more 
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than positive anthropology, or examination of what 
man actually has been and is, has in it something pf 
the character of religion. If we think of that which 
sl^ould be, and consider at the same time that the 
mind and the will of God are according to this, we 
are in point of fact trying to imagine what it is that 
He thinks and wills. And I do not know that we 
can have a better notion of morality than as the 
imagination, on our part, of the thought and will of a 
better and superior being. If there can be men 
better than men, there may be angels better than 
men, and God better than all. And as we may 
bring ourselves to think the thoughts, and will the 
will, of a better man than ourselves, and so to do 
his actions, so we may do this in some degree in 
respect of supposed beings altogether superior to us. 
And morality, in one aspect of it at least, is certainly 
this. There is a doubleness of mental movement 
in it, which in some respects is represented better in 
this way than in any other. When we do a worthy 
action, we are better than ourselves, we conquer 
something in ourselves, we rise above something in 
ourselves, the thought of the superior being in us 
directs the inferior. I hardly know any clearer way 
of describing the nature of justice, and the meaning 
of social or public-spirited action, than saying that 
it is acting in an inferior position with the thought 
and range of view of a superior one ; acting as a 
subject from the point of view of the governor, whose 
care is the general good. And generosity, which is 
usually necessary as a road to the higher benevolence 
and justice, is just this shifting of our point of view 
from the immediately natural, from that which in a 
certain sense belongs to us, to that which may be 
said to belong to our own ideal nature and to 
beings superior to ourselves. In this respect there is 
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some morality possible for the inferior being which is 
not possible for the superior ; even generosity is a 
virtue of struggle, acquiring its meaning and value 
from a temptation to the contrary, though there is 
in it that mixture, hard to follow, of a feeling of 
fulness and freedom and triumph to which I have 
already alluded \ 

In order then to establish morality on the basis Each indi- 
of psychologic investigation, we must be able to find ^mes L"* 
in the mind two sorts of dispositions, the one sort JJ^^g" * 
having the character of being better and worthier ^eraor 
than the other, such as we can imagine belonging of the in- 
to beings /auperior to ourselves, while the other sort ainnstead 
is what we see or imagine as belonging to beings p^^^^j^JJ^ 
which are inferior. Thus amongst brutes we know interest. 
that public spirit is, speaking generally, impossible, 
on account of the limitation of understanding. But 
morality, before it comes to particulars, is the acting 
by many as one, and the subordination of each in- 
dividuality to public purpose: thus, as to purpose 
or end, the action is social or public, while, as to con- 
science and conviction, it is individual and private. 
It is the action of an individual mind which can and 
does incorporate the general interests with its own; 
the action, as it were, of a true governor or superior 
being. "We have an example of this in case of danger 
on shipboard, where all may depend on each individual 
being able for the time to act as it were with the 
mind of the captain, whose care is the safety of all : 
each rises above himself, and above the merely natural 
prompting towards exclusive self-regard, to take 
equal thought for others and the whole. 

I think that the feeling which really lies at the i* « "^t so 
root of conscience or moral sense consists in this tive good- 
attribution of greater worthiness and goodness to attrib*ution 

^ See above, p. 165. 
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of superior- Certain dispositions ; and that if moralists had bet- 
tam dklp^- tor undcistood this, some confusion would have 
pi*^^^""" been spared. Psychologic investigation has been 
Mif-oon- devoted to the search after a human gfoodness: and 

demnation, , ^ ^ o ' 

which on the finding of this, it has been supposed, the 
to"i^a question, Is morality a real thing or not? depends, 
moral be- j^ should havo been remembered, that a feeling. on 
the part of men of condemnation of such badness 
as there is, is quite as much, or more, what it is 
wanted to find. The moralists who have taken plea- 
sure in representing human nature in an odious 
light have, by the very fact of their doing so, borne 
as much witness to man's condemnation of himself in 
this character, to the notion in him of something dif- 
ferent which he would rather be, and hitherto perhaps 
has more or less thought himself, as they have done 
to the fact of the existence of the bad feelings which 
they detect. And this self-condemnation shows man 
to be a moral being quite as much, if in a different 
way, as any native unconscious goodness. Any 
notion of himself, on the part of man, as bad or im- 
perfect bears witness of an ideal in him of goodness 
and perfectness. 
ExpUna- But if morality be thus ideal; if it is the effort to 
idea of re- supcrinduce a better nature upon a worse or lower, 
t^*^^r™ *^® development of the former by society and educa- 
gards our tiou, and the imagination, on our part, of the thought 
"hVLigher and will of better natures without us, — what is the 
nature, meaning of responsibility in regard of it? and how, 
though there may be merit in our rising to the higher 
nature, is there demerit, wrong, or punishableness in 
our remaining in the lower nature? 

It appears to me, that in regard of this idea, 
'can' and 'ought' go together in the mind. "What- 
ever of good we can be, we ought to be. The perfect- 
ness of state, which the idea aims at, involves both 
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goodness and happiness. In this point of view 
therefore punishableness, so far as the notion of it 
attaches to our following the worse course, is not a 
legal or jural idea, but means the risk of missing or 
losing what it would be well for us to have: in 
keeping ourselves in the worse and lower state, we 
fail of happiness as well as of goodness. 

The notion of both the great ancient philosophers, it is partly 
Plato and Aristotle, is of an ideally perfect individual on<^r' 
life, which therefore must be both good and happy. ^ ^^^^ 
Of these two features of it, however, the first has been 
recognized in all moral controversy as the more im- 
portant. That is to say, many moralists, as Plato, 
have set themselves to make out that without good- 
ness happiness is impossible, and they have generally 
in doing this taken the Analogy ofdiseasey and asked. 
Is it possible that the soul can be happy, which is 
diseased, scarred, and wounded with vice ? On the 
other hand, no philosophers have ever maintained 
that goodness is impossible without happiness. No 
doubt the perfectness of an assumed ideal state has 
been often challenged on the ground of its defective 
happiness : such was the line of argument constantly 
maintained against the Stoics, who considered that 
the heavenly bodies were animated and were perfect 
deities^ and also that their wise man, though apparently 
no better off than any one else, was always perfectly 
happy : under these circumstances the ceaseless move- 
ment of the former, and the non-exemption of the lat- 
ter from the ordinary troubles of life, gave occasion for 
constant ridicule against the Stoic notions of divinity 
and perfection. But still it has been generally felt that 
goodness enters much more intimately than happiness 
into every ideal of perfection. What Plato and mora- 
lists like him in all ages have endeavoured to make 
out may be described as being this, If you are good 
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from the love of goodness, happiness will follow (good- 
ness for the sake of the happiness not being hondjide 
goodness) ; and if you are not good from this love, 
happiness is impossible. And goodness, as we have 
seen, is the acting in the maimer in which a better 
being than ourselves would act, if, in speaking of 
ourselves^ we think of that which is often the Jirst 
to come into our thoughts and to tempt us, and 
which, generalized, forms much of the foundation of 
human life, as it actually exists. Our nature there- 
fore is in a manner put upon an acclivity ; to gain 
our happiness we must strive upwards, and raise 
ourselves as it were above ourselves : the punishment 
of failing to do so is the failing itself, in its character 
of loss of much which might be our happiness. 
uT^Xl^^ Ideas however of responsibility or punishment go 
tion of an beyoud ourselves, and do not properly belong to that 
society to view of morals which has reference to a higher and a 
beiongind lower uaturo. Our imagination not only sets before 
laws of ^^ ideal natures superior to our own, but it sets 
which we before us an ideal moral society. It is thus that 
* right conduct is ideally imperative upon us, just as 
obedience to the laws of the human society in which 
we live is actually so. This latter obedience has 
more than one hold, so to call it, upon us : there is, 
first, a certain amount of participation in, and consent 
with, such laws, from our perception of their reason 
and meaning; secondly, our feeling how necessary 
and useful it is to the society that laws should be ob- 
served; and finally, our dread of the penalty imposed* 
In corresponding ways the moral law is ideally im- 
perative; first of all, from a sympathy with it, a per- 
ception of its reason and meaning, (which perception 
has in it something, widely speaking, of an utilita- 
rian character, that is, it is perception of the good of 
the law, though such good is not simply happiness in 
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the sense of pleasure); next, from the feeling how 
important it is that there should be general laws of 
human observance (a feeling which morality cannot 
be without, though it is a feeling on which too much 
is built by utilitarian writers) ; and finally, from the 
dread of punishment. 

In speaking thus however am I not allowing that This is not 
man is simply what he is, like any other animal, and gayi^n^th" 
that the notion of himself as good or bad, the notions faJaTaJf a 
of duty, virtue, responsibility, and others, are sug- ^^'^ !:®»".^* 
gested by human laws and their accompanying and educa- 
penalties, are in fact a mere result of society and 
education ; this society having f^r its source nothing 
moral in man, but that same desire of security and 
mutual cooperation which we witness to a certain 
degree in other animals^? 

On this it is to be observed, that there is this great it is at any 
difference between man and other animals, viz. that tTnctive 
these notions do become formed. If any one cares ^^^J^* 
to say that man is not a moral being, but makes hirn^ ^t*©^ ^ 
self so, that he is not ideal and improvable but makes capable of 
himself so before he improves, let him by all means lopmenr 
say so. It is man's nature then so to make himself : j^j^J*^^^" 
that association which in wolves or beavers is fruitful naturaUy 

/•I .1 1 J 1 • receives it, 

no lurther than to the catchmg a common prey, or so that the 
building a common abode, is in him fruitful to the manlfthe 
generation in his mind of all those ideas which we ^^jj^j^' 
have spoken of, which make him quite a different man. 
sort of creature from what he would be without them, 
namely, a moral and self-improving creature. The 
saying that moral ideas (as for instance the ideia of 
punishableness in respect of wrong) come by educa- 
tion, sets the question, as I have already observed, 
in no different light from that in which it was before. 
I should say in bad Latin, Nihil in educatione quod 
^ See above, p. i68. 
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non prius in capacitate. If we prefer saying ' man is 
educable to morality' to saying 'he is a moral being/ 
let us do so ; provided only we understand, as is the 
fact, that this education with man in society is 
universal ; that it has in no respect the appearance 
of an accidental training, as of dogs to point or fetch, 
but rather that of a regular or intended development 
of nature. 

Any universal or regular result of education must 
be considered to have a basis beyond education 
itself In other words, if we find anything which 
man by education regularly becomes, aiiy feeling 
which by education is regularly developed in him, 
that is what man most truly is, and that feeling is 
what is most properly natural to him. Brutes are 
bom with their intellectual and moral nature, such as 
it is, made for them or developed uniformly and most 
rapidly ; when they are in society with man, there is 
much strange exception, or rather addition, to this ; 
and he, man, the superior nature, has power to 
produce strange modification in their inferior natures 
by special training. But man has in a manner to 
make his intellectual and moral self, and the specialty 
of the nature which God has given him is this power. 
I speak of man collective ; in respect to man indivi- 
dual, what I say will be, that we must look to 
educated man for what corresponds to the natural 
or untrained brute animal. 
Even The force or point of the saying, that the feel- 

IhoSfdb^ iiig of moral responsibility is a result of education 
P^^'^^^^^and society, lies in the supposition that education 
of moral and socicty are superfluities or accidents of human 
wi^°is nature, which man might be without, and still be 
undw^the worthy to be called man. Let us say, if we will, 
'^^s"Jd^y *^^*' ^^^ regularly (for it is regularly, if not univers- 
fromveiy ally) makes himself, in feeling, morally responsible. 
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or comeB regularly to think himself so. Every in- incongni- 
ference of the reality of the fact of moral respon- ^ntsrstiii 
sibility or punishableness from the existence of the ^^^l^^ 
feding of it will hold as well with the feeling stated ^^^^^^^^^ 
in this form as in any other: that is, it will hold for aii our' 
to the full extent of that region of thought within ^Vior^ 
which we may conclude from any feeling, sentiment, ^^"^ 
or sensation of ours to the existence of a corre- 
sponding fact. Whatever of importance we learn, 
we come by degrees to learn: and the final idea 
is something exceedingly diflferent from anything 
apparently or distinctly contained in the steps of 
the learning; and hence it is always competent to 
philosophy to say, that we introduce in the process 
a vast deal of our own, — a consideration which, 
according to the philosophy, takes various forms; 
one form being, that the result is not warranted. 
Our idea of the prospect before our eyes, which we 
call perhaps a perception of a number of different 
objects in an expanse of space, is something extraor- 
dinarily different from the various titillations of the 
optic nerve, and shiftings of the axis of the eye, and 
movements of the Umbs, and corrected misjudgments 
of all kinds, which are the complicated materials 
from which is built up the above apparently simple 
piece of observation. What philosophic warrant we 
may have for seeing things as we do, and whether 
they really are as we see them, may be a matter for 
philosophers to discuss; but, in any case, our seeing 
them as we do is not a matter of accident or conven- 
tion : some fact, even in the abstractest and ab- 
strusest region of reality, must correspond to it and 
give reason for it. Let it be granted then even that 
we owe the notion of our moral responsibility to the 
fact of our having been brought up in an actual 
society and made to feel our responsibility there, and 

14 
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that this actual society has owed its origin to no 
sort of feeling of moral desirableness, but only to 
fear or expediency, or motives similar to these ; why 
is the regular feeling of a rightful punishableness, 
attaching to us (even without denounced punish- 
ment) in the event of our doing certain actions 
which we call wrong, to be considered a vain and 
visionary feeling because it is generated from ele* 
ments apparently discordant from it, any more than 
other particulars of our thought and knowledge ; for 
instance our conception, just alluded to, of the pros- 
pect before us ? The feeling may tell us little as to 
the particulars of our moral responsibility, who it 
is that we are responsible to: but it may be ac- 
cepted as telling us that we are responsible'. 
Biitinfact But this is not the real ground upon which the 
main con- qucstiou should be placed, because the idea, which 
8oci«t^a8 makes itself thus distinct at the end of these pro- 
r^tlt it. Cesses of education, has in truth been at work all 
Different aloug them. Man can only be taught, irregularities 
this moral and cxccptious apart, to see that which it is his nature 
^^^ to see; he cannot be educated except to that for which 
he is educable. The notion of moral responsibility, 

^ Mr Mill, though maintaining that the moral feelings are not 
innate but acquired (p. 44), and appearing sometimes to deny the 
existence of any original moral element in the final moral idea, as 
in his derivation of virtue from self-interest (pp. 53, 54) and of the idea 
of duty or justice from that of penal sanction, yet strongly upholds 
the validity of the moral feelings in their final development. Thus, 
speaking of the conscientious feelings of mankind, he says (p. 42), * The 
feelings exist, a fact in human nature, the reality of which, and the 
great power with which they are capable of acting on those in whom 
they have been duly cultivated, are proved by experience:' and, in 
p. 44, ' If the moral feelings are acquired, they are not for that reason 
less natural. It is natural to man, to speak, to reason, to build cities, 
to cultivate the ground, though these are acquired faculties. Like the 
other acquired capacities, the moral faculty, if not a part of our nature, 
is a natural outgrovrth from it ; capable like them in a certain small 
degree of springing up spontaneously; and susceptible of being brought 
by cultivation to a high degree of development.* Ed. 
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which is in fact the imagination of a moral society of 
which we are members, is in its less developed form 
a main constituent of the formation of societies, as in 
its more developed it is a result of them. It is a 
feeling without which man evidently does not, and 
cannot, rise to any self improvement. The feeling 
* wrong must lead to harm' is a feeling in some par- 
ticulars like, in some unlike, that of 'mistake of 
means must lead, so far, to failure of end.' Wrong 
is failure in the general means to good, and harm is 
failure as to the general end. It is the anticipation 
of the incidence of the harm upon the agent himself, 
along what we may call some moral course, which 
makes the fact of moral responsibility. The manner 
of the incidence thus dreaded is very various, ac- 
cording to the comparative nobleness of nature of 
the agent himselC Where this nobleness is great, 
the sight of the incidence of the harm on others 
would be the heaviest incidence of it on the agent 
himself, and any actual punishment on himself would 
be a relief from such sight. In such a nature the 
feeling of responsibility is the thought, not of what 
may happen to the man himself, but rather of the im- 
portance of what he does, and dread of the harm he 
may do or of the loss of the good which he may 
fail to do. The feeling again may be more abstract 
and general, or may be more definite and personal, 
having reference to a superior: and as directed to 
the superior it may be of every kind, from love 
without dread to dread without love. The simple 
fear of punishment, the lowest of all the many 
forms, arises when the agent anticipates harm to 
himself from some superior supposed to be interested 
in the guardianship of the law, while he himself is 
not so interested. 

Again society supposes more or less of mutual ^«'^^*^« 

14—2 
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jen»^i»- attachment^ and a certain amount of obedience. 1 have 
eJion in sgid that goodncss may be described as the thinking* 
^o^^ the thoughts and feeling the feelings of a supposed 
^^.**^''* superior being: besides this,. it is more or less also 
for the hap. the subjugatiou of our o^n nature to such a being: 
ather8,aiid it has iu somo respects the character of obedience. 
Ui Se tm I^ many points of view, the two notions are not far 
im°'w ^^^^''^ fro^ ®^c^ other. The rising above ourselves, 
^rthiep and the obeying what is imagined worthier than our- 
selves, selves, have that same kind of relation which I have 
before alluded to in speaking of the manner in which 
the notion of duty and of most perfect freedom of 
action unite themselves together in the best natures ', 
so that the action in regard of which there is the 
strongest feeling on the part of the agent that he 
could not possibly help doing it, is at the same time 
the action which is done with the most force of in- 
dividual will. Morality is the correcting of self- 
regard, whether this self-regard be in the way of 
interest, or in the way of opinion ; that is, it is the 
cultivation of care for the happiness of others as well 
as for our own, and also of care for the will or wish 
of others as well as for our own : we have in some 
measure to forget both our own will, and our own 
happiness. This must be something more than mere 
complaisance or readiness to obey, which in itself has 
very little moral value : we have to yield pur wills to 
that which ought to be yielded to, and study to 
promote such happiness as ought to be promoted. 
And this ' ought' is the great point of morality, the 
ideal which we have spoken so much of. Education 
in society thus developes in us the idea, not only of 
responsibility, but more generally, both of acting with 
a view to others as well as to ourselves, and of yield- 
ing our will to that of others, that is, of obedience. 

' See above, p. 165. 
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And this latter feeling in its successive steps of 
moral force and elevation, whether as deference, or 
as obedience, or as self-devotion, is good and of moral 
value in itself, independently of the consideration of 
the happiness which it tends to produce. Had it no 
tendency to produce anything or to make any change, 
it would still be good. Reason has to seek not only 
what ends it may best work for, but where it may 
most worthily submit itself and obey. 

Something, it is to be said, of a rdigious character 
mixes itself with morality, in all cases where the idea 
of moral responsibility or conscience comes in. I will 
therefore end this chapter here, and speak shortly in 
the next about the relation of morals to religion. 
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CHAPTER XIV. 

ON THE RELATION OF MORALS TO BELIGION. 

Miachiefs Wherever the Consideration of morality is divorced 
ft^°the from that of religion, as is a good deal the case at 
moraita ^^ *^® present time, moral philosophy has a tendency to 
andreii- lose all its depth and earnestness, and to become 
^^^"' simply a matter of literature, and religion to lose half 
at least of its power over minds of any activity of 
thought and feeling. If moral philosophy is only 
criticism, and religion only dogma, to what are we to 
look for the direction of human life? The most im- 
. portant region of thought and knowledge to man, 
whenever any thought is stirring, is that which con- 
cerns his own life and character. Whether we can 
know much about this or not is doubtful, but at 
least we are always wanting to know : and it is when 
religion or morality, or both united, grapple with this 
subject that they command attention and exert real in- 
fluence, not necessarily at the moment (for constantly 
the most empty things have that sort of influence), but 
in moulding opinion for the future. The subject both 
of moral philosophy and of religion is human life as 
it is and as it should be. And vast as this subject is 
in the view of moral philosophy, it is vaster still in 
that of religion, which expands indefinitely before our 
imagination the ideas both of the moral universe and 
of human duration. When we take account of the 
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information furnished us by religion, we are crea- 
tures distinctly of a far longer span of being than we 
should otherwise know ourselves to be, and members 
of a far wider, though unseen, moral society. Yet 
it is good that moral philosophy should exist as a 
science or manner of thought separately from religion, 
though not properly independently of it, or at least 
not in a form inconsistent with true views of it : for, 
religious opinions being very various in the world 
and likely to continue so, moral philosophy may both 
furnish a ground of common understanding where 
religion &ils to do this, and also may help to show 
which is the more true among different forms of 
religion. But religion cannot exist at all, in SLuy 
influential form, without incorporating into itself a 
vast mass of thought which belongs properly to moral 
philosophy. 

Moral philosophy however, if it be good and 
earnest, yearns after religion when it is separated 
from it; and it is this wliich, from some points of 
view, may cause a well-founded dread lest it should 
make a religion for itself, neglecting considerations 
which ought then to be introduced. The religion 
so made is rather defective than actually wrong, if 
the moral philosophy which makes it be true and 
elevated. 

By religion, in the most general dense of it, I Religion 
mean the having more or less the idea of a future Xt^°L" 
state for man, and also of the existence of one or JJ^JTand 
more moral beings, not the ordinary subjects of sen- presents to 
sible experience, with whom nevertheless man may objects to 
have moral relations, and whom (or some of whom) ^**"^^p- 
he may worship. Morality at once leads to the 
imagination or anticipation of such a wider moral 
world, and its anticipations, so far as reason may 
be considered to justify them, make what we call 
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natural religion: revealed religion confirms and adds 
to this. As there has been in the world an abund- 
ance of mistaken moral or natural religion, so there 
has been an abundance also of superstition and idol- 
atry wrongly supposed to have been communicated 
to man's knowledge. 
^ ^ This superstition however would rarely have been 

world wor- what it has been, so little a benefit to men, so 
withol^ much an injury, if it had not been in general dis- 
"^''^*^^. joined from all moral considerations. Owing to this, 
»^iy ^- whatever grains there were in it of truth, and of 
religions, valuc for mau's nature, failed and disappeared. In 
thJ^ht.' ^ *t^ IsAer times of the pagan world there may be 
said to have been two religions, the moral religion 
of the philosophers, entirely wanting in the element 
of worship, and the popular worship, more true in 
this respect to the notion of religion, but quite want- 
ing in morality. The religious thought of the ancient 
world is to be found in its moralists (as in Plato) 
wanting however in that which, if the traditional 
religion had been better than it was, it might have 
looked for thsre, namely, reverence and worship, the 
notion of actual mental communication with that 
higher moral world the idea of which was conceived 
and developed. 
Revealed The endcavQur to keep the religious thought, 

and* moral- which moral reflexion generates, in harmony with a 
l^hbam system of worship so false as was the old Pagan, 
ofch?r*^^ may have been really impracticable and undesirable. 
Even the task of keeping such thought in harmony 
with a system of worship as true as we have reason 
to believe our own, is not altogether easy, and yet it 
is a most necessary task, and one of which the value 
ought to be recognized from both sides. Morality 
and revealed religion ought to help to commend each 
other to us. Their disagreement is an argument 



Digitized by 



Google 



On the relation of morals to religion. 217 

against both^ weakening the force of the reasoning 
or sentiment upon which we receive the one, and of 
the testimony on which we receive the other. This 
consideration is important against the summary man- 
ner in which we are occasionally inclined to lay down 
a principle taken from the one or the other side, and 
to say, All must yield to this. For instance, it may 
be asserted that all we have to do is to satisfy our* 
selves of the exact bearing and force of the testimony 
given to certain facts, and then to believe, without 
caring whether what we thus believe recommends 
itself to us on moral grounds. Or the course taken 
may be just the opposite; we may overdo our moral 
anticipations, as we may overdo the possible force 
of testimony in proving things relating to religion. 
Morality has much to learn from revelation supported 
by testimony, and it seems to me that the best 
morality is likely to be the readiest to feel and ac- 
knowledge this. But morality will not submit to learn 
everything from what professes itself such a revela- 
tion : one thing at least it must feel as given it by 
God, viz. its conviction of what is right and true ; 
and this it has no right to abdicate in favour of what 
can at any rate have no higher credentials. 

Bevelation then and human moral feeling havewher» 
to meet ; as soon as we try to make one of the two divoroS, 
absolute over the other, we are really beginning that 5^^^. 
divorce of them which I have deprecated. They»*«8i'ito 
may both live on after such a divorce : we may have m^SSt^ 
on the one side a dogmatic religion caring foraia^^rtiy* 
nothing but acknowledgment and obedience, though ^J^^"*^ 
associating itself not unfrequently, in temperaments practical 
disposed to devotion and contemplation, with much of w apt to 
genuine and worthy worship ; and we may have on ^"Itte. 
the other side a speculative religious morality ab-^'^g^^** 
sorbing every disposition to 'religious thought, but 
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losing all hold on positive belief and with it all power 
of influencing masses of men^ and all tendency to 
worship or do any definite service to the Divine 
Being who is thought about. Besides these^ we 
shall of course very likely have a moral philosophy 
which is simply literature and criticism, without any 
care or effort to direct life; and a moral philosophy 
also which shall aq)ire to direct life, but in opposition 
to whatever can really be called religion. Against 
these wrong views, can we not succeed in giving to 
moral philosophy its proper place and its own ground, 
allowing it here an independent stand even against 
what may profess itself religion, and in this way 
securing for what is really religion its support and 
not its opposition ? Can we not understand how 
religion i^ not only strengthened but infinitely ani- 
mated and realized by moral philosophy, and how 
moral philosophy itself, which without religion pre- 
sents to us so many paths speedily barred and dark 
before our investigation (if indeed we pass beyond 
literature and criticism to such effort), is supplemented 
by religion, and a way opened for us to new fields of 
truth, of reality, and of goodness ? 
A true The thought which belongs to a true moral phi- 

phiiosophy losophy inevitably leads to the asking many questions 
quSna ^^^^^ ^^^7 religion can answer. And it leads to 
andcreatM what WO mav Call the formation of a number of moral 
which only wants which only religion can satisfy. Independently 
cln^si^tiafy. of religiou, that is, independently of any distinct 
reference on man's part to God as acting, I believe, 
under certain reservations which will appear further 
on, the improvement of human nature to be a most 
real and possible thing, as a result of moral con- 
sideration and of knowledge. And I believe that 
man's condition upon earth, under reasonable circum- 
stances of civilization • and improvement, is to be 



Digitized by 



Google 



ON THE RELATION OF MOBALS TO BEUaiON. 219 

considered on the whole a good or happy one, so fiir 
as we are able, by comparison, to give a meaning 
to such an expression. But it is impossible to con- 
template human improvement and human happiness 
without seeing that, whatever may have been done, 
there is much not done^ but still wanting, in r^ard 
of them. I think the moral idealist who is not a 
mere visionary is the person of all others most likely 
to be drawn towards religious notions by a feeling 
of the impossibility that something of the kind, some 
such notions, should not be. It must every now and 
then strike him as almost nonsense or profanation to 
speak of improvement in view of the vice and wicked- 
ness constantly before him, or of this life being a 
happy one in view of its manifold and continual 
forms of suflfering. But if he has got in his mind 
the ideas of goodness and happiness as that which 
should or ought to be, which is much the same as 
the idea of man being intended for something, and 
not merely, as a matter of fact, existing like a leaf 
or a stone; then he cannot but imagine, anticipate, 
already (we may say) in some particulars have come 
to know, the news which revelation may bring him 
of a wider sphere of moral existence of which this 
is a portion. No person who has seriously thought 
about moral philosophy can expect from it a real 
solution of the difficulties and perplexities of human 
life. But it may help him to see more clearly the 
nature of these and to think more wisely about 
them, and (if he is willing to go on so far) I think it 
will help to direct his way to where such solution as 
is apparently possible on earth may be found. 

The reader will see that I have no disposition to Even 
sacrifice morality to the necessity and importance of ^g?on 
religion, that is, to argue for the necessity and truth hw'^viue 
of religion from the (supposed) fact that morality ^^ ^^ o^o- 
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without it, is impossible, wrong, or absurd. Morality 
without religion is unsatisfactory, insufficient for 
human expectations and human wants : but it is not 
valueless; and in the absence of religion it has nobly 
served mankind It both points us towards religion 
and in the mean time, if it is earnest, helps us from 
itself. 



Digitized by VjOOQ IC 



CHAPTER XV. 

ON THE POSITION OF UTILITARIANISM IN THE HISTORY 
OP PHILOSOPHY. 

[Thus far we have been occupied with a general General 
review of Mr Mill's neo-utilitarianism, pointing out ^f ^* 
in what respects his system diflfers from other forms 
of utilitarianism, and examining at length the proof 
which he offers for it, and the main points of 
the system itself, viz. the account which it gives of 
happiness and pleasure, of virtue, duty and the 
moral sentiment. On each of these points the 
author has set his own view by "the side of that 
which he controverts, and particularly in the later 
chapters he has endeavoured to explain the source 
of the imperativeness of morality, and has shown how 
it is connected with considerations of religion. The 
subject of the present chapter is the history of 
utilitarianism; the chapters which follow contain 
an examination of the claims which it puts forward 
on other grounds than those of scientific proof. 
One such claim is its Practical Character, another 
its supposed connexion with the Inductive Method 
and with the Philosophy of Progress in general \] 

I shall endeavour in this chapter to show how^y^?« 
it is that, as a matter of history and of fact, utili-ismbeenso 
tarianism has had the misfortune to be so generally 3^^^^ 
misapprehended as, to judge from these papers of ^^^^^ 

^ This paragraph is added by the editor. 
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Mr Mill's, it would appear to have been. No other 
school of philosophy seems to have had so many 
enemies. How is it? And what is the real rela- 
tion of utilitarianism to other moral systems which 
there have been? Let us look first at the word, and 
then at the thing. 
The name The word lUile, or the useful, has in ethical use 
misie^ing Carried with it a double antithesis ; or perhaps it 
confcr^t^ would bo more correct to say, that in ethics proper 
whicshit it has generally been used in contrast with the 
{i)hetweea honestum, the worthy or honourable, and in ethics 
and^diL; looso and popular, as of the poets, it has been used 
in contrast with the dvlce, the winning or pleasant. 
Mr Mill in language of a kind not unfrequent in 
these papers, but which one is rather surprized to 
find coupled with such a regard as he has for the 
equality of men, finds fault with' 'the common herd, 
including the herd of writers ' for ^ perpetually falling 
into the shallow mistake* of supposing that the word 
idilitariamsm implies an idea of morality contradia- 
tinguished from the pleasant, the agreeable, or the 
ornamental. Surely those who introduced the word, 
if they had ever read Horace, we will say, must 
have contemplated the probability of the misappre- 
hension : much as a morality calling itself dulcedina- 
rianism would be supposed to distinguish itself from 
one treating rather of the drily useful. Utilitarianism 
too, I think, has earned reputation with some from 
its name, as paying exclusive attention to the solidly 
valuable ; though Mr Mill says little of any mis- 
apprehensions there may have been for the better. 
But in making a name we must be prepared for 
the ideas which it may suggest whether favorable 
or unfavorable*. 

^ (ItiL p. 9. 
" Bentham himself confessed that the term * utility/ which he bor- 
rowed from Hume, was unsatisfactory, and proposed to substitute the 
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It is the same as to the antithesis between the (2)betwe(n 
utUe and the honestum. I have no wish to justify andLn^a- 
the misapprehensions which led to the hard language *****' 
used about utilitarianism in past times (as when, 
in a famous sermon \ I once myself heard the phrase, 
Hhe lowest of the low, the utilitarian himself); 
but there is no doubt that some (perhaps not a 
few) on the utilitarian side have used and intended 
the word utilitarian as a provocative of them ; taking 
pride in the condemnation of notions of honour, and 
of the finer and higher emotions, as empty preju- 
dices. Here again utilitarianism has gained credit 
with some as suggesting by its title that it is the 
true morality of common sense; and if it takes un- 
deserved gain, it must be prepared for undeserved 
loss. If Mr Mill had been willing that the philo- 
sophical school which he is defending should be call- 
ed after its founder, like Epicureanism, or by some 
name of no ethical significance, like Stoicism, no 
such misapprehensions could have arisen; if he 
chooses to give a descriptive name, he must take 
the harm with the good. He cannot make such 
a name suggest exactly what he wants, and nothing 
more. He is master of the future significance of a 
name which had not been morally applied before, 
but not of one which had. 

But leaving the name, let us come to the thing. it« «npo- 
I have called by the name of philosophicaP utilita- may also 
rianism the very wide and general doctrine, thataccounteii 

' .for from its 

phrase * greatest-happiness-principle' for 'principle of utility/ See history, 
his WorkSf i. 271, x. 582. In the latter passage he is reported as 
saying 'Utility was an unfortunately chosen word. The idea it gives 
is a vague one. Dumont insists on retaining the word. He is bigoted, 
old, and indisposed to adopt what is new, even though it should be 
better.' A late writer on the same side suggests heneficenticd in place 
of utilitarian. See the Fortnightly Review for May 1869. Ed. 

^ I have not been able to identify this. Ed. 

2 See above p. 58. 

Digitized by VjOOQ IC 



224 H3T0RY OF UTILITARIANISM.. 

what gives moral value to actions (i.e. makes them 

good and right), is really their felicific power alone 

(i.e. their conduciveness to somebody's happiness). 

The word utilitarianism is not a good word to 

express this; but I have used it for the sake of 

clearness, understanding by it the most general 

philosophical form of the doctrine, of which what 

Mr MiU defends is a particular case. 

utiiitaii- It is not casy to describe in a few words the 

the iSfch ethical spirit of a period without liability to error, 

WM a*^ ^^t I think we may say that from the early part of 

"^^9^*^ . the 1 8th century the spirit of ethics was becoming 

against lu- •/ ir o 

rai ethics, utilitarian in the general sense of the word which I 
emotional havo givcu ; that is, happiness was becoming more a 
sr^ative, prominent idea and a matter of contemplation ; the 
r^"uti"^ Stoic or jural conception of ethics was giving place 
andrefonn- to the Epicureau, and the ideas of rule, duty, and 
^^' natural law, were gradually being superseded by 
that of action towards happiness. The form in 
which this tendency to Epicureanism showed itself 
was at first emotional rather than exact and matter- 
of-fact ; and no wonder, the whole being a reaction 
against the supposed dryness and dogmatism of the 
ethics of natural law. In its commencement this 
reform, as it was considered, of ethics was literary 
and scientific, rather than practical : moral philoso- 
phers sought to put ethics upon a right literary 
basis, not to reform society by means of ethics. As 
the century went on, utilitarianism or Epicureanism 
began to spread as a practical spirit, independently 
of philosophy. In fact, Epicureanism in its best 
form is less of a philosophy than most other ethical 
schools; by which 1 mean it has avowedly less 
reverence for philosophical ideas, and appeals more 
to common sense. Hence the practical utilitarian- 
ism or Epicureanism which was then arising was 
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in some respects a feeling against philosophy al- 
together. At this time then, say in the middle 
of last century, old-fashioned philosophy was that 
of natural law, new-fashioned philosophy was utili- 
tarianism or Epicureanism of the emotional type. 
Add to this, that the spirit of that age was a spirit 
of unenthusiastic and rather dull desire of amend- 
ment and change ; absence of much respect for the 
old, hopefulness, but not much imaginativeness, as to 
the future and new. But under this was rising up 
another spirit of reform of a much more vigorous 
nature which came to the surface about the end of 
the century, and with it the utilitarianism which 
Mr Mill defends. It generated, as such a spirit is 
sure to do, a vigorous antagonist to itself in a spirit 
of energetic conservatism. 

In speaking of the conservative and reforming "Meaning 
character of one or another kind of philosophical ^r^ 'con- 
teaching, though I use political language for con-J^^*^f' 
Venience, I mean it morally, in this manner. Through- forming/ 
out all the history of ethical philosophy, besides that ILn to ^ 
difference in moral teaching which arises from dif-™g^g^ 
ferenoe of positive dogma, there is a vast difference 
to be noted as to the spirit, showing itself primarily 
in the difference of view as to the object and aim of 
moral philosophy. If it is looked upon as a serious 
thing, something which is to go to the bottom of 
human nature, which is to give to man, not only 
guards and restraints of his action, but also the prin- 
ciples and initiative of it : if it has thus associated 
with it some of that earnestness (very misdirected 
perhaps) which more properly belongs to our notions 
of religion : if, consequently, it considers its task in 
relation to human feelings and society to be mainly 
one of correction and regeneration ; — it has then 
what I mean by a reforming character. If on the 
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other hand, it looks upon itself as a sort of second 
thought, a superaddition to, not a constituent of, 
man's moral existence; as useful, but what might be 
done without ; as what no state of human society 
could really owe its existence to, but as what must 
recognize such state, amend and supervise it as it 
can : if it contents itself, in the main, scientifically 
with describing human society, and practically with 
reinforcing and strengthening it ; — ^it has then what 
I mean by a conservative character. 

Of the two the former is in the notion of it the 
better and nobler, and comes up more, I think, to 
the true meaning of morality : but a morality of this 
kind is as difficult and dangerous as it is in its 
nature noble, and bad forms of it may have some- 
thing about them altogether terrible. Moral philo- 
sophy of the latter, or conservative, kind has often 
little practical influence, and takes the form rather 
of science or literature. 
Thecha. Speaking generally, whatever may be the doc- 

system in trines of an ethical system, the spirit of any particular 
is n^dT* development of it may be either reforming (or if we 
w^^- ^^® ®^ *^ ^^^ ^^f aggressive) on the one side ; or it 
tupeofits may be conservative and acquiescent on the other, 
though ' Still, particular philosophical doctrines may be in 
trinw h^e their nature more apt to encourage the one or the 
to*enoou.^ othcr Spirit. Epicureanism, for instance, as to its doc- 
rage the trine, is more akin to the acquiescent spirit. It has 

one or the i-iii in n • • ^ 

other had developments of a reforming or aggressive cha- 
*?"**• racter, as in Lucretius, who preaches a kind of worship 
of the founder of the sect almost as if it were a new 
religion, and enthusiastically anticipates a regenera- 
tion of human society on a basis of what we may call 
an early secularism and positivism. But in a general 
way, Epicureanism had the reputation, and with 
justice, of being of a quiescent spirit. The occupation 
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of a large space in the mind by the idea of happiness 
is likely to generate the thought of enjoyment rather 
than that of labour ; and a similar preponderance 
of the idea of usefulness is not likely to generate 
enthusiasm. 

The Benthamic utilitarianism, to which I alluded Rrfprming 
as rising into importance at the end of the last iam (Ben- 
century, is on the one hand, in the prominence which **'*^^* 
it gives to the idea of happiness as compared with 
the idea of duty, a reaction against the old ethics of 
natural law ; and, on the other hand, in the positive- 
ness, matter-of-fact-ness, emphatic rationality, which it 
professes, a reaction from the sentimental ethics, or the 
emotional forms of the morality of happiness ; or, if 
we like better, it is a recurrence to the older rational 
and unsentimental ethics in so far as it looks on 
ethics as moral legislation rather than as moral 'patho- 
logy (if I may use the word), or a theory of moral 
feeling; while at the same time, in place of the older 
view that this legislation is to be an expansion and 
development of the idea of duty, it fully adopts the 
view that happiness is to be the sole end of such 
legislation. It is full of the practical spirit of the 
age, uniting however its contempt for the unpro- 
ductiveness and vanity of past philosophy with an 
unbounded confidence in the results of a better philo- 
sophy ; and it is entirely without fear as to the risk 
involved in its hoped for reconstruction of society. 

,Contempolrary with this was a good deal of other Revoiu- 
philosophy which I suppose is to be called utili- K^i^bm 
tarianism, but which differed in many respects from (^^^^^")* 
that of Bentham. The same determined reforming- 
ness however, or, as it was considered by enemies, 
revolutionarinesSy belongs to all. I mention this other 
utilitarianism (Godwin may be taken as a type of 
it), not with a view of involving the opinions of Beii- 

15—2 
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tham and those following him In any condemnation 
which may belong to it, but because it is necessary 
to have this philosophy in mind in order to under- 
stand the great fear and opposition which the reform- 
ing utilitarianism excited. 
Conserva-; The Conservative utilitarianism of Paley is, in 
tarianism the Same manner as the utilitarianism of Bentham, 
^^ a reaction against sentimentalism, an outgrowth of 
the practical feeling of the age appealing to common 
sense against philosophy, a concentration of all moral 
thought on the idea of happiness, and an exhibition 
of ethics as moral legislation, with very little notice 
of feeling or character. Of course, as all are aware, 
little as is the diflference of principle or doctrine 
between Paley and Bentham, the diflference in spirit 
is complete. 
Paley less There can be no doubt, I think, that the ad- 
thrr B^S- vantage as to fairness of philosophizing is on the 
IpobgisT si^® ^f Bentham. Paley's ethical or substantial con- 
whUe servatism stands out the stronger upon the ground 

seeming to , ,, ., ... 

be a judge, of his political or circumstantial liberality and open- 
make out uess to views of improvement. This is no reproach 
his case. ^^ j^j^^^ . f^^ ^^ reality, considering the vast weight of 
the interests involved in the stability of human 
moral society, a man, it seems to me, need not be 
ashamed to avow a prejudice in favour of conservatism 
of this kind ; what is in possession has already one 
great point and presumption in its favour. But it is 
not right to disclaim all respect for the past or for 
that which already exists, as such ; it is not right to 
appear to be bringing it all to fair trial, and to be 
establishing it on the proper grounds, and deducing 
it from the true root, — and yet really to be acting 
the part, not of an investigator, but of an apologist. 
The real value of Paley's book is in showing how 
the institutions of morality satisfy the conditions of 



Digitized by 



Google 



HISTORY OF UTILITAKIANIStf. 220 

utility, which they do most thoroughly. In making 
out, as he would, that utility alone suggested them, 
and furnishes the reason for their continuance, he is 
all in error. 

One conclusion we may certainly draw from this '^« <>ppo- 

,, . i*ii« /••!••• 1 Bitionof 

bnef review of the history of utilitananism ; what- Paiey and 
ever may be its claims to our belief on other grounds, shows that 
at atiy rate it does not furnish so unquestionable a ^^^^ 
test for settling diflferences of opinion as some of its ptiiitan^n- 

" *^ ism does 

advocates would make out. Nearly at the same not put an 
time the mass of existing custom and feeling wasfOTenoeof 
examined with reference to this test by Paley and^^""®^ 
by Bentham, and was reported by the former to be 
in all its great points right, by the latter to be full of 
wrong, and to need most extensive reformation. 

Not to dwell longer on this however, I will now 
proceed to examine some of the misapprehensions 
T)f utilitarianism of which Mr Mill complains. 

On first looking at these as they appear in his 
pages, the reader will see at once that they concern, 
some one form of it, some another ; and hence too 
they are easily met as he meets them, by fixing on 
some form of it (and he is most liberal in supposing 
new forms) to which they do not apply. For in- 
stance, I suppose that no one ever styled the 
utilitarianism of Paley *a godless doctrine,' which 
is one charge against utilitarianism cited K 

In a general way, the hard language against The ©ariy 
utilitarianism fifty or sixty years ago was directed to^i^iiluri- 
against its reforming or supposedly revolutionary ^^e^^"* 
character. This character of the older utilitarianism ?^^^ ^ 
should be remembered by those who read what Mr posed re^o- 
Mill says in the 33rd page: 'Defenders of utility dhS^tS^. 
often find themselves called upon to reply to such ^^^^, 
objections as this ; that there is not time, previous to ^^^ ^^' 

* UtiL p. 30. while it ' 
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defends actioD, for C3.1culating and weighing the eflfects of 
cuitom, any line of conduct on the general happiness/ The 
ft^noauT' answer to which is, Hhat there has been ample time, 
thority. namely, the whole past duration of the human 
species. During all that time mankind have been 
learning by experience the tendencies of actions/ 
What was the degree of contempt of the reforming 
utilitarians for the experience of past ages as em- 
bodied in customs, institutions, and traditionary feel- 
ings, we may judge from seeing how great it was 
even in the conservative utilitarians, such as Paley. 
Even in him every custom or institution has to put 
in its utility as its justification ; its existence is never 
allowed to be pleaded by it as a presumption of its 
utility. Whether the argument is fairly conducted, 
and whether such a presumption is ever tacitly 
allowed to weigh, is not our business, which is with 
the principles of utilitarianism, as showing them- 
selves in arguments conducted upon them. In the 
reforming utilitarianism it is clear that the negation 
of any presumption of utility from existence is the 
leading thought. 
Mr Mill 'On any hypothesis,' says Mr Mill, 'short of 

to^rwo^- universal idiocy, mankind must by this time have 
tSy in acquired positive beliefs as to the effects of some 
existing actions upon their happiness ; and the beliefs which 

custom, * ^'^ ' 

but in so have thus come down are the rules of morality for 
de^rts^ the multitude, and for the philosopher until he has 
pXcSes succeeded in finding better/ If the study of the 
of utiiitari. past beliefs of mankind as to what makes their hap- 
piness is one of the things which utilitarianism, as 
modified by Mr Mill, is to take into itself; and if 
authority in the question is allowed to these, utili- 
tarianism gains indeed, and it is a most real gain, 
in wideness and range of view ; just what it seems 
to me moral philosophy wants. But then I do not 
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see, when utilitarianism has got thus to face the 
vast study of past human experience, what is to 
become of the simplicity and quasi-infallibility which 
it certainly attributed to itself. Bentham thought 
he could systematize happiness on his own principles 
in such a way as to render the study of men's positive 
beliefs (for which he had not apparently much re- 
spect) unnecessary. What he thought, so far as I 
can understand, was just this, that he had found 
something better than the past beliefs of mankind, 
this better thing being the principle of utilitarianism. 
Mr Mill is* determined to vindicate for utilitarianism 
contradictory merits. What I should consider, in 
common with many others not calling themselves 
utilitarians, is that human happiness is a difficult 
thing to understand, and that, in order to know what 
constitutes it, we must examine in history what man 
has done and the customs and institutions which he 
has formed for himself; of course a large and most 
perplexing study. But if utilitarianism has the merit 
of recognizing the value and interest of this, it must 
not at the same time have the merit of being able 
to give us a simple system of human happiness ready 
to our hand, and to say. Here is a plain and certain 
rule by which to regulate action. 

Though however Mr Mill here, where it is and in fact 
called for in order to answer an objection, mentions press^hu 
positive beliefs with a respect which, if it had been °]^io^^." 
shown by previous utilitarians, would probably have ^^ ^^^\, 

1 . , , , . . , , . sympathies 

obviated the objection ; he does not seem to me m being with 

.t»i 1 • 1^1 "ir* the reform- 

this place, so much as m others where he improves uig utiu- 
upon the old utilitarianism, to be giving what ig**"*^™* 
really his own truer view. I judge from this. He 
only meets the objection as it lies against the reform- 
ing utilitarianism, not at all as it lies, which it does 
just as much though from another point of view, 
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against conservative utilitarianism. I conclude there* 
fore that it is the former with which he identifies 
himself; in other words, that the special charm of 
utilitarianism to him is, not the simple fact of the 
moral importance which it attributes to utility or 
happiness, but the idea that by means of this a great 
reform may be brought about in the beliefs and 
customs and feelings of men. No one can think 
that I attribute this to him as blame. In his desire, 
if not in respect of the way in which it is to be 
brought about, I strongly sympathize with him. 
But, this being so, I am not inclined to think that 
the respect for past human experience, and for posi- 
tive beliefs, is a thing which he would himself care 
to have joined with his utilitarianism in the same 
way as (I am sure he would) those considerations of 
sociality and sympathy to which I have already so 
often alluded. 
The new It is to be regretted that notwithstanding the 

Sro,\h^h really wide and catholic view which characterizes Mr 
madi* Mill's utilitarianism, it should be so intolerant in 
wider ethi- spirit. I look UDou this intolerance as a relic un- 

C&l V16\y 

retains the fortunatcly preserved of the reforming utilitarianism 
!!^t^oT* when it woke up as a self-confident, exclusive, aggres-. 
reformin ®^^^ doctriuc, little cariug whom it offended, or, in 
utiutarian- humblc language, whose toes it trod on, so long as it 
pressed its way forward ; rather asserting itself the 
more boldly against objections than qualifying itself 
to meet them, and with no anxiety at all that all 
men should speak well of it : all this too at a time, 
three quarters of a century ago, when there was more 
plain speaking on both sides than there is now — 
when people were thoroughly in earnest — an interest- 
ing time as all such must be. But the intolerance, 
which was natural and excusable then, is surely not 
appropriate for a utilitarianism such as the present ; 
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which might really almost be called a syncretism 
rather than an independent system of philosophy, 
showing itself more jealous of opponents than con- 
fident in its own principles, and ready passively to 
admit of any doctrine being incorporated with it pro- 
vided that an objection may thereby be met. 

That the cause of the original dislike to utili- The wei- 

... 1 1 • 1 come given 

tananism was not so much any doctrine properly to the con- 
belonging to it as its supposed revolutionary spirit, SSuuSrfwi- 
is shown by the fact that it was proposed to cure this ^^j^J^ 
by a homoeopathic treatment, driving out bad utili- ^ ^f 'e- 
tarianism with good. In this way it was that soshowathat 
much value was set upon Pp^ley and his writings, pti^pio^® 
The feeling against utilitarianism itself, as being at ^^^^ no 
any rate an insufficient morg^lity, and giving an in- diaiike. 
sufficient account of human nature, was one that 
came later and was probably a good deal owing to 
Coleridge. 

Different forms of this suspicion may be specified. After- 

vTArHfi it 

In the case of persons of imagination and feeling it feii under 
may arise from the fear, not unfrequently justified, ^^Jnding 
that utilitarians in their haste to map out human *? ^^.^^\ . 

. , ^ the ideal of 

happiness as an end of action, may take account only happiness, 
of the coarser and lower elements of it, and may ing justice 
omit those which are higher and more real, but less vofenceT 
readily describable. In the case of the larger mass j^d neg- 

n 1 1 • 1 • lectmg 

of men, whose tendency is more toward action than relative 
imagination, it arises from the notion that utili- "^^' 
tarianism does not sufficiently in its principles dis- 
tinguish justice from benevolence. This is a suspicion 
to which men are very much disposed, and to which 
no doubt any moral teaching which brings out strong- 
ly the importance of benevolence is mistakenly liable, 
so that utilitarians may plead that it has been 
directed against some precepts even of Christianity 
itself. But against utilitarianism it really does lie, 
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because on its principles it is not possible to give 
what men will usually recognize as a suflSlcient ac- 
count why we must be just before we are generous, 
must pay our debts, for instance, before we relieve 
a neighbour who is in greater need than our creditor 
is. Akin to this suspicion is that which looks upon 
utilitarianism as likely to pay too little regard to 
what are commonly called relative duties. The satire, 
of which some time ago utilitariaHiism was the object, 
was perhaps more directed to this than to anything 
else. We had stories of people robbing from their 
parents or betraying their friends for the sake of 
promoting some greater happiness of a greater 
number of people, 
aboye all But it is probable that the commonest suspicion 

"lead To against utilitarianism arises from the idea that if 
vaiuhTgof a P^^pl® ^^^ taught to valuc happiness so much, and 
man's own are SO much occupied in determining the details of 

happiness 

and to the happiucss, they will think so much of their own hap- 
of^ubUc^^ piness that they will fail in public spirit. And when 
«P^"*' the utilitarian explains that it is not a man's own 
happiness but the general happiness which should be 
aimed at indiscriminately and impartially by each, 
people may not perhaps disbelieve, but they are 
puzzled as to what can be meant by this. Happiness 
to each man is inevitably (till he has learnt to bridge 
over the division) divided into two great parts, his 
own and that of others ; it is a mere feature of indi- 
viduality that this should be so ; and so far as these 
parts present themselves distinctly to his view, we 
have got to teach him to undervalue the one as a 
condition to his sufficiently valuing the other ; and 
no amount of pains spent in making the happiness 
of others clear to his view will make him act for it 
unless we can supersede in him, to such extent as 
may be, the idea of acting for happiness as to him- 
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self. Bentham thought that the existing moral 
philosophy was unpractical, because it did not teach 
sufficiently plainly what human happiness was, and 
that, if this were eflfected, all that was needed was 
done. But he was unpractical himself in thinking that 
it would be done, and that the only reason why it had 
not been done hitherto was because men had not 
known what he thus told them. So far as moral 
philosophy can help to supply what is needed, it must 
investigate the mind of acting man as well as the 
wants and pleasures of suflfering and enjoying man : 
we want, by the side of the philosophy of happiness, 
a philosophy of self-conduct, self-command, self- 
denial, self-forgetfulness ; and that, not as something 
subsidiary to the other and for the end only of it, 
but as something parallel with it and of equal im- 
portance, a part or function of that same human 
nature or human life, of which happiness itself is a 
part or function. 

It is I suppose a general feeling that what is^o^*?*® 

o o exclusive 

needed m respect of philanthropy, though to some importance 
extent knowledge, is still more will, and that such philo- Ilcribed to 
Sophies as by their principles are likely to strengthen ^^^J^ed 
the will are more valuable, and therefore perhaps likely *<> *^^^- 
to be more true, than such as go rather only to add to 
the knowledge. It is in this way that the principle 
of asceticism, which may perhaps be considered the 
exact antipodes of utilitarianism, has added indefi- 
nitely to human happiness. The first thing which is 
wanted in order to make people act with public spirit 
is, not that they should think much of happiness, but 
that they should set before them worthy purposes 
which they wish to bring about; that they should feel 
vividly wants which they see, and act accordingly. 
The second thing wanted to make them act, not only 
with public spirit, but with intelligent public spirit. 
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is that they should think much of what happiness 

consists in, or else, however well-intentioned their 

action may be, it will be productive of little good 

result. 

utiiitari- The idea of selfishness in regard to utilitarianism 

^'er'Sua"*^ has bceu confused more or less with the idea of its 

^^^^.^'JJ being a morality of calculation, an idea which, 

caicuia- whether rightly or wrongly, has excited much dis- 

tion,taking ^ . ^ _•' . . , , i i i 1 • 

no account taste for it. It IS singular that there shoula be in 
o^^ympa- jj^^j^'g minds this distrust of human reason in relation 
to morality, amounting almost to a suspicion that 
coolness and deliberation must somehow really mean 
selfishness. The explanation is that people cannot 
conceive of philanthropy apart from feeling: when 
therefore reason, as applied to philanthropy, proposes 
itself not as the director, corrector, accompaniment 
of such feeling, but as itself prescribing from prin- 
ciples of its own the particulars of what is to be done; 
this apparent disregard of sympathy, as a means of 
estimating the happiness of others, makes it feared 
that such a philosophy will give so little encourage- 
ment to sympathy that the happiness of others will 
never be really thought of at all. And no doubt 
it is possible that injury may be done to a man as 
a moral agent by making his objective duty too 
definite and clear as a matter of reason before him, 
if in the course of doing it we weaken his respect for 
those dispositions of his mind which on the whole are 
what lead him towards right, teaching him to dis- 
trust these because they often overshoot their mark 
or err from it. This applies not to utilitarianism 
alone, but to all kinds of moral philosophy which aim 
at definitely fixing what is man's proper conduct, 
whether they do this by determining duties, or by 
requiring reason to be given for conduct and feel- 
ings in terms of utility. 
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Another reason for the jealousy with which the and deiay- 
^ morality of calculation' has been regarded, is the^the^r^- 
notion that action would have to be postponed until ^^mpkte. 
there had been full investigation of all its^ possible This objec- 
results. And this is so plainly undesirable and im- removed by 
practicable that the good faith of the calculators ortop^srex- 
investigators is to a certain degree suspected. We ^^^^' 
have seen that Mr Mill answers this objection by need of a 
saying that the calculation has been already per-authoritv 
formed for us by past generations of men, and that *^^® ^* ®* 
he as an utilitarian is ready to accept the verdict of 
their experience as embodied in existing customs and 
beliefs. But no morality can go by these alone. It 
is the business of every morality more or less to test 
and correct them. Moreover in regard to many 
actions, if appealed to, they will answer nothing. 
Independently of them therefore, it is urged, there is 
wanted a guide, and the morality of consequences is 
not a trustworthy guide. Men want something to 
decide what their action should be, not only more 
rapidly, but with more authority, with more deciding 
force, than would result from the sort of approximate ^ 
conclusion, which is all that the reckoning of the 
consequences could furnish them with. They feel 
that duty and virtue present themselves in quite 
another form from that in which they would be pre- 
sented by the mere reckoning of consequences. And 
it is because utilitarianism, even when conservative, 
scarcely takes account of any other than this latter 
form that they are not satisfied with it. 

In thinking of the bistory of moral philosophy, Thehigtory 
we are rather inclined to forget to how great a degree, philosophy 
especially in more recent times, moral philosophy is j^^. *? ^ *^"- 
embodied in religion. If we do not keep this in ethical 
mind, but look at the history of moral philosophy ^'iTthe 
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^r^^h of ^^y ^ ^^ ^^ contained in avowedly ethical treatises, 
the time, the historj can never be to us more than a matter 
wf^dSon. <^f literature ; and the point of much the greatest 
consequence about it, which is, the relation of the 
ethics of any period to the general thought of that 
period, is a matter which we shall not be in a condi- 
tion to speak of. 
Relation Utilitarianism, as a philanthropic, that is, in &ct, 

utiuttrian- ^ Christian Epicureanism, presented an aspect to 
w'lLbn of r^ligioi^* ^s it was most habitually viewed in the 
the time, last coutury, by no means unpleasing : there is 
often a jealousy, on the part of religion, of the 
more aspiring doctrines of moral philosophy, such as 
Platonism and Stoicism, as tending to provide a sort 
of religion of their own, which is not in general likely 
to be felt as to utilitarianism. Thus it came to pass 
that religion at that time dealt with utilitarianism 
very much as, contemporaneously, the old French 
regime did with the spirit of reform : delighted in it 
in its moderation, quite unprepared for the vehement 
outbreak of it which was to arise. In its state of 
.excitement utilitarianism showed itself as capable 
of developing ideas of enthusiasm and of a sort of 
religion of its own as any kind of philosophy could be. 
Its estrangement from religion was partly owing to 
this, and partly owing to the deeper spirit which on 
the other hand began to take possession of religion. 
General The general relation of the ethics of utilitarianism 

utiiit^riMi- to the ethics of Christianity is a subject of much 
chri^ian- iniportance, which has been touched on by Mr Mill 
**y- in a passage where he expresses himself to the 

eflfect that the gospel breathes in its purest form the 
spirit of the ethics of utiUty*. That this account 
leaves at any rate some room for misconception will, 
I think, appear from the following considerations. 

^ Util, p. 24. 
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Utilitarianism, i.e. the modem and practical utili- 
tarianism, is properly a philanthropic Epicureanism. 
It is a common-sense philosophy as Epicureanism 
was ; in other words, it is to a certain extent a 
negation of philosophy ; and besides this (though far 
from being a negation of morality in its practical 
character) it is very much a negation of moral 
thought. The understanding of human feeling is a 
complicated problem, which men in the various philo- 
sophies of the last century set themselves to solve 
in one way or another; and as against all this, 
utilitarianism introduced for moral philosophy a 
simply methodical benevolence. Viewed in this light, 
utilitarianism may be called a philanthropic system 
of action for happiness ; and as this description would 
not badly suit Christianity itself, it may be thought 
that Mr Mill is justified in claiming the authority of 
Christianity for the ethics of utility. 

But there is this great diflTerence between them, of the two 

T • 1 .,. . . • >^i • • • 1 elements 

In practical utilitarianism, as in Christiamty, there recognized 
are the two elements, philanthropy (or love of our(i^yeofour 
neighbour), and value for, thought of, action for, ^|^^^ 
happiness : and in the best practical utilitarians, as for Wpj- 
in the best Christians, I have full belief that the litanknism 
former element is most active and powerful : were Jj^'utt^^ 
it not so, I do not think utilitarianism would ever be l^*^^" 
aggressive and enthusiastic. But what makes the the former. 
real distinction between them is that, while each 
recognizes both of the above-mentioned elements, 
utilitarianism chooses to build itself (philosophically) 
upon the latter element; to take that as its prin- 
ciple; to call itself the morality of happiness; to 
deduce itself from Epicureanism, not from any- 
thing like Christianity; to define right action as 
action promotive of happiness, and only by degrees, 
as we see Mr Mill does in these papers, to intro- 
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duce these considerations of philanthropy, which in 
practice, as I have no wish to deny, it takes fully 
into account. But this mistake as to the foundation 
injures it all through ; for it starts from that which 
is the wrong side for getting the action done. Chris- 
tianity, on the contrary, starts from the right side. 
Philanthropy, or the love of our neighbour, will pro- 
duce action for the general happiness, but knowledge, 
the most thorough, of what it is that makes the 
general happiness, will not produce philanthropy. 
When we put together the two elements of love to 
men, and right judgment about, and value for, hap- 
piness, as both Christianity and utilitarianism do, we 
must remember that the moral and fruitful principle 
is not the right judgment about happiness, important 
as that is, but is the love for men. 
Thephiian- More than this: if the Gospel had not existed, 
ra^t^ of * I do not think the modem and practical utilitari- 
utmtlri- anism would. Not that it would not have sug- 
aniam gestcd itsclf ; for to suppose that the Gospel was 
christiani- needed to inform men that it was good to love 
the a^u'tlo- their neighbour is absurd ; but without the general 
f&tt^Tc^- i^fl^^^ce upon human feeling which the Gospel has 
not be had, I do not think that the new Epicureanism 
utilitarian- would havo associatcd itself so intimately, so im- 
i^^ir mediately, so as a matter of course, with philan- 
T^7 a^^ thropy as it did, and as it is evident thaf^ general 
terns. human feeling required it to do, on pain of not even 
being considered morality at all. Christianity breathes 
the spirit of the ethics of utility, as it does the spirit 
of all other ethics, to the extent of their truth ; not 
in the least in contradistinction to the spirit of other 
ethics. In practice, Christianity has been the nurse 
not only of benevolence, of meekness, and peaceable- 
ness, but of every variety of elevated character and 
generous action : it has strung up the fibres of man's 
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moral being to every form of virtue, as well as 
guided him in each part of justice. * Render to all 
their dues/ is as cardinal a principle of it as ' Love 
your neighbour/ 

We see then that utilitarianism, though an oflT- 
shoot, and in its better forms a most worthy oflT- 
shoot, of Christianity, is far from coming up to Mr 
Mill's claim for it to represent the whole of Christian 
ethics. Nor again can it be considered to be in any 
exclusive sense the ethics of practical philanthropy. 
Of this I have already spoken a little, but will defer 
the fuller consideration of it to another chapter. 



16 
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CHAPTER XVI. 

ON THE PRACTICAL CHARACTER OF UTILITARIANISM, OR 
ITS RELATION TO WHAT IS NEEDED FROM MORAL 
PHILOSOPHY, 

I PROCEED now to the consideration of the practical 

position and value of utilitarianism at this time; 

how far it is the quarter to which we should look for 

the moral improvement of individuals and societies. 

TJtiiitari- I have already alluded to what we may call the 

welcomed philosophy of Hon-philosophy \ springing from that 

M^^tij dislike and weariness of complicated and refined 

"^g^/*^^ reasoning which is perhaps more likely to arise in 

^'v^^iH^ffi ^^^^ ^S® ^^ *^® world than formerly, owing to the 
cuities: apparent resultlessness and inconclusiveness of all 
the philosophy which there has been hitherto. I 
have mentioned that utilitarianism has had an at- 
traction for feeling of this kind, and that it has 
itself at times taken something of this character. 
This attraction and mixture is likely to continue. 
Moral philosophy would, in this point of view, be- 
come a science very similar in form and method 
to political economy ; or, if we like .better, ethics 
would much resemble economics. We might have 
a classical book written on 'The Happiness of 
Societies:' in which the nature of this happiness 
should be explained, the value of actions examined 

^ See above, pp. 224, 239. So Ferrier complains of Reid for makiDg 
' friends of the mammon of unphilosophy.' InstittUes, p. 484. Ed. 
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as more or less contributory to it, and the whole 
methodized and systematized. 

This idea, which might be all we could wish for 
morals, is nevertheless almost certain to be wrong in 
any form in which it can be put forward, for this 
reason; because it is pretty sure to be put forward as 
a short and easy method of proceeding, as something 
which may enable us to do without philosophy. It 
is supposed that happiness is a very easy and simple 
thing to understand and exhibit, something which 
need not require all the talking which has made 
philosophy hitherto. It is clear that the utilitarian 
principle commended itself to Bentham's mind quite 
as much from its being a principle so readily solving 
all moral difficulties, as it did in the apparent cha- 
racter of a principle self-evidently true and excellent. 
And many approaching the subject from quite an 
opposite direction have thought like him in this 
respect. 

This view however of utilitarianism, while com- but tbis 
mending it to some, will have the opposite effect ^^uwted 
on others, to whom it will appear in consequence J^^**^ 
low and narrow-minded: and some of the objections ^^225^" 
made against it, and met by Mr Mill, are made in rente, as 
this view of it, and are met, in fact, by the saying ^ 
that this view does not necessarily belong to it. 
It is only the older utilitarianism (which Mr Mill 
defends), and not at all the newer utilitarianism 
(which he holds), which has any sympathy with this 
non-philosophical spirit : and though he might seem 
to have a certain sympathy with the method of 
positivism, it does not seem to have any attraction 
for him in its character of a negation of philosophy. 

The kind of practical spirit which is intolerant impatience 
of philosophy, and which some Englishmen are apt ^ its^S^ 
to vindicate to themselves and their country as an ^^™^. 

16—2 
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ing the aid honouT to it, is a spirit which Mr Mill himself has in 
common various placGS protcstcd against. It is certainly a 
comL^he ^^^ foolish Spirit. The really practical spirit, the 
victim of spirit which is anxious to see work done, must first 
and foremost be large-minded and tolerant ; must 
allow to each thing its merit in its place. A hasty 
and professed practicalness is the most unpractical of 
all things, and readily allies itself with wild dreams 
of imagination ; so that not unfrequently that which 
piques itself on being common sense as against phi- 
losophy, only changes thought for a weak and poor 
dream. Common sense, we may say, is never able 
to be content with itself: it is almost certain to in- 
corporate with itself bad philosophy while it protests 
against any. And the supposition that the work of 
the world is likely to be best done by refusing to 
think, and to think deeply if need be, through the 
agency of a supposed common sense, is a supposition 
so foolish (considering the complication of human 
life and the variety of human character), that it pre- 
vents any hope at least from the common sense of those 
who make it. Ethical philosophy is neither more nor 
less than the thought here mentioned, thought of 
man about his life, his character, and his work. 
This is a thing which there always has been, and 
always must be. Moral philosophy has been the 
effort to methodize and to systematize it. And if 
there is one error more than another to which moral 
philosophy has been liable from the first, it is that it 
has not been suflBciently true to itself, and has not 
sufficiently acknowledged the necessity and import- 
ance of much thought of this kind. The partial 
systeniatization, the exhibition, time after time, of a 
portion, or of one feature, of human nature as the 
whole of it, has resulted from a sort of feeling within 
moral philosophy similar to that which outside of it 
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has condemned philosophy altogether, a feeling that 
there should be as little call for thought as possible, 
that everything should be ready, simple, and imme- 
diate. 

As soon as we get out of the region of physical 'nie infi- 
thought, the variety of human estimate or feeling rietVof 
makes itself observed; and as it is one of the things ^J'^^J^^^^^ 
which moral philosophy must take most account of, character 

, , . , , condemns 

SO it IS a thing which very much concerns the idea of anysysteiu 
moral philosophy itself. To give an instance : that ws to'^' 
which to Bentham and Paley was evidently a main ^^J^]^^ 
inducement to make them believe the utilitarian pW-^^^ 
losophy to be true, the simplicity and apparent readi- detennin- 
ness of its application, would with me have an eflTect i^tio^!"''*" 
quite opposite. Life and society seem to me things 
so complicated, character a thing so various, that 
any supposition of people acting uniformly upon one 
motive, whatever it is, or of there being any infallible 
and single way (setting aside what may be told us by 
revelation) by which they may at once know what 
they should do, is to me the very strongest presump- 
tion, not of the truth, but of the falsehood, of any 
theory of which it forms a part. It is in the same 
way we might speak about happiness. I might, in a 
sense, accept the view of moral philosophy which I 
have supposed above, which would make Hhe Happi- 
ness of Societies' the object of it, in the same way in 
which *the Wealth of Nations' is the object of politi- 
cal economy. But I should certainly not accept it 
from any one who brought this view to me as one 
which would at once make moral philosophy a clear 
and methodical science, and remove all the difficulty 
which there has been about it hitherto. I should 
know at once that he must have a very faulty con- 
ception of human happiness, since he could con- 
ceive it possible that in finding and mapping it out 
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the same difficulties would not have to be encoun- 
tered which belong to all considerations about human 
life and character. I should fear lest my idea of 
happiness might dijffer from his as much as our ideas 
differed on the subject of what is, or is not, pre- 
sumption of truth. And the notion that in this 
way we were getting out of the difficulties of moral 
philosophy would seem to me like the delusion of 
a man who fancied he was getting out of embarrass- 
ments by changing the name and form of his obli- 
gations. 
Utiiitari- Utilitarianism then, it seems to me, in view of the 

be of real futuTC, may bc of real practical value to us, if, 
1^1^ to instead of professing to make the way of morals 
i^'^of^ easier than before (which is only, so far as it goes, a 
what hap- presumption against it), it devotes itself to the 
SSTin?^ thorough study of human happiness in its nature 
rtud^of *nd its constituents, so as to give help in one im- 
^wm T- P^^^* branch of our action. For that in all at- 
cated, and tcmpts to procuTc happiuess, whether for ourselves 
attnce or for othcTs, there is a great deal of helplessness 
^w?or ^^^ mistake, I think there can be no doubt. But 
practice, this is ouc thing only in moral philosophy. There 
are others which must be attended to as well, or this 
by itself will lead to error. It is no new study, but 
one which men have always, unsystematically, been 
studying. But they have studied it in connexion 
with other things, and so it must be studied now; 
or else happiness, with even the best morally prac- 
tical notions, if it is to be made distinct enough to 
act for, will be brought down from that lofty but 
somewhat vague ideal, in which character alone it is 
the proper end of all our action, to a something more 
tangible, in fact to mere pleasure. And this is an 
evil not merely from the degrading of human nature, 
so far as that may go, but from the utter fiitility and 
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inapplicability of the notion, even in the region of 
common sense. Happiness, vaguely meant, may be 
said to be the same for all, but pleasure is not. A 
happiness generalized out of ordinary pleasures, and 
inflicted by a Benthamic despotism on all, as what 
they are to direct their lives to procure in equal 
measures for themselves and for each other, would 
constitute a tyranny the little finger of which would 
be thicker and heavier than the loins of duty or 
asceticism. 

The study of the constituents of human happiness Schemes in 
will not be practically useful and fruitful, if it is too pioMs is ^ 
large and prominent a part of moral philosophy, if tem%^' 
too much is made to depend upon it, and if conclu- ^^^^ ^j^^®* 
sions from it are made to regulate our action too causes of 
simply and barely. There is far less happiness in the ^rLst 
world now than one could wish there were: and in^apSSfss, 
this respect the philanthropist's view is a sad one. 
But I much question whether, if we compare the 
actual state as to this with any scheme of happiness 
on earth which has ever been thought of as an ideal 
to act for and aim at, there is not as much happiness 
now as there would be on such a scheme. I think 
that any such scheme must bear to the present com- 
plicated state of things something of the relation 
which a communistic settlement or pfuda^istdre of any 
kind bears to an ordinary settlement of human beings 
as they live now. I do not think in general that all 
the abundance to eat and drink, all the quiet and 
absence of fear, all the comparative freedom from pain 
and sickness which there is in the former, would in 
the general way compensate, as to happiness, for the 
want of interest, and of that endless calling forth of 
feeling which is excited in our present state by the 
variety of circumstance and of character. As the 
communistic settlement would tend to destroy the 
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variety, not only picturesque, but infinitely beloved, 
of homes however humble, so the ideal happiness 
would tend to merge the individualities of feeling 
which really not only make much of the interest, but 
of the actual happiness, of life. 

Though I do not therefore deny that it may be 
possible, ideally, to pluck up the tares of human 
trouble without rooting out with them the wheat of 
real human happiness, I think it requires a very large 
view of happiness indeed for anything like this; a 
view which shall in reality involve attention to vari- 
ous other things besides happiness, and which shall 
at once preclude the summary use of the idea of 
happiness as a ready method of finding our duty. 
There are It appears then that utilitarianism is far from 
t^lch i^- providing a complete remedy for the helplessness 
proi^tion ^^ ignorance which has been mentioned as one of 
ofhappi- the chief obstacles to the promotion of the general 

ness, VIZ, •■■ ^ 

ignorance happiuess. It cau only remedy this partially, be- 
poeitionT cause the action which it recommends (owing to 
r^l^I^ds ^^s incomplete view of human nature) will constantly 
a partial \yQ not SO really promotive of human happiness as 

remedy for . ;^ ^ . x- i. J 

the one: the smipicr and more unconscious action suggested 
by our natural sensibilities. The other obstacle 
which has been mentioned, namely indisposition or 
the want of kindly feeling, it will scarcely remedy 
at all: it is the other kinds of ethical philosophy, 
which utilitarianism despises, that really are occu- 
pied with the causes of this, and will do what can be 
done to remedy it. That such is the case will be 
apparent from the following considerations. 
other a Speaking generally, it may be said that the in* 

Zu^L crease of public spirit and unselfishness is what all 
from^a dif- ^^^al systcms alike wish for and aim at. The special 
feient kind doctriue of utilitariaiiism, from this point of view, is 
phy. that people should think more about actions (or laws) 
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being fruitful for happiness, whosesoever it is: the 
special doctrines of other philosophies, by which they 
would aim at the same result, are, that men should 
prefer worthy and honourable action to enjoyment, 
that they should be most careful in doing their 
utmost to satisfy every claim upon them and being 
faithful to every trust, that they should identify 
the feehngs of others with their own by sym- 
pathy, &c. 

Now, for the making men public- spirited and 
unselfish, do we think that the utilitarian contribu- 
tion, which is, carefulness on the part of men that 
none of their actions should be wasted, but that all 
should produce some happiness of somebody, will 
do more for us than the contributions of those other 
philosophies, which will increase the feeling of 
honour, will increase the feeling of sympathy, will 
increase regard to mutual duty? 

I think we may try this question in a practical ^^^^" 
way by considering the case of association in the of commu- 

f! .••|. •• i*-i niatic asso- 

way of communism, socialism, or any intimate kind ciationa. 
of partnership which tends to superaede individual ^^^^^ 
independence in respect of property. Mr Mill looks ^^*jj^ 
forward to improved organization of society in these for their 
respects as likely to produce a great increase of ment? 
public spirit and unselfishness \ (On this I will 
speak in a future chapter*.) Others, again, consider 
the matter rather the other way; that though these 
things may be good, yet human nature is not such 
that they are to any great extent practicable. Let 
us suppose them good, and let us suppose that if 
they did to any great extent exist, they would much 

^ Util, 19—21, 46, 47. Compare also the chapters on Property, 
and on the Probable future of the labouring^ classes, in the Principles of 
Political Economy, Ed. 

' See below, ch. xx. 
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elevate the morality of human nature: what then 
is needed for, and what hinders, their establishment? 
Mr Mill, anticipating with the spread of utiUtarian* 
ism much increase of organization of this kind, sup- 
posed good and productive of good, must consider 
that what is most needed in order to its arising is 
more thought, on the part of people in general, 
about happiness, more value for it, and more know- 
ledge of what it really consists in. Now, as a prac- 
tical fact in the present^ what I believe renders at- 
tempts of this kind less successful than those who 
make them would wish, is not any want of value 
for happiness or want of thought about happiness, 
but rather a deficiency in such feelings as those of 
honour and mutual confidence, without a large mea- 
sure of which no organization of this kind can subsist. 
Utilitarianism must borrow something of the /leyaXo- 
iffvxia of the ancient philosophy, and other feelings 
which it is its tendency to deride, if the results 
which it vainly claims to be able to bring about 
itself are really to be accomplished. 
Such asso- Again, as a practical fact in the past, organiza- 
^t^Umw tions, whether real or imaginary, which have involved 
MtebH^^ the community of property, and have thus helped 
on the unselfishness, have, I think, relied more on the 
tarian or anti-utilitariau principle of despising happiness than 
Spie. o^ *^® utilitarian principle of highly valuing it. 
The communistic association of rulers which Plato 
sets at the head of his ideal republic is expressly 
described as organized not with a view to the hap- 
piness of the individuals of it, but to that of the 
whole body of which they were the rulers: what 
they are described as valuing is reason, virtue jus- 
tice: with the mass, their looking solely, as is repre- 
sented to be their character, to the desirable or to 
happiness is considered to incapacitate them for any 
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such organization, instead of qualifying3£|f!Q|^§\^^^ 
it according to the utilitarian supposition. "^ """"""^^ 

So in the early Christian Church, (and the same, 
in a less degree, has probably been the case on other 
occasions of special freshness of the religious feeling), 
community of property was possible as long as, in 
the fervour of their first enthusiasm, people thought 
little about earthly happiness; but became impos- 
sible as soon as they began to haye leisure to think 
more about it. And since then, it has been asceti- 
cism, not value for happiness, which has been the 
most fruitful mother of this kind of unselfishness. 

I think we may say then that, not only is the 
morality of public spirit and unselfishness no part of 
utilitarianism, but it is not in any particular manner 
aided by it. 

Mr Mill indeed claims for utilitarianism the Mr Miii, 
power to reform human nature by increasing the^tid^tes 
strength of the social affections; but in speaking ^^^^^^^^ 
of this reformation (and in very beautiful language frop^*i^- 
he does speak of it, as in p. 49), he really casts but his re- 
himself loose, not only from the narrow utilitarianism d^^ 
of his predecessors, but from anything that can l>y^^^fhe 
any possibility be called utilitarianism, and from utilitarian 
the utilitarian principle or philosophy altogether, phy.^^^so 
He seems almost to have forgotten that he has^*^^' 
defined utilitarianism as the philosophy which values pi^iianthro- 

Dv liad DO 

one thing simply in regard of actions, viz. their connexion 
promotiveness of happiness, and that the moral pro- professed 
blem with utilitarians is thus limited to the dis- ^***^*™^®"' 
tinguishing between actions which are, and actions 
which are not, conducive to happiness. Forget- 
ting this apparently, when he is describing moral 
improvement, (which, in the utilitarian view, should 
be simply an increased knowledge of, and value for, 
happiness), he places it in Hhe generation in each 
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individual of a feeKng of unity with all the rest/ 
This is most undoubtedly moral improvement, and 
a very noble description of it: but what has it to 
do with utihtarianisml Does not such a description 
of moral improvement show convincingly that how- 
ever Mr Mill may seek to persuade others that utili- 
tarianism is right (the principle of which is that the 
goodness of an action consists in its conduciveness 
to happiness rather than to unhappiness), he himself 
considers that its goodness consists in conduciveness 
to the general, rather than to our own particular, 
happiness; — a doctrine which is in no respect con- 
nected with any utilitarian principle, and belongs 
much more to quite different schools? So the noble 
philanthropy which made Bentham devote his life 
to an examination of the particulars of human hap- 
piness and the ways in which such happiness might 
best be promoted, and which led him, judging of 
others by himself* to consider that nothing more was 
wanted in order to make men act for the happiness of 
others than that they should be rightly informed what 
that happiness was, — this, as I have said before, is 
something quite alien from the utilitarianism which he 
would teach : the foundation and the superstructure 
belong to different kinds of feeling. So far as utili- 
tarianism teaches us the old doctrine of the excel- 
lence of public spirit and unselfishness, let it be 
Ustened to indeed; but it is strange to find it teach- 
ing thus in substance only what all ethical systems 
teach, and yet at the same time giving itself out as 
some new thing, full of anger at being misunderstood 
and persecuted, yet confident in its power to reform 
all ethics. 
Public Mr MilP seems, if I do not mistake him, to 

variously look forward to a time when the recognition of the 

^ Util, p. 45. 
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general happiness as the ethical standard will bring involved 
about a sort of revolutionary consummation in moral ticuiw" 
thought. The following considerations may lead us ^^^j 
to doubt whether such a consummation is either recoguiaed 
possible or desirable. Since man is a free and most ethical 
fallible agent, and can apparently only arrive at^ 
truth and right (so far as he does arrive at them) 
after long effort and much mistake, we need not 
take the manner in which he has organized himself 
into society as what must rule the manner in 
which he is to do so for all ages : but we must 
take it as illustrating his natural sentiment ; for in 
what other way can we come to be aware of this 
natural sentiment, as being general ? Now so far as 
in the indistinctness of human thought there has 
been any widely recognized ethical standard, man 
has always considered that public- spirited action, so 
to call it, is what he ought to practise, while selfish 
action (with many brilliant exceptions) is what he 
is most inclined to practise. But this public- spirited 
action is in his view a very complicated thing, in- 
volved with all sorts of particular duty, and the 
limits between it and selfishness are very indefinite ; 
for instance, attachment to family is in some points 
of view selfish, in others not. It is possible that the it may 
introduction of the idea of the general happiness, and l^pro^ed 
the getting it distinctly into view, may be of great afstinct re. 
value in improving the character of this public spirit, co^ition 
and in freeing it from narrow-mindedness. But the ness: but 
definite mutual duty which is the basis of this public mean^to 
spirit, and of which it is an extension, must never be ^^®Jf^j® y®. 
dissolved away into a general duty to mankind ; nor fi^. ^^^ 
must the morality of general happiness claim to be duty, no- 
founded on natural sentiment unless it takes with it galnld? 
that which belongs to the natural sentiment, namely, 
particularity as well as generality, and the arriving 
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at the idea of wishing for the happiness of aU by 
extending that of wishing for the happiness of one 
another. 
Which Now when Mr MiH uses the words ' when once 

Mr Mm ^* the general* happiness is recognised as the ethical 
^*;;^^*'' standard/ I feel it difficult to make out how far 
^^^^- utilitarianism in his eyes commends itself as an 
ejffort, such as men have always been making, to im- 
prove the old sociality, an effort profiting by the 
experience of the past ; or how far on the other side 
Hhe recognition of the general happiness as the ethical 
standard ' is to be considered a new and regenerating 
principle different from that recognition which human 
sociality has made hitherto, being in fact a recogni- 
tion of the general happiness as what gives reason 
to the particular duties, so that independently of it 
they have no value or stringency. This latter is 
the view of utilitarianism which, as I said in a 
former chapter, causes it to be looked on by many 
with dislike'. 
TheEpicu- Whichever of these mav be Mr Mill's view, it is 
^t^a^- bighly probable that much of good may result from 
^si^tint ^^® efforts at moral reform ; and I have no sympathy 
withite with any attempts which may have been made to 
Bpirit: discourage utilitarianism in what it does in this 
Sttep*^ direction. But its philosophy is wrong one way or 
^^*|^**^ other. Its Janus faces, of the old Epicureanism on 
provement the ouc sidc, to which the idea of the regeneration 
Dotconsi- of human society was about the last which would 
easting ^^^® suggested itself; and on the other, of the new, 
relations of eaj^rj^ggt^ almost cuthusiastic feeling of what may be 
patiently, douc by associatiou and better education, make it a 
difficult matter to say which way it is wrong : it is 
hard to seize the guiding thread of it. But we may 
say as much as this. Though the world may be^ as 

^ See above, p. 234. 
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Mr Mill thinks (and I rejoice that he thinks so) still 
young, and we living in a comparatively early state 
of human advancement^, yet the great features of 
morality I suppose we must take as known and given : 
a new morality would therefore be immorality. 
Utilitarianism therefore is wrong if it aims at this. 
If, on the other hand, it aims to better the old, it must 
take more fair account of what the old is. It must 
be willing to learn from human nature more than it 
seems inclined to do, before it can properly teach. 
It must not mix up all the many relations and pur- 
poses in man's complicated life in one vague and 
general idea of an universal aiming at happiness. 

Let us grant, if we like, all the positive (if we We may 
may call them so) and practical efforts of utilitarian- ^rpracti- 
ism to be right; let us consider that Bentham's ^^^^^J 
laborious efforts to show people in what their happi- ^^^' 
ness lay, and the best provisions for securing it, were without 
so much gain to human practical knowledge; andJhrutm? 
that the attempts to give more of a feeling of com- J^ophy)"" 
munity to men, to make people associate together 
more and better, and more feel themselves one and 
brethren, from which Mr Mill anticipates so much, 
will really have good effect. No distinctive philo- 
sophy is necessarily concerned with this. All philo- 
sophies aim at making men happy and social, what- 
ever they may aim at besides. When Mr Mill 
speaks about people coming more and more to feel 
themselves one, these ideas are due in the first 
instance either to the Stoic philosophy or still more 
to Christianity. Nothing is less new in the world 
than this, though indeed it can never grow old or 
obsolete. Even the religion *de THumanite ' is not^ 
unless its professors choose to make it so, incon- 
sistent with the religion of Christ. The worship of 

^ Z7ifz7. p.48. 
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human natare, as distinguished from Christianity^ is 
only Christianity separated from its religious roots, 
yet with the language of religion still attached to it. 
What is But why should this philanthropy of utilita- 

in it'iB ito riauism join with itself a philosophy, the distinctive 
cw^r character of which is necessarily that in its practical 
iteaBsump- application it is negative, since, as we have seen, the 
all that positive conduct which results from it belongs to all 
S'^was philosophies alike? When the thought came into 
worthies*. _Bentham's mind that the greatest happiness of the 
greatest number was a most worthy object of human 
exertion, and when he nobly devoted his life to 
researches into the way of producing it, why was it 
necessary to take such pains as he did to prove that 
there was nothing else valuable ? Was it reasonable 
to think that his youthful and sanguine thought, 
scarcely examined or reflected on, was basis enough 
not only for his positive fabric of contribution to our 
knowledge about human happiness, but for the recon- 
struction, on this new principle, of all that ages had 
been doing ? And just in the same way in these 
papers of Mr Mill's we have continual reference to 
'bad' laws and 'bad' institutions, as if every step man 
had hitherto taken in the way of sociality was a 
mistake* : while what we have offered to us instead is 
something good indeed, but not new; something 
which these very laws were made to help, if possible; 
and to which it is hard to ask us to sacrifice every- 
thing else when we have so little certainty of the 
To sum success of OUT present moral reformers, 
ti^i uti° In all that I am saying here I have no wish to 

deseiv^"^ deny the measure of truth which there is in the 
?teirfrort8 philosophical utilitarianism ; stUl less would I grudge 
to diffuse to practical utilitarianism the praise which in its 
ofhappi- sphere is due to it. It is a worthy daughter of 

ness: 

* Util, pp. 19, 21, 93. 
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Christianity, whether or not it acknowledges its 
parentage ; and all that I desire of it is, that, satisfied 
with the merits which it has, it should not claim those 
which it has not. The systematizing the ideas as to 
happiness, and the methodizing of action in order to 
it, in such a manner as to make this practical philan- 
thropy intelligent, is not a task of great difficulty, so 
long as we bear in mind that it is of no use to refine 
too much in regard to it, but that a great deal must 
always be left to sympathy and feeling. There are 
certain simple items of happiness, or more properly 
of the means of happiness, which are very irregularly 
distributed in the world, and are sadly deficient in 
many cases. We may readily imagine a scheme of 
happiness for man, so far as these things make hap- 
piness : we may do more than this, and suppose 
certain mental elements introduced as the result of 
education : and considering that, if we look around, 
we shall find a large proportion of persons below our 
standard, we may set ourselves both in thought and 
action to remedy this. All honour to those who 
devote themselves to such a task, and shame to those 
who do not think of it. Though man does not live 
by bread and shelter alone, he cannot live without 
them. 

The mistake of the practical utilitarianism consists but it steps 
in the consideration that, in place of all the phi- pj^f when 
losophical speculation and study of human nature Jj^^®^ *^ 
which (notwithstanding the pressure upon man, and iiuman 
the hard life which in so many respects he has tOandT^jtion 
lead) will continually suggest itself and maintain its^^j^f j^ 
interest, there should be substituted a sort of generali- f^^^'^J^^ 
zation of what I have been above describing, in a suppress 
region which does not belong to it. The way toandfuStss 
act really for human happiness above the region of Jfel^o^ 
bread and shelter, is not by making a supposedly J^^^^^^ 

17 
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nuuniy ioductive 8cheme of the particulars and laws of it^ as 
epen . .^ .^ ^^^^ something independent of the rest of man's 
nature, but by endeavouring to understand human 
nature and human life, ourselves and others, and by 
looking upon happiness as what we and others shall 
have, to the extent to which we are capable of it, 
when we are in the state of mind and circumstances 
which belongs to us, and in which, so far as we can 
make out, we ought to be. Human nature exists not 
simply in order to have its wants supplied ; it is to 
be brought out in its variety and its fulness, and it 
is upon this that its happiness depends. The expe* 
rience of the humblest of our species, of many upoa 
whom the pressure of life most makes itself felt, 
gives us a type how this should be. In spite of all 
the pressure, in the absence almost of bread and 
shelter, there are developed affections and aspirations 
quite independent of these wants, and quite as inti- 
mate to happiness as these wants are, but of such 
varied and refined nature that, as I said before, no 
scheme of paper happiness could ever embrace them, 
nor could they ever be dealt with by any methodized 
action for happiness. And as it is for individuals, 
so is it for human nature in general. In respect of 
our own happiness we should not, it is probable, 
reaUy consult it the best by always thinking about 
it ; and I see no reason why it should not be the 
same with our action, as members of the human 
race, for the happiness of the human race. The 
proper place of happiness in our view seems to be, 
that, as matter of direct consideration whether for 
ourselves or for man in general, it should take its 
share with a variety of other things no less good; 
sometimes it may be happiness that is directly in 
our view, sometimes the doing justice, sometimes the 
preserving faithfulness, sometimes the aspiring to 
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higher moral goodness. If these things are good in 
themselves for us, they are good for all : so far as we 
are able to believe life not to be a mere scene of 
distraction, and conduct not a necessary maze, these 
things will go together and work the same way: 
whether they really do, this life may perhaps never 
tell us, but we can hardly act on any principle at all 
without the heliefih^Lt they do. 

There is no need then that practical philanthropy, 
because it is good in its own noble sphere, should 
put itself into the place of all moral philosophy. It 
can only do so by lowering our views of human life, 
and in this way it will not promote happiness, tut 
diminish it. 



17—2 
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CHAPTER XVII. 

ON THK SOIBNTIFIO CHARACTER OR METHOD OF 
UTILITARIANISM. 

I <JOME now to speak of the scientific position of 
utilitarianism, by which I mean its value, as com- 
pared with other systems of philosophy, in respect of 
its method. • 
MrMiira The division which Mr MilP makes of ethical 
ethical schools into intuitive and inductive has reference to 
i^i^i*. their method, in distinction from their substance. 
tUve and The utilitarian school is that which he designates as 

tnaucttvCt , ^ 

Meaning inductivc. lu this oppositiou however of inductive 
tive'^a^*'" ethics to iutuitivc, the word I presume has scarcely 
uSiteri^- ^^® same meaning as it carries in its opposition to 
'^ deductive : for all systems of ethics are deductive, 
not inductive, in the sense that the substance of 
them is made up of deduction and development from 
certain assumed principles. In this sense utilitari- 
anism is as deductive as any morality of duty, the 
mass of it consisting in deductions from, and applica- 
tions of, the principle that right action is that which 
is conducive to happiness. Such inductiveness there- 
fore as there is in utilitarianism, and which dis- 
tinguishes it from other systems whose method is 
intuitive, must consist in the fact that the supposed 
proof of the utilitarian principle (that right action 
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is that which is conducive to happiness) is a proof by 
way of observation, not by way of a priori judg- 
ment* : and also in the fact, that our idea of what is 
happiness is matter of observation. 

Under the notion of intuitive moral systems, Mr Under the 
Mill seems to confuse two entirely diflferent lines oftuitive' be 
thought, schools we may for convenience call them. ^ethSf* 
Of these the one, the sentimental or emotional, satis- ^^^^ 
fies itself with attributing great importance to iiheratwiuu 
subjective feeling : the other, the school of duty, va- the utur 
riously named according to its various forms — the^^^^ne 
school of the rational or juristic moralists, of tbe^^^P^^y 
realists as to moral matter of thought, or ideal- prion or 
ists, as from another point of view they might be *** **** 
palled — has a strong notion of the reality of facts 
and relations which the subjective feeling suggests 
to us, and which reason, they think, makes known 
to us on other grounds besides. Both schools are 
noticed by Bentham as hostile to utilitarianism, but 
the one which he saw and described most clearly as 
such was the emotional : the other he speaks of under 
the name of asceticism, in a manner not making it 
readily recognizable as an important part of human 
thought. Now of these two schools the former is 
certainly not less inductive than utilitarianism itself. 
If we define right action to be action which is in 
accordance with our feelings of kindness, of fairness, 
and of generosity, we enunciate a principle which 
is as capable as the utilitarian principle of being put 
to the test of observation, and in the substance of 
our system we afford the same scope for observation 
as utilitarianism does; the object of observation in 
this case being not man's feelings of pleasure or 
pain, but his feelings of kindness and repugnance, of 
approval and disapproval. Thus when we speak of 
^ UtU, pp. 3, 4* 
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an a priori morality distinguished from that which is 
inductive, we cannot of course mean this morality of 
feeling, but must mean a morality of the intellect. 
And the word intuitive itself implies, in all its various 
uses, a simple and native intellectual vision. Hie 
real distinction therefore is between the supposed 
a priori morality of reason, in all its forms, which 
may, if any one likes, be called intuitive morality, 
and the various systems in which the proof, what- 
ever its nature, is not supposed to be a priori. 
-^w^ed Mr Mill however does unquestionably use the 
tionai syi- tcnu iutuitivB with reference to the emotional moral- 
w^' ^hT- i*y« What does he mean then in this case by the 
^dVni ^PP^sition of intuitive to inductive? He cannot 
signify mean to claim exclusive rationality for utilitarianism, 
assign no iu this seuse that, where the emotionalist can give 
Ii!Sionsf^ no other reason for the goodness of a supposed action 
wouw not *^^^ ^^^^ ^^ ^^^^ ^^ inwardly sees it to be good, the 
be a true utilitarian can give his reason, namely, that it is 

descnption , . /. 1 , 11. mi 

of them, productive of such and such happiness, ihe suppo- 
sition of the emotionalist speaking thus in regard to 
the detail of duty, is not one which Mr Mill makes; 
as he considers rightly^, that all moral systems give 
reason for the particular actions they recommend. 
The question is. In what terms is the reason to be 
given? what acknowledged principles is it to rest 
on? And as to this, I cannot see why action for 
happiness is to be considered exclusively rational 
(if we mean by rational anything more than ' pru- 
dent,' 'good in the view of our own self interest'), 
rather than action according to feelings which move 
us, imperatively and convincingly, in one or another 
direction. Action for happiness is not at all more 
action by reason (reason here not meaning the a 
priori reason mentioned before, but reason in the 

^ UtU. p. 3, 43. 
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conduct of life)^ than regulcUed emotional action is, 
however to the unthinking it may look so. It is 
not therefore as the negation of * rational' that the 
word 'intuitive' is applied to the latter in contra- 
distinction from utilitarianism. 

The moralists of the last century, who spoke ^» mat- 
variously of a moral sense or a faculty which they the emo- 
Bupposed might be made matter of psychologic obser- ^^t^' 
vation, all supposed that in doing this they were ^^^ . 
following Bacon and Locke, and setting moral philo- ductiireor 
sophy on an inductive basis in the sense in which I thSTutiu- 
suppose Mr Mill uses the word in opposition to intui- u^'^]|^ 
tion — oa principles, namely, of observation, experi- u^®^*^®u 
ence, a posteriori reason. In fact if, setting aside connected 
the truth of one or the other system and comparing BlconiiTn 
only the methods, we consider which of the two p***^"*^^^^* 
systems falls in most with the idea of going only by 
experience and avoiding anything a priori, I think 
the advantage lies with the emotional system. No 
fact of experience can be more clear, than that man, 
whenever he has feelings at all, has feelings of kind- 
ness, of fairness, of generosity, of moral approval of 
some things and condemnation of others; and that 
these different sorts of feelings, though endlessly 
various in the particulars, are in substance the same 
for all men, at leiast to the same extent that hap- 
piness is the same for all men. Against this fact of 
experience utilitarianism sets the fact or considera- 
tion (true perhaps, but in any case, as compared with 
the other, possessing something of an a priori 
character) that people may feel wrongly, and that, 
whatever their feelings may be, it is quite certain 
that no action can be good but such as is promotive 
of some happiness. By what process of thought a 
morality which consists in the first instance of the 
assumption or supposition of a principle like this, 
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and then of a course of deduction from it^ can be 
considered to be a morality of experience or observa- 
tion as against a morality resting immediately on 
•the experience of human feeling, is what I cannot 
understand, 
utiii- What I am saying here about utilitarianism is 

therefore Hot lu my cycs a thmg which makes it less likely to 
^^^\obe be true : but it destroys such claim as may have been 
*^« *™® put forward in its favour on the ground of superiority 
on the of method. Indeed the fact that we find Mr Mill 
iJm^hod. here summarily putting on the shelf the morality of 
psychologic observation, by the side of the a pinori 
morality which it was intended to supersede, may 
well lead us to doubt whether in regard of ethics 
the distinction between intuitiveness and inductive- 
ness, pre-Baconianism and Baconianism, is of any 
great importance. 
The moral- As I havo prcviously observed, the emotional 
kin(Uy^ ^ systems which are concerned with sentiment rather 
^^re re'ldiy ^^^^ ^^^^ couscieuce, with ideas of kindness and sym-. 
utiiitari- pathy rather than those of duty, are as much forms of a 
and better happincss-philosophy as the system which calls itself 
than thMe u till tar iauism. If we imagine papers like these of 
lince^^M^^ Mr Mill's, published in whatever might correspond 
Bumed the to Frosev ouc hundred years ago, and purporting to 
?^Hng of ^ explain sentimentalism, or the philosophy of sym- 
wM mitter P^*'l^y^ and to vindicate it against vulgar misappre- 
of observa- hension, we might have arguments used to show 
them, as that Sentiment need not necessarily be irrational, 
feeling of ^ which should be exactly parallel to those here used 
pleasure |^y ]y[^ ]yj[j}j ^^ show that reasou need not exclude 

and pam ^ ^ ^ ^ . ^ ■ 

to which sympathy and feeling. Mr Mill here tries to senti- 
anism con- mentalize the methodical happiness- manufacture of 
fines Itself, ggj^^jja^jnQ^ jugt g^g there might then have been at- 
tempts to rationalize untrustworthy sentimentalism. 
Had this process taken place, it is possible the re- 
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action' against the sentimentalism would not have 
occurred. But in reality, the moralists of the kindly 
emotions succeeded better in applying the actual truth 
which there is in utilitarianism, than those who have 
since assumed the name of utilitarians. The former 
takmg as their first axiom, that an action is good 
which is done in accordance with our social feelings 
or instincts, or whatever we may call them, as dis- 
tinguished from self-regarding and private views, and 
then, not before, introducing the utilitarian axiom, 
that action should have for its end well-understood 
happiness, and that social action should therefore not 
be mere obedience to feelings, but should be intelli- 
gent, thoughtful, methodical, knowing and able to 
describe what it was aiming at — they, so far as 
they did this, put things in their right order. The 
order of the later utilitarianism is what we see in 
these papers: to put first the principle, that action is 
only good, in virtue of its tending to some happiness; 
and then, and not before, to introduce in various pro- 
portions, up to the very large proportion in which 
it is introduced by Mr Mill, the moralizing con- 
sideration that this happiness must be social happi- 
ness, and not simply private good. As regards the 
comparative extent to which the one and the other of 
these kinds of philosophy make morality matter of 
observation, and in this respect likely to grow and 
improve, the former does so in reality much more 
than the other. Human feeling of pleasure and pain, 
— what it is which constitutes human happiness, — 
is matter of observation to both : but in addition to 
this, human feeling of liking and repugnance, — what 
it is that stirs sympathy (also an undoubted fact 
of human nature), — ^is matter of observation to the 
former. 

I have spoken here of the emotional morality Th« mo- 
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conscience which is of a Sentimental or sympathetic kind, as 
Liother distinguished from that which is concerned rather 
observi/^^ with conscience or moral faculty, because happiness 
f^in^ ^® is a more prominent object with the former, being 
approval less Complicated with other considerations. But 
ppovaL*^ what I have said applies to this latter morality also. 
The constituents of human happiness and the nature 
of human sympathy are a matter of observation 
to it as well as to the others; and besides this, the 
facts of that feeling of liking or repugnance for 
actions, of approval or disapproval of their doers, 
which we call the moral feeling, are matter of obser- 
vation to it alone. So untrue is it that utilitarianism, 
as distinguished from other systems of morality, is 
the morality of observation and experience. The 
reverse is the fact. Utilitarianism confines or ex- 
cludes observation, giving us assumption instead. 
^^*J® . Since then utilitarianism, in face of the experience 

utilitanaii , •*• 

principle of humau feeling, really meets us as summarily as 
'action is any a priori philosophy could with the positive die- 
[i^promo* ^^^f ' Whatever people may think or feel, it is 
*^^®?f , quite certain that no action can be riffht or sfood 

happiness , , , r 

itself an exccpt as it is conducive to some happiness,' let us 
one I see whether this can be considered matter of observa- 
tion, or is utilitarianism really after all intuitive and 
a priori in making it ? 

The utilitarian principle, as Mr Mill gives it, is, 
that action is right as it is promotive of happiness, 
wrong as it is the reverse. This must either mean 
that promotiveness of happiness makes an action 
right, or that it is only one character of its being so. 
It does I conclude mean the former, because other- 
wise utilitarianism would not be any single system 
as against others : all ethical systems alike, so far as 
I am aware, allow that right action is felicific, or 
does tend to happiness. We must then understand 
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the maxim to mean, that it is promotiveness of 
happiness which makes an action right. 

If then the ideas are thus coincident, are they Either 
also identical ? Supposing the question put to which de&f^^ 
the maxim gives an answer, the question, namely, i^® ^^^!^ 
What is right action ? is the answer given, as logi- which case 
cians might say, according to the form or the sub- cult to ex- 
stance ? i, e. does the answer suppose the question to th^* wo^ 
imply, What do I mean when I use the word 'riffht,* ^^^,^^ 

r J ' ^ ^ ^ ^ o ' the pnnci- 

as to action ? what is the definition of the word pi© loaea 
which should be given in a dictionary? Or does itc^cerorit 
suppose the question to imply, What is the sort of J**r^^f^ 
conduct and action to which the term 'riffht' applies ? ™®?^. * 

<5 A -t certain 

If the question is understood in the former sense, class of 
and we suppose that 'productive of happiness' is the the^o^d 
definition we should give of the word * right ' in a ^^^ 
dictionary, it is odd that the word 'right,' as applied "|^J=, 
to action, should ever have arisen (and the same is this 
applies to the word ' virtuous,' and other synonyms "^ ^^ 
of ' right'): a word which in the derivation carries no 
reference to happiness, and does not seem to belong 
to the idea of it. If on the other hand, the question 
is understood in the latter sense, and ' productive of 
happiness ' is intended to describe the course of con* 
duct which as a matter of fact is right ; so that, so 
far as the meaning of the word ' right ' is concerned, 
it is conceivable that some other sort of action might 
have been right, only that we are able to come to 
the knowledge that this is right; then what is the 
meaning of the term ' right ' ? for we must have this 
told us, before we can judge of the truth of the 
utilitarian maxim, that right conduct is that which is 
productive of happiness: but this utilitarianism does 
not tell us. 

This is no verbal diflSculty about the word 
'right ; ' it is the same whatever t^rm we use of any^ 
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thing like the same meaning (as, for instance, ' moral 
value'), and whatever proposition we make of this 
kind, in reference to 'productiveness of * happiness/ 
The idea belonging to that term is intelligible; when 
we put by the side of it the second term, say, 
' rightness of conduct,' do we mean these to be two 
ideas or one ? If we mean only to give another ex- 
pression for * productiveness of happiness/ of course 
the prepositional form is illusory and unmeaning. 
On the idea of utilitarianism, which this supposition 
of the meaning of the maxim implies, it would be 
better for truth that all terms expressing difference 
in actions should cease to exist, except those carry- 
ing with them a plain reference to happiness, as, 
we will suppose, 'felicific' Only that in that case 
there is no reason why felicific action should be re- 
commended, rather than that which is not so : there 
is no other idea of rightness, goodness, valuableness, 
than that which belongs to itself; and we can use 
no terms of praise of it further than saying, that it 
is itself. If felicilBc action is better than that which 
is not felicific, why is it better ? It must be this, as 
the ancient philosophers would have said, by having 
more of the quality of goodness in it than that 
which is brought into comparison with it; and this 
quality of goodness, which belongs to it, cannot be 
itself: what is it then ? 
The prima- Here WO arrive at the fact which the less reason- 
of right ing utilitarians, as Bentham, have apparently en- 
wtion w- deavoured as much as possible to keep out of their 
m'i^^ sight, the fact, namely, that morality of whatever 
form, even the most thoroughly utilitarian, must 
suppose an ideal of some kind, a moral preferableness 
of one sort of action to another, which may turn out 
to coincide with their relative productiveness of hap- 
piness, but is not, in the notion of it, the same thing. 
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But if SO, then there is an earlier and higher idea of 
right action than its productiveness of happiness, 
namely, its being action according to this ideal. This 
is what constitutes it right action ; this is what is 
the delBnition of it. 

We see then that moral philosophy involves the Thi« ideal 
notion of an ideal, of .something which, for whatever gained 
reason, ought to be, 9,8 distinguished from what ««*e7^rknS, 
and of course the notion of an ideal of this kind eroes t^^ongh ex- 

*^ penence u 

beyond experience. In reality it seems to me that necessary 
in the whole of modern ethics, of whatever school, lopment!^ 
there is an effort to reconcile this notion of an ideal 
with the notion that now ethics, like other sciences, 
must go in the way of experience and observation. 
I do not see how any amount of observation of what 
man does can tell us what he ought to do, or what is 
his * right action.' We have got about him, what 
we have got about no other existing thing, the in- 
tractable notion of an ideal, or of what he should be 
different from what he actually is. On the other 
hand, how, otherwise than by experience, are we to 
have any real knowledge ? Without data furnished 
by experience we cannot even thinL Granting that 
we may know that there is something which we 
should be, some way in which we should act, it is 
absurd to suppose that by abstract or a priori 
thought, irrespective of the circumstances of human 
nature, we should make out what this is. 

The moral difficulty which there is in this respect Simpiy 
is not greater than that which there is as to all our ethics Ire^ 
thought and knowledge, and I am not going now to atlih^*^ 
try to solve it. I have alluded to it, as causing the ^^"P?y. 
struggle which I have mentioned in all our modern ethicH have 
ethics. Simply a priori ethics have no application, Son.*^^ ^* 
and therefore no significance and no value. Simply 
a posteriori ethics (or what aims at being the ethics 
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of observation and experience) do not seem to me to 
be ethics at all : if they had existed from the first, 
we should have had a science of the production of 
happiness, another of the pathology^ of human feel- 
ing, &c., but the word 'ethics,' or 'morals' would 
never have come into use, nor any such words as 
'right,' 'good,' 'virtuous'. As it is, the idea which 
people have always had, and which philosophers have 
endeavoured unsatisfactorily to meet by partial moral 
systems which have been in reality one or another 
of the above-mentioned sciences, has been that of a 
science of what they should do, including of course 
an answer to the question, Why they should do it : 
the essence of such a science is the notion of an 
ideal. 
The utiH- The more thinking utilitarians do not evade the 
principle, notiou of an ideal ; they are willing to consider that 
Mr Mill ethics treat of 'what ought to be,' and that this 
vainly tries notiou is in some respect different from the notion of 

to prove ^ * ^ ^ 

from ex- ' what is : ' but they find it difiicult to deal with the 
S^Sfwaiiy notion. Mr Mill in his proof of the utilitarian 
ideafjaiJd principle seems to me only to prove (if he does 
i8 as much prove it) that as a matter of experience what people 
imy other, desire is the desirable or happiness : not the utili- 
tarian principle as he gives it, that the action which 
it is right people should do is that which tends to 
happiness. The principle involves an ideal, t6 which 
the supposed proof does not even address itself The 
real proof would have to be something of this kind : 
such action is right because there is nothing else 
eoccept happiness which can be the fit and worthy 
object of human action : whether this is true or not, 
it seems to be as much a priori, as little matter of 
experience as Kant's dictum quoted by Mr Mill*, 
that right action is that action which all other beings, 

* Sep aboye, p. 227. • Uiil. p. 5. 
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similarly circumstanced, might adopt as the rule of 
theirs. 

Bentham can hardly be said to tell us what right Bentham 
action is at all : and in this respect he may be said fh^ than 
to proceed in a more a priori manner even than Mr ^^ m'"' 
Mill. When a man's whole soul is in a thing, it does 8™«? ^^® 

, . 1 • ii principle 

not enter into his mmd that there is any duty m the as a necea^ 
matter ; and Bentham seems as unable to conceive Sn^^** 
of a man not enthusiastic for the general happiness 
as of a man bond fde refusing to recognise utili- 
tarianism, except as to both cases in the unhappy but 
numerous instances where * sinister interest' comes 
in. What he really does is to give a practical philo- 
sophy of philanthropy, as he conceived it, for those 
inclined to it, and to leave any disinclined to it out 
of consideration. One might almost call him an 
involuntary emotionalist in acting thus upon the 
simple instinct, or feeling, of desire for human happi- 
ness. The tone of his philosophy is as if the maxim 
that the Tightness of an action is its productiveness 
of happiness were a necessary proposition. At the 
same time, since an extreme view of this kind is not 
unlikely to be hard to distinguish from an extreme 
one on the other, we are hardly certain that he 
attaches any idea to the expressions * we ought to do 
a thing,' ' we should do a thing,' other than that of 
man-made sanctions. 

The words in which Mr Mill enunciates the utili- Some bow 
tarian principle, namely, 'that right action is that discard Jd 
which tends to happiness \' seem to imply that with Stogtther 
him real riffhtness or moral value of action is an ^^ **^®"" "^• 

11 1111 11 ••! t^'rp^^**- 

admitted idea, and that he does not take the principle tionof the 
to mean, as some have done, that action promotive foiliuC*^ 
of happiness is a sort of action to which men have ?^^^^ 
agreed to give the name right, good, virtuous, proper; mere result 

1 TO/, p. 9- 



Digitized by 



Google 



272 THE METHOD OF UTILlTARIlNISli; 

ofimfiifta meaning by these words to convey praise, and mean- 
»noe or ing by the praise to encourage the doing the actions, 
edaoation. jje^ugg they wish they should be done. On this I 
am disposed to think that Mr Mill would agree 
with me in considering that such is not the way in 
which the human race could act; that language 
could not be made by contrivance to give the notion 
that action was valuable for one reason, while the 
men who made the language had in their minds all 
the time the notion that it was really valuable for 
another reason; could not in fact be employed to 
conceal or disguise the thoughts of the whole human 
race. Or if we consider language of this kind to be 
not the result of contrivance, but of education; words 
such as ' right,' * good,' ' virtuous,' are universal ; the 
education therefore which gives rise to them must 
belong to all human civilization. Such education, I 
consider — and here again I think Mr Mill will agree 
with me — to be really the bringing out of what in a 
higher sense is natural to man : by what is 'natural' 
to reasonable man I can only understand the results 
of such education. 
Such a ays- It is obvious howevcr that the word utilitarianism 
beciaiS is as well applicable to those moral systems, so to 
but^it"*"' ^^^ them, which do discard the notion of an ideal, 
evacuates considering that 'what we should do' means nothing, 
of 'happi- that the attaining of happiness (itself a highly ideal 
f^'than notion) means nothing ; that there are certain things 
'n*ghv which people do and must do, namely, take care 
and is'no of themselvcs and beware of enemies ; that society 
e^S*° is an organization for these purposes, and that the 
Bjjitem at ^^^^^^^ which gcts the name of 'right,' 'good, ' virtu- 
ous,' is really the action dictated, more or less 
imperatively, by such society. The existence of this 
unideal utilitarianism, the utilitarianism of fear and 
jealousy as opposed to the utilitarianism of hope and 
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<5hterprize, seems to me to show how the mOiUl or 
ideal element may really go out altogether. And it 
also shows how under the semblance of observation 
6.nd experience, assumption as bad as the worst a 
priori dogmatism may come in. 

Utilitarianism then, like many other systems of Yet it w 
morals, may be, according to circumstances, either of utter utuu 
an ideaUst or unidealist type, in the sense which I have ^ch^t^n 
given to the word ideal; that is, it may have ^^st^^^^ 
before it the thought of what men should do, and inductive 
how they, and life, may be made better — may look^J^^^^ 
at ethics as the ars artium, and deal with the subject 
in the imperative mood : or on the other hand^ 
starting from facts instead of aiming to control them, 
it may look at man in the first instance without 
expectation of any kind, without any supposition of 
there being one course of conduct better for him to 
pursue than any other course, and see if the facts 
themselves suggest that there is such. Utilitarian! 
ism of the latter or less idealist form, which, looking 
indifferently at the facts, and seeing that pleasure 
and pain are prominent among them, proceeds by. 
methodical observation to determine the laws and 
higher facts about such pleasure and pain, with the 
view that, when such science is constructed, it will 
furnish an art of life to those who may wish to avail 
themselves of it — utilitarianism of this form repre- 
sents the inductive science of morals which many arq 
now anxious to introduce as a part of the general 
Baconian reform of science. Utilitarianism in the 
more idealist form in which Mr Mill defends it, 
though it is ready enough to lay claim to thej 
scientific prestige attaching to this latter, is really 
as different from it in method as any other kindj 
of ethical system could bq. It is of course only 

18 
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the idealist utilitarianism that can be euthasiastic 

and reforming. 
Mr icii'8 If we investigate more particularly Mr Mill's neo- 
tftrianUm Utilitarianism, we shall find that it is distinguished 
^1:,^^' from the old utilitarianism just in this respect, that it 
forai^oi*' ^® niore ideal, more a priori, more emotional. To 
ntuitoii- the general a priori axiom, that an action is right in 
"^more SO far as it is productive of happiness, it adds another. 



a^i^^ equally a priori, as to the distribution of our action 
and at the fop happiucss, viz. that we are bound to act imparti- 

same time • • • 

moreemo- ally for the happiness of all; and then this happiness 
*'° ' itself is idealized, and we are taught to distinguish 
between a higher and a lower happiness. So when 
Mr Mill tells us that the social state is not only 
habitual to man, but also natural and necessary, and 
demands that the action of each should be that of one 
who feels himself thus a member of a community; 
he appears to me in this to make duty an a priori 
condition of the existence of the idea of man as an 
intelligent and associative being. It is a thing we 
might know beforehand, that if men are to asso- 
ciate together, they must recognize mutual duty: in 
other words, association which implies intelligence 
and is not mere juxtaposition contains in it the no- 
tion of mutual duty. Again, utilitarianism in the 
new garb which Mr Mill gives to it throws off very 
much of the merely rational character, which was its 
charm with some of his predecessors, and becoming 
more vague and wide gives full scope to emotion and 
sensibility. I have already frequently had occasion 
to refer to his language on the subject of sympathy, 
and in what he says of conscience he seems to come 
very near to that Hhing' which Bentham derided 
some people as saying that they had within them, 
* which would tell them what was right and wrong'/ 

* Frinc. of Mot, and Leg, ch. ii. 
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I must keep in the reader's mind that in using The true 
the word ideal I mean something very general, ^hic^i ^ 
equally applicable to a morality of duty, or of virtue, ^^^ ^tu- 
or of happiness. Whether it be a rule to go by, an ^J®J^?J^^. 
end to be gained, or a character to be attained to, the princi- 
which is in the man's mind, each is alike ideal, that obtlin^i 
is, it is something beyond fact, and something which J^^?^ 
observation of itself will not lead him to. Ethics, to ^onim a 
be anything, must be philosophy as distinguished^ 
from simple fact, must be rationary (i.e. interested 
in the reasons of facts) as distinguished from posi^ 
tivist. Mr Mill, so far as I understand him, considers 
that utilitarianism, the supposedly right form of 
ethics, is not, as to its main method, inductive as 
opposed to deductive, but inductive as opposed to 
intuitive. I should rather be inclined to say, that any 
right form of ethics must be (what he calls) intuitive 
in the first instance, and then, as to the particulars, 
must have an observational science, or more than 
one, dependent upon it, according to which these par- 
ticulars must be determined. Mr Mill remarks most 
reasonably on the want of what we may call sub- 
stance, content, detail, applicability to life, of the 
absolute or independent morality by itself, as shown 
for instance in Kant^s categorical imperative*. The 
morally ideal or imperative character of this kind of 
morality he considers equivalent to an intellectually 
a priori or absolute one: and as an alternative and 
better morality he proposes one with an intellectually 
a posteriori or inductive character, which, in so far as 
it really had this character, could carry no imperative- 
ness or authority with it, and set before us no ideal. 
In reality, as we have seen, with all this profession of 
an inductive, as opposed to the old a priori, morality, 
he assumes, without waiting for any induction, an im- 

18—2 
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periitiveAess/or a 'something which should he,' quite 
as much as the most thorough-going a /jnoW moralist. 
Every word that he writes breathes the feeling that 
the acting for the general happiness, or however he 
would describe it, is not only something which we 
find people do (supposing that to be really the case), 
but is something which they should do, which they 
ought to do, which in the nature of things they are 
called upon to do : his morality therefore is as much 
a priori as the other. 
The real Siuco then the a priori assumption that there is 

betwl^ something which should be done is common both to 
to 1^*^ Mr Mill and to those whom he calls the a priori 
the TO- moralists, it is evident that the real difierence of 
apricni opiuion between him and them cannot be a differ- 
^tadSto. ®^ce as to method, as he would put it. The difier- 
m^^ ence is in fact one as to the nature of the science 
buta differ- from which the subordinate details of morality would 
^^ctto best be learned. Each moralist would allow the 
orfiSlte other's a priori axiom: Mr Mill would not dispute 
obeerva- Kaut's rulc of generality, or fairness, or whatever 
Boiences wc may Call it : nor would Kant dispute that one 
they derive way of describing the manner in which we ought 
ticuLJr *^ ^^^ might be, that our action should be aimed 
at producing the greatest amount of general hap- 
piness. The utilitarian goes on. Let our auxiliary 
science then be simply the science of human happi- 
ness. I do not know what Kant would have said, 
but I should feel inclined to say. This science is not 
enough: I do not think we can keep it separate 
from other sciences equally connected with human 
life; I should like, for instance, to investigate the 
human feeling of fairness, or justice, and its exempli- 
fication in the actual laws and social arrangements 
which human experience sets before us; I should 
like to study psychologically the human feelings of 
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faithfulness, and others similar, which seem to me 
important independently of any consideration of hap- 
piness. If utilitarianism is a moral system at all, it 
is in this region that lies its difference from others: 
its claim to an inductive method distinguishing it 
from other systems is delusion. 

The fault of utilitarianism therefore in respect The utm- 
of method consists, according to my view, in its claim to 
professing and pretending to have a method which tive m*^^ 
it has not and which, if it had, it could not use: a*^J^» 
method recommending it, in a way in which other tempt on 
systems cannot be recommended, to the better scien- phUoeophy 
tific judgment of our age. It wants to be philoso- geif^So 
phy and not philosophy, to keep strictly to theP^*'^"*°^ 
positive and to fact, and yet to tell us what we 
shoyld do. It varies, as we have seen, endlessly 
along a scale between these two, according to its 
degree of idealism. The simple positivist or matter- 
of-factist would really as much condemn utilitarianism 
for being metaphysical in supposing there was any 
one thing that we should do rather than another, 
as he would agree with utilitarianism in condemning 
as metaphysical, and as not keeping to ascertainable 
fact, all the philosophy of inward consciousness. And 
yet, as we have seen, the philosophy of the facul- 
ties and feelings which prevailed in the last century 
was looked upon as right, in distinction from the 
philosophy before it, because it was supposed to be 
founded on experience. In one form after another 
philosophy tries to gain credit with the advancing 
scientific spirit by denying itself, and ever tries in 
vain. I have no fear that philosophy will really die, 
because, however, in obedience to the supposed exi- 
gencies of scientific method, people try to make them- 
selves altogether mentally positivist, they cannot do 
so : our nature in some respects is better to us than 
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our will, and preserves the imaginative, ideal, as- 
piring, tendency within us against all our effort to 
supersede it. But in the mean time there is caused 
much waste of thought and language. 



Digitized by 



Google 



CHAPTER XVIIL 

TH£ PHILOSOPHY OF PROGRESS. 

The two tiiousand years of human change andTi»eid«»o« 
human effort^ which, roughly speaking, have inter- S^^uL 
vened between ancient and modem ethics, were likely ^^^c 
of course to produce change of view, or at least to ^®^°^^ 
bring new elements of thought into consideration, modem, 
I have moDtioned how it has been a prominent idea gaished ' 
of modem ethical writers to make their science follow ^^^^nt 
in the wake of the supposed reform of scientific *^<^'^*^*' 
method which has taken place in modern times ; and 
I have also mentioned the difficulty of uniting the 
notion of this method with that of an ideal, or of 
* something that man should do.' Another prominent 
particular of thought differencing modem ethics from 
ancient is the consideration of human change, ex- 
perience, progress itself. This could not enter into 
the mind of the ancient moralists any more than the 
notion of a method of observation and induction, as 
better than one of simple thought and reasoning. It 
is a difference of view arising, not simply from the 
fact of so much more time of the human race being 
passed, but rather from the fact that now we have 
an acquaintance, such as it is, with the whole of our 
globe and of the human race. 

The notion of mankind or of the human race was This idea 
one which could hardly have much significance to^resa^?'^" 
the ancient moralists. Christianity, in this as in^^^^®^" 
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9™' other respects anticipatory of the future, first intro- 
duced a sort of unity of view in regard of man. When 
we talk of mankind now, we know the extent and 
the physical limits of our subject. We cannot (un- 
happily perhaps) now dream of happier and higher 
races of men in parts of the earth as yet unknown. 
Idealist In its application to ethics, the notion of human 

aHat^ews progrcss has taken two entirely different forms, which, v 
mgrTpro- ttiough often confused in language, ure really almost 
gresa as antasfonistic. Progrress, according to the one, means 

improve- o ' o ^ ' ^ 

ment, and improvement: accordiug to the other, it is the stream 
Sltu^*" or course of human nature. The one view, it will be (9 
growth, gggn^ ig ^\isX I have called ideal: the other, the 
reverse. If we mean by progress improvement, we 
must have some notion of what (regard being had 
to man's nature) it is desirable he should be or 
become ; the word improvement has no meaning ex- 
cept on the supposition of a better and a worse, of 
what should be and what should not be. This is the 
ideal which I have spoken of, and which, however 
necessary for the formation of it a knowledge of the 
facts of man's nature may be, that knowledge alone 
cannot give : what it is that makes one state of 
human society better than another, must be deter- 
mined by some considerations not contained in that 
knowledge. The other view of progress, the unideal,© 
may be said to take man for his own ideal, con- 
sidering that there can be no other idea of collec- 
tive human improvement than the growth or onward 
course of human nature as a matter of fact. Those 
who hold this view seem to think that, since man 
in general has taken such and such a course, 
therefore this course is all that can be meant by 
human improvement. Such a view is a sort of appli- 
cation, in moral tilings, of the notion which to so 
great an extent guides our physical research, that 
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everything is right or has a reason; a notion which 
might there perhaps be expressed by saying that 
rightness is determined by fact ; but we cannot trans- 
fer this notion of rightness to anything in a moral 
view except upon some considerations of religion. 

Of these two views as to human progress the 

/ first of course may lead, as it has led, to extraordinary 

mistake; while the second, from the notion of it, 

ought to lead to no moral results of any kind, and if 

it is made to do so, they must be wrong ones. 

The idealist view may be seen in its greatest M.Comte'8 
strength in those philosophers who have (nobly, very ^^ampii 
often, if mistakenly) persisted in seeing in the sue- 1*^^^^®^"^" 
cessive events of history an advance nearer andvie^^of 
nearer to a state which they have variously charac- s^hT"' 
terized, according to their degree of aspiration andj).„®"to*^ 
hopefulness, some as a perfection of the human race, JJi^®^^.^J^^ 
all as a state much above what it has seen as yet. us what 
The unidealist view may be seen best in such a notion do. 
as that which M. Comte has of the future science of 
sociology. From simple observation of human history 
and circumstances, raised into higher and higher 
generality by inductive method, is to arise a science 
to direct and guide human action. That a science 
may thus arise, I can understand : but I cannot 
linderstand how it should be able to tell us what 
uian should do, except on the assumption of one 
or another axiom (whereas it is supposed nothing of 
this kind is assumed), upon which the science will 
really rest, at least as much as on the induction so 
prominently put forward. And any such assumption 
will give an ideal: it will destroy the positivism or 
supposed Baconianism which is to be the charm of 
the new science, and raise a question which must be 
discussed upon grounds very much like a priori 
ones. 
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It can The assumption might be, that general human 

light oQ^ feeling in different ages and countries was a test of 
Improve- what was good, of what shxmld 6e, and that it should 
ment ex- therefore direct our action : or it might be (and most 
through probably with M. Comte would be) that later human 
avo^ feeling and thought was to be preferred to earlier, 
metophyri- ^^ accouut of the above mentioned idea oi growth: but 
samption. whatever it was, some reason would have to be given 
why it was one of such supposable axioms rather than 
another : and of what nature could such a reason be? 
In giving it, we plunge into all the ethical difficulties 
which it is the object of positivism to avoid. In 
keeping to the observation and description of facts, 
particular or general, positivism is in its place, and 
may call itself, if it will, a philosophy, though in 
that ease it must be distinguished from what I have 
called^ a rationary philosophy, which takes interest . 
in the reasons of facts. But in telling us that we 
should do one thing or another, without giving us 
a reason why, positivism is not only non-rationary, 
but is irrational ; it comes into the province of rea- 
son, and does not know how to behave itself there. 
When M. Comte tells us that, because the world 
as a matter of fact (as he thinks) has proceeded 
through various other stages of thought till it has 
come to positivism, we ought there/ore to be posi- 
tivists and help on positivism, I wish to under- 
stand the * because ' and the ^ therefore,' or, as logi- 
cians would say, to know the major proposition of 
the syllogism. Why may not the departure of the 
old theological and metaphysical ideas have been a 
loss to human nature, and our best duty be to try 
to bring them back ? M. Comte, pretending to go 
on fact only, and assume nothing, does assume, What 
comes last is best. Supposing this to be so, it is 

^ See above, p. 275. 
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certainly no matter of fact, but a metaphysical dictum 
which wants proving, just as the perfectibility of 
human nature, or anything else a man might assert, 
would want proving. M. Comte, leaving positivism 
for a short time, might give reasons ; but then he 
must listen to counter-reasons, and we enter into a 
metaphysical discussion on what human progress is. 
If he says. In physical thought the last is the best : 
we must have some reasons as to moral and meta- 
physical thought, for concluding that they follow the 
same analogy. 

I have said that these two views of progress id«»ii«* 
are very constantly confused : in fact the holders ideaiiBt 
of either of them are very apt to come into the^^^^ 
middle groiaid, and, contrary to their principle, toJ^Pj*** 
incorporate much from the other. Any on either ©ach from 
side practically in earnest must do this. Hence the 
idealist who maintains the perfectibility of human 
nature will be led, in his impatience, to bring his 
ideal very poorly down^ and to preach as perfection 
a state in respect of which his hearers are puzzled 
to see that in happiness or anything else it is any 
improvement upon the present. And hence also the 
positivist or non-idealist will, as from Mr Mill's 
papers the reader will see M. Comte does, make even 
positivism and matter-of-factism (that is, the refusal 
to take account of anything else in things except that 
they are) into a religion capable of exciting enthu- 
siasm, and the enthusiasm of a philosopher like Mr 
Mill ^ On principles of idealism we come thus per- 
haps only to a dull and vain glorification of that 
which happens now to be, and on principles of posi- 
tivism or worship of fact we come to grand antici- 
pations of the future. 

Thus far I have endeavoured to show that the 
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positivist philosophy of progress cannot supply a 
practical morality ; that, if it attempts to do so, it 
becomes self-contradictory, involving metaphysical 
and idealist considerations like any other system. I 
shall now look at the matter from another point of 
view, and inquire what has been the real cause of 
human improvement. 
In practice Humau progrcss, so far as it is improvement, is 
provement aud has been the result of human effort. It does not 
thTbeiirr <5o^6 of itself, it is not a natural development bearing 
in an idea!, an analogy to physical growth. It may be called 
natural in so far as that it is the nature of a being 
like man to make efforts after his own improvement, 
but he will not progress or improve unless he does so. . 
Improvement involves an ideal, that is, a notion. / 
of a better and a worse. And in the same manner ^ 
as improvement itself, so the judging, in retrospect, 
what is improvement, involves such an ideal also. 
The ideal This notiou of an ideal, and the feeling of liberty 
ed by^the as it is understood by many moral writers, may be 
Hbertf.^^ considered to be the same thing: man has not only 
will, but has full and deliberate consciousness of him- 
self as a free agent : he is conscious at once of there 
being the power in him, and the necessity upon him, 
of choice : he may not only do, but in a great measure 
be, what he pleases, in some respects at once, in some 
respects by slow degrees. This liberty is, in the very 
notion of it, a looking by man beyond anything which 
is merely a condition of his nature. So far as such 
liberty exists, it is his nature to make his own na- 
ture, his own self, his own course of action. And 
such liberty must involve an ideal, something for 
the liberty to look to: for it is not caprice, it is 
choice ; it supposes reason why one thing should be 
done, and not another. 
Stars' of "^^^^ ^^^^^ exists thus for man an ideal, as well 
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as a simply actual, nature and course of action ; this feeling 
that such a notion is reasonable and not mere self-^""^!^ 
delusion ; in other words, that improvement is pos- f^^j^'^^^o^ 
sible for man, individually and collectively, does exist moral 
not, it is true, admit of logical proof to any who n J mean- 
choose to say that the case is not so ; but it requires ^^' 
to be supposed in order to give reason or place 
to anything which can be called ethical science. 
Against a simply positivist view, that what is, is 
right, and what comes last is best, or progress (in so 
far as we choose to use the words), — against such 
a keeping to experience as this, there is nothing 
to be said except that man, as a fact, has all his 
powers and action to dispose of, and that there is 
nothing in this view to guide him as to the disposal 
of them. The feeling of our being free ; the feeling 
of there being a meaning and reason in things, to 
which our action may correspond; the feeling that 
thought or knowledge rules actuality or reality, and 
is not merely a sort of accidental circumstance or 
result of it* — this feeling, one in many forms, which 

1 The Author here contrasts what in the Exploratio he calls the 
phenomencUisty or positivist, and the philosophical views of the uni- 
verse. The former is described as that view of the universe * according 
to which its being' known to any body is an inessential accident of it : 
existence is the fact, knowledge the possibility which may supervene/ 
ExpL p. 10. The latter, his own, view is expressed in the passages 
which follow : 

* The phenomenal universe, as conceived by us, is a sort of deposit 
i^m our thinking nature,' p. 46. 'The original fact to us, the one 
thing of which we are, before all others, certain, is not the existence of 
an universe of which we, as organized beings form a part, but the 
feeling, thinking, knowing, that this is so, and the knowing that we do 
know it, or in other words, that we who know it are anterior, in our 
own view of ourselves, to it,' p. 84. * The thinghood of a thing is the 
proper thotightness of it, what it is rightly thought to be : the right 
thinking of it is indeed on the other side the thinking of it (m it is, but 
the two do not exactly counterdefine each other, because mind comes 
first — ^the cardinal point of philosophy in my view: the thing as 
thought, pre-contemplated by the Creator, contemplated by beings 
with created faculties of knowledge with such following of his thought 
as they can attain to, is the idea, the ideal thing, the ideal reality^ 
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su^g^ts to US an ideal of action^ is what (I suppose) 

exists in some men^ and the correctness of which can 

never be demonstrated to those in whom it does not 

exist. But where it does not exists I cannot think 

that the words, improvement, advance, progress, 

ought, should, and many others, have any meaning. 

The Mh There is a sophistical confusion in a good deal of 

thS^th^ positivist reasoning between two notions, the one, 

TOu^of ^^^* ^® *^ ^^* really free, but that our action is 

thinga hu itself part of a course of things ; the other, that we 

gu^le our are free, but that the course of things, and growth of 

the traest reality,' p. 188. *We are, for physical and physiolo* 
gical study, one species of animal upon the earth, the highest that 
we know.... We may study the facts of our own nature... in our 
place in the uniyerse, as we may study any fact of any nature, 
phenomenally. But we are and we cannot help really feeling ourselves, 
for purposes of philosophical and moral study, not thiSy but something 
different— what I should call 'higher '...We feel ourselves as having a 
free consciousness, a disposition to look at things generally, a curiosity 
or love of knowing, a disposition to do things for a purpose and to try 
to do them well; all which, with kindred feelings besides, makes us 
occupy in our own view the position, not of animals..., but of observers 
of the relation between ourselves and this universe, with its existence 
subordinated to ours, believing in it not because we are inferior to it 
but because we think it, judging about it as well as studying it, and 
when we are settling upon our action, thinking from this free point of 
view what is worth doing, what wants doing, what it is well should be 
done,' pp. 178, 9. 

The words which follow shortly afterwards in the text, 'this feeling 
is what (I suppose) exists in some men/ may be illustrated from the 
Author's 'philosophical reminiscence' given in p. 146 of the Explyratio. 
' The idealism, personalism, or whatever it may be called, which lies at 
the root of all that I have said, is not simply a doctrine or opinion, but 
seems to me to have been my earliest philosophical feeling, and to have 
continued, if not so vivid, yet not less strong, ever since. Experience 
in these things is all individual, but what, from my own, I should guess 
is, that that phenomenalism which seems to us to be everything, that 
world which is too much with us, that nature or universe into which, as 
time goes on, we seem to sink all our independent ielfhood so as to be 
only parts of it— the highest animals in it-*is something in a manner 
which we required to get used to ; and that before this familiarity is 
complete, in earlier years, there is a disposition in us to be struck with 
what I may call our personal or conscious difference from it, or inde- 
pendence of % or however else we may style the individual feeling : 
this is what is with me the root of philosophy.' Ed. 
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human nature, makes it in a manner our duty or wis- ^^e action 

, , , (or what 

dom to direct our action by it. So far as we are not Beemaguch) 
free, all morality is of course precluded ; we need not glo* of two 
discuss what we should do, if we are not our own ^^^^ 
masters so as to be able to do it. But at any rate 
we inevitably consider ourselves free : even sup- 
posing that this is a mere self-delusion, and that 
some course of things, unawares to us, is all the while 
directing us — even then there is no reason why we 
should ourselves seek to forego our freedom by 
acting (necessarily) according to a course of things 
of which we seem to be independent, and the ex- 
istence of which gives it no authority over us. It 
is possible that the great course of human nature 
may carry all our individual action with it: if 
that is so, it will be so, however we seem to act 
and whatever we aim at : but this is no reason why, 
to the extent to which we seem to ourselves free, 
we should direct our action to what we may conceive 
to be this course. In attempting to do so, we are 
going out of our sphere into one that does not belong 
to us. What is to be, will be, whatever we do. An 
ideal is 'what should be,' and not 'what is to be,* 
any further than as ' what is to be ' is felt by us as 
what should be. 

Whatever may be the value of M. Comte's views it is not 
in themselves, there is no doubt that he puts into a S^^ide^, 
sort of scientific language what there is a wide- ^*^*^^^^j 
spread tendency to think, namely, that man be- i^uman 
comes more Epicurean and positivist as he becomes te^ndTo 
generically older ; that in the actual course of human tuh'thr 
intellectual movement, the positive element thrusts ^™<^^ °^ 

, * civiliza- 

out and supersedes the ideal, whatever form thistion. 
latter may take, whether religious (or, as most of 
those who look with complacency on its supposed 
disappearance would say, * theological'), or poetical, 
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or metaphysical, or whatever it may be. I regard this 

as a conclusion from limited observation, and as the 

reverse of the truth, except in so far as the notion 

that it is so tends in some measure to realize itself^ 

and in so far also, as something of the kind may be 

brought about by various secondary causes. 

This has This HotioH is commcuded to the minds of many 

gwSjd by by a supposed analogy between the historical life of 

anliog/ *^® human race and the life of the human individual; 

the'ufo'^of * supposition which seems to me to be one of the 

the indivi- greatest fallacies which we can import into our view 

the life of of history. And, singularly enough, owing to their 

the race : g^yeral toucs of mind, it is very much its nature to 

recommend itself alike to those who are glad of) and 

to those who deplore, the supposed process. The 

religious man, the poet, the philosopher, constantly 

looks back upon the past with an affection which 

makes him think the present worse than it (as he 

would mean the word worse), and when the posi- 

tivist or man of fact tells him that this is the 

way in which things are really going, he is just as 

ready to believe it, as the other, from his limited 

range of observation, is ready to form the notion. 

and the In reference to theological ideas especially, this 

been ^ supposition of the vanishing of idealism, with in- 

^d^dTn cJi^^^sing civilization, is further encouraged by the 

regard to coufusioH between positivism and that which is 

the con- ^ frequently called ^ secularism.' By this term I un- 

tweenpoti- derstand that want of religious sentiment in the 

tiviam and g^g^ instance, that want, more widely speaking, of 

secularism. ' , , . 

elevation of mind and of earnestness, which is 
very likely to exist in an advanced state of civili- 
zation. This is really something quite distinct from 
intellectual positivism, that is, from the notion that 
religious ideas, and others perhaps with them, are 
incompatible with right views of nature. At no 
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period has what we call the civilized world been more 
secularist, less under the influence of religious or 
theological sentiment, than in the peaceful period of 
the Roman empire, a century after our era. And at 
no time also has there been less interest in physical 
science, less intellectual positivism. But because in 
our time the two feelings to a certain degree co-exist 
they are often assumed to constitute one feeling 
which man in his progress tends to. 

I do not think it is true of either of these How it is 
characters of mind that it belongs properly to a later zation^^ 
stage of human progress rather than to an earlier one : ^^^ J^^ 
but there is a tendency in civilization to bring out bo^^^- 
both of them ; a tendency which, as regards positivism, 
seems to me bad in excess, in regard to secularism, 
bad altogether. This is a part of that great diffi- 
culty which we have to face in thinking of the 
improvement of human nature ; the difficulty, name- 
ly, that with the material improvemetit of human 
condition we lose elements which, however undesir- 
able in themselves, have effect in bringing out many 
high and noble qualities. In regard to this it should 
be remembered that these qualities may be brought 
out otherwise, and that therefore there is no actual 
necessity for their disappearing in the improved state 
of things. If they do disappear, it will be a question 
how far we are entitled to describe the progress made 
as real improvement rather than the reverse. 

In reality however it seems to me that, so far Reaiiy the 
as we can have the notion of an unitary course of ^^^^^^^^^^ 
human history, and of our best present civilization^a^® ^^ 
as the goal or utmost point which man has as yet ened with 
attained to, the mind of man is now richer, fuller, tan^of 
more developed, than it was when history first ena- '^^^' 
bles us to know about him, not only as to positive 
science, in which we can distinctly trace the line 
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of progress^ but as to those elements which I have 
comprehended under the term ideal, in which accord- 
ing to the view of positivists it has been going round 
in ceaseless dispute. If the case were as they de- 
scribe it, I should not think there had been improve- 
ment : that it is otherwise, I think is due, not to any- 
necessary development or merely natural course of 
events, but to man's continued efforts to improve 
himself, whatever value in addition we may be dis-r 
posed to assign to supernatural aid given him by 
revelation. 
Thegrowth It scoms to me a mistake to consider that the 
d^eraftwa P^^ experience of the human race has acted upon it 
that of the i]2 the way rather of sifting and correcting, or in 
through the fact what I should call impoverishing, than in the 
of^^w*^'^ way of enriching and emboldening; that it has 
^& ^^^^ such as to teach humility to man^s inteUect 
with the rather than enterprize and confidence; that it has 
of what ia showu sccpticism, or disposition to doubt and ex- 
amine, to be a more valuable intellectual element 
than imagination, and disposition to theorize and 
generalize ; that there is really any analogy between 
the experience of the human race and that process 
which is supposed (and supposed probably much 
more generally than the facts warrant) to go on in 
individuals, namely a replacement, with increasing 
age, of imagination and apparent illusion by an 
attachment to matter of fact. There is no natural, 
reason to suppose in human nature the double move- 
ment which belongs to individuals, towards an end 
as well as from a beginning. Mankind is ever being 
fresh renewed. We are all bom new, ignorant, un- 
tamed, as if, so far as we are concerned, the world 
was just begun. Whatever physical difference there 
may be between the infant of civilization and that of 
savage life, it leaves untouched a very large amount 
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of resemblance. And the true progress or improve- 
ment of human nature seems to me to arise from the 
fit mixture of this ever fresh youthfulness, in spite 
of all its accompanying ignorance and almost savage- 
ness, with the experience and the maturity which 
from one generatioa to another has been increasing. 

In this respect, along with the progressive, the Some of 
unprogressive elements of human nature are notvaJu»We 
without their value and their charm ; or rather we o^^^ 
might perhaps better call them the elements which do "^*°'^ 
not constitute progress, but cause and animate it. In contributo- 
one point of view, man may be described as a being ^bs,^^^ 
whose nature is slowly changing, what we call civili- t^emieives 
zation being the main agent in that change. But«v«» 
we shall be led into error in saying this, if we do not 
consider along with it that, in another point of view, 
man's strength , like that of Antaeus, consists in not 
letting himself be lifted away from those great roots 
and foundations of his nature which, whatever he may 
grow up to besides, he must constantly keep hold of. 
In regard to his intellectual and moral progress, he 
must not think that his past experience is some- 
thing done with, that it is all mistake, and only of 
use as warning. Our main practical interest being 
of course in the future, as the sphere in which our 
action lies and our will must work, there is sure to 
be a tendency in us to grow weary of the past, to mis- 
apprehend the nature of progress in this respect, 
and consider that there is something dishearten- 
ing in the supposition that we are only after all 
repeating in our experience now something which, 
under another form perhaps, has already existed. We 
had rather have in all respects a linear progress than 
a cyclical movement. 

In speakinff however of the unprogressive ele--^^P^- , 

■*■ " • gro*8 18 not 

ments of human nature, we must not forget that, in marked by 
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^tu£i^- many particulars in which it has been assumed hy 
vei^and gome that there has been no progress, there has 

change of -hi . -i i • 

view which really been progress most important, though, it may 
dTted^ihbe, not of the same kind as that for which the name 
Scni^ ^^ progress is often exclusively arrogated. There is 
a tendency in many to look on physical science as 
we look to the manager of a theatre or to the sessions 
of parliament, as bound to show their life by supply- 
ing us with something new ; novelty, not truth and 
use, being what we thus look for. But there is 
no necessary progress, no improvement, in mere 
novelty, or change of view. Perpetual change of 
view has no value in itself; it is only good as an 
approximation to truth ; on the supposition, that is, 
of an ideal which we are progressing towards. When 
the natural curiosity or healthy appetite after truth, 
ever disappointed indeed but not the worse for dis- 
appointment, ever seeing further summits beyond 
the one which it has been struggling up, becomes 
altered into the mere notion of eternal change of view 
under the name of progress, and into a curiosity after 
mere novelty, this shows there must be something 
wrong in the whole conception which we have about 
the matter. That so much change of intellectual 
view has to take place in our progress in knowledge, 
isofitsdf, that is, irrespective of the consideration of 
its being an advance towards full knowledge or truth, 
in many respects a misfortune rather than an advan- 
tage : if we could keep up, along with the new 
knowledge, the thought which had led to it, and the 
interest attaching to that thought, if the new know- 
ledge at each point did not change our minds so 
much as it does, we should be intellectually the better 
for it. 
still man I feel myself no doubt that man's mind is richer 
richer now ideaUy, in the sense which I have given 
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to the word, as well as positively (by which latter ideally 
I mean in respect of actual and methodized know- was «ooo 
ledge of nature), than it was two thousand years ago. ^^^^' 
To recur to the case which I have already men- fe^^i^g Jim 
tioned, we are all aware how, beneath the surface of tendency 
the secularism which prevailed under the Roman-outSresh; 
empire, a mighty reinforcement to the religious feel- *°^i^i^^n 
inff of the world was quietly working : and it seems »»«y> yet it 

^ , , need not, 

to me, so far as we can judge at all from history, check 
that, with revelation and without it, religious feeling, ^^4^*^^ 
whether in true and good forms or in bad and erro- **°'*- 
neous ones, goes on and continually breaks out afresh, 
leaving as the result on the whole that mankind is 
more religious, not less so, than in its earlier days. 
And so again in regard to the non-positivist element^ 
of human thought as they are connected with imagi- 
nation and poetry. Anything which diminishes the 
elevation of human thought will lower also human 
imagination ; and there are some elements of civili- 
zation, as we have seen, which do tend to do this. 
Intellectually also, human imagination loses the faith 
which it ought to have in itself, in the face of the 
loud boastings of advance which are made in behalf 
of the knowledge of fact, and thus becomes open to 
a host of secondary causes which stop and nip and 
chill it. Still it seems to me that such weakening 
of the imaginative powers as is produced by civiliza^ 
tion is not a necessary result of it, but a bad one, 
which need not be yielded to. 

In regard to morality, which is our main concern, with 
if we compare the mind of a man of thought and feel- ^^orai 
ing now with the imagined mind of a man of theg^^^'^P^y 
Roman period to which I have just alluded, and this been 
again with the imagined mind of a man, say ingress in 
Greece, a thousand years before, which is certainly as ^^l^ea™. 
far back as we can go, it seems to me, that sq fay 
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from man's mind being less richly furnished now, it is 
vastly richer than it was then : the old is not worn out 
and lost without replacement, but man has in reality 
gone on adding to his stock, so that it is better now 
than ever. There is not indeed that sort of progress 
to show which physical science can show ; for it is 
not in the nature of the thing that there should be. 
There is not therefore the same means of proof of 
improvement to those who feel inclined to deny it. 
In fact, to those who are unwilling to admit the 
notion of an ideal at all there is nothing to be said : 
the parties must remain separate, with their own 
thoughts and feelings. But thus much we may at 
any rate assert : man now, comparing him in the man- 
ner which I have just mentioned with man at two 
previous periods, thinks differently on moral subjects 
from what he did then : this difference may be de- 
scribed as his having various ideas now which he 
had not then : he has now the distinct idea of duty ; 
he has the idea of a work to do going beyond him- 
self; he has the idea of an universal philanthropy ; 
he has the idea of general human improvement as an 
object to strive after, — general improvement, in the 
very lowest view of it, of human happiness; he has the 
feeling of value for his word, of respect for women, 
of self-devotion for worthy ends, and other feelings 
of the kind, to a degree which in those times was 
unknown. I am not now considering how he got 
these ; he is morally the richer as having them, 
utiiitari- As one proof that man's moral view has become 
adf S ^ generally more idealist, and, as I should call it, richer 
th!^*'*' ^^and fuller, I must confess I regard the present form 
of utilitarianism. If we look upon it, as it looks 
upon itself, in the character of the representative of 
the old Epicureanism, the difference is striking. The 
enlarged philanthropy which now belongs to it, the 
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lofty ideal of a possible general human happiness, 
the notion (most unscientific, it is true) of inter- 
measurable qualities of happiness — these, and many 
things more, are elevations of view which the passage 
of years has brought to it. And not only Epicurean- 
ism thus, but even positivism itself, attempts to 
make itself ideal, reintroduces in place of the old 
theology a religion of its own, and, for activity of 
idealism or dreams of human improvement, quite 
disputes the palm with doctrines to which such no- 
tions should more logically belong. 

This greater elevation and fulness of man's moral This im- 
View IS not the same thmg as practical moral im-of moral 
provement. It is of course very likely to contri- ^^g^J^^^^y 
bute to this latter, but how far it brings it about ?^«af^^^ 
depends on various circumstances. Both intellectu- improye- 
ally and morally there is another point of great p,^i^ 
interest for us to know besides the degree in which ^^ ^** 
the collective mind may be better furnished, namely, pia<»* 
the diffusion of this better feeling and knowledge. 
In the most civilized countries, such change of view 
as the advance of physical science involves, affects a 
limited number only. When we turn to the moral 
change, since it is in reference to the many that we 
must speak of practical moral improvement, we can- 
not wonder that we do not find this latter so great 
as perhaps we should have expected. But no one, 
I think, has doubted that there is actual improve- 
ment to a certain extent. 

Anything fit to be called an improvement of man ^^fj^. 
as regards his intelligence, must consist not only in g^noe is 
a continuous change for the better in his view of Ltensifi- 
nature, but in an advance also in his manner of weti'L^y 
conceiving things, of reasoning about them, and in^^^^^^ 
general of exercising his powers of thought and imagi- The former 
nation. But progress of the latter kind cannot show specia 
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terwtas itself in the same distinct manner as progress of the 
t«»gether former kind. It is intensification or, as I have called 
aid uLr i*i greater fulness and enrichment of the already 
^J^JJ* ®^ existing, rather than such change as we can readily 
leJge. follow. Hence if change and novelty are all we are 
interested in, it may seem like no progress; but to 
those who think, it will involve, more than these do, 
one element of the idea of progress or growth, namely 
the identification of the successive stages in one 
reality. Allow to the change of view, which enlarged 
physical knowledge produces, all the interest attach- 
ing to change of place, for instance, in our individual 
life. So far as the collective human consciousness is 
concerned, intelligent man may be said to live now 
in a different physical world from that in which he 
lived two thousand years ago : he lived then, as to his 
imagination, in a flat plain of small extent vanishing 
in each direction into cloud and ocean, with celestial 
luminaries rising and setting to his view and moving 
by quite different laws from any which concerned him 
on earth : he lives now on a round globe, or island in 
space, from which he looks round on other similar 
islands, making up a universe all following the same 
laws : it is as if he had come into another land : 
the old exists no longer for him, except as matter of 
history. But the improvement of his moral view 
is a change which preserves to him the interest 
of his old home. Though all is exalted, yet he is 
aware that it is the same : the ideas have always 
belonged to him, though it is only by degrees that 
he has become distinctly conscious of them. He has, 
in the course of his collective experience, been ex- 
ploring the world of his own moral being ; just as, 
physically, he has been coming to the knowledge of 
the globe he inhabits. Or, more accurately, he has 
been filling out and enriching the idea, which. he has 
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always more or less had, of something different from 
what he is, which nevertheless he has always felt he 
might and ought to become. 

There is another respect in which the improve- improve- 
raent in man's moral view has less the appearance manV** 
of progress than his advance in physical knowledge : ^^^^n^t*^ 
unlike the latter it does not leave behind it, as lead to 
it goes on, regions conquered to certainty, about stration. 
which no further discussion can arise. It remains ^f^^hich^ 
philosophy rather than science : and hence in the ^^®if "^!^* 
view of its opponents it is always in making, tion of free 
nothing is ever made. Here again we come tom^tli- 
an issue, in regard of which there seems to be no^^f^Jl^i. 
real principle upon which the different notions can losophy, 

_•■■•*" -^ , , , and cannot 

be compared. Suppose we admit that it is so, and take the 
say that it is no fault in our eyes, and that still ml^e- 
there is progress ; progress not linear, of which T^^^"^ 
we can mark the steps, but progress of intensifi- science, 
cation, keeping and exalting the old, not leaving 
it behind as done with : — if our adversaries do not 
choose to allow this sort of progress, I do not see 
that there is anything to say, except that we do. 
Thought in the human mind (which is necessarily 
something of a sort of conflict) and discussion (which 
is its outward or social counterpart) are not, like war, 
of themselves evil, and only valuable for the certainty 
and the peace which they result in, so as to make a 
state of unthinkingness desirable for the human mind, 
as a state of peace is for human society: they 
are man's business and his nature. I do not un- 
derstand how people can have supposed that human 
action with all its infinite complication should ever 
be other than a subject of thought and discussion, 
or that any assumption of single principles could 
render such thought and discussion unnecessary. 
I do not see how 'what we should do' can be 
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the subject either of an exact quasi-mathematical 
science or of an inductive quasi-physical science. 
What we mean by the former is matter of calcula- 
tion and measurement ; what we mean by the latter 
is experience and observation : our duty in some 
degree lends itself to the former, our feelings in some 
degree lend themselves to the latter ; but in neither 
case to such a degree that we can exhibit any match 
to mathematical and physical progress. But does 
any one care that we should ? Would human action 
gain or lose in interest by being supposed purely 
matter for mathematical and physical laws ? Is not 
human liberty here our subject, and ought not our 
thought about it to involve such determination of ac- 
tion as is consistent with liberty, namely, not by laws 
like the above, but in the way of what I have called 
an ideal? And as we should never wish, I sup- 
pose, to attain to such knowledge on these subjects 
that all our actions should be done instantly and in- 
fallibly by some evident mathematical rule, or by 
some immediate movement of our nature without 
thought on our part; as we would wish still to be con- 
scious and free ; so I do not see how, till we remove 
choice from action, we can remove doubt from thought 
about action. In this respect consideration about 
human action will always remain philosophy rather 
than science. Progress here will consist, not in the 
successive laying down one position after another, 
but in the stronger and fuller feeling of our freedom, 
in the feeling that we have powers, that we may do 
work and effect purposes with them, and that, in pro- 
portion as this is so, our action must be to us a sub- 
ject of care and anxiety ; and next, in the forming a 
better and fuller notion of what we may do, and 
ought to do. 
L^^st la this view a part of our notion of the improve- 
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ment of human nature must be an increase in it of conast 
what I have called the ^ ideal element :' in other words, t^?/ "* 
there must be a greater fulness of consciousness, a ^hrSeai- 
greater richness of imagination, and a greater earnest- istic eie- 
ness of enquiry and of effort. Something of such a 
change has I believe taken place ; and if we wish for 
more improvement, we must make this element of it 
a distinct part of our aim. Probably many will agree 
in part of what I say here, but will disagree in part, 
thinking -that ^ increase of the ideal element' does 
not well describe what has taken place ; and in any 
case that there is no increase, but a deadening, of 
imagination^ the increase such as it is being in con^ 
sciousness and in prosaic matter-of-fact earnestness. 
This is a part of the notion of the analogy between 
the mental growth of the race and the supposed 
mental growth of the individual which I have more 
than once disclaimed. It seems to me to arise, not 
from primary and necessary, but froni secondary and 
accidental causes, that what we consider the imagina- 
tive part of human nature grows duller as civiliza- 
tion advances. I do not think it does so in itself, 
and if it did, I think reason would grow weaker and 
duller too. But there is a change in the manner of 
appreciating the utterances of man's mind ; they are 
received and looked at less simply ; and hence there 
is a difference in form and outward appearance which 
to a certain degree may make a difference in spirit, 
but to a greater degree makes us think there is one, 
even when there is not. 

In respect of the moral portion of the ideal ele- in an in- 
ment, it certainly seems to me that man is a higher c^oua- 
being, a higher animal, a being, if we may so speak, ^'^^^^ 
of higher value and importance in the universe, and a^^d o^ 
therefore also happier as capable of a higher happi- " ^* 
ness, the more he is conscious of his free-will and 
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his powers, as well as of his being his own master 
in disposing of them ; and the more, along with 
this, he feels himself not at sea as to their dis- 
posal, but is conscious of duty to direct him and of 
an object to work for worthy of all his effort. So 
far then as anything of this sort has taken place ia 
regard of civilized mankind, man is to be considered, 
in this particular, improved. And so far as we wish 
for his further improvement, and take this into our 
view as a part of the moral object for us to work for, 
we must do what we can that this kind of feeling 
may grow in him ; that the ideal element, in other 
words, may be increased ; however we may also wish 
that other elements should be increased besides. 
Difficulty Whether or not we think what human progress 
right™^ has been, we have our duty ; and it is very likely 
fromThe *^^* ^^^ thought of such progress may not be of 
history of importance to it : so far as it is, we must take care 
progress, that wc couclude from the progress rightly ; we 
If^^e^^ must understand our principle. Suppose we find 
de'^faite ' ^^® element developing itself very largely, to the pre- 
judice of others, is our principle to be the encourage- 
ment of this element, on the ground of its large 
development indicating its superior value, or rather 
to encourage the less developed, on the ground that 
there is value in all, and that the development of 
the one without the other is not real improvement ? 
It is evident that the progress itself cannot settle 
this question, that something of an ideal of human 
nature is necessary for the settlement of it. That the 
progress itself can and does settle it, is what is shal- 
lowly assumed by many. ' Physical science is the one 
thing in which it is certain men advance, therefore 
it is advance in physical science which is human 
improvement.' I want to know the major proposi- 
tion of this syllogism. The cogency of it in fact 
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really belongs to that logic which is now not unfre- 
quently spoken of as the ' logique des faits :' a logic 
which abnegates choice and all that is moral in hu- 
man nature. To aid the (so called) development of 
human nature without a distinct view of that de- 
velopment is really only acting in this manner. 

It is indeed very hard to know how to conclude Even the 
from the past history of human thought, what we ph^^of 
ought to consider as to the proper method of human ^^^ 
thought now. The same thing applies to a certain ^ ^p^^d 
degree in reference to the use of our intellects which suits of 
I have mentioned in reference to our conduct ; the ^4^^. 
difficulty, namely, of judging from simple experience 
as to anything which should be. Whether the way 
in which man has attained his present position of 
improvement is the best way in which he could have . 

done so ; whether again one sort of thing was better y- 

in the past, but now that we are wiser something >>^ 

else is better for the future ; — with respect to all this ^ ' 

I do not see what are the principles on which we Vj" ^ 
Y are to found our reasoning. The very philosophers ^r/ 
who tell us in one breath that we are to form (or "^ " 
to hope that there will be formed) from the study 
of human experience a science which will be a true 
and sufficient guide, nay our only possible guide, in 
morals, in the next breath, when arguments are 
brought from past experience against anything which 
they propose (as, for instance, attempt at commu- 
nistic association among men), take the very dif- 
ferent tone of * Try again, try again ; if it is good, it 
will be done yet:' a tone it seems to me far better 
and more noble, being in fact the assertion of the 
ideal against the positive, as I have described them. 

Granting, therefore, all the apparent resultless- ®"pp^J"» 
ness of the philosophy which has been, the question to be right 
still remains, whether we should have been where subj^^te, 
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may it not we are without it ; whether, in other words, it would 
tuiJhT^ i^y^ been better if it had not existed, and if men 
others t j^g^j jj^^j^ positivists or matter-of-factists from the 
first. And this difficulty is one not simply in rela- 
tion to the past, but in relation to the present. I:^ 
as a matter of experience, we have been led to 
our present happy positivist stage of thought upon 
certain subjects through various previous stages of 
imagination and philosophy, may not the same be the 
road we shall have to take, if we wish to attain to 
the same consummation of positivism on other sub- 
jects likewise ? And may not a premature positivism 
be just what the history of the world, as positivism 
views it, shows to be wrong ? May not positivism 
as it is doubtless the life of knowledge in regard of 
application, be the death of it as regards the mind ? 
and as, when coming in its proper place, it is fruitful 
in respect to action, may it not, in regard of specula- 
tive fruitfulness, be as barren in one way as mere 
imagination in another? In traversing the wide 
plain of knowledge, it is long before we find the 
proper track of each kind of knowledge ; and when 
we have found it, it is well that all our thoughts 
should be devoted to keeping in it, and avoiding the 
straying into imagination : but should we ever have 
found it, without the hunting after it which arises 
from that hunger in the mind after the reasons of 
things, that dissatisfaction with what we know 
already as being at all events incomplete and want- 
ing something behind and beyond it, which is 
really philosophy ? 

In regard to all this however, even if we should 
Question grant in theory that experience might possibly fur- 
right to^ ^ish a law which should direct our actions ; still there 
build con- remains the further question whether the particular 
the present experience appealed to is long enough to guarantee 
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such a conclusion. Mr Mill, who is really far more B^ort ex- 
of an idealist than of a positivist, thinks that as to the human 
morals the experience of the human race as yet goes "^' 
for very little ; that we are hardly, in time, past the 
infancy of mankind, and that its real life is yet to 
corned Setting aside all notion of actual historical 
prediction, the future being to us entirely undivin- 
able, there seems to me, in respect of what we may 
imagine the history of the human race, much more 
truth and interest in this view than in that which 
would suppose man to have gone through a long ex- 
perience, from which he has learnt much. I look with 
pleasure upon the idea that men in some things are 
still children, no wiser and no further advanced than 
in the days of Homer; that the supposed expe- 
rience from which they are averred to have learnt, 
or to have had reason to learn, much which in my 
view is not cheering, is very limited, and not at all 
sufficient ground for supposing that what they have 
thus learnt is really the fact. 

In regard to physical science, we hear a great Question 
deal about the unbounded future which lies before it, progres- 
how it may indefinitely enlarge human thought, andp^^^®^ 
extend the sphere of human intelligence ; and appeal f^J^ 
is made to the manner in which it has done so 
during the last four hundred years. Of course there 
is truth in this, but it is matter for consideration how 
much. Doubtless no one can say but that at any 
moment some unexpected physical discovery may 
change the whole character of human thought, as to 
some extent has happened once and again already. 
But one or two things we do seem to know in re- 
spect of future physical science, one or two respects 
in which the way seems barred up against it. We 
may be said now to know the whole surface of our 

1 UtU. pp. 23, 48. 
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globe, and when a little more has been done in 
Africa and Australia, there will be no ^undiscovered 
country' for us even to dream of visiting except 
that which some day we shall visit all of us. We 
know also the visible heavens with a knowledge 
which in hind seems hardly alterable, I mean by any 
alteration similar to that of the Newtonian dis- 
coveries, which brought those heavens, so to speak, 
into the same physical universe with us ; we are in- 
sulated in our globe, and I suppose shall remain so. 
Thus when physical science claims to itself an un- 
bounded future of progressive elevation of human 
thought, though we may grant it indeed a possible 
unbounded future, for there must always be some- 
thing more to be discovered, I am not sure whether 
we have reason to grant it a probable future of great 
discoveries, changing human thought, like those 
which have been mentioned, or a progress of this 
kind, I should not like to speak so much in the 
dark as one must on this matter, were it not that 
physical science is apt to claim and suppose for itself 
this probability, and calling it ' progressiveness,' to 
assume superiority on this ground over other kinds 
of science supposed not progressive. 
Anticipa- I havo Said that Mr Mill's view on this subject 

progress agrees much more with the moral sympathy which 
long^to^' he has with idealism than with his apparent intel- 
ideaiism, lectual svmpathv with positivism. Anticipations of 

nottoposi- , . . . 

tivism. a possibly long, and in any case continually improving, 
future of the human race, though they may be at 
this moment very much in the minds of positivists, 
and of those whose expectation is limited to physi- 
cal or quasi -physical science, do not seem to me pro- 
perly to belong to that spirit. They belong rather 
to that mingled dissatisfaction and hopefulness of 
human nature in regard of itself, which I have 
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called idealism, the essence of which I should pro- 
nounce to be that no experience will teach it to be 
contented with matter of fact ; to despair, that is, 
of seeing in things reason and purpose as well as 
bare fact, and of being able, in regard of important 
particulars of human nature, not only to know how 
things go, but in some degree to make them go better. 

Again, with regard to the progress of physical The actual 
science itself, it must be remembered that while ^ss^^ 
many new rules have been learnt for. regulating our l^^^^ 
method of thinking, still no such change has passed ^^^f ^\ 

o' ^ o I. aided quite 

upon the mind of mankind as need prevent the eye as much 
of the speculator from being as fresh, his imagina- J 5m "™ 
tion as active, his spirit as enterprizing as in man's Jouthfui 
earlier days. Take, for instance, the great forward ^"^J^ 
movement in science with which many of us con* leesoiw of 
nect the name of Bacon. This was quite as much aUf^euce. 
deliberate rejuvenescence of the world as a result of 
its age and experience. Granting what value we will 
to the supposed discovery and use of new methods 
of science owing to the proved failure of the old, it 
still remains that the main fact as to what took place 
then was this : that men remounted the stream of 
time; that from Aristotle's commentators, or the 
Aristotle of the schools, they went to Aristotle's 
own works, which made the first step of the pro- 
gress, and then from Aristotle^s works to Aristotle's 
mind, putting themselves in the position of him and 
his contemporary physical philosophers, and instead 
of satisfying themselves with reading and building 
upon him, investigating nature themselves as he and 
they had investigated it. This return of the world 
to its youthful spirit of enterprize was in reality a far 
more important element in the fresh spring of dis- 
covery and knowledge at that time, than any learning 
by experience of better method. 

20 
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injeipuit The spirit of criticism of the records of human 

ofcntt- , *- , • i«i 

ciBm,which experience, m order to understand them and give to 

•d^A** th®^ their due value, which accompanies and helps 

^cy**o** to produce this tendency to return upon the past, is 

return up- not fitly dcscribod by the name of scepticism, nor has 

bMnothing it any resemblance to that sort of feeling by which 

iTii!' people as they get older get more matter-of-fact and 

more distrustful, unlearn illusions, break idols, and 

become what must be called poorer in mind, even if 

in a manner wiser \ 



1 The rather abnipt introduction of the subject of * criticism' in this 
paragraph may be explained by a few quotations (which are given in 
abbreviated form) from the Author's (unpublished) Review of ConUe 
and Buckle. 

* Mr Buckle agrees with M. Comie in considering that the collective 
mind of the human race passes through the theological point of view to 
the positive ; that a great part of the progress of science is simply this 
liberation from theological ideas ; and that the instrument of this libera- 
tion is a temporarily destructive principle, called by M. Comte critiqtie, 
by Mr Buckle scepticism,* 

'Such effect as the course of human movement has had upon the 
view (we will say) of the Christian religion is of a very ctomplicated 
nature. There is the effect produced by time, there is the effect 
produced by criticism, and there is the effect produced by a different 
view of nature. No sort of attempt is made by M. Comte to analyse 
the action of these agents/ After speaking of lapse of time and changed 
physical view, the Author continues, ' The spirit of criticism is the same 
thing as that which Mr Buckle calls scepticism— the disposition to 
examine, and the indisposition to believe without examination. A main 
purpose of Mr Buckle's book is to prove that the great agent and the 
great fact in the world's improvement is this scepticism.' * What really 
takes place is in no respect an increase of the disbelieving spirit in com- 
parison with the believing ; but the coarse and unreasoning credulity 
and scepticism of a barbarous and ignorant state are both toned down, 
and in some measure blended into what we may call the spirit either of 
criticism or of discriminating belief.' 'Of course the growth of a spirit 
of criticism makes religious evidence more difficult by bringing into con- 
sideration all the difficulties involved in literature. With respect to it^ 
literature, religion stands in face of criticism in the same uneasy and 
continually shifting position in which we have seen that it stands in face 
of advancing physical science. And the same pain may be given to in- 
dividuals in this case as in that. But the history of the world gives no 
reason to suppose that criticism in literature tends to extinguish reli- 
gious belief — En. 
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I said a short time ago that there was no realfofarfrom 

• T • ■ 1 t I leading to 

connection between positivism as such, and those progrew, 
anticipations of progress in which some positivists •^h^'^^™ 
indulge. I will stop here for a moment to explain iJJ^^^^^i 
the diflference between the intellectual spirit of posi- Barbarians 
tivism and the actional principle of conservatism. poeitiviBtB. 
By positivism I mean interest in matter of fact as 
distinguished from any judgment about the fact as 
right or wrong, good or bad, desirable or undesirable, 
and from any care about the reason or meaning of 
the fact, except so far as these may be supposed to 
be further portions of matter of fact. By conser- 
vatism I mean an attachment to, and love for, what 
is, and a disposition to maintain this against any 
attempt on the part of others to alter it. This latter 
feeling must rest upon considerations which would 
be excluded by positivism, considerations, for in- 
stance, of goodness or desirableness in regard to the 
fact. Conservatism is constantly of a most ideal 
nature ; the interest which it takes in the present or 
actual, depends upon the association with this of 
several notions of a most imaginative and unpositive 
character. There may however be a merely positivist 
conservatism arising not from any attachment for 
the things which it seeks to preserve, but from a - 
waat of faith and interest in any attempt at improve- 
ment. Such positivist conservatives or natural posi- 
vists (as we may call them) are abundant on the face: 
of the earth, as, for instance, the natives of an Arab 
village, who are utterly unable to conceive what the 
stranger is about who comes from a far land to 
excavate with money and toil the ruins among which 
they have been always living. What is required in 
order to improve them, and elevate them above the 
condition in which they have been for the last thou- 
sand years, is to wake an imaginative interest in, 

20—2 
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ivhat to them is simply prosaic and positive, to call 
up a feeling of faith in themselves, a hopefulness of 
being able to bring about something of that improve- 
ment of material condition at any rate, which even 
to themselves would appear an object worth striving 
after. I cannot see that the case is much altered in 
our civilized times. If you dry up man's imagination 
and give him no worthy object for his powers, nothing 
to call out his hopefulness and his faith in himself, 
he would be, in my view, as to the main part of his 
nature, unimproving and in a state of stagnation, 
though his physical knowledge were carried to any 
extent to which ever new instruments and ever 
fresh observations might carry it. And it would 
remain to be shown by human experience, whether 
this latter would really go on in the stagnation of the 
other, or whether the times of the Roman empire 
would come again. 
Recapitu- Briefly then to recapitulate the views which I 
Improve- have put forward in this chapter; the human race, 
ment up to QQ f^j. ^g y^Q jj^^v speak without reference to Divine 

this time •' •*• 

has been Provideuco, is in the main master of its development, 
idMaist as each man of his action. There is no moral logic 
ii^man^ if which will teach us to conclude what should be, in 
these dis. i^]^Q great fcaturcs of it, from what has been and 

appear^ he^,, 

will cease what is I if WO do SO coucludo, it is in the manner 
toimprove. ^I^.^j^ I havo mentioned, which destroys all our 
moral being. Man has improved as he has, because 
certain portions of his race have had in them the 
spirit of self-improvement, or, as I have called it, the 
ideal element ; have bfeen unsatisfied with what to 
them at the time has been the positive, the matter 
of fact, the immediately utilitarian ; have risen above 
the cares of self and of the day ; have been imagina- 
tive in thought, enterprising and not to be daunted by 
any disappointment in action, and deep and earnest 
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in feeling. And if this is so, then continuance in 
improvement with them must be the going on with 
the same mass of feeling with which it has begun. As 
man presses, so to call it, against that which resists 
his improvement, it seems to be the fact that it is in 
the direction of physical science that this most yields^ 
and that he makes most distinct way : but I do not 
therefore conclude that it is in this direction alone 
that his path of improvement lies. On the contrary, 
if what his experience teaches him is to give up the 
imaginativeness, the deep and unsatisfied thoughtful- 
hess, the desire to penetrate to the reasons of things, 
the hopefulness of becoming a worthier and higher 
creature, which have been his main impellers thus 
far; if it teaches him to be content with the idea of 
knowledge as the registering of facts, lower and 
higher, and as what, rightly used, may benefit his 
material condition ; if this is what he learns from 
experience, he will, I think, cease to improve. If he 
had acted on this principle from the first, he would 
never have begun to improve. 
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CHAPTER XIX. 



ON THE MORALITY OP PROGRESS. 



'Socioio- M. CoMTE proposos, for our moral guide, a new 

name for science, the subject matter of which is to be human 

thinpt may experience methodically and inductively reasoned 

toiS^but^^^' *^® science is to be called * sociology/ In re- 

notafoun-gpect of the general view of such a science, experi- 

morauty. enco, as 1 uavc said, can give us no principle to 

determine what we should d6. In respect to its 

particulars, such a science, the science of human 

nature as it has been and is, may well be of the 

utmost importance (besides its positive or scientific 

value), to give content, and applicability, and reality, 

to the moral ideal when formed ; but I see little use 

in proclaiming it as a new science, especially when 

no method is given for it. It is what man always 

has been employed about : he has always been ready 

to recognize that his proper study is man — ^himself: 

and the study of the real man is the study of the 

social man — ' sociology/ if we are reduced to such 

a word for it. 

Thertudy The thing which always has prevented, and 

^xS^ al^^ys ^^st, I think, prevent, very much definiteness 

i^ted"b^^' and certainty in this study, is the diflSculty of finding 

the fact of a principle on which to assign value, as we study 

human ,^ ^ . ^, ^ . . ' ,, "^ 

opinion, human expenence, to human opinion, or what man 
has thought about himself. I will set down the two 
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extremes of view in this respect, and it will be seen 
how wide is the interval between them. We may, 
on the one side, make our science one of physiology 
and elementary psychology, investigating the differ- 
ence in these respects between diflferent nations of 
. men, and the change or development showing itself 
in course of time in the same race or nation. We 
may trace in this way what we may conceive to be 
man's simple or natural feelings ; and, without taking 
account of his opinion at various times about himself, 
we may make our theory of his happiness, and of 
what some might call his natural conduct. This is 
one extreme. On the other hand, we may trace the 
history of human custom or opinion simply ; for 
man, as I have said, has always, in his own way, 
studied himself, has had his own opinions about 
his happiness, always variable and changing. This 
is the other extreme. It is evident that here we 
have two entirely distinct sciences : and not only 
so, but there is space between them, and according 
to the diflferent ways of considering them, for many 
sciences more. 

As an illustration of the. manner in which the Thus aome 
consideration of human opinion complicates our in- min'^** 
ferences from experience we may take the following X^°^is 
question : To what extent has man, in the laws and own happi- 
customs which he has at each time made for himself, been e" 
been a good judge of his own wants, and his owUtekenr^ 
happiness ? This is a question which no positive ^he*"^!*^* 
science of human history or human nature could way in 
possibly answer for us : for happiness, as the term perien<^* 
is here used, must be an ideal. In fact, it is a t^now"" 
question, our own answer to which we are pretty ^.^** ^*p- 

■*• , , . pmess 18, 

certain to carry with us beforehand into our in- ie by study- 
ing human 



vestigation of man's history, in any view of it. The. opinion; 

embodiei 
in custom 



reforming utilitarians say in general, he has been^""^^*^ 
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j^i«gw- an exceedingly bad judge'. They are answered that 
this is at least singular : in making these laws and 
customs man has not indeed thought of his happi- 
ness alone (for, more correctly in my view than the 
utilitarians^ he has taken other things into considera* 
tion as well), but he has thought of his happiness ; 
and considering of what intimate concern it is to 
him^ it is strange if he has so entirely failed in his 
arrangements for it. So strongly will this be felt 
by some, that they will very likely consider that our 
best course, in attempting to find out from past 
experience what is for man's happiness, will be to 
study what actual human custom and legislation have 
been, on the principle that these are the expression 
of what man at each successive period has thought 
to be his happiness, and that, so far as we go 
upon experience alone, we can form no other notion 
of man's happiness except as what he thinks his 
happiness. 
ExpericDce To rctum however to our positive science of 
labits^man i^au : onc point of experiential knowledge is the 

ItagwT^"* ^^^*' *^^* ^^^ ^^ ^^ *^® ^^^^ instance an organ- 
howareweized being or animal. So far as this, he is the 
whichgives subject simply of a higher kind of physiology. An- 
ty^V^^* other point of no less importance is, that he is a. 
conscious, judging, self-managing animal, with a dis- 
position to form ideals for the regulation of his 
conduct. And here comes in the diflSculty, By 
what process of putting together the diflferent man- 
ners of his living and the different stages of his 
civilization are we to say what he is? Is he most 
what he began with, or what he has ended with? 
what he was made, or what he has made himself? 
Is his happiness something fixed, which we may 
deduce from the physiological and psychological 
^ UHl, p. 19, &c. 
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conditions of his being ; or is it at each time what, 
in the various changes of opinion, he thinks his 
happiness ? 

Nothing is so easy as inconclusivism, or scepticism, ^^®^ 
or intellectual despair, at the view of the complica- observa- 
tion and difficulty of human nature ; and it is not constitute 
in the least to encourage this that I speak. There notd^wt 
is a unity among men in spite of the infinite indi- 1^^^^^^ 
vidual variety, and there is such a thing as know- science: 
ledge of man (though the phrase is often misused to different 
express a very partial experience or a very sub- ^^®°^^\^^ 
ordinate aptitude); and the three thousand years of ™»?,^®Jj^ 
the putting forth of man's nature, which constitute ject matter 

, ^ • L • ^ • iii • cannot be 

our present nistoncal experience, ought to give us combined 
ftirther materials for judging what he is than were r^Sbg * 
attainable at an earlier period. He is at least allpn^^wpie- 
that he has been, however much more he may be 
in ideal and in possibility. Still, in the face of the 
difficulties I have mentioned, there seems to be no 
use in talking about a science of social man. A 
multitude of heterogeneous observations massed toge- 
ther (and what we call history is nothing more) will 
not digest themselves into a science about man, any 
more than about nature. But we may, and even 
must, think about these things, and may have some- 
thing surely of principle and method in our manner of 
thinking about them. Again, a quantity of particular 
sciences have formed themselves about man, along 
a scale involving more and more of his opinion about 
himself Physiology or medical science treats of his 
corporeal well-being; economics of the provisions for 
this; various forms of political and social science of 
the manner in which he must organize himself for 
the purpose of aiding his well-being, corporeal and 
mental ; the theory of legislation treats of the de- 
tailed customs and laws which will best conduce 
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to this ; jurisprudence and historical politics, of the 
manner in which man has^ in practice, judged of 
what he wanted, legislated for it, and governed him- 
self; the history of literature, philosophy, and science, 
of the manner in which man has thought, reasoned^ 
and come to know; the history of civilization, of 
the manner in which he has struggled after, and 
partially succeeded in, progress or self-improvement. 
Now these sciences, put together, make a mere chaos 
unless we have some principles on which to judge 
of our nature. Though we cannot put them together 
to make one science of man, we may perhaps so far 
correlate them as to think and reason with con- 
sistency, and find some common ground on which 
mind can meet with mind. 
Though While therefore, with respect to the proposed 

there can . x* • i xr • f , 

be no sin- scicnce ot sociology, there is no appearance at present 
f'^tr of any method for it, or of any such prospective 

th?^it!*^^ view of it as would warrant our calling it a single 

tempt to science, or giving it a distinctive name, yet the 

these** attempt to give it a unity may be of value if it helps 

f^^* to correlate the various sciences above mentioned, 

maybe There is certainly much truth in M. Comte's remarks 

useful as . * , , 

checking ou the disadvantage arising from the specialization of 
dency'io the various sciences, and the increasing difficulty of 
SaLItion • forming, and indisposition to form, large and general 
views. What he says in this respect mainly in 
reference to the physical sciences may be considered 
to have force also in reference to the sciences which 
concern social man. If in regard to the former the 
division of intellectual labour, taken by itself and 
unconnected, is often likely to lead to bad results, it 
is likely it will lead to worse in regard to the sciences 
of which I have just spoken, inasmuch as these 
appeal more to a man's whole mind, and make a 
demand upon his good sense and his judgment,. 
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in a manner rendering narrowness of view, and 
partialness of mental cultivation, specially preju- 
dicial 

The great mass of past literature is a record of »nd, com- 

bined with 

man, and may be said to consist of an infinite these 
number of observations already made about him, Jhl^^^ 
which do digest themselves, more or less, in tli® jfte^^^pe 
intelligent mind into something which may be called m»y aid us 
a view of human life. We may hope to make this intelligent 
view, as taken by men in general, more reasonable : hi^i^Vife. 
and all the sciences which have man for their object, 
such as those which I have above mentioned, may 
both aid this reasonableness, arid be aided by it. 
But how this kind of knowledge (which must be 
most intimate to us, and closely connected with 
everything which we think) is to become a definite 
and separate science, I do not see. 

Supposing, however, that we have thus got aWh«n^e 
notion of human life, of what man is, the business leamtwhat 
of morals is, in my view, to endeavour to exalt and Swin^ 
ennoble it, that is, to apply to it the kind of im-^^^7;^^ 
provement of which it is susceptible, and which ^^a^J^o 
belongs to it; the notion of improvableness and to urge him 
improvement being, as I have said, given us by the proj^m'^nt. 
ideal part of our nature, by our tendency not only to 
observe and learn what is, but to think what might 
be and what should be. What is improvement, 
and what otherwise, is then of course the question 
which arises. It appears to me that we have got 
some little way towards settling this question, first, 
in admitting the idea of improvement, that is, in 
considering that ethics is not simply a positive 
science of investigation, but that, besides and beyond 
this, it is the art of worthy life ; that it makes, and 
does not merely find : and second, if we disallow the 
notion that the mere progress or change of the human 
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race, supposing we are able to know what it is, is oiF 
itself necessarily improvement. 
Andthia What then is improvement? The utilitarian 

ment must auswers that it is increase in human happiness, and 
Smi^to *^^* therefore utilitarianism is the true morality of 
Jkn^jJ^' P^og^^ss and aflTords the only real test of progress, 
provement But important as is the utilitarian consideration of 
SaaT^^^ conduciveness to happiness, it is still not the only 
one which we must take into account. Man is in a 
better state (by which I mean a state more ideally to 
be desired for him), if he is happier, for one thing; but 
besides this, if he more desires worthy objects and 
more worthily employs his powers, if he is more faith- 
ful, more fair, more mindful of service rendered him, 
more kind and more loving. If all these things are 
alike improvement in him, alike desirable for him, 
why should it be said, as the utilitarian says, that 
all of them except the first, happiness, are only good 
or desirable in virtue of their rendering others hap- 
pier? Because they have really greater goodness 
and value than happiness (being desirable not only 
for the sake of the man who has them, but for the 
sake also of others whose happiness is increased by 
them), are they therefore to have less credit than 
happiness, and is their additional goodness, their 
value in producing something valuable beyond them* 
selves, to be counted their only goodness and 
value ? 
tion^Js "^^^^ man's happiness is increased by his civiliza- 
not so tion and by his living in society, is only one portion, 
CTeLe! M one view, of the reason why it is well that he should 
^PP^ess. do so. That his happiness is increased, we may 
doubtless say ; but it would be more proper to say, 
that it is elevated in its character ; he lives, or may 
live, in society and civilization, with a fuller, a 
higher, a better life than could have been his in 
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a state of barbarism. The feelings of mutual regard 
and respect, which belong to a state of civilization 
and of law, are valuable not only as promotive of 
general pleasure, but also as adding a new dignity 
to human nature. Man's happiness may be much 
more truly described as lying in that society with 
his fellow men of which law and justice and mutual 
trust are the condition, and in the development of 
his own nature which is only possible in such society, 
than in anything which can be called a distinct pro- 
duct of this association. The association is valuable, 
not as the minister of such and such pleasures, but 
in itself, for its own sake. 

I really do not see how, in regard of their great Estimates 
features, different societies can be compared together, hipping* 
with any hope of agreement or conviction, as to the ^^J^ 
amount of happiness which they produce. Com- j" co™p«- 
paring, for example, our English civilization and anentcivili" 
Eastern civilization in which for the time there Engiidi^*^' 
happens to be an orderly and settled government, ^^^^^v 
but in which there is no enterprize, no education, in 
which women are shut up, and other customs exist 
altogether alien from our notions; I should feel much 
more satisfied in considering that, in the absence of 
the animation and the interest and the calling out 
of feeling which our state produces, the life lived 
under such circumstances was but half a life, and 
must therefore be attended by an inferior happiness, 
than I should feel able to compare the happinesses 
by themselves, and pronounce that there was less in 
the one case than in the other. I feel unable to 
abstract happiness, in the way that utilitarian com- 
parison requires, from the feeling about it of the 
person whose happiness we are speaking of If he 
finds a Turkish happiness in quiescence and inertia, 
opium and the sight of dancing girls, I cannot see 
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who is to gainsay him : nor can I see how Mr Mill's^ 
test of compiarison, the judgment of intelligent people 
who have tried diflferent alleged kinds of happiness, 
is ever to be applied. Under these circumstances 
• I should hesitate to put the case in the utilitarian 
way, that the Englishman is happier than the Turk, 
and therefore that his civilization is better as having 
produced such happiness. I think we might with 
more confidence say that the Englishman is more 
of a man than the Turk, lives with a higher human 
life, lives more in others as well as in himself, and 
with his own self more brought out, lives therefore 
with a higher and worthier happiness— with a greater 
happiness we might doubtless say, but I should 
hesitate to make much depend on saying so till 
I understood better how to gauge or measure 
happiness, 
and in To show the fallaciousuess of this notion, that 

dLpu^ subjecting moral questions to the test of utility pro- 
Sfsociir P^^ly applied would be not only a correct, but a 
morality, ready, way of settling them, and produce speedy 
slavery is coucurreuce in the settlement*; we may take any 
agJSst question of the larger morality, or of what can be 
Sdii^d called human improvement, of interest at the present 
opmionon day, for instance, slavery. It seems to me that the 
grounds; application of the test of utility or happiness is just 
that which tends to lengthen out the discussion most, 
and give least prospect of an end to it. Setting 
aside the question whether utility is the correct prin- 
ciple, and only asking whether it is a ready and 
convincing one, it is certainly at this moment the 
principle upon which slavery would be defended ; 
while yet I suppose we may say that the opinion 
of civilized man has come to the conclusion, nearly 

1 See above, p. 47 %eq, 

* See above, p. 245 »eq,\ and compare VtiL pp. 81—87. 
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universal, that slavery is wrong, and that the non- 
existence of it would be a step of human improve- 
ment. Utilitarianism seems just what, in the way of 
argument, hinders the settlement of a question which 
man's moral feeling would otherwise have settled. 
It is said that the slaves are. happier as they are 
than they would be if free; and the putting the 
question upon this issue makes it more diflScult to 
decide, and gives more scope for persistence of 
opinion in the opposite direction, than almost any 
other. Of course the supposition made by Mr Mill, 
that all men are to be treated equally, would settle 
the question : this, as I have said' before, is not 
utilitarianism, but an adoption of a foreign principle 
for the purpose of making utilitarianism tolerable : 
that it is not utilitarianism is evident from its in- 
consistency with the really utilitarian argument 
above. Genuine utilitarianism only makes the 
question hopelessly discussible ; there must be a 
reference to something besides utilitarianism (even 
within professed utilitarianism itself) to give hope 
of settling it. 

Improvements of man's moral view seem always as also on 
to have arisen, and probably must arise, from theJ^^iJigt 
mixture of an idealism, often rather confused, with fj^'^y; 
positivism or the view of fact. This latter oflfers for human 
moral difficulties over which the former more or less such, being 
triumphs. For example, the difficulty offered to ^^®*^^**^°* 
morals, in the view of fact, by the existence of man- 
kind in so many different states of development, or 
in something not unlike distinct species, relatively 
superior and inferior, is very great. I have men- 
tioned how, in the case of slavery, utilitarianism 
seems to offer no means of settling the question of 
right and wrong, and no help towards (what I should 

* See above, p. 88, »eq. 
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call) improvement of human view in the matter : 
and just as slavery is very likely io fortify itself on 
grounds of utilitarianism, so it is very likely to do 
so on grounds of science or positivism. If it be 
once considered that a moral conclusion can be 
drawn from the fact of the negroes being, or not 
being, generically of the same race as white men, 
slavery is really strengthened by putting the ques- 
tion on this basis ; as it will always be possible to 
make much of the particulars, as to matter of fact, in 
which the two descriptions of men differ. The real 
force of the feeling against slavery lies in the idea, 
to whatever extent it takes possession of people s 
minds, that, even in the lowest races of men, mind 
and reason are developed to such an extent as to take 
them out of the category of the brute animals, whom 
man appropriates to his use, and who live, so far 
as he can master them, for his benefit; that beings in 
whom consciousness, will, and reason exist, as they 
do in anything bearing the shape of man, have a 
right to be considered really men, and to live for 
their own benefit, not, compulsorily, for the benefit 
of others. I consider the force of this feeling to lie 
rather in the idealism than in the amount of posi- 
tive knowledge which it involves, for this reason : 
what has increased it has been, not so much our 
coming more and more to the knowledge, as I sup- 
pose we have done, that man does not (as a primal 
we might have supposed) shade off into the brutes 
in such a manner as to leave it doubtful with regard 
to certain races whether they should be classed 
with the former or with the latter; but rather 
the stronger development in ourselves of value for 
our human nature — a development which is quite 
independent of any positive knowledge about the 
extent of the genus man. Christianity and civili- 
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zation both tend strongly to increase this, and in this 
way to nourish the feeling opposed to slavery. 

It seems to me that the civilized feeling of man So utiiita- 
tends thus more and more to the adoption, into the and p^- 
fuU rights of manhood, even of the most backward *h^J^j^, 
and least endowed specimens of the human race. It ^ ^«™i8i» 
may be mterestmg for a moment to compare this satiafac- 
tendency with the course of human feeling in respect an*^ m to 
to the brute animals. Mr Mill, in the passage where menfofthe 
he says that the happiness which is in the last in- in^en'jr 
stance to determine our action is ' that of the whole 
sentient creation V evidently speaks with full signi- 
ficance. There is no doubt that we ought to be 
described as in society with the brute animals ; that, 
since they have wants and are susceptible of pleasures, 
and we have sufficient knowledge of them to be 
able to feel sympathy with them and pity for them, 
we have duties towards them, and they, if we like 
so to express ourselves, rights as against us. The 
history of human feeling in regard to them is a 
curious subject of investigation : it is interesting in 
regard of the relation between the ideal and the 
positive in morals ; and it is most eminently practical, 
inasmuch as the difference of view in this respect is 
one great cause of estrangement between one portion 
and another of the human race. Without concluding 
that the course which things have taken is, neces- 
sarily and as such, the right one, it is to be observed 
that, as a matter of fact, civilization, while it has 
tended within certain limits to bring out the idea of 
consideration for the inferior animals, has not at all 
tended to confirm and ratify that exceeding develop- 
ment of the idea which we find in some portions of 
the human race. And, looking at them abstractly, 
on what moral principle or theory are we to settle 

^ UHL p. 17. 
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the question between a Hindoo and an European 
as to the universal sacredness of life ? I do not see 
that utilitarianism gives us any help : I do not, in 
fact, see any single principle on which such a ques- 
tion can be decided. It seems to me to be settled 
on no other principle than this (if it is to be called 
one), that the improvement and elevation of human 
life which, speaking generally, we understand by the 
name of civilization, cannot take place without such 
an use of the inferior animal creation by man as 
in many cases to involve their destruction. Man, it 
may be said to begin with, is positively and physio- 
logically a carnivorous animal; but this would not 
in my view settle the question, if there were any 
reason to suppose that he would be a higher animal 
if he were not carnivorous, or that his ceasing to be 
so would be any improvement as to the better 
part of his nature. It does not appear however that 
such human improvement as we have seen has been 
associated with any tendency in this direction. 
Here too The above illustration will show that, in speaking 

idealistic /» j*j.* 'ij/* ji •/•• • i 

considera- 01 man as distinguished from the interior animals, 

enteral"*** ^^ ^Sive to bring in another consideration besides 

connidera- that of happiucss, the consideration, namely, of im- 

duty, provement; which is in fact that of reason working 

binds man as it should. Otherwise, if we put our action upon 

h^sotn*^*^^^^ ground of happiness alone, we seem to find no 

kind, of ira- reason why the happiness of man should be preferred 

fitylthich to that of the animals. Of course the utterly vague 

distinctive utilitarian notion of quantity of happiness may be so 

attribute, explained as to settle this question : but in general, 

something of a dread lest in this manner our regard 

for the happiness of man should be diminished, or 

made less distinctively clear, has caused a jealousy 

of the regard shown, by Bentham for instance, to 

the happiness, and what he considered the rights. 
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of animals ^ Happiness, as I have said throughout, 
is but one thing to be considered in the matter. 
Each species of animal has a physical sympathy with . 
its own kind ; this exists in reasonable man as a 
reasonable sympathy, or real mutual intelligence and 
regard, and in social and improved man it exists in 
a higher form still, as mutual and understood duty. 
We value man above the animals on account of our 
greater mutual intelligence with him arising from 
our common nature, and on account of our special 
duty towards him, in the same way as within the 
human race we have a special duty to our own 
family. But as reasonable beings with wide and 
general view, we should be above the merely generic 
sympathy which in the animals confines the interest 
of each to its own congeners. Only that here comes 
in the further and ultimate consideration on the sub- 
ject, that, namely, of the improvability of man, and 
the consequent importance of his possible destinies. 
If there were any prospect that we could by train- 
ing really elevate the nature of one of the inferior 
races of animals, and bring it to reasonableness and 
morality like that of man — if any of them were im- 
provable like him — the case would 'then be difierent 
between such a race and man. But the gap between 
the other animals and man remains as it was : and 
with all the training which we can give to specialties 
in the understanding (for so it is) of some races of 
the brutes, we evidently can make no improvement 
in their nature as we understand improvement of 
man's nature. This is the real distinction between 
what we call rational and irrational creatures. 

The relation of human improvement to the dif- pifficnitiea 
ferent races of men, and the difficulty introduced into of humau 

^ See Whewell, Lectures on the History of Moral Philosophy^ 
p. 236, ed. 1862. 
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improve- moial Considerations by this difference, are matters 
ilSgfrom which press themselves ever more and more forward 
of^*)^ with the advance of human experience. By this 
*f ^^^^ time, if ever, we ought to know certain positive facts 
tion ; as to this difference of races ; but it seems doubtful 
what we do know. TV e ought, for instance, to know 
whether some races are strong and persistent, so as 
to spread and prevail over others (as might be sup- 
posed of the European and Negro races), others 
weak and impersistent, so as to yield to others and 
die out (as might be supposed of the American In- 
dian and Australian races) ; what relation capability 
of civilization, so far as we can judge of it, has to 
such strength and persistency ; whether there are 
different sorts of civilization, or whether there is 
but one which offers prospect of continual improve- 
ment. About such questions as these, and many 
like them, it seems to me we might know something 
positive ; but I rather doubt whether we do. 
as to the The cartli, we may say, is now one place 

asaociation . .-, . ... •i/»ji ••i»j 

ofthemorem the imagmatiou or mind ot the civilized races 
cMU^^ upon it ; they live, in their own particular part, as 
races. citizcns of the whole of it, acquainted now (very 
nearly) with each separate portion, and enjoying the 
productions of the whole of it by means of commerce. 
But the earth is far from being one ' civitas ' or 
society of men in fact, and even, apparently, from 
tending to become so; and this, not so much result- 
ing from physical fact relating to the earth, such as 
for instance climate, as from fact connected with man- 
kind itself, namely, the unassociativeness of different 
races of man ; or in other words, from the fact that 
that union and blending of different races of man, 
which hitherto and within limits has been a main 
agent of human improvement, seems no longer so, 
now that the field is widened and races more widely 



Digitized by 



Google 



THE MORALITY OF PROGRESS. 325 

different have to come together. The road of in- 
creasing association and stronger brotherly feeling 
between the different portions of the human race 
seems to break off from the road of general human 
improvement. No one I think can consider the 
prospect of the future of the human race in this 
respect satisfactory. Are the races of highest civi- 
lization doomed only to exterminate, with wretched 
accompaniments of vice and degradation, the weak 
uncivilized races like the North American and the 
Australian; to rule over and oppress the weak civi- 
lized races like the Hindoos and Chinese, without 
entering into real association with them ; and to 
live in an association which is worse than none, in 
the relation of master and slave, with the strong 
uncivilized races like the Negro ? With this prospect 
is there anything for these higher civilized races 
themselves but what I may call a choice of manner 
of degeneracy ? either the physical degeneracy (what- 
ever it is) which may result from amalgamation, or 
the moral degeneration which must arise from an 
unnatural, and (in the truest sense of the word) an 
inhuman character of association ? 

Besides the diflSculty arising to the consideration Difficulties 
of human improvement from the existence of various ft^Tfhe 
races of men, there arises another from the variety e*pw 
of employments, and from the apparent necessity ments of 
of great economical pressure in parts of the society, existence 
before men will be found ready to undertake somOi^ncWiw 
of these. If we speak of man in general, it is pro- ^*"^"^" 
bable, as I have said, that the physical or economical 
conditions of his being are, at any rate, not harder 
than those of other animals. For the purpose of 
such comparison we must of course suppose him 
to a certain degree organized in society and civi- 
lized ; otherwise if we look at him as not thus 
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organized, he appears worse off, physically and econo- 
mically, than other animals ; which is perhaps the 
case with such races as the blacks in Australia. But 
though civilized man, as a race and on the whole, 
cannot be said to live under hard economical con- 
ditions of existence, yet civilization has always 
hitherto left portions of the civilized communities 
under these conditions. The existence of poverty in 
rich communities is an unhappy spectacle, from which 
time does not seem to free us : and it is one which 
preeminently calls, in the contemplation of it, whether 
by rich or by poor, by the philosopher or by the man 
of action, for that sort of good sense and absence of 
partiality of view, the encouragement of which seems 
to me the best service which moral philosophy can 
render to mankind. The constitution of human 
society is an easy thing to make paradoxes about, or 
to despair about, or to rail about ; but it is not an 
easy thing to think sensibly about, putting together 
the various considerations which ought, for a proper 
view, to be brought together. Since it is what man 
in the course of his movement has come to, as the 
result of a great deal of effort after self-improvement, 
it must, we may perhaps conclude, have much in it 
that is necessary, and much that is good : but since 
man has an idea of something further which he 
would wish to be, and has very great powers of 
making himself such, we may with still more cer- 
tainty conclude that there is much in it which is 
changeable for the better or improvable. And we 
may at least try to come to something like clear- 
ness of thought as to these respective portions of 
the constitution of society, 
utiiita. Utilitarianism derives some of its strenerth, often 

nanism, , , o * 

aiming at indeed tacitly (by which I mean not necessarily as 
-dkte relief it is cxpouuded by philosophers, but as it presents 
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itself to people's minds), from the view of the evident of the 
urgency of human want, of whatever kind this want ing wants, 
may be. Can we act for anything else than human hap- of^orgef*^ 
piness, it is asked, when even those portions of happi- f^^ ^^*« 
ness, the value of which is allowed by all, are so defi- ing but 
cient, so little enjoyed by many ? All must respect and portant, 
sympathize with this feeling, but the indulgence of it checking^ 
belongs to that partiality of view which, I have said, ^®*^''"^®^f 
we ought not to yield to. A feeling of this kind pre- humanity. 
vailing too strongly at any stage of human improve- 
ment, would very greatly check the course of that 
improvement. Those wants of human nature which 
force themselves at once on our view, and which we 
can at once do something to relieve, would then 
absorb our thoughts, to the prejudice of such as were 
less immediately prominent, and were less susceptible 
of immediate relief; though these latter might be 
full as important, and as really, in the end, remedi- 
able. Besides the immediatia and palpable wants of 
man, there is what may be described as a vast mass 
of want in respect of man's mind, imagination, and 
feelings, and there is also the great want of moral 
elevation and improvement. These wants are all 
the more real for the ideal element they involve ; 
for their being rather want in the sense of ab- 
sence of what should be, than want in the sense of 
desiredness. Man, in the course which he has 
gone through, has in fact acted very much in the 
direction of these wants as well as of those which 
are more palpable. But he has done this in the 
main by the exercise of those parts of his nature 
which are independent of the desire of happi- 
ness. Human nature in general has increased its 
happiness, in the same way as we shall each one 
of us best increase ours, by not thinking too much 
about it, by not being too utilitarian. 
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CHAPTER XX. 

ON THE CLAIM OF UTILITARIANISM TO BE THE MORALITY 
OF PROGRESS. 

[ We have now seen three ways in which utili- 
tarianism puts itself forward as the Morality of Pro- 
gress ; first of all, on the ground of its method, as 
being based on the modern inductive philosophy; 
secondly, as giving their true meaning to the words 
' progress,' ^ improvement,' ' civilization,' and supply- 
ing to these both a guiding principle and a standard 
by which they may be tested; thirdly, as the repre- 
sentative of positivism in respect of its getting rid 
of theological and mystical ideas, and making man 
his own sole object. The two former claims have 
been treated of in previous chapters; in this chapter 
the author, after speaking shortly of the third claim, 
proceeds to examine a fourth claim, which may 
be considered to be especially put forward by Mr 
Mill in favour of his own neo-utilitarianism, on the 
ground of its connexion with the idea of equality/] 
Human The tendency of a portion of philosophy, at pre- 

Buppoted sent, is to make human happiness distinct before us, 
phiiosT ^^ *'^® ^^^ ^^^ ^^^y worthy purpose of human action : 
pherg to or perhaps, endeavouring to associate with itself the 
that it religious sentiment, to make humanity or human 
iueif 1^ nature the object of our worship. No doubt history 

^ This paragraph is added by the editor. 
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and experience have given to human nature, in this own object 
age of the world, a distinct notion of itself as exist- and even 
ing on earth, and of the earth on which it exists, ®^ ^^"^^p- 
which was not possessed at earlier periods. We 
may figure this to ourselves under the form of a 
developed self-consciousness on the part of human 
nature, analogous to the fuller and freer self-con- 
sciousness which shows itself in the grown man, as 
he becomes more and more aware of his own work 
and position, and of the relation between himself and 
things around him. But if it is a fact, in relation to 
individual men, that as they grow in years, and 
become wider of view, and freer, as to thought, from 
the ties and the limits with which ignorance sur- 
rounds them, they become more and more their own 
object, and live more and more only for themselves, 
it is at any rate a fact sad to acquiesce in, and which 
we need not consider bound upon us by any duty ; 
and if again anything analogous to this takes place 
in regard of the human race in general, I should 
only say, so much the worse. To swim with the 
stream may be easy, but there is nothing to show 
that it is our duty to do so, and supposing our duty 
to lie in the opposite direction, our task is only made 
the harder. Is it the fact then that such is the 
natural course of development in the general feeling 
of mankind ? Let us see. 

In respect to everything of this kind there is a But this is 
self-will edness, so to call it, in the natural sentiment out by'the 
of men, very difficult to follow, but which it is foolish f^^S^^f 
not to take notice of. I think however that it may ^^^ • ^^^j 
be safely affirmed that the morality which talks most satisfied 
about consulting the happiness of others, is not that phiksophy 
which as a fact human nature has felt that it wanted T}^^^ ^^^ 

tbem aim 

most. Even the acting on principle with constant e»ci^»^eJy 
effi)rt for the happiness of others, is not a kind ofownhap- 
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S^^en benevolence which, when we get past the simple 
with the benevolence of meat, drink, and raiment, men are 
py whicr very ready to appreciate. The consulting the happi- 
produ^it. °^^^ of others is not kindness itself, but is a result 
of it: love or kindness has in the first instance no 
other reference to happiness, than as happiness be- 
longs to the actual feeling of love and the thought 
of what is loved. It is only as associated with real 
warmth of feeling and with self-denial that professed 
philanthropy has ever made that character which 
men have at all times revered, and been almost dis- 
posed to worship. 
They wish The natural feeling of mankind on this point 
b^what* is much the same as in the case of affection : people 
they can ^q^q pleasurc in those whom they love thinking of 

themselves ^ i-i • i t 

love ; they them and consulting their happiness, but they are 
give hap- often moTC pleased when the pleasing of them is 
wdi M^ spontaneous, without effort or intention to please 
to receive them : WO Want not only that others should love us, 
but that they should be what we ourselves like and 
love : we want to love as well as to be loved, to 
give pleasure as well as to receive it. And so human 
nature, it appears to me, as a matter of fact wants 
to have its good men not entirely occupied with the 
thought of pleasing it and making it happy : it wants 
to look up to them and to love them for other 
reasons than the benefit received from them : it will 
be more pleased, in some respects, when their pleas- 
ing it is a result of their being what they are than 
a result of their effort to do it good. 

We come round in this respect to what I have 
said before, namely that though, if we are to give a 
meaning to the term happiness, we may mean by it 
all that man wants, yet if we suppose the word hap- 
piness to have an independent meaning of its own, 
it is merely misleading to say that all that man 
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wants is happiness. He wants much besides. The old 
way of expression is, that the two moving principles 
of human nature are the love of pleasure and the 
love of action : anyhow there is something besides 
the love of pleasure or of anything that can be 
understood as happiness. Utilitarians say that the 
love of action is not for the sake of the action itself, 
but for the sake of the happiness towards which it 
is directed. But in the same manner it might be 
said that the love of pleasure, in an active nature 
like that of man, is not of the pleasure alone, but 
of gaining the pleasure, of success in the attain- 
ment of the object. The best form in which the 
utilitarian theory can probably be put, is to say that 
man's moving principles are, first, the love of his 
own pleasure, and then the love of that of others ; 
the former being the animal or merely natural 
principle, the other, the moral and elevated one ; 
but this does not state the whole fact as it is. For 
man's moral love of the pleasure of others has asso- 
ciated with it, more or less, the love of being him- 
self the author of that pleasure : his moral happiness 
is in consulting, in giving pleasure to others, as his 
simply natural happiness is in being consulted, in 
himself enjoying. 

Happiness is a very self-willed thing. If the Human 
utilitarian will tell man what he really wants, will half em- 
interpret man's happiness to himself, he will do him hSf ^de- 
indeed a service. Here again we come round to ^P)^®*^^|fj_ 
what I have said before, that we can only explain tanw^w"- 
human happiness to the extent that we understand 
human nature. In this respect, so far as the study 
is serious and real, it is the same thing whether we 
study human nature, which is our real subject, under 
the name and form of investigating what is man's 
happiness, or in some other name and form, as of 
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analysing man's emotional or moral nature. But this 
nature of ours, however we study it, seems either to 
look to much besides happiness, or if we prefer so to 
express it, to find happiness in the strangest and most 
various ways. Human nature is to a certain degree 
utilitarian itself, but it is a very bad disciple of 
utilitarian philosophy. It half embraces, half de- 
spises, its own utilitarianism : it looks to philosophy 
as to what it hopes may raise it above that : philoso- 
phical utilitarianism disappoints it : it takes strange 
pleasure in what makes no profession of adding to 
its happiness. As the people of Athens (and in fact 
people in general are not indisposed to do the same) 
would often most perversely listen rather to the 
statesmen who disdained to humour it, than to the 
demagogues who most loudly professed to make its 
pleasure their sole object ; so it is with human nature 
and the philosophies which do not, and which do, 
set before it as its only object itself and its own 
pleasure. 
Positivist This latter kind of philosophy, in various forms 
isin says of language, says in effect, During its childhood and 
hasout^ youth human nature, imperfectly acquainted with 
magSia-^ the nature of things about it, and consequently but 
tionswhe- imperfectly conscious of itself, owing to want of 
logical or ground on which to project such consciousness, has 
^t*and^^ filled up the gap with all sorts of dreams, imagina- 
^nfine^hL *^^^^' ^^^ chimcras, of better moral natures than its 
thoughts own which it might possibly be able to make itself 
ingstothe attain to, of other forms of moral being besides itself, 
Sphere ot ^^^ othcT couceivablc spheres of existence; As it 
^^' has grown on in experience and knowledge, all this 
has become fainter to its view, which is now confined 
to the knowledge of itself and its own physical and 
actual circumstances of existence ; to employ its ac- 
tion and its powers of thought, there is left this alone. 
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Human nature has outgrown the more phenomenal 
or pictorial portions of its imagination, as of ideal 
religious beings, and also its more refined and ab- 
stract imaginations of an ideal good, Tightness, or 
mental nobleness : there is now left nothing for it 
but itself (and itself, not as it thinks it might or 
ought to be, but as it finds it is), to live for, serve, 
and worship, 

I do not understand exactly what the philosophy, it is not 
which speaks in the above manner, means by 'human case Uiat^ 
nature having outgrown all this.' There is here that ^^^^^^f 
confusion between the fact and the ideal into which these ima- 
the philosophies which appeal to human experience and what* 
seem so apt to fall. As a simple fac#, iuman nature-^fg^phi^ 
seems very far from having outgrown all this: while J^p^^^^^^^^ ; 
if we say that it ought to have done so, some reason it teiis him / 
has to be given why (if we admit the idea of anything get rid of / 
"^as what it ought to have done) this is what it ought *^®'"* / 
to have done rather than anything else. The reason / 

which will probably be given is, that this is what 
it has done. Such is the logic of this kind of 
philosophy. 

Human nature has certainly always had a great As a fact 
disposition to believe that there is something which tui^" es* 
it ought to do, and that in doing this it will make cJavTan 
itself happy. If we speak of the work of the whole "JJ®^* 
human race, that work, it is felt, must be something itself and 
more than a collective prudence, and must have for its ^li^on*^ 
object something more than human pleasure. Reli- ^^ ™°*^' 
gion meets this moral demand of man's nature for an 
object beyond itself, by setting before us the glory of 
God as the object of all human action. And indepen- 
dently of this, so far as we can abstract morality 
from religion, human improvement is an object which, 
though not going beyond man, yet going beyond his 
present self to an ideal conception of what he might 
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and should be, gives him something to look to, some 
purpose to live for. In religion and morality human 
nature makes an effort to rise above itself. 

I now proceed to examine the special claim put 
forward by Mr Mill in favour of his own neo-utili- 
tarianism. As we have seen him identify this with 
the morality of public spirit and unselfishness, and 
claim for it specially or exclusively, all the admira- 
tion which in this respect has been usually given to 
the morality of Stoicism or Christianity, so he iden- 
tifies it also with what we may call the morality of 
progress. I will explain what I mean. 
MrMiu Mr ]\|iii lias described as Hhe binding force 

identifies ... . . . 

utilitarian- of the Utilitarian morality*' a thing which the 
the moral- oldcr Utilitarians took small count of, namely, the 
pro^fl, 'powerful natural sentiment' of sociality*. This 
connecting j^g^g \)qqji recoffuized bv moralists from the earliest 

the two by . 

the com- days of ethics, but always recognized the most by 
Quality* ° those whose opinions have been least Epicurean 
Sat\he* and utilitarian. In this description, however, there 
progress of are somo particulars which ffive to it, not an utili- 

societir ^^ 

consistflin tariau character (for the whole idea is alien from 
encyto genuine utilitarianism), but a character bringing 
equauty^ it iuto somo sort of relation with the utilitari- 
and that aiiism which Mr Mill is hete defending. One such 

such a state ^^ 

would lead particular is the extent to which he holds the 
^iXr idea that society really involves the equality of the 
sociality, members of it ; and that the advance or improve- 
ment of society is its tendency towards ^a state in 
which it will be impossible to live permanently on 
other terms' (than those of equality and of equal 
consulting the interests of all) ' with anybody'/ The 
manner therefore in his view in which Apolitical 
improvement^ goes on, is by 'removing the sources 

* Util, p. 48. 2 Ibid. p. 45. * IMd. p. 46. 
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of opposition of interest, and levelling inequalities of 
legal privilege between individuals or classes/ Cor- 
responding with this political improvement there is 
what we may call the social improvement arising 
from the habit of people cooperating together, and 
proposing to themselves a social, not an individual 
interest, as the aim of their actions, and from other 
causes. In a state of growing civilization and of 
political and social improvement of this character, 
* influences are constantly on the increase, which 
tend to generate in each individual a feeling of unity 
with all the rest\' Such a sentiment is felt con- 
tinually to be more and more natural. Of course 
the increase of this sentiment is a great improvement 
in morals also. And all arises from a principle which, 
Mr Mill says, is ' the binding force of the utilitarian 
morality.' 

We have heard this at various times before, and it wm tbe 
it was the association some time since of that portion ^The^re^^ 
of utilitarianism in which Mr Mill is interested, with ^^^5 
ideas of this sort as to social and political improve- rianism 
ment, which did more probably than anything pro- idea of 
perly philosophical in it to bring upon it the hard^ch*^ 
language it has had to undergo, and which it might ^J^^^^^ 
have avoided if it had always been associated with former un- 
the conservatism of Paley. For myself, I have far^"*^ 
more sympathy with the earnestness and aspiration 
after better things which breathe through Mr Mill's 
language, than I have with any spirit of satisfaction 
(if it is to be called so) with what exists,. under the 
idea that we are not likely to get anything better. 
But from Mr Mill's social views I entirely differ. 

First of all, the whole of this, right or wrong, But (i) 
has nothing to do with utilitarianism, that is, with notapartof 
the doctrine that it is the conduciveness of actions ^^IImsIi^; 

1 Ibid. p. 47. 
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(a) levelling fco happiness which determines their moral value : so 

18 not • T , . 

further that this morality of progress may be right, and yet 
i>rog^; utilitarianism wrong ; and its Tightness, if it is right, 
uli'^tSi brings no credit to utilitarianism. Secondly, we 
to Bociety. must make a distinction, as to civilization and social 
progress, between those early steps which change 
man from a barbarian into a social being, and those 
later steps which only vary his civilization or social 
state from one form of it to another, from a better 
to a worse, or from a worse to a better. It is an 
entire mistake to regard the process of levelling, 
disclassifying, making everybody like everybody else, 
which goes on often in an advanced state of society, 
notably in our own, as a farther progress or portion 
of that same process which formed men into societies, 
and really made them" civilized or social. Thirdly, 
as 1 have remarked before \ society requires differ- 
ences of individuals as much as, or more than, 
equality or resemblance, or else it is mere gre- 
gariousness, and no organization. And human 
society especially is a society of unlikeness: I do 
not say inequality because the idea of equality im- 
plies quantitative measurement, or comparison by 
one standard, and nothing of this sort is possible 
in regard of men, the kinds and varieties of dif- 
ference among them being infinite; so that when 
the word equal is used in regard of them, it is used 
generally with very little meaning. 
The exist- It is a Very narrow view of the improvement of 
c^sinte- society to suppose, as Mr Mill does, that so essential 
rests ia ^ part of it is the destruction of privilege. The dif- 

firoocl or D&d j. %/ 

according fereuce among men which is marked by this word 
Bta^es!"^ ^privilege' (the organization that is, of the society 
kJ^cfvmL- ^^^^ ranks and classes, more or less traditional and 
tionmay hereditary), stands substantially under the same cir- 

consist in "^ ' ** 

^ See above, p. 95 seq. 
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cumstances as the institution of hereditary or family eatebUah. 
property. The difference is right or wrong, just or wm^ng 
unjust, according to the nature of it: it is better*^®"' 
existing, or better absent, according to the circum- 
stances of the state : as it is the nurse of some 
virtues, so it is injurious to others. According to 
period and place, it is in the growth and distinctificar 
tion of classes and interests, or it is in the breaking 
down of the barriers between them, that progress in 
civilization consists. All this belongs to political 
science, not to moral. 

Little as the experience of the world and of the k they 
past may be able to teach us, it may at any rate teach corporate 
us that such advance of civilization as consists inj^^y^at^y 
breaking down privilege and class interests, ^i^d J**^J^^^^ 
making men in this manner equal, has no tendency to individual 
produce in them that feeling of unity with others, ^ ^^' 
which, as we should all agree with Mr Mill, would be so 
great an improvement in morality. Whole nations 
have been subjected to this process of pulverizing, 
and though generally there has been one gigantic in- 
equality, that between themselves and a despot who 
rules them, in other respects there has been nothing 
of external rank or privilege to hinder their calling 
each other brethren. But what I think has generally 
been considered in relation to such states of society 
is that, in the increase of individual selfishness, there 
is lost to morals as much, or probably more, than is 
gained by the ceasing of class selfishness. And when 
Mr Mill considers that opposition of interests, with 
all its temptation to wrong, is removed by the level- 
ling and disclassifying of men, surely it must strike 
him that there is at any rate nothing in this to 
lessen the opposition of individtuH interests. At 
present the existence of men in families, orders, 
separate governments, and other such divisions, with 

22 
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the various feelings arising therefrom, such as those 

of family partialities, of esprit de C07^s, of patriotism, 

are main agents in breaking down selfishness ; or if 

the feeling which they generate is still a species of 

selfishness and not proper philanthropy, it is at any 

rate a selfishness of a much better and nobler kind 

than simple individualism or egotism. 

Mr Miu It seems hardly clear, with respect to the happier 

tcntiy state which Mr Mill anticipates, how far it is to be 

a state in which there is no difierence at all of class, 

or corporate, interest, or how far one in which such 

to destroy corporate diflference is only to stand upon a better 

while he"' basis than at present. He speaks of men cooperating 

ite^fff^" together in diflferent bodies for different purposes, 

in the past which will of courso make new classes and divisions 

bati been to , 

increase it. replacing the old : in fitct, cooperation or sympathy 
of this kind is one of the things which is to produce 
the better state. Thus at one moment he seems to 
anticipate the improvement from the breaking down 
of the special sympathies which at present hinder us 
from calling all men brethren ; at another moment 
from the making fresh and stronger sympathies of 
this very kind. But if the present corporate organi- 
zations among men do more harm by creating class 
partialities than they do good by creating special 
sympathies, I do not see why the same should not 
be the case with the new cooperative organizations 
whicii Mr Mill anticipates. And if these latter are 
to work as such powerful opponents to selfishness, 
I see no reason why the former may not do so 
likewise. 
Property Whatever may be the errors and mistakes into 

tomiS!* which human societies may have fallen about pro- 
perty, in the way of unduly magnifying the differ- 
ences among men, it seems to me certain that man, 
when we look upon him as a moral being, is to be 



Digitized by 



Google 



TO BE THE MORALITY OF PROGRESS. 339 

taken with property or belongings, giving him on 
the one hand power of action, and on the other 
limiting action. The genitive case and possessive 
pronoun are as early in thought as the nominative 
case and the personal pronoun. From the very first 
men have something which is their own. They have 
their capacity, and they have their limitation. 

The varied surface of human society is formed by it repr©- 
the intermingled action of might and rights of man's different 
power and man's moral feeling, something in the^®^*^®^^^ 
manner in which that of the physical earth is formed ^ *<> be 
by fire and water. The former is always to a certain tected and 
degree at work, and on certain occasions bursts forth by^iaw^^n- 
irresistibly ; the latter acts habitually to restrain this ^i^i^^^*^ 
within certain limits and. channels, and in the case ofiessimpor- 
the outbreaks, to set things to rights as speedily as similarity 
may be, and to smooth the new rough surface into ^^^^^ ^f 
regularity and order. Property is the representative ^^^^y- 
either of ancient irregular force, protected now against 
fresh force which would disturb it, or else of force 
regular and as law limits and allows it. Property 
is thus the representative and expansion of differ- 
ence among men ; and society, in order to the 
development of the fuller life of .men, has at 
once to bring out and to regulate their difference. 
We are the more men, the more we have of our 
own, associated with our individuality, differencing 
us from others, giving us, so to speak, moral resource 
or moral capital to set in action the power which we 
have. At the same time we are the more men, in 
another point of view, the more we have of reason 
and knowledge and sympathetic feeling, enabling us 
to join our minds with others, and live a common 
life with them. We identify property of course in 
our language very much with material possessions 
and goods, and in the same manner we identify living 

22-2 
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very much with enjoyments connected with these. 
This is very well for law, but in respect of morals it 
should be considered that we each have our parti- 
cular possessions and life, things which we value, a 
manner of action which belongs to us. It is the pur- 
pose of society, not more to bring us into relations 
with others, than to preserve our individuality against 
the overbearing and oppression of others. 

d^fe^of ° ^^ ^^ ^® ®^^^ *^^* yvhsit Mr Mill really identifies 

equaidia- With the morality of social progress, is not at all 
wMBug- utilitarianism, but is that idea of an arithmetical 
f^J^^ equality among men which has been incorporated 
by the into somc forms of utilitarianism in order to regulate 

natural .1 ^^ ^^ » n • n t • m • 

feeling for the distribution of action for happiness. To a certain 
before the extent this view has been recognized in all times of 
evOTin"' ethical philosophy : in some respects all people are to 
law it IB be treated alike by us, as men. But it has been no 
versaUy loss generally recognized that in some respects they 
appUcabie. ^^^ ^^ ^^ treated differently, as this or that man 
bearing a particular relation to us. It was mainly in 
view of this distinction that justice was in early times 
divided into two portions, corrective and distributive. 
The utilitarianism with which Mr Mill sympathizes 
arose contemporaneously with a strong feeling, espe- 
cially in France, against ^ privilege,' and in favour of 
what is called ' equality before the law.' This feeling, 
that judgment is one of those things in which there 
should be no respect of persons, is a strong and 
worthy feeling of human nature ; but the error of 
utilitarianism lay in this, that, incapable of seeing 
more than one thing at a time, it forgot that respect 
of persons is as right in some cases as it is wrong 
in others. Incorporating with itself the equality of 
men as a principle of morals, it neglected all idea of 
special ties and sympathies for that of an arithmetic 
aggregation, and certainly in this way allowed it to 
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be supposed that our duty to each, including our- 
selves, was to be measured out by a real calculation. 
Accordingly we have seen how Mr Mill considers 
the advance of sociality to consist in the reducing 
of society more and more to such a form as shall 
induce us to look upon all alike, so that our measure- 
ment of the equal amounts of action for happiness 
due to each shall have nothing to interfere with and 
disturb it. This seems to me, as I have already in- 
dicated, not a continuation and perfection, but a 
reversal of the process by which society was founded 
in the place of barbarism. Even Mr Mill seems 
partly to consider this, and. to look forward to the 
units rearranging themselves, as we have seen, in 
other and better forms. The equality of the arith- 
metical utilitarianism is not society, and can furnish /: 
only a partial, and therefore wrong, basis for morals. 

From what I have said I trust it may appear, it appears 
first, that Mr Mill's ^w of fiocial.jgvogres^uppos- equity' 
ing it were correct, has no philosophical connexion ^ ^^^^ 
with utilitarianism, or the morality whose special progress 
attention is directed to happiness, being only cout itarianism. 
cemed with an accident of it, namely, the idea of the 
equality of men : and next, that since Mr Mill's view 
of social progress is neither good nor correct, it 
would bring no strength to utilitarianism, even sup- 
posing that it was connected with utilitarianism itself, 
and not with a mere accident of it. 
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CHAPTER XXI. 



WHAT ARE THE REQUISITES OF A MORAL PHILOSOPHY 
AT THE PRESENT TIME ! 

Moral phi- To come to an end at last, I will just mention thre^ 
ou'^f^now characters which seem to belong to a moral philo- 
i^L^the ®^P^y such as is needed at this particular time ; the 
variety of first, that it should fully recognize the largeness and 
lure, (2) to variety of human mature, and should not merely aim 
g|on7(3) to fi*' ^ ready and easy solution of the problem before 
uphold the jj without full convictioH that such solution is suffi- 

interest m / 

the ideal, cicut ; the sccond, that it should recognize the 
fact that the most important practical teaching 
is in the hands of religion, and that its work 
must be to aid that: the third, that it should feel 
its own especial task to be the keeping up in 
the human mind of what we may call the philo- 
sophical feeling, the interest in the ideal, or in what 
should be. 
Beaaons There is no study more universal than moral 

iw^ntSe^^ philosophy : everybody has his opinions about human 
weight at nature and character. And yet, as a science, it cannot 

the present , , . 

time. It be said to have a very high reputation at present in 

vague OT our own country : nobody expects to learn much from 

onesided, ^r^at profcsscs to bc moral philosophy, or seems to 

think much can come of it. I think it is a thing to be 

regretted that we should be such theorists and critics 

in regard of morals .as we almost all of us are, without 
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taking more pains than we do to be good ones : and 
by moral philosophy I should wish to understand 
whatever would help us to be such, I believe also 
that the carelessness which there is about moral 
philosophy arises from a sort of notion, well grounded 
or not, that it is very likely to be mere words, or 
else a sort of quackery : very likely not to take hold 
of human nature, but to rest in a region of useless 
generalities ; or else very likely to seize hold of some 
one point, possibly of some importance and truth, to 
exaggerate this, and make everything depend upon 
it, recommending attention to it as what will at once 
set everything right, in a manner which those who 
see the variety and complication of actual life are 
at once aware is not reasonable. It is not likely 
a priori that one medicine or one manner of treat- 
ment will cure all diseases ; and in the same way it 
seems to me that any simplicity in morals which is, 
not painfully and in time distilled from most com- 
plicated observation (like the grand simplicity of the 
Newtonian discoveries), but summarily assumed as 
what must be true and what must account for the 
facts (as has been the case in the larger number of 
moral theories), is not at all likely to be what we 
want. 

Another reason why moral philosophy has pro- some dis- 
bably been always more or less undervalued among Interfering 
men is, that those who would naturally be most in- ^J^^ ***® ^ 
terested in it, from their interest in the consideration of charac- 
of human character, are jealous of it on account of its object to 
supposed tendency to level, regulate, and square that pracS^ 
character, destroying its nativeness and variety ; 
while those who are disposed to levelling and regu- 
lation are not in general interested in human 
character or philosophy of any kind, but prefer 
something more practical. Moral philosophy thus 
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looks dull and stupid to any one interested in man 
himself and his character, and visionary and un- 
practical to any one interested in man's outward life 
and his daily business. The undervaluing of moral 
philosophy from this point of view falls in readily 
with the undervaluing it on account of the sup- 
posed partiality or onesidedness of the successive 
theories of moral philosophers. The former of the 
two sets of people whom I just mentioned, who are 
those to whom philosophers should most look, con- 
sider, we may say, that human nature is too large 
for the moral philosopher — ^he cannot grasp the 
whole of it. And he is worse than the poet, who is 
similarly unable to do so; for the poet makes no 
pretence at system, but is content to exhibit his 
views as partial, while the latter must pretend to 
systematize what he cannot grasp. 
Its present Beflectiou upou this may lead us to think that 
blTiaJ^e"^ what is most wanted, at the present stage of moral 
JSher^*'' philosophy, is not definiteness of system, but large- 
sygtem. It ncss of viow. Of courso this renunciation of system, 
rather a SO far as it goes, lowers moral philosophy from its 
Sience^* Scientific rank, alters it from the character of a single 
than a scieuce to that of a group of sciences, whose relation 
science, to oach Other it is not altogether easy to determine. 
But, as I have before said', while nominally a single 
science, it has always in fact been a combination of 
this kind. And one mischief arising from the claim 
put forward by each of these sciences in succession, to 
be the whole of moral philosophy, is that they have 
had to carry on a warfare with each other in many 
respects unreasonable and illogical. Each of them 
has attacked the others with arguments only good 
from its own point of view, the propriety of which is 
really the question in dispute, and has perhaps put 

^ See above, p. 122 seq, 275 8eq. 
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itself forward, puffed itself (one might almost call 
it) on some extraneous ground, as that it is the way 
in which all disputes will at once be settled (which 
we have seen was Bentham's great recommendation 
of his principle), or that it is the only inductive 
method, or whatever the ground may be. 

In reality hedonics or hedonology, the science offfedmies 
human pleasure, well founded on observation andonrsaence 
methodized into general laws, is a very reasonable ^^® .^ 
science for Epicurus or Bentham to form the notion cannot 
of, and to construct if they can. In the course of the whole, 
this construction they will I presume meet with 
difficulties, some of which I have discussed in this 
Essay with reference to Mr Mill; — for instance, 
whether we are to assume a difference of quality in 
pleasure, and if so, how pleasures of different quali- 
ties are to be compared for preferableness; Mr Mill 
thinks it is to be done by the experience of persons 
who have tried both; — but supposing the science con- 
structed, still the question remains. Is this moral 
philosophy, and is it the whole of moral philosophy ? 
The science is in fact one of those which I have 
described as subsidiary to moral philosophy, and one 
which may possibly be of great importance to it ; but 
the question of moral philosophy is. Is this con- 
sideration of pleasure the single one by which man 
does, and should, direct his action ? Is his moral 
differentia that he is a pleasure-seeking being ? Is 
the ideal which his imagination wakes in him one of 
pleasure only ? What is the nature of the imperative 
character attaching itself apparently to this pursuit 
of pleasure, by which it is in some sense required 
that we act for pleasure, when it is the pleasure of 
others 1 The hedonic science itself can give no sort 
of answer to these questions, and is the same in 
itself, whatever answer is given to them : it is these 
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qaestions, and others like them, which constitute 
moral philosophy, 
utuiuri- I must confess that so far is utilitarianism in my 

ftniBm com- /• i • ••iji i i i»i 

pared to eyos from beanng m it the character which one 
io^rp^i- Might suppose should belong to the latest birth of 
1^"^'?' '™®' ^* P^*^ °^® rather in mind of the days when 
conoeptioD philosophers contended that the universe was com- 
M«^ M posed of fire, or water, or whatever it might be. 
be uiuHi M ^^ taking the single characteristic of conduciveness 
thewiiwr- to happiness, as what diould determine our choice 
pie of the of actions in all the complications and each conjunc- 
worid, as turo of life, seems to me to belong rather to the pre- 
wTtOT of observational simjdicity of the philosophers whom I 
the physi- bavc just referred to, than to the post- observational 
simplicity of Copernicus and Newtx>n. As the ques- 
tion lay to those* philosophers, What is fire? or 
What is water? the fitct being that fire and water 
were composite portions or functions of that nature 
which it was attempted to explain by them ; so the 
question lies to our utilitarians, What is happiness ? 
the fact being here also that happiness is something 
intertwined with the other circumstances of action, in 
such a way that the resolving all action into effort 
after it is no more true than the resolving the 
whole universe into fire or water. When ib is said 
that all that contempt of happiness, and intentional 
sacrifice of happiness, and effort after something 
quite distinct from happiness, which we constantly 
see in good human action, is all really effort after 
happiness, this seems to me just like saying that air 
or anything gaseous is all water evaporated, that all 
solid bodies ar^ water congealed, and so forth : what 
do we gain by such manner of description, except to 
confuse terms 1 I cannot imagine any manner of 
thinking more hostile to real observation in regard 
to what men do feel and aim at in their action. As 
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men had to observe and learn a vast deal about the 
physical world in general before they could come to 
any fit notion of the constitution of water, which at 
first they so coolly assumed as the known substra- 
tum of everything, so in my view it is with happi- 
ness. We shall understand man's happiness in the 
general advance of moral knowledge, and as we come 
to know more of man's life. Such was very much 
the view of the greatest of philosophers, Aristotle, 
with whom happiness is a thing most real, but most 
imperfectly conceived, waiting in fact to be filled 
out by experience of actual human life, of which it 
was in his view a quality, feature, function, or how- 
ever we like to describe it. But where he feared to 
tread Epicureans speedily rushed in, and described 
happiness as simple pleasure or enjoyment, and utili* 
tarians have followed in their steps. 

As I have mentioned then about human progress We must 
in general, that nothing is more necessary for it than A^Itotie's 
every now and then *reculer pour mieux sauter V™^^^^. 
to bathe itself afresh in the waters of its youth, so is ^i"!"? **^« 

• • positive 

this specially the case with morals, the science (if so aod the 
we call it) of human progress. We must recur in m^'t^. 
many respects to the method proposed for it, vaguely ^^^^^^^^ 
indeed, by Aristotle, which we might call the method ^"^^s »? 
of moral biology. We must expand and develop the character 
notions cv^ona, evirpa^ia, living well, doing well inJ^tZ^-^ 
life, observing that in each such term there are two ^^"^^f 
elements, the ideal element represented by the eu, science. 
well, and the positive element represented by the 
living, doing, faring, which of course must be under- 
stood in subordination to the conditions of human 
nature. We must have in our minds an ideal, more 
or less, of human life lived well, before we can have 
any real notion of human improvement. That 

^ See above, p. 305. 
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'well/ in the phrase I have just used, means 'as it 
should be' is clear, but carries us on no further in 
the notion, since this 'should be* is involved in the 
speaking of 'an ideal/ Morals is, properly speaking, 
the 'ars artium,' the great art of living; an art 
differing from other arts in respect that, owing to 
the height and generality of the ideal it has before 
it, this cannot be described and presented in the 
manner in which the ideals of other arts can. What 
is of most importance, in regard to it, is to press 
upon the attention this 'should be,' or absolute 
'ought to be'; in other words, the imperative cha- 
racter of morals, as contradistinguished from the 
indicative mood of science; the fact well urged by 
Aristotle, that morals have relation to what is to 
he done\ not to what is; that they constitute an art 
to which a science or sciences may be subordinate, 
not a science upon which an art or arts may be 
founded. Unless this is done, there arise in people 
entirely different apprehensions as to what they are 
talking about ; what is a method of proof with one per- 
son has nothing at all of that character with another. 
MoraKty There is a difficulty of course in fixing the notion 

S^thir* *as it should he' formally/, that is, in reference to the 
deDce***^^^ meaning which it carries with it, not in reference to 
the various (he couduct to which it is applicable : and the man- 
tiona of ucT iu which WO Understand it in the former reference 
Sfhu^J^ naay have effects as to the latter. Thus we may 
conduct consider the formal notion of Tightness of human 
conduct to be that it is the conduct which it was 
intended by man's Creator that man should pursue, 
or that it is the conduct which nature, however we 

^ Compare such a passage as Eth, Nic, il 2, 'Eirci olv 17 n-apovcra 
vpayfJMT€ia ov 3fc»pias €V€Ka ianv <S<nr€p at SK\ai (ov yap tp* €ld£fA€P ri 
toTip 1; dp€Trj a'K€irr6iJL€Ba, aXX* iv' dya3o\ y€P<ofifSa^ cVct ovdiv hv ^v 
20fXor €tvrfjs\ dvayKoiou tori a-K€->\taxrBai ra n€p\ ras 7rpa((i9, Tr<5y rrpoKriov 
nvras, Ed. 
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may understand that word, dictates to him, or that 
human nature has a part belonging to it, and each 
individual a particular part, in the whole mass of 
action which ought to he. Which out of these and 
various other possible suppositions may represent 
the formal notion, or actual meaning, of ^ what 
should be,' we perhaps cannot tell, but we know 
that the notion is applicable to the conduct which 
each of these, as well as various other suppositions, 
would dictate to us, so far as they dictate any con- 
duct. And certainly the notion is applicable to 
conduct of any kind, so far as it will, more than 
other conduct, produce man's happiness; under the 
reservation that there may be other things to be 
considered as well; or else with the supposition, 
which in fact we must make in order to reason to 
any purpose about morals at all, that the moral 
system of things is a good and complete whole, that 
on the whole what we ought to do and what we 
wish to enjoy or have, our duties and our wants, 
will in the end be found in harmony with each other. 
Without a supposition or a faith of this kind, it does 
not seem to me that there can be anything at all 
answering to what we call morals. Unless we may 
suppose that all the things which can influence oui^ 
action are capable, in the nature of them, of being 
put together in thought as a whole (which is really 
an a priori supposition), I do not see how we can 
talk of any reason why we should do one thing more 
than another. We want something in the world 
of action analogous to what truth is in the world of 
intellect — something universal and the same to all. 
There must be right action as well as true thought : 
and no doubt this right action, amongst other cha- 
racters of it, must be productive of happiness. 

The history of moral philosophy is a record of Human 
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5twif the various ways in which philosophers, generally 
against a with a Certain degree of confusion as to whether they 



Q ?n'. were giving the meaning of ^ should be/ or describing 
a^'irftti* *^® ^^^ ^^ conduct (as distinguished from other 
»de^ conduct) to which the term was applicable^, have 
explained * well ' or * should be ' in the phrase which 
I have given. A simple and ready answer of course 
was that, to the readiness of which language itself 
may be said to bear witness, namely, that living well 
or doing well in life meant simply pleasure and 
material prosperity. This is the Epicureanism to 
which, rather than to the philanthropic elements 
which he unites with it, Mr Mill seems to take a 
pleasure in referring the parentage of utilitarianism. 
I think it may be said, that human nature itself has 
always protested against the notion that this is iras 
6 avOpumo^, the whole duty, or business, or life, of man* 
Even the merely positive, or matter-of-fact, contem- 
plation of human life leads thus to a consideration 
of the insufficiency of Epicureanism or utilitarianism, 
on the ground that it leaves unnoticed much that we 
actually see in human nature. Every part of our na- 
ture — feeling, reason, imagination alike — suggest to 
us that we are made not only for self-enjoyment but 
for improvement, for a range of thought and feeling 
going beyond ourselves and tending more and more 
to embrace the welfare and interests of others ; 
and suggest also that in this we not only find fact, 
but that which is absolutely desirable, that which 
should he. 
Pleasure^ Xo the philosopher who would make pleasure 

18 properly *. rT/»i t -i 

anaccom- the propcr aim of life, the moralist might use the 

paniment i*i/*i ii !•• •tj 

of health same kind of language as the physician might use 
melitto* in reference to bodily pleasure — 'Pleasure, so far as 

* In Mr Miirs language the ' connotation ' or the * denotation ' of the 
term. Ed. 
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man is master of it^ means simply health : take care be made 
of that, and the pleasure will take care of itself: any ^i^of ufe. 
pleasure expressly sought and indulged in will more 
or less disturb this, and really be more akin to, and 
productive of, pain than pleasure/ This notion per- 
vaded the ancient moral philosophy of all schools ; 
though it seems to me that in respect of it the 
Epicurean was a harder, as well as a more unreason^ 
able philosophy than the Stoic, The former recom- 
mended mental health, which could not be without 
self-denial, for the sake of pleasure, the latter for 
its own sake. In the eyes of the latter it was 
something better than pleasure, including and neces* 
sarily producing it. And surely this is so. 

But even to the philosopher who would make Even 
mental health and welfare the aim of hfe, the the mM 
moralist might speak, as I suppose the best physicians ^^ffi^ent 
would in regard to the body — ^ Care of health is not a^™- i* " 

. • . • . best pro- 

the whole of life or the entire aim of it : nor is moted, as 
health likely to be the better in the mass of cases the body is. 
for such express and exclusive care : it will be best ^^ ^^"^ , 

^ ^ ^ our proper 

consulted if the body, and each part of it, does its 7^w>^ for 
proper work and business.' And the work and busi- ],^^^ 
ness of the collective human race, it seems to me, is 
self-improvement ; for the sake of the glory of God, 
if we take a religious view ; for its own sake, if we 
do not. That man has the power of such self- 
improvement, both materially and morally, I have 
tried to show. And as his efforts to promote this 
must be the best manner of his pleasing God, so we 
must believe also that his past efforts towards it, and 
such success as he has had, have been under the direc- 
tion of God's Providence. 

Utilitarianism, if it is really philanthropic, gives Phiian- 
up the simply Epicurean idea that a man's owniitam^um 
happiness is to be the only real object of life, the Jf^p^plnr 
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wire f^^ happiness of others, so far as he consults it, being 
CAM of looked at as the road to this. The philanthropic 
notlS'a "* utilitarian disclaims happiness as his own object in 
' life, at the very moment that he lays it down as a 
philosophical principle that it must be the sole object 
of life in general, or in the case of others. Yet if he 
feels for himself that the happiness which he most 
desires is not such as he will have sought directly 
for itself, but such as will have resulted from a 
consciousness of his doing what he should do, and 
from the success of his efforts to do man's proper 
work (a work for others as well as for himself), why 
should he not consider that in all cases, in the case 
of others as well as of himself, it is this state of mind 
or manner of life (of which happiness is a circum- 
stance and result) which is the good and desirable, 
not happiness as pursued for itself in the character of 
pleasure ? 
Tii« *rae The fact is that in the increase of the ideal 

individtt- element the social and the individual feelings have 
leBB^th^ to be exalted in conjunction : the one will not be pro- 
^,il'd^ perly exalted without the other. In respect of con- 
expends to scious purposc and view we may, if we like, describe 
same con- morality as self-forgetfulness and regard for the hap- 
hlppbess piness of others : but we must remember that with the 
h^veioj^ self-forgetfulness there is a very great self-develop- 
oureeiFea, mcnt ; individual character is largely brought out ; and 
unless this is so, the social feelings are merely weak 
and ineffective. And the exaltation thus of the 
individuality, or in other words, of the view of life 
of the agent, cannot fail to exalt his ideal of the 
happiness of others, or of the work to be done for 
them : he would wish for them not any so-called 
happiness, but the worthiest and the best. And 
again, the self-forgetfulness as to the object of action 
will be, under these circumstances, accompanied with 
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abundant self-thoughtfulness as to the manner : with 
a higher feeling of responsibility, a quicker sense of 
what is worthy and honourable. The ideal thus 
expands and is elevated on both sides ; both in 
reference to the moral value of man, and in refer- 
ence to the improvement, moral and material, of his 
condition. 

The ancient philosophers, in their way, brought The an- 
out the moral value of man very much, and stirred k^ph^w 
and exalted his individuality. In setting courage, e^^nvdy 
to the extent to which they did, at the head of the on indi- 

1*1 ., . 1 . 1 • 1 11 vidual ex- 

virtues, and m descnbmg happmess (the ideally per- ceiience, 
feet human state and the end to be striven after,) as tari^nrtoo 
consisting in the worthy action of the inward man o^j^^S^^^ 
and the proper balance of his powers, they brought thropic ac- 
strength enough to this side. The question to be 
asked of them was, Will all this individual self be * 
brought out unless there is a worthy object of action 
heyond self? Stoicism first, and afterwards Christi* 
anity in a far greater degree, added to this individual 
ideal a worthy object in the happiness and eleva-* 
tion of others. Utilitarianism has done good service 
in bringing out and illustrating parts of this lattei^ 
ideal: but in so doing it has lost ground on the 
other side. Full of the idea of the general happi- 
ness, it has neglected that of individual worthiness, 
and the ways of producing it. 

It appears therefore that the idea of a better Both sides 
human nature involves two ideas, like those of duty Ideal must 
and liberty, apparently contradictory yet really work- ^1^7o 
ing together, the idea of a fuller social feeling and ^f^^^ *^e 
of a more individual independence. The view of tendency 
morality as a negation of individual will, as life for natwe. 
the public, for society, for mankind, has in various 
forms existed at all times, and been most fruitful : it 
has been brought out most strikingly by Christianity, . 

23 
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and there is beautiful utilitarian language about it in 
Mr Mill's papers. But what I wish to urge is that, 
without the parallel development along with it of in- 
dividual force and of the feeling of individual moral 
value and responsibility^ it will be left an idea and 
words only. Do what we will, we act, as we die, 
alone, and must do so« We call the action of one 
and another man by a common name, but in reality 
they are full of difference ; done with different feel- 
ings ; done against different temptations. The moral 
ideal is in the union of full and free individual choice 
with public or social motive : what is to be resisted 
being the downward tendency of our nature to mere 
passion and self-regard, the development of indivi- 
duality really helps that of sociality, and is necessary 
for it. 
MoraKty* When WO spoak of the improvement of human 
^nyr^u- character and action, we should not mean any attempt 
fef M to ^ make this uniform and similar in different people. 
diflooarage Xho great Variety of possible happiness is one thing 
which goes to make utilitarianism incomplete as a 
system of philosophy : it is only very generally and 
widely that the happiness which people really do 
act for can be exhibited and arranged. The same is 
the case with moral action to a certain extent : one 
man's happiness is not another's, nor one man's good- 
ness another's goodness. But inasmuch as the very 
notion of the latter implies that it is incumbent 
upon us, there is more reason for going as far as we 
can in systematizing goodness than in systematizing 
happiness. Still, in so far as it definitely directs and 
forbids, the business of morality lies in a few rules 
which are themselves simple, though the application 
of them may sometimes be complicated and difficult. 
With regard to the larger portion of life, its business 
is, not to prescribe, but to inspire and animate : the 
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definite form which action inspired by it takes must 
depend very much on individual circumstances and 
character. 

It is in this way that the question may be ^^^^M 
answered, which is very likely to present itself, to animate 
whether what we are to expect of human action is i^'motivo 
that it should be non-moral, of itself and in tbfe^?"' 
mass, regulated and restrained by morality as a law ; f^'^^^ 
or whether morality applies to it on the whole, and mcreaae 
should give it its aim and purpose, as well as its^^*™*^* 
law and regulation. It gives both in different 
ways. It gives the latter very particularly^ and 
does in this regard tend to assimilate different forms 
of human action, and to dimmish the variety of it^ 
which here is extravagance or transgression. But the 
former it gives in a far more general manner. By an 
ideal of what man should be, we do not mean any 
one sort of character or civilization, to which different 
characters and civilizations, as they improve, con- 
verge. In this regard there is not one way of good 
and many ways of evil ; rather the ways of good are 
more than those of evil, and character and civiliza^ 
tion, as they improve, will develope into wider and 
richer variety. I cannot conceive any more impor- 
tant business of morality at the present day than to 
take account of this latter consideration ; to guard 
against the temptation to estimate, as perfect or ideal 
improvement, what is improvement in some things 
but not in others, and consequently to depre- 
ciate these others, and to take pleasure in charac*^ 
ters or in civilizations which are narrow-minded and 
defective. 

The notion of improvement is not in all parti* we in- 
culars an agreeable one, and against it we may allow vSlJf un-^ 
its fair charm to positivism, or the acceptance of *^^'^^^ 
things as they are. The charm of the latter arises weii as im. 
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tbir"*^'' from the supposition of it as the natural, in contra- 
which we distinction to what is matter of force, consciousness, 
wTiiasthat&^d effort. In this, as in almost all moral questions, 
^l^for ^^ ^^® ^* ^^^ ^i*'h ourselves, and it is no use trying 
A»u«eiTe8. to mend the matter by determining to look at one 
side of the question only. I do not think human 
Itature has ever, as to its feelings, decided, nor do 
I think it will ever find any principle on which 
to decide, whether to value most what is man's 
own creation (if I may so speak), or what is his as 
matter of fact and by nature. I avoid the use of 
religious expressions here, under the consideration 
that, however the latter may seem to be more parti- 
cularly given us of God, yet in reality, when we take 
a religious view of the matter, it is equally com- 
petent to us to regard the former in the same light. 
The having made ourselves, or gained for ourselves, 
something which we think good is an independent 
source of self-complacency on the one side ; but so also 
on the other is the being, or possessing, something 
which we think good without its being the result of our 
own effort ; nor is it easy to find a principle on which 
one is to be preferred to the other. The former kind 
of self-complacency, which we may call the direct 
<;onsciousness of merit, is the more simple : the latter 
is a more complicated feeling; partly inferior to the 
other, in so far as it arises fiom the consideration 
that, in our rivalry with others, what is ours by 
nature is something, for which we may indeed be 
envied, but in which no effort on the part of those 
not similarly gifted will enable them to rival us ; and 
partly superior to it, as it arises from a reference 
to an imagined higher power, on which we depend, 
and dependence on which we feel to be an elevation 
of ourselves, 
^twbh There is something sacred and noble then in 
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human will, but there is something sacred and noble human 
also in that with which it is an interference. Mans be i^* 
will may present itself to us as something out of pJ*J^®^^"* 
place and meddling ; and with respect to definite mo- turainess 
rality some undercurrent of this sentiment is perhaps to enjoy 
not unfrequent in men's minds. We do not wish Jo<^m 
human nature or character to be improved out of its ^^^^^^^ 
naturalness, its picturesqueness, its untouched sim- towards it. 
plicity. We want something to contemplate and 
to rest in : and as in what we may call the vulgar^, 
notion of ^ progress V or perpetual change, there is 
something really to make the head reel, so in the 
more reasonable notion of improvement, or tendency 
towards an ideal, there is something in some re- 
spects unsatisfactory. We do not want to be always 
making things better; and morality, when it gives 
out this as its business, is probably not pleasing to 
us in all our moods. The perpetual aim at making 
things better implies rather the looking at what is 
wanting in them, than the acquiescence in and enjoy- 
ment of what is right and good. 

Supposing that morality were done with so far as Morality 
regards human custom and opinion, in consequence amount* * 
of these being perfect, there would still remain the ^*^^'^' 
question of the relation between this custom and and of cue- 
individuals. In the main, it may be said that the the two 
object of religion is the regeneration of individuals ; ^by reii- 
the object of the reforming utilitarianism the reforma- ^"^j^^^g. 
tion of human custom ; the object of the conservative forming 
utilitarianism the maintaining human custom against servative 
influences which would deprave it, and the bringing J**^**^'*'"* 
individuals up to its standard. It will be seen then 
what a complication there is. Human custom (so far 
as we may speak about it as one thing) represents a 
kind of mean temperature of earthly virtue, slowly 
we hope rising, and such as may be raised thus gra- 
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dually by human eiforfc. Beligion has the difficult 
task of condemning this as * the world ', in com- 
parison of the regeneration which it strives to effect 
in individuals^ while at the same time it maintains 
it, in the interest of morality, against the constant 
efforts of the lower elements of human nature to 
drag it down : religion has to be reforming and con- 
servative at once. That there is much of what may 
fitly be called a religious spirit in some of the reform- 
ing utilitarianism, I do not wish to deny : but it fails 
in its too great thought of the reform of human 
custom and legislation, without thought enough of 
the moral elevation of the individual. It rests too 
much in a positivist view of the individual, and 
thinks that a better knowledge of what he is will 
naturally lead to an improvement in human custom. 
But the great reason why human custom is no better 
is because individuals are not: finding out more 
clearly what they are will not help us : what needs 
is a more earnest impressing upon them that there 
is something which they should he. Human civilized 
custom (in which I include opinion and legislation) 
is a vast mass of result of human intelligence and 
effort at improvement, which continually puts to 
shame, and has to maintain itself against, a large 
number of individuals who have not risen to its level. 
In regard to the great features of this, it is the 
duty of those who rise above its level to help to 
maintain it, as the ground already won for civilization 
and for good. If a man speaks with a voice from 
heaven, he may with authority condemn it^ (as we 
have seen that in certain views religion does) ; but 
short of this, whatever ideal we may have formed 
of what such custom should be, a large portion of 
morality must always consist in maintaining it ; and 
if any one fails to be mindful of this, in his zeal for 
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his ideal he may do human nature irreparable wrong; 
unless, which is more probable, he makes a moment- 
ary impression, and then what he has said remains 
in the history of philosophy as idle words. 

In all that I have said about human improve- 
ment there are two things which I would wish con- 
sidered : one» that when it is said that man improves 
himself, I do not mean to suppose such effort at 
improvement to be necessarily conscious ; the other, 
that I do not mean to exclude the supposition of 
Providence and religion. 

Human improvement is a thing very vast andHmnMi 
various, and consequently such progress as is made in ment m a 
it is made far less by any definite efforts to promote Jhe^^it 
it as a whole, than by effort to bring about minor ^^Si^i^ 
improvements in one and another particular. But prove- 



ments 



it is none the less through human effort that it isarisiiig 



from man's 



arrived at, because this effort is, as regards the in- ^^^ 
dividual case, partial and of limited view. The effort yp^^ 
is still upwards and onwards, one way or another. The study 
Were there not this spring in man, no progress prt^n is 
would be made. The consideration of progress or ^^7^^/ 
improvement as a whole, and the careful sounding «8«f«i- 
of the consciousness of the human race in regard 
to it, are chiefly of use, not so much because 
man's improvement is likely to be advanced by dis- 
tinct consciousness of his nature (if only there is the 
spring, energy, and ideal), but rather in order to 
guard against wrong ideas and conclusions as to what 
this improvement consists in, and consequent injury 
to the progress itself. When man*s attention be- 
comes directed, as it now is, to the past experience 
of this progress, in order to conclude from it as to 
his future action, it is exceedingly likely that such 
wrong ideas should arise, and most necessary that 
great attention should be given to the nature of 
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the progress ia order to prevent ill eflFects from 
them. 
Human And when I say that human improvement is the 

menTiir work of man, I mean by this that it is the work of 
dratiai, liuiiiai3i '^l as against any idea of simply natural 
though development, not as against the supposition, so far as 
of humao we have any reason to entertain such, of superior 

providential direction. What I mean is as follows. 
PosBibiy The actual beginnings of human civilization, like 

niogsor the beginnings of language, and like origines of 
^]^y^^^^ every kind, are hid from our view. In regard of 
Wn a ape- almost evory system or course of things which exists, 
from God we find it difficult to avoid supposing, as necessary 
to man. ^^ ^^^ j^.^ somo actiou diflferent in kind from that 
which operates to keep it going and develop it. 
Positive science struggles against this apparent 
necessity, and it is right it should, within its proper 
limits : it is its business. The 'dignus vindice nodus* 
does not arise (setting aside anything that may be 
expressly revealed) till the power of science to ac- 
count for origines is exhausted. In respect of the 
beginnings of human civilization, man's self-improve- 
ment out of a savage state was a favourite imagina- 
tion of philosophers some time since, very much dwelt 
on and variously pictured, after the manner of Lucre- 
tius or otherwise. Since then the tide of opinion has 
turned, and theories of the manner of conversion of 
man from a savage state to a social one have not 
been so popular : definite history has been more in 
favour, and surveys, accurate or not, have been made 
of man's actual past civilization, as it stretches 
away from us to the histo^rical vanishing point ; and 
it is observed that savage races of the present time 
have no tendency, in themselves, to civilize themselves, 
so that we have no vera causa, nothing actually in 
operation, to apply back, so as to warrant our con- 

Digitized by VjOOQ IC 



MORAL PHILOSOPHY AT THE PRESENT TIME? 36 1 

ception of man's having at some past time started 
himself in improvement. I am not certain, after the 
manner of the oscillations of opinion, that the tide 
may not now be tending to turn again. Without 
entering into this question, I wish to say that, in 
speaking about man's self-improvement, I would be 
understood as saying nothing about the heginning of 
it. When man is in some measure improved and 
civilized, he improves and civilizes himself, just in 
the same way as when he possesses language he 
speaks: how he came by original civilization and 
lauguage in the first instance, is a question which I 
do not touch. 

The principle which I have gone upon is, that Certainly 
the nature of man contains within it the faculty of denc^to 
self- improvement : whether also the faculty of oru provement 
ginating self-improvement, I do not say. Whether ^«^^^^"^ 
man at his creation received the beginnings of civili- religion 
zation, is a question which I conceive Revelation o^ of^ 
alone can answer. Here then it may well be that ^^^{ 
civilization, that is the rudiments of it, is a simple *?®j^°' 
gift of God to man. And whether this be so or not, tion. 
yet the power of, and tendency to, self improvement is 
His gift; and religious sentiments, and still more, 
actually revealed religion, are among the most power- 
ful agents of civilization. 

In practice there caa be no doubt that all civili- 
zation has had a great deal of religious sentiment 
involved in the formation of it. Of this sentiment, 
how much has been true, how much false, how 
much has been advantageous to civilization, how 
much inimical to it, is a matter of much dis- 
cussion. I would merely say in general that, in my 
view, such religious sentiment as has existed upon 
the earth, taking account of all its forms, has been 
&r more helpful to human improvement than it has 

24 



Digitized by 



Google 



362 WHAT ARE THE REQUISITES kc. 

been the contrary : and that again in my view, in 
the main, the helpfulness to civilization has been in 
virtue of such truth as the religious sentiment has 
contained in it. 

These then are the reservations that I make in 
saying that man's self-improvement is possible inde- 
pendently of religion. Not independently of God's 
creating power and His Providence, nor in such a 
manner as that the thought of Him is not a most 
powerful aid to it : but yet by man's own free will 
and power, without necessary thought of Him or 
reference to Him. The work of God in the matter 
is through human effort; by His influence leading 
man, in whatever way, to act in one or another 
manner. 
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